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PREFACE

These few pages are an attenpt to describe a revolutionary
experience in ny owmn life, and in that of many others, of the way
of continuous revival. | have known no other word from God which
so sinply and thoroughly reaches down to where ordinary folks
live, and is found by us to be the secret of victorious living.
By no neans is it sonething which God has personally revealed to
me. It has been the working secret which has been bringing
continuous revival to thousands in East Central Africa over a
peri od of sixteen years. It was the fact that there was such a
thing as continuous revival which first caught ny interest sone
years ago when | heard of this constant nmovenent of the Spirit in
the area of the Ruanda Medical Mssion, a field of the Church

M ssionary Society, for | felt that was exactly what we, in the
ranks of our own Soci ety needed both at home and abroad. Vari ous
personal contacts with Africans and missionaries fromthe revival
area deepened ny conviction that God had given themthe key we
needed, for | saw sone of our own staff transforned and

qui ckened i nto marvel ous newness of life and mnistry through
quite short contacts with them Finally the door of opportunity
was opened to me in 1950 to pay a short visit nyself to Ruanda
and Uganda. | had worked in Central Africa with C. T. Studd over
a period of years and so had sonme understandi ng of African ways
of life. What follows is an attenpt to put into words what God
taught me personally through that visit and what | have found to
be a blessing to many others. First, it has neant a new di scovery
by me and many others of what we nean by "revival." Wen we cone
down to it in sinplest form it nmeans the re-viving of dead areas
in our lives. | remenber when | first heard two from Ruanda
speaking very quietly and sinmply for two days in our London
Headquarters to about ninety of our staff. At the |ast neeting,
they very quietly opened the door for any present to say anything
that was on their hearts. Very soon one and anot her were bringing
to the light areas in their |lives where they had cone face to
face with sin unobserved by them before and were bringing themto



the cleansing blood. | got a real shock at the end when one of
the two quietly said, "I don't know if you realize it friends,
but this IS revival!"

The transformng truth of that statenment took tine to
sink in and is still sinking in! It began to shake me out of the
m sconception of years, that revival could only come in great
soul - shaki ng out pourings of the Spirit. Thank God for such when
they do cone; they have been the great and precious hurricanes of
the Spirit in the history of the Church. But | saw the defeatism
and al nost hopel essness that so many of us had fallen into by
t hi nking that we coul d do nothing about revival except pray,
often rather unbelievingly, and wait until the heavens rent and
God cane down. But now | see that "revival" in its truest sense
in an everyday affair right down within the reach of everyday
folk to be experienced in our hearts, hones and churches, and in
our fields of service. Wien it does burst forth in greater and
nmore public ways, thank God; but neanwhile we can see to it that
we are being ourselves constantly revived persons, which of
course also neans that others are getting revived in our own
circles. By this neans God can have channels of revival by the
thousands in all the churches of the world! And this is just what
I found in Africa, and what | amattenpting to describe in these
pages; not, all glory and praise to God, just the passing on of a
mere theory, but what has cone to ne by living with and seei ng
continuous revival in action anong comunities of hundreds in
Africa; by experiencing the same working of the Spirit in my own
life; by exam ning and grasping in sonme nmeasure the Scriptura
basis of this continuous revival, and finally by seeing God nove
in revival in many others through the presentation of the message
and testinony. It has been a matter of seeing, |earning,
experiencing and transmtting, and now endeavoring to outline in
print.

The truth is that revival is really the Reviver in
action, and He cane two thousand years ago at Pentecost. Revival
is not so nuch a vertical outpouring fromheaven, for the Reviver
is already here in H s tenple, the bodies of the redeened; it is
nmore a horizontal outmoving of the Reviver through these tenples
into the world. It is a horizontal, rather than a vertica
nmovenent, and the inportance of this fact will be seen later

Nor man P. Grubb
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CHAPTER ONE
THE WALK
Now to go into the matter point by point. | learned first of a wholly
now enphasis on the WALK of the Christian. | |learned that in our

evangel ical and rightful zeal to bring sinners to the crisis of the
new birth, and to lead the saints on to further crises of separation
consecration, sanctification, the baptismof the Holy Ghost, or
what ever m ght be the special enphasis of our various Christian
comunities, we have often nade too nmuch of the crises and to little



of the WALK. But the Scriptures |eave us in no doubt of their
enphasis. In alnpost every Epistle the Holy Spirit |eads us on through
the crises, the way into Christ, to the WALK with Hm Thus in Romans
we are taught the way of justification and sanctification from
Chapter 1 through 7, then in 8 it says, "There is therefore now no
condemmation to themwhich are in Christ Jesus, who WALK not after
the flesh, but after the Spirit." In Galatians there is the battle of
justification by faith as agai nst works, and the Paul says, "This I
say then, WALK in the Spirit, and ye shall not fulfil the |lusts of
the flesh." And later, "If we live (have cone alive) in the Spirit,
let us also WALK in the Spirit." In Ephesians he introduces us into
our glorious union with the ascended Christ, and then says, "I
therefore, the prisoner of the Lord, beseech you that ye WALK wort hy
of the vocation wherewith ye are called;"” and later, "WALK not as
other Gentiles walk,"” "WALK in love ... WALK as children of |ight
... WALK circunspectly.” [10] In Col ossians he says, "As ye have
therefore received Christ Jesus the Lord, so WALK in Hm" In
Thessal oni ans he rejoices in the saving power of the gospel in the
lives of the young converts, and then says, "As ye have received of
us how you ought to WALK and to pl ease God, so ye would abound nore
and nore."” Finally, to nmention only one nore, John in his epistle
takes us to the very heights when he says we are to "WALK as He

wal ked," for "as He is, so are we in the world;" indeed John does not
even di scuss how to be born again or how to abide in Christ, but,
taki ng these for granted, now tal ks about the walk and life which is
the outcone. (See also 2_John and 3_John).

Now to walk is a step-by-step activity. G ven the main
destination, all that matters is the next step. Christian living is
concerned, therefore, just with the inplications of the present
nmonent, not with past or future. But we tend to live in the past and
thus to avoid the keen edge of the challenge of the inmedi ate noment.
Thus, as things arise in our hearts and |lives which are not
consistent with our Christian testinony, we say, or inply, "Well, |
know t hese things are not right, but anyhow | have been born again, |
have been cl eansed in Hs blood, | have received eternal life, Christ
lives in me." Thus | circle around the raw facts of ny i mediate
condition by |eaning back on nmy past crises. W make too nmuch of the
past crises, but too little of the present wal k. Thank God we are
born agai n, and have received other inpartations of grace, but now
let us forget those, as it were; let us remenber that all we are
asked to do is to "WALK WTH JESUS," and that neans sinple
concentration on things as they are with ne just this nonent, then
the next, then the next, and so on

There is sonething el se al so that nmuch affects our [11]
Christian experience when we get confused between | ooking back to
crises and just living nmonent by nonent. One of Satan's favorite
weapons is fal se condemation. He |oves to make us | ook back at our
past failures, or into the future at our probably equal failures (so
he says), and then puts us into a tail-spin of despair or depression
"Look at your pride, coldness, sensuality, worldliness,
fruitl essness. You say you were born again or sanctified. Look at
yourself! And if you have been that in the past, believe ne, you wll
be exactly the same in the future!"™ In other words, Satan likes to
talk in long-termgeneralities, based indeed on an el ement of truth,
but built up into a huge lie; for God does not | ook on His children



in a general sense as proud, cold, fruitless, and so on. He sees them
in Christ, being conforned to the inmage of Hi s Son. The difference
bet ween Satan's condemnati ons and Cod's convictions is that where

Sat an uses generalities pointing back to the past or forward to the
future, God sees past and future in Christ and just deals with the
present, and deals specifically. W WALK nonent by nonent, step by
step with Hm the past under the blood, the future in H s keeping.
W are in Jesus and He in us. Nowthen, if our walk it this noment is
becl ouded with the rising up of some notion of sin in us, then CGod
just points to that. "There," He says, "look at that, just that. Just
get that right under the blood and then wal k again with Me" So
sinmple, so free fromthese condemmations fromthe past (or excuses

t hrough | eani ng back on the past crises), and fromthose fears for
the future.

So now we have the first point in continuous revival. W
"wal k with Jesus.” W are concerned only with the step by step life.
We live in the present; "Today, today, today," as it says five tines
in Hebrews 3. W [12] do not excuse the present by |eaning back on
past spiritual crises, nor do we get under false condemation or fear
t hrough | ooki ng back at the past or forward into the future.
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CHAPTER TWD

BROKENNESS

The next point is BROKENNESS. A picturesque word, a key word, indeed
THE key word, in continuous revival. It is not a word that cones a
great deal in Scripture, though nmore than we think, if we exam ne a
concordance; but it cones enough to showthat it is a picturesque, as
wel |l as true, way of describing the sinner's only and constant
relationship to his Savior. We first learn that salvation is only
possi ble for ost nen through a BROKEN Savior: "This is nmy body which
is BROKEN for you;" "Reproach hath BROKEN ny heart." |In CGethsenmane
He had a broken will, and on Calvary a broken fellowship even with
H s Father; for the One who is our Substitute and who was nade sin
for us had to take upon H nsel f the proud, unbroken ego of fallen
man, and had to be broken at Calvary in his place. But nman al so has
to be "broken." He sees his sinful condition before God, as he
realizes the com ng judgnment and wath, and as he is pointed to the
slain Lanb, he has to "break"” at the foot of the Cross. The proud,
self-justifying, self-reliant, self-seeking self has to cone just as
a |l ost, undone sinner, whose only hope is a justifying Savior. David
said it, when at the suprenme nonment of his own total brokenness, in
Psal m51, the Spirit caused himto comment, "The sacrifices of CGod
are a BROKEN spirit, a BROKEN and a contrite heart, O God, thou wilt
not despise."

Here we cone to a crucial point concerning the way of
br okenness, as indeed concerning all relationships of [14] the
Christian life. It is the nost crucial point in this whole way of
continuous revival; the point, as we shall see later, that has to be
re-learned by twentieth-century Christians surrounded by all their



respectability. It is this. All Christian relationships are two-way,
not one-way. They are horizontal as well as vertical. That is to say,
we are a two-way people. W are not just isolated units living in a
vertical relationship with an isolated God; we are menbers of a human
famly also with whomwe live in horizontal relationships, and our
obligations are two-way all the tinme. W cannot, for instance, say

t hat we have becone righteous before God through faith in Christ, yet
conti nue unrighteous anong nmen. The Bible says that would be living a
lie. Equally we cannot say we |ove God and hate our brother, for the
Bi bl e says, "He that loveth not his brother whom he hath seen, how
can he | ove God whom he hath not seen?" This conmes out particularly
in John's first epistle, where the two-way fellowship is nentioned in
the first chapter at verse three, two-way righteousness in the third
chapter at verse seven, and a two-way love in the fourth chapter at
verse twenty. But now this is true of the way of brokenness, that is,
of repentance and faith. "The word of faith,"” we read in Ronans
10:8-10, is a two-way, with the heart towards God and with the nmouth
before man. Indeed it takes it further and says that to experience in
our hearts and lives the full benefit of our faith, we MJST express
it both ways, for "with the heart man believes unto righteousness,"”
that is to say, the heart-believer is accounted righteous before CGod;
but it is "with the nouth" that "confession is nade unto sal vation,"
that is to say, we realize in our experience the joyful fact that we
are saved. Confession before man does sonething in our hearts that
heart-faith al one never does. There are many sincere believers, in
churches where they are not taught to witness before men [15] or to
expect assurance of salvation, who truly trust in the nercies of CGod
t hrough Christ, yet do not even know for sure in their hearts that
they are saved, and have none of the joy of the Lord, because there
is no nouth confession. But when we do the rmuch nore costly thing of
telling men that Christ has becone our Savior, something happens in
our own hearts. We are saved and know we are saved! Any soul -w nner

al so knows that if a seeker were to say, "Yes, |I'Il accept Christ in
secret, but don't let anybody know, " we would say to him "Brother
that's not a genuine faith or brokenness. If you really nean business
and are really conmtted as a lost sinner to the nmercies of your
Savior, the proof is that you are committed before nen as well as
God. If you don't confess before nen, we may well doubt the

genui neness of your faith and the reality of your salvation.™

So saving faith, the attitude of brokenness, is a two-way
activity, towards God and man, as are righteousness and | ove and
i ndeed all the relationships of Christian living. |Indeed, we can put
it this way. W can liken a nan to a house. It has a roof and walls.
So also man in his fallen state has a roof on top of his sins between
hi m and God; and he al so has walls up, between himand his nei ghbor
But at sal vation, when broken at the Cross, not only does the roof
conme off through faith in Christ, but the walls fall down flat, and
the man's true condition as a sinner saved by grace is confessed
before all nen.

But the trouble soon begins again after conversion, and here
lies the basic hindrance to continued revival. Continued revival is
conti nued brokenness, but brokenness is two-way, and that neans walls
kept down as well as roof off. But man's nost deep rooted and subtle
sinis the [16] subtle sin of pride: self-esteemand self-respect.
Though hardly realizing it, while we are careful to keep the roof off



bet ween oursel ves and God t hrough repentance and faith, we soon |et
those wal s of respectability creep up agai n between oursel ves and
our brethren. W don't mnd our brethren know ng about successes in
our Christian living; they can knowif we win a soul, if we lead a
class, if we get a prayer answered, if we get good things fromthe
Scriptures, because we too get a little reflected credit out of those
things. But where we fail, in those many, many areas of our daily
lives -- that is a different question! If God has to deal with us
over our inpatience or tenper in the home, over dishonesty in our

busi ness, over col dness or other sins, by no nmeans do we easily bear
testinmony to our brethren of God's faithful and graci ous dealings in
such areas of failure. Wiy not? Just because of pride, self-esteem

al t hough we woul d often nore conveniently call it reserve! The fact
is we |love the praise of nen as well as of God, and that is exactly
what the Scriptures say stops the fl ow of confession before nen (John
12: 42-43).

But let us note that the key to the reality of the whol e of
the Scriptures is the openness of the nmen of the Bible. W know of
CGod's nost intimate dealings with them their sins and failures every
bit as nuch as their successes. How do we know the details of
Abraham s fal se step with Hagar, of Jacob's tricks with |Isaac and
Esau, of Mbses' private act of di sobedi ence concerning speaking to
the rock? O Elijah's flight and God's secret rebuke, of the inner
hi story of Jonah? How did the disciples know the inside story of
Jesus' tenptations to record for us? Only because they were all open
before their contenporaries. They lived in the Iight with each ot her
as with God.

Al'l through history men have turned in their fears and [17]
sorrows and doubts to the Psal ns. Why? Because they are the heart
experiences of nmen in fear, and doubt, and guilt, and soul - hunger
descri bing how they had felt and how God had net them

Wiy was David's repentance acceptable to God, and yet Saul's,
for a nuch | ess apparently carnal sin of failing to slaughter all the
Amal eki t es, unaccept abl e? The reason is plain. Both kings, when faced
respectively by the accusing finger of the prophets Nathan and
Samuel , admitted their guilt before God, and said, "I have sinned"
(1_Sanuel 15:24 and 2_Samuel 12:13); but Saul's repentance was
denonstrated to be insincere because he desired that his sin be
hi dden fromthe people (1_Sanuel 15:30), whereas the proof of David's
utter brokenness was that he told the whole world in Psalm51 what a
sinner he was and that his only hope was in God' s nmercy. Qpenness
before man is the genui ne proof of sincerity before God, even as
ri ght eousness before man, and love to man are the genuine proofs of
ri ght eousness before God, and |love to CGod.

Note al so that hiding the truth about ourselves before mnen,
pretending to be better than we really are, is the suprenme sin which
Jesus drove hone to the Pharisees, the sin of hypocrisy, and was the
direct cause of their crucifying Hm It was not the open harlot or
publican, but the religious nen who pretended to be holy, and covered
their inner condition, who drove Jesus to the cross rather than have
the truth about thensel ves exposed any nore. Note also that the first
sin judged in the early church was the sin of hiddenness before nen,
Anani as and Sapphira pretendi ng before their brethren that they were



maki ng a bigger surrender than they really were. And finally note
that in every dealing of the believer with [18] God recorded in the
Scriptures, every step taken in the walk of faith, the Scripture
shows that that transaction of inner faith had to be expressed in the
spoken word, the faith had to be confessed before nen; it was the
clinching act which sealed the faith and conmtted the believers. See
it inthe lives of all nen of faith from Abrahamright through to the
apostl es; what they had believed in their heart, they declared with
the mouth as sonething God had said to them and which woul d assuredly
come to pass.

So far then we have | earned these two | essons: that
continuous revival is the sinple daily wal king with Jesus, and al so
wal ki ng in a brokenness two-way which is expressed in the heart to
God and by the nouth before nen. W will see in a nmonent, in
practical detail, how this works out nore fully in the daily life.
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CHAPTER THREE

CUPS RUNNI NG OVER

W will nowturn to the first chapter of John's first epistle to | ead
us further in this wal king. Verse 3 speaks at the beginning of a
two-way fellowship, "that ye also may have fell owship with us,” and
"truly our fellowship is with the Father and with Hi s Son, Jesus
Christ." Then it goes on in verse 4 to say that he wites to us "that
your joy may be full." Fulness of joy is to characterize this daily
wal k. O as David said in Psalm23, "My cup runneth over," not only
full, but running over! And this brings us to our third nmajor point.
Wl ki ng wi th Jesus, brokenness, and now CUPS RUNNI NG OVER

We all can recognize that as a beautiful description of the
abi di ng presence of Jesus in the heart, Hi s peace, joy and presence
filling us to overflow ng, with no shadow between. W can see the
clear sparkling water of life welling up within and flow ng over the
thirsty souls around through | ook, and word, and deed. But here cones
the point of it in this nessage of revival. W are to recogni ze that
"cups running over" is the NORMAL daily experience of the believer
wal ki ng wi th Jesus, not the abnormal or occasional, but the nornal
conti nuous experience. But that just isn't so in the lives of
practically all of us. Those cups running over get pretty nuddl ed up
ot her things besides the joy of the Lord flow out of us. We are often
much nore conscious of enptiness, or [20] dryness, or hardness, or
di sturbance, or fear, or worry than we are of the fulness of H's
presence and overflow ng joy and peace. And now conmes the point. \Wat
stops that nonent-by-nonment flow? The answer is only one -- Sin. But
we by no means usually accept or recognize that. W have many ot her
nore conveni ent nanes for those di sturbances of heart. W say it is

nerves that cause us to speak inpatiently -- not sin. W say it is
tiredness that causes us to speak the sharp word at home -- not sin.
We say it is the pressure of work which causes us to | ose our peace,
get worried, act or speak hastily -- not sin. W say it is our

difficult or hurtful neighbor who causes us resentnment or dislike, or
even hate -- but not sin. Anything but sin. W go to psychiatrists or



psychol ogi sts to get inner problens unravelled -- tension, strain,
di squi et, dispeace -- but anything which causes the cups to cease
runni ng over is SIN

VWhat proof have we of that statement? Quite a sinple one.
VWhat are "cups running over"? O course, the Spirit witnessing to
Jesus in the heart. He is our peace, joy, life, all, and it is the
Spirit's work never to cease witnessing to Hmw thin us. What then
can stop the Spirit's witness? Can nerves, or tiredness, or pressure
of circunstances, or difficult people? Paul's cry was, "W or what
can separate me fromthe | ove of God? Can tribulation or persecution
or things present or things to cone? No!" he says. Only one thing
separates us fromH m-- "your iniquities have separated between you
and your God, and your sins have hid His face fromyou." Thank God,
the great separation has been replaced by reunion with H m at
Calvary, but still the daily incursions of sin in the heart bring
about the tenporary separation fromthe sense of H's presence; we all
know t hat. The cups do not run over.

[21]

Now this is an exceedingly inportant point. By far the
| argest nunber of us, including nyself, have not been accustoned to
regard it as sone formof sin if the cups cease to run over, and that
is just why they do not quickly start running over again; for where
sinis seen to be sin and confessed as such, the blood is also seen
to be the bl ood, praise God, ever cleansing fromall unrighteousness;
and where the blood cleanses the Spirit always w tnesses -- and the
cups run over again. But the bl ood never cleanses excuses -- sin
call ed by sone nore polite nane!
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CHAPTER FOUR

CONVI CT1 ON, CONFESSI ON, CLEANSI NG

Here then are the three main points of the walk in continuous revival
-- Walking with Jesus, Brokenness, Cups Running Over. But when cups
do not run over, which is very often -- hen what? Only sin stops the
i nner witness. Then how are we to know what the sin is? The answer to
that is to be found in reading on in this key chapter of 1_John 1.
Verse 3 has spoken of two-way fellowship, and verse 4 of ful ness of
joy. Verse 5 gives a surprise. John says he is now going to give us

the inner truth about Hmwth whomwe walk. He is ... love? No --
"God is light.” If it just said "love," that would be easy, for

m ght escape a too strict facing of sin by saying, "Wll, anyhow He

| oves” -- which is indeed what | have often said. But "this is the
message ... God is light." What then does that nmean? Well, nothing
could be nore sinple. The obvious main function of light is to revea
things as they are. The Scriptures thenselves say that -- "That which
maket h manifest is light ..." (Ephesians 5:13). Light is very silent,

does not push or drive anyone, but is inescapable to any honest
person. You can't lie to light. If you hit your toe against an object
in the dark, you may mstakenly say that it is a table. But when the
light is turned on in the room you can no |onger continue to say



that it is atable if it really is a piano. Light just gives you the
lie.

God is light. Silently, inexorably He shines on and in us,
revealing things just as they are in H's sight. Have [23] you ever
noti ced the pivotal place given, even in salvation, to our response
to light? In John 3, we are distinctly told that nmen are not | ost
because of their sins, for they have already been atoned for, but
they are lost for refusing the light. "This is the condemation, that
light is come into the world, but nmen | oved darkness rather than
light, because their deeds were evil." Light silently showed them
exactly what they are in God's holy sight, but they won't take it.
No, they will never "cone to the light" and admit thenselves to be
what God says they are; but the only way any of us have been saved
has been by responding to that |ight and sayi ng about oursel ves what
God says. Thus our eternal destiny hangs on whether we | ove darkness
or come to the light.

But even as this is true concerning the unsaved and the
necessity of their "coming to the light,"” it is also true in 1_John 1
of the believer and the necessity of his "walking in the light." He
al so can wal k in darkness (verse 6), if he wishes to do so. That is
to say he can refuse to admt, concerning hinmself, what God says
about hem he can have other and nore conveni ent nanmes for his sins.
Wrse still, he can be either a deliberate hypocrite (saying he has
fellowship with Hm but really walking in the darkness), or he can
be sel f-decei ved and not recognize that he is sinning when he is
sayi ng he has no sin (verse 8).

So it gets down to this. Sinis a revelation. It is God who
graciously shows us sin, even is it is He who shows us the precious
blood. Sin is only seen to be SIN -- against God -- when He reveal s
it; otherwise sin may just be known as a w ong agai nst a brother, or
an anti-social act, or an inconvenience, or a disability, or sone
such thing. Indeed that is often the extent of the message [24] of
a "social gospel,” to be rid of sin as a hindrance to brotherhood, as
an i nconveni ence to human progress; not as com ng short of the glory
of God. GOD shows us sin. W do not need to keep | ooking inside
ourselves. This is not a life of introspection or norbid
sel f-exam nation. W do not walk with sin, we walk with Jesus; but,
as we walk in childlike faith and fellowship with H mstep by step
nmonent by nonent, then if the cups cease to run over, He who is
l[ight, with whomwe are walking, will clearly show us what the SINis
which is hindering, what its real name is in H's sight, rather than
t he pseudonym the excusing title, which we mght find it nore
convenient to call it. Let us say again, it is so sinple. God does
not speak in ternms of general condemnation |eading to despair of past
or fear of future. He speaks in sinple specific terns of any actua
sin in the present which is hindering the inner witness of Hs
Spirit.

VWat do we do then? Well, that is obvious. 1 _John 1:9 says,
"If we confess our sins ..." The word CONFESS is the word SAY with
the preposition CON or WTH added. Three tinmes over in those verses
5-10 man has said his own say (verses 6, 8, 10); but to confess is to
say with another, to say what another says. To confess is to say
about ny sin what God says about it. "You say that is sin, Lord; so



do I." That is confession, of course, with the desire to be rid of
the sin and the actual ceasing to do the thing, or maintain the
attitude, or whatever it is.

Then where there is this confession, we all know there is the
word of promise, "If we confess our sins, He is faithful and just to
forgive us our sins, and to cleanse us fromall unrighteousness." W
may say the cleansing is [25] alnpst automatic, where there is the
confession. That |ight which shines so unchangingly on the sin,
shines also on the blood. "If we walk in the light, as He is in the
light," says John, "we have fellowship one with another, and the
bl ood of Jesus Christ H s Son cleanseth us fromall sin." Wen
wal king in the light, we read, both sin and the precious bl ood are
seen, the one, praise God, cancelling out the other. And it is
i nportant to renenber that confession of sin does not deliver by
itself. It is THE BLOOD that cl eanses, and we must al ways pass on
fromconfession to faith and praise for THE BLOOD, believing that the
bl ood alone is what glorifies God and delivers us. Folk often remain
depressed and nournful and asking others to pray for themafter
confession of sin, when they ought to pass straight on by sinple
faith to the blood ever flowi ng and cl eansing, in the words of the
old hym:

"The cl eansing blood, | see, | see;
| plunge, and oh, it cleanses ne.
It cleanses ne, it cleanses ne;
Ch praise the Lord, it cleanses ne."

Once again, where the bl ood cleanses, the Spirit w tnesses,
and where the Spirit w tnesses, the cups always run over! So we are
back again where we started -- walking with Jesus step by step
br okenness, cups running over. Wen they stop running over, it is
always sin. Sinis seen as sinin the light of God. As we walk in
that light, we recognize and confess our sins; the blood cl eanses;
the Spirit w tnesses; and the cups run over again!

@5
[ 26]
CHAPTER 5
TESTI MONY
But that is not all. That is still leaving out the further step which
is the mssing link in our evangelical living, the very link which

rel eases the revival in our hearts and others. Renenber again that
saving faith, the first act of brokenness, was a two-way faith.
Renenber that the costly part of that faith was not the
heart-believing before God, but the nouth-confession before nen.
Renenber that, while it cost nore, it gave us nore, for as we
confessed before nmen, it was as if Jesus confessed us before God H s
Fat her in heaven, and the Spirit confessed the Savior in our hearts.
The joy of the Lord becane our strength; we were saved. Finally
renenber that the nouth-conmittal horizontally was the real proof of
t he genui neness of the heart-committal before Cod.

Initial brokenness was roof off, walls down. But now in the



daily life? Roof still off, but what about the walls? Continued

br okenness in continued revival, and continued brokenness has
inmplicit init the continued two-way testinony. But here we want to
wat ch carefully. The confession that matters in the Scripture, and
which is nost referred to, is the confession of CHRI ST, rather than
of sin (although there are such verses as 1_John 1:9 and Janes 5:16
where FAULTS is in the original SINS); and it is to the constant
confession of Christ that | amcalled. That is nmy duty. That is ny
privilege. That is the way both to get blessing and to transmt it.

I ndeed, perhaps [27] the word CONFESSI ON has becone so m sused
through its use in the confessional, that it is better and clearer to
use the word TESTI MONY. Testinmony to Christ is our duty and
privilege. Now the first testinmony we make has no reserves about it.
W& were sinners and said so. Probably in many cases our sins were

al ready known in our community, and the |iquor addict, the ganbler,
the | oose-liver, the proud, the self-righteous, the dishonest, gives
open glory to God that he has been saved fromthese things through
the power of the precious blood. The enphasis is not on the sin,

al t hough that may be nentioned, but on the Savior fromsin. It is not
a norbid self-revelation, but a glorious magnification of Christ.

Now it is that formof daily testinmony which is the m ssing
note in our present-day Christianity. W were sinners and were saved.
We gloried in saying so. But we still so often "conme short of the
glory of God" in daily Iife. No longer those old, deliberate, gross
sins of the fallen days, or old false attitudes of pure
self-centerdness or pride; for if we are that, we are not saved. But
we know too well we are still open to the assaults of Satan. The
flesh still makes its appeal to us, and we respond, although our
normal position in Christ is "not in the flesh, but in the Spirit”
(Romans 8:9). Even those who have entered into a sanctified
experience by faith, and the witness of the Spirit, as in nmy own
case, making real in their experience such statenents as in Acts
15:8-9; @Gl atians 2:20; Ephesians 2:6, still know constant
tenptati on. The cases nust indeed be rare where Satan does not nake
actual inroads by sone subtle formof sin, either by unbelief, fear
worry, depression, hardness towards a brother, dislike, self-pity,
pride, coldness of heart, inpatience, criticism unkind thoughts, the
sharp word, jealousy, envy, partiality, hypocrisy, strife, the |ust
of the [28] eye, evil or inmpure thoughts, sloth, selfishness, and the
l'ike.

So now, as we entered the way of salvation by a two-way
br okenness, we nust continue in the way in the daily wal k. Sonet hi ng
conmes in which stops the flowif the Spirit. It is seen to be sin,
however "small" we may like to call it (is any sin small which
crucified my Lord?); it is confessed and forgiven. But brokenness is
two-way. There is the testinony to give before nmen, as God gives the
openi ng. Nothing need stop ne giving it except that it would hurt ny
pride, ny self-esteem That is how!l glorify God -- by testifying, as
occasion arises, to His fresh deliverances, the fresh experiences of
the power of His cleansing blood in ny life. Some would narrow this
down and say, "should we not nerely put a sin right with any against
whom we m ght have conmitted it, such as hard words between husband
and wife, and leave it at that?" Certainly the sin nust be put right
wi th those agai nst whomit was comtted, but the testinony to God's
del i verance bel ongs to the whol e Church. For actually no sinis



conmmitted privately. None of us lives unto ourselves. Qur faces, our
attitudes, our very atnosphere is poisoning or blessing all those

wi th whomwe conme in contact. A quarrel between husband and wife, for
i nstance, reaches out inits effect far beyond those two. It affects
t he whol e household. It affects visitors in the honme, workmates in

t he busi ness, and above all fellowbelievers in the church. Renenber
it is not a question of confessing sin, but of praising for a

del i verance, and giving others the chance of praising with us.

Daily testinmony before nen in this way is an ever fresh
confession of a saving Christ; but to be honest testinony, it
i nvol ves some account of what the deliverance is from [29] It is
that which puts teeth into the testinony. It is also proof of our
genui ne repentance and genui ne brokenness, just as confession before
men at conversion was the proof of the reality of my newfound faith.
To be really wi de open before God and man is to be ready at all tines
to tell of H's dealings with ne.

It is yet nore than that -- and this is of utnost inportance.
W renenber that it was the confession of Christ before nen that made
H mso real to our own hearts. It did sonmething for us, which nere
heart-faith did not. Now it is just the sanme concerning the daily
wal k. The real reason why we are usually so insensitive to the
"little sins of our daily wal k, and why we pass them over without
much concern, is just because we are not too ashaned about them or
not too repentant, or even in some cases we have given up hope of any
| asting deliverance. And why so? Because, while we only wait with the
roof off and deal in secret with God al one about our daily affairs,
we have the conveni ent sense of a God of great nercy, or a Christ who
died for us, of our security in Hm of an easy-going forgiveness,
and so frankly we do not get too concerned about our present
i nconsi stencies! But if we start walking in the light with others
about the Lord's daily dealings with us, telling themwhen the shadow
of sin has darkened our path and how God has dealt with us over it,
we shall suddenly find two things: one, that we have an altogether
new sense of shame for sin; and two, an altogether new sense of
cleansing and liberation fromthe sin.

We just have to face the fact that we are very human, and our
human rel ati onships are usually nore vivid to us than our fellowship
with God. Thus we have a far nore vivid sense of shane about a sin
when we tell our [30] brethren, than when we just tell God. It is a
sinple fact that this openness before nen does something in us. It
sharpens us up concerning daily sin as never before. It is part of
the secret of daily revival. It is amazing how, when wal king in the
light with our brethren as well as with God, we begin to cone alive
to attitudes, or actions, of sin in our lives which we just never
noticed to be sin before, or perhaps we took for granted woul d al ways
be part of our nake-up

Wth all this there is also the effect on others of this open
testifying. We know that the way salvation is spread is by our
telling the unsaved what the Lord has done for us; it does sonething
in their hearts, quickening a desire for the sane experience. So it
is with testinony anong God's people. The joy and praise | eaps from
one heart to another when we hear what the Lord has done for another
The nore direct, open, and exact the testinmony, the nore we rejoice.



It does yet nore. It convicts. Qur hearts are fashioned alike. The
way the devil tenpts you is alnost certainly the way he tenpts ne.
VWhen | hear you tell of the Lord's dealings down where you really
[ive in your hone rel ationships, in your business, and so on, it
surely reaches nme on sone spot where | need the sane |ight and
deliverance. That is exactly how great revivals break out and spread.
The way is always the sane. Sin is suddenly seen to be sin in sone
life. Someone breaks down (brokenness), and doesn't mind who is
present; he can only see hinself as a sinner needing renewed

cl eansing. So out he comes, maybe with tears; public reconciliations
are nmade; the conviction spreads, till dozens are doing the sanme
thing. "Revival has visited this church,” we say with joy. So don't
you see that when there is a continuous sensitiveness to the snmall est
sin that stops the cups running over, when there is recognition of
[31] the sinin the light, confession, forgiveness, and the thankfu
public testinony to the glory of God of what the Lord has done, there
is adaily revival?

Yet one nore point on this heart of the matter. Many of God's
peopl e, including the witer, know something of God' s deliverances
fromsin; but there is some spot still in the |life which may be given
the nane nentioned in Hebrews 12:1, "the sin which doth so easily
beset us': and at this "weak spot” we really give up any idea that
God can really, fully, and pernmanently deliver. It nmay not be sone
big thing, as the world calls big; perhaps it is so hidden that it is
just a nere touch of sin known only to the person hinself ("the
garnment spotted by the flesh") but hope of full deliverance is really
given up. Then we enter into this revival walk in the Iight step by
step. W are made sensitive as never before both to the reality and
t he shameful ness of sin. W find that as we wal k brokenly with God
and one anot her, sins which used to beset us easily lessen in their
power and falls are fewer. Then it suddenly comes to us as light that
this special spot of weakness, taken for granted through the years,
can be dealt with and deliverance found, if recognized as sin to be
faced and hated each tinme it arises; the enphasis not being so nuch
on a once-for-all crisis deliverance, but on the daily and i medi ate
dealing with the evil thing the monment it shows itself. Another
di scovery has been that the reason why besetting sin does not get
dealt with is that we find a certain sweetness in the flesh; not in
actual sin, of course, but on the outer edges of it, as it were. That
sweet ness has to be recognized as a manifestation of the flesh, and
must be hated. Indeed, true repentance is hatred, and where there is
hatred of sin, God's hatred in us (Hebrews 1:9), power for
del i verance is found in the bl ood.

[32]

In this walking with one another in the light, carefu
di stinction nust al so be nade between tenptation and sin. W think
that many earnest souls continue in bondage and under fal se
accusation because they are | ooking for the inpossible -- deliverance
fromeven tenptation; and al so because they m stake tenptation for
sin, and accept condemation, and a sense of defil enment when they
shoul d not do so. It also makes them confused about how far to go in
open testinmony and fell owship. The distinction between the two is
clear. Janes 1:14-15 settles it for us. Tenptation is continuous and
will be while we are in this fallen world. Jesus was tenpted in al



points |like as we are, and continuously -- "Ye are they that have
continued with me in ny tenptations,” Tenptation is the stinulation
of our natural desires (the correct neaning of LUST in verse 14)

whet her physical appetites or the faculties of soul or spirit. Jesus
was tenpted in all these three realnms on the Mount of Tenptation. But
t he sudden inpulse to think this wong thought, or say this, or do
that, the attraction of the eye in an unlawful direction, the first
nmotion of fear, worry, resentnment, and so on is tenptation for which
we are not held responsible as willful sin. It is "when lust (desire)
hath conceived, it bringeth forth sin.” It is when we allow the
tenptation to find | odgenent in us, when we continue the wong

t hought, allow the resentnment to remain, keep on | ooking, speak the
hasty word, and so on, that tenptation has becone sin. Cbviously,
therefore, if we withstand the tenptation as it arises, by abiding in
Christ, we should not accept condemation, and our testinony to H's
prai se should be to H s keeping power in the evil day.

Let us also be watchful to maintain liberty in testinony. How
easily we can slip back to legalism instead [33] of walking in the
glorious liberty of the sons of God. W can endeavor to wal k by rule,
i nstead of by the gentle but free conpul sions of the Spirit who
| eads, not drives. Thus we can get into the bondage of thinking that
we are under strict compulsion to testify to the Lord's dealings on
all or on fixed occasions. Testinmony of this kind can becone as nuch
a set formwith one group as absence of any testinmony is a set form
with another! We nust never allow ourselves to be driven. W are not
mere human imtators, feeling conpelled to say sonething just because
our brother does, or because it is the usual thing on certain
occasions. W "walk with Jesus" even in the matter of testinony.
There is a divine compul sion, when we know fromH mw thin by inner
conviction that we nmust open our |ips, and when we can draw power
fromH mto do so; that is quite a different thing fromthe drive of
the law, or of imtation. Sonmetines the best testinony mght be to
testify that God has given ne nothing to say! "Stand fast, therefore,
inthe liberty wherewith Christ hath made us free, and be not
ent angl ed again in the yoke of bondage.™

Equal Iy we must avoid that subtle pressure on others to see
the sane as ourselves, and that subtle criticismof those who do not.
O course we want others to have any light God has given us; but it
was God who GAVE it us in Hs ow tine and way. Let us, then, |eave
it to God to GVE it to our brethren as He pleases. Qur only job is
hunbly and joyfully to testify to what God shows us. It is inpressive
in the Gospel of John to see the rest of Jesus anong fierce critics
and opponents on the sinple basis that people can only see and
recei ve what God G VES themto see.

Thus, this living in revival, personally and in our [34]
community, is the freedomof the Spirit. It is not a question of
form ng now sects or fellowships or cliques which cause divisions in
churches and give an "I amholier than thou" inpression. It is just
tolive inrevival, in the light, in brokenness, in cleansing, in
testinmony, just as God leads, in the honme, in the church, everywhere.

Questions are soneti nmes asked about to whom we should testify
and if there should be any reservations in our testinony. Should we,
for instance, tell unsaved people of the Lord s personal dealings



wi th us? Perhaps a sinple answer, subject always to the individual

gui dance of the Spirit, would be that we should always testify even
to the nost opposed and indifferent if we have sinned in a way which
was obvious to them such as by heated words. It is to the glory of
God that we hunbl e ourselves before themand tell themof the Lord's
gracious restoration, as we have repented. But if our testinony is
concerning things in our |ives about which the Lord has dealt with us
unknown to our unsaved friends, then it may be that we woul d keep
that testinmony for our brethren in Christ.

As for reservations in testinony, one matter about which
wi sdom and restraint nay be needed is those sins which have such a
deep hold on all nankind and which take first place in all lists of
sins in the Scriptures -- uncl eanness, |asciviousness, inpure
t houghts, fornication, adultery. God has put a barrier between the
sexes which it is His will we preserve, and therefore in m xed
nmeetings only veil ed | anguage can be used in referring to these
things. Yet at the same tinme, of all tenptations and sins this is the
one which in one formor another eats nost deeply into |lives. Maybe
the only way in which we can go to the bottomin the light with God
and one another [35] 1in this respect is when nmen get together anong
t hensel ves, and wonen |ikew se. And there certainly is a need for
t hi s.

Perhaps no criticismis nore strongly made agai nst open
fell owshi p than when sonmeone speaks in the open unadvi sedly on sex
matters. It seens as if the human nmind | eaps to seize on this. W
have all heard stories of such indiscretions, and sonetinmes they are
used to discredit open fellowship. Certainly, as we have said, they
shoul d be avoi ded and di scouraged, and | found that the maturing
fellowships in Africa, where one mght expect nore "raw' testinonies
from new believers conme up fromthe grossness of heat hendom have
| earned to stop any such statenents and to tell the speaker just to
say that God had been dealing with himover the sins of inpurity. But
I would also say this. Way do we express such di sgust when an
unwi sely open testinony is given? Here is sone poor soul deep in the
mre of these |oathsone sins, but at |last conming to the light,
finding the glorious power of the blood, and not recognizing, perhaps
t hrough the past defilenment of his mind, that such things should not
be tal ked about; in his zeal and newfound joy, or perhaps under deep
convi ction, he pours out the sewerage of his soul. Is God shocked?
reckon not. | reckon that the joy in heaven over a poor sou
delivered and cleansed is nore than distress at his unw se
statenments. Look how open the Bible is! So | et us keep a balance in
these things. Let us avoid saying things which could put unclean
t houghts into the mnds of others, or which are not seemy; but if
such things are said in honesty, but with unwi se zeal, let us not be
over al arned, but take an occasion for a quiet word in season
concerning restraint on future occasions.

[ 36]

Br okenness i s obedience; indeed revival is the sinple outcone
of obedience to the light. But for many of us the brokenness to which
we are not referring, including openness before nmen, starts by being
really costly. The reason is obvious. The walls of reserve and
sel f-est eem have gone so high, probably w thout our ever realizing



it, and so the first step into this brokenness is probably a big one.
It is the walls of Jericho which have to fall down flat! | certainly
found that, and so have many others. In ny own case | suddenly found
nysel f face to face in Central Africa with a brother whom | had net

and disliked in England! | had disliked himonly because he was too
open for ny taste, although |I had not at that tine traced the rea
cause of ny dislike; I was not ready enough for the light in those

days. But here | was in a revival conpany where dislike was only

anot her ward for hate which was faced and brought to the |ight as
sin; and | was carefully pretending that | had brotherly love for a
man whomin the white and black terms of 1 John, | "hated!" It was
then I found how high those walls of pride are. | just could not
bring nyself to admit in public that I had the sin of dislike against
him and equally the sin of hypocrisy against all my brethren in
pretending that | did like him As a senior visiting mssionary, |
could not let on that I had such a "foolish” thing in ny heart. But
it was not foolish, it was sin which crucified ny Lord. To say |

could not bring it out was to deceive nyself; | could, but I

woul dn't, that was all. | had to | earn obedience to the light. At

| ast, after two days, under the constant inner conpulsion of the
Spirit, | just took the step of cold-bl ooded obedi ence, brought it
into the light before the brother and all, and of course the bl ood
reached nme at once; there was the cleansing, the [37] Ilove of God in
nmy heart, and the joy of the whole conmpany. | |ove and honor t hat

brother today. That is why the first step into brokenness is probably
a big break
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[ 38]
CHAPTER SI X

EXHORTATI ON

There remai ns one further stage in revival fellowship, and a nost

i nportant one. W have seen: wal king with Jesus step by step; two-way
br okenness; cups runni ng over, and when they don't run over; wal king
inthe light, letting God show sin as sin; thus confession and
cleansing in the blood; and finally, as God gives opportunity, giving
glory to God by testifying to H's dealings with sin and to the power
of the blood, bringing |liberation to the one who testifies, and joy
and often conviction to the hearts of the hearers. The one renaining
poi nt is MJTUAL EXHORTATI ON.

The early church was first and forenost a fell owship. They
"continued in the apostle's doctrine and fell owship." they broke
bread from house to house. Wien they nmet in worship, it was the very
opposite of our present church services, divided into the tw
categories of preacher and preached-to. It was a living
fell owshi p-in-action. Al took part, and there was such a flow of the
Spirit through the believers that Paul had to wite words of
restraint. "Howis it, brethren? When ye cone together, EVERY ONE OF
YQU hath a psalm hath a doctrine..." Then he urged themto
orderliness, and said that if while one was giving his word, another
arose with a desire to say sonmething, let the first sit down and give
place to him for "the spirit of the prophets is subject to the
prophets." But today we have to persuade people to say sonething,



[39] if occasionally we do have a tinme of open fellowship! Paul had
to persuade themto keep silent and give the other fell ow a chance!
We have now repl aced fellowshippi ng by preaching in our nodern church
life, and the reason is not hard to find. Fellowshipping necessitates
areal flowof [ife in the fellowship, for each has to be ready to
contribute his share of what the Lord is really saying to him
preaching is an easy way out for a not-too-living fellowship. Appoint
the preacher and et himfind the nmessages; we can sit still and take
or | eave what we hear, as we please! Probably the best bal ance was
found in early Methodi sm where John Wesley |laid down that besides

t he preaching and teachi ng neetings, there nust be a weekly

cl ass-nmeeting which was on a strictly fellowship basis, and all who
attended were required to tell of the Lord' s personal dealings that
week, whether concerning sins, or answers to prayer, or opportunities
of w tness.

But in the Scriptures it is also obvious that in inportant
part of this fell owshi pping was to be nutual exhortation, not just
public exhortation by a preacher, but one exhorting the other. In
Hebrews it distinctly says that the reason for such exhortation is to
keep each other from becom ng "hardened through the deceitful ness of
sin” (3:13), in other words | est cups should cease to run over and we
shoul d not even recognize it. And it was to be daily exhortation! The
same is said in 10: 24-25, about public gatherings. The phrase usually
guoted as a summons to attend weekly preaching services, "not
forsaking the assenbling of yourselves together,"” is actually used,
not of preaching, but of nutual exhortation, and "so nmuch the nore,
as ye see the day approaching.” In Janmes also we are exhorted to
mut ual confession of sin, so that we may pray one for another

[ 40]

In Africa | found these instructions being obeyed in al
simplicity, and perhaps that one thing has contributed nore than any
other to the spread of revival. Those sinple revived believers use
of t en unusual bol dness in questioning into the lives of those they
contact, as to what is their real spiritual condition and experience
of daily victory. O course, such bol dness has also net with intense
opposition, and often also criticism where the questioning mght not
al ways have been wi se, instead of thankfulness that a few are bold
when nost of the church is asleep! But it has certainly resulted in a
mar vel ous spread of revival and sal vati on anong saved and unsaved. It
has had another healthy effect also. It allows the Spirit to have
| eader shi p, and not just sone outstandi ng man. Havi ng accepted anong
t hensel ves this healthy principle of nutual exhortation, no man or
| eader is put on sonme pedestal where he cannot be approached or
guestioned. All are brethren around one Father, and if the very
chi efest anmong those brethren is seen by the spirit of discernment to
be unwi se in | eadership or to be off color spiritually, others wll
walk in the light with him

In other words, the standard is that all want to be the best
for Jesus, all recognize how easily deceived we are by Satan and the
flesh, so all desire their brethren to "exhort" them if things are
seen in their wal k which are not "the highest." Such exhortations are
not easy either to receive or give. To receive themw th humlity and
a readi ness to be constantly adjusted before God is one proof of



continuing revival, for where we are not revived, we alnost certainly
resent such chall enges and reveal hurt self. To give themin grace
and faithful ness costs perhaps even nore. W are so easily tenpted to
"let well'sone,"” or say, "It is not nmy business.” and so forth,
because we recognize that to bring such a challenge [41] m ght

di sturb the peace, or disrupt a friendship. But in revival we see we
are our brother's keeper, not for his sake, but for Jesus' sake. Wen
a brother is not on top spiritually, it wounds the Lord Jesus, it
grieves Hm it hinders the working of His Spirit; therefore it is
part of our duty to Hmto be faithful to the brother. Not to be so
is sin. O course such challenging has to be deeply in the Spirit,
that is to say, its source nust be godly concern for the brother in
guestion, and the subtle danger watched agai nst using such a nethod
to "put a brother right,” or even "to get our own back." Thus, it can
only proceed from brokenness in ourselves. Indeed often the only

Cod- seal ed approach may be, not the painting finger of accusation
towards the brother, but back to ourselves, perhaps telling him of
some reaction in ourselves caused by his conduct, which we have had
to take to the cross, or perhaps telling himhow on sonme ot her
occasi on God had to deal with us through another brother's

fai thful ness. The golden rule, as it applies to challenging, is
Matthew 7: 12, "All things whatsoever ye would that nen should do to
you, do ye even so to them™

@7
[42]

CHAPTER SEVEN

REVI VAL
This compl etes what has been on ny heart and mind to outline as God's
way of continuous revival. | doubt that the use of much further
actual illustration would add a great deal. | just nention a few
points. | have learned in fellowship with others who have fornmed the

habit of regularly testifying one to the other of God' s inmediate
dealings in their lives. Many of these testinonies have told in
sinmplest formof the first seed of sone sin, such as worldly
anbition, getting into their hearts, and how they have repented and
been cl eansed afresh in the blood. The thrill and val ue of such
testinonies to me has been to see such sensitiveness to sin that when
the first seeds are sown by Satan in the heart, they are recogni zed
in God' s light and dealt with. Wereas in so many of us we |et such
seeds lie and send down their roots, until ultimately they bear their
evil fruit openly. | saw imedi ate sensitiveness to sin, as | had
never seen it before.

In Africa, for instance, how used | had been to hearing about
or seeing the tragedy of a fine young life, apparently fully
dedicated to Christ and serving Hm suddenly switched off the the
service of the Lord through |ove of material gain, a nuch bigger
salary, finer clothes, nore possessions (with all these things now
pouring into Africa) but how well | knew that that did not happen in
a nonent. There were seeds of covetousness |long down in [43] their
hearts, roots taking hold downwards and finally bearing their evil
fruit upwards, but no one ever knew they were there! The walls were
up and not hi ng was ever said about the inner struggle which finally



ended in defeat. But when there was, what a thrill it was to hear one
and anot her get up to fellowship with all about "desires for
progress” getting hold of their hearts that week, and that they had
seen that to |l ove anything nore than Jesus was sin, and had brought

it to the cleansing blood. Sin was dealt with in its seed form

The sane applies to the awful hold on lives of the sins of
uncl eanness. So many tines nothing is seen or known till the public
fall, fornication or adultery, has taken place, and disciplinary
action by the church becones necessary. But where revival is, and
wal s are down, the first notions of those sins in inpure thoughts or
uncl ean | ooks are recogni zed as sin, judged, confessed and brought to
the cleansing blood -- and it has never brought ne enbarrassment, but
rather joy to hear a brother testify to the Lord' s dealings with him
that week in his thought life.

Then there is the constant flow of joy and praise which
results fromsuch testinonies. It is the very opposite to sone
nor bi d, depressing accounts of sins commtted. Each testinony
magni fi es the precious bl ood; indeed | have never before seen the
bl ood so praised and so precious, and hymms and choruses so nuch
centering on "the fountain opened for uncleanness and sin," such as:

G ory, glory hallelujah

Gory, glory to the Lanb!
Ch, the cl eansing bl ood has reached ne,
Gory, glory to the Lanb!

One ot her point was the qui ckness with which many have
| earned to "break," when conscious of sin. Whereas [44] we so often
remai n unbroken and unrepentant for hours or days, too proud to break
and witness, and thus we remain in darkness and heavi ness of heart
when we m ght cone straight back into the |light through the blood. In
Africa again, in a formal Sunday norning service, | saw an
interpreter who had been corrected in a mstaken interpretation by
someone in the congregation, stand up five mnutes later, as the
service ended, to tell the whole congregation that God had dealt with
himfor having resentnment and pride in his heart because he had been
corrected. Not only did he have an i medi ate restoration of the joy
of the Lord, instead of carrying about hardness and resent nment
per haps for days, but the testinony released a noving of the Spirit
anong the people, who carried on testinony and prai se neetings in
groups outside the building.

One final word about the way revival starts. It begins by one
person who sees from God what it is to walk in the light. But to
wal k with Jesus like this involves also walking in the light with one
anot her, horizontally as well as vertically, and that neans at |east
one other person with whomto walk in open fellowship. O course, as
one brother said to ne, "One would naturally start wal king |ike that
with the person nearest to you -- husband and w fe, brother and
sister, friend and friend." In other words, revival starts with two
peopl e being revived, and starts at hone!

The way to begin walking in the light in fellowship one with
another in a nore public sense is to do it. | have found it nost
hel pful, after talking with a congregation on the subject, to suggest



that we nove straight on to a tine of quiet open fellowship. There
will be no pressure, no demands nmade on any, but just an opportunity
[45] given to any to say anything, if they know the Spirit is
telling themto do so; if others have no special word from God in
their hearts, they are right to keep silent. But revival cones

t hrough obedi ence. Indeed revival is really just obeying the Holy
Ghost. Where He tells to "break” and to testify to the light shining
on sin in our lives, and on the bl ood which cleanses fromall sin,
then let us obey, and we will find at once that the Spirit is | oosed
in revival in our own hearts, and is noving in revival in the

conpany.

I have found it good to nake this time of open fellowship a
natural continuation of a neeting, rather than to ask folks to go
into another room W are not aimng at an after-neeting in the
ordi nary sense when fol ks are called upon to make some crisis
decision, but rather to practise a season of fellowship in which
fol ks can see and learn and share in walking in the light; for we are
out, not for some sudden decisions, but to |learn the way of wal ki ng
in revival individually and as communities.

Yet let us keep always before us that we are learning a
continuous walk with God and one another. Anything can so easily
becorme formal and legalistic. Thus a set fellowship neeting can
becorme the set time for open fell owship, whereas we are seeking to
learn to walk all the time in the two-way fellowship, in the honeg,
bet ween husband and wi fe and children; in our church and soci al
contacts; and in our business life: it is by this means that the
revival will spread anpbng saved and unsaved, when God has thousands
wal king in revival who can't help witnessing to the ways in which God
is meeting themin the dusty wal ks of their daily Iives.

Wth these rough outlines I close this small booklet. The
bl essed Holy Spirit can never be systematized. The wi nd bl owet h where
it listeth. He is always original, and [46] all our fresh springs
are in Hm W can, however, at |least give hunble testinony to this
H s way which has been revealed to us in our day, even as Paul told
the Corinthians that he was sending them Tinothy to "bring you into
renmenbrance of ny ways which be in Christ.” W wite what we have
seen and heard, and what we have tested by experience. May the Lord
water the seed in hearts. God's plan in these last days is revival in
H s worl d-wi de church, and through the revived church the reaping of
a final great harvest of souls. | believe that what is outlined in
these pages is the way of the Spirit, within the reach of al
bel i evers, both to begin and continue such a revival.

[end of bookl et]
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