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I. The Mnistry of Prayer
"Prayer should be the breath of our breathing, the thought of our thinking,
the soul of our feeling, and the Iife of our living, the sound of our
hearing, the growth of our growing." Prayer in its magnitude is |length
wi t hout end, wi dth w thout bounds, height w thout top, and depth without
bottom Illimtable inits breadth, exhaustless in height, fathomess in
depths and infinite in extension. -- HOVER W HODGE

THE m nistry of prayer has been the peculiar distinction of all of God s saints.

This has been the secret of their power. The energy and the soul of their work

has been the closet. The need of help outside of nman being so great, man's

natural inability to always judge kindly, justly, and truly, and to act the

ol den Rule, so prayer is enjoined by Christ to enable man to act in all these

things according to the Divine will. By prayer, the ability is secured to fee

the Iaw of |love, to speak according to the aw of |love, and to do everything in

harmony with the | aw of | ove.

God can help us. God is a Father. W need God's good things to help us to
"do justly, to love nercy, and to wal k hunbly before God." W need Divine aid to
act brotherly, wisely, and nobly, and to judge truly, and charitably. God's help
to do all these things in God's way is secured by prayer. "Ask, and ye shal
recei ve; seek, and ye shall find; knock, and it shall be opened unto you."

In the marvel |l ous output of Christian graces and duties, the result of
gi ving ourselves wholly to God, recorded in the twelfth chapter of Ronans, we
have the words, "Continuing instant in prayer,"” preceded by "rejoicing in hope,
patient in tribulation,” followed by, "Distributing to the necessity of the
saints, given to hospitality.” Paul thus wites as if these rich and rare graces
and unsel fish duties, so sweet, bright, generous, and unselfish, had for their
center and source the ability to pray.

This is the sane word which is used of the prayer of the disciples which
ushered in Pentecost with all of its rich and glorious bl essings of the Holy
Spirit. In Col ossians, Paul presses the word into the service of prayer again,
"Continue in prayer, and watch in the sane with thanksgiving.” The word in its
background and root neans strong, the ability to stay, and persevere steadfast,
to hold fast and firm to give constant attention to.

In Acts, chapter six, it is translated, "G ve ourselves continually to
prayer."” There is in it constancy, courage, unfainting perseverance. It neans
gi ving such marked attention to, and such deep concern to a thing, as will nmake
it conspicuous and controlling.

This is an advance in demand on "continue." Prayer is to be incessant,

Wi t hout interm ssion, assiduously, no check in desire, in spirit or in act, the
spirit and the life always in the attitude of prayer. The knees may not al ways
be bended, the |lips may not always be vocal with words of prayer, but the spirit
is always in the act and intercourse of prayer.

There ought to be no adjustnent of life or spirit for closet hours. The
closet spirit should sweetly rule and adjust all tines and occasi ons. Qur
activities and work should be perfornmed in the sane spirit which makes our
devotion and which nmakes our closet tine sacred. "Wthout interm ssion
i ncessantly, assiduously," describes an opul ence, and energy, and unabated and
ceasel ess strength and ful ness of effort; like the full and exhaustless and



spont aneous flow of an artesian stream Touch the man of God who thus
under stands prayer, at any point, at any time, and a full current of prayer is
seen flowi ng fromhim

But all these untold benefits, of which the Holy Spirit is made to us the
conveyor, go back in their disposition and results to prayer. Not on a little
process and a nere performance of prayer is the comng of the Holy Spirit and of
H s great grace conditioned, but on prayer set on fire, by an unquenchabl e
desire, with such a sense of need as cannot be denied, with a fixed
determ nation which will not let go, and which will never faint till it wins the
greatest good and gets the best and | ast blessing God has in store for us.

The First Christ, Jesus, our Great H gh Priest, forever blessed and adored
be H s Nanme, was a gracious Conforter, a faithful Quide, a gifted Teacher, a
fearl ess Advocate, a devoted Friend, and an all powerful Intercessor. The other
"anot her Conforter," the Holy Spirit, comes into all these bl essed rel ati ons of
fell owship, authority and aid, with all the tenderness, sweetness, fulness and
efficiency of the First Christ.

Was the First Christ the Christ of prayer? Did He offer prayers and
supplications, with strong crying and tears unto God? Did He seek the silence,
the solitude and the darkness that He m ght pray unheard and unwi t nessed save by
heaven, in H's westling agony, for man with God? Does He ever live, enthroned
above at the Father's right hand, there to pray for us?

Then how truly does the other Christ, the other Conforter, the Holy Spirit,
represent Jesus Christ as the Christ of prayer! This other Christ, the
Conforter, plants Hinself not in the waste of the nountain nor far into the
night, but in the chill and the night of the human heart, to rouse it to the
struggle, and to teach it the need and formof prayer. How the Divine Conforter
the Spirit of Truth, puts into the human heart the burden of earth's alm ghty
need, and nakes the human lips give voice to its nute and unutterabl e groanings!

VWhat a mighty Christ of prayer is the Holy Spirit! How He quenches every
flane in the heart but the flame of heavenly desire! How He quiets, like a
weaned child, all the self-will, until inwll, in brain, and in heart, and by
mout h, we pray only as He prays. "Making intercession for the saints, according
to the will of God."

I1. Prayer and the Prom ses
You need not utterly despair even of those who for the present "turn again
and rend you." For if all your argunents and persuasives fail, there is yet
another remedy left, and one that is frequently found effectual, when no
other method avails. This is prayer. Therefore, whatsoever you desire or
want, either for others or for your own soul, "Ask, and it shall be given
you." -- JOHN WESLEY

W THOUT t he prom se prayer is eccentric and basel ess. Wthout prayer, the
prom se is dim voicel ess, shadowy, and inpersonal. The prom se makes prayer
dauntl ess and irresistible. The Apostle Peter declares that God has given to us
"exceedi ng great and precious prom ses."” "Precious" and "exceeding great”
prom ses they are, and for this very cause we are to "add to our faith," and
supply virtue. It is the addition which nakes the prom ses current and
beneficial to us. It is prayer which makes the prom ses wei ghty, precious and
practical. The Apostle Paul did not hesitate to declare that God's grace so
richly prom sed was nade operative and efficient by prayer. "Ye al so hel ping
t oget her by prayer for us."

The prom ses of God are "exceeding great and precious,” words which clearly
i ndicate their great value and their broad reach, as grounds upon which to base
our expectations in praying. Howsoever exceedi ng great and precious they are,
their realization, the possibility and condition of that realization, are based



on prayer. How glorious are these promises to the believing saints and to the
whol e Church! How the brightness and bl oom the fruitage and cl oudl ess m dday
glory of the future beamon us through the pronm ses of God! Yet these prom ses
never brought hope to bloomor fruit to a prayerless heart. Neither could these
prom ses, were they a thousandfold increased in nunber and preciousness, bring
mllenniumglory to a prayerless Church. Prayer makes the promise rich, fruitful
and a conscious reality.

Prayer as a spiritual energy, and illustrated in its enlarged and m ghty
wor ki ng, makes way for and brings into practical realization the prom ses of
God.

God' s prom ses cover all things which pertain to |life and godliness, which
relate to body and soul, which have to do with tine and eternity. These prom ses
bl ess the present and stretch out in their benefactions to the illimtable and
eternal future. Prayer holds these promises in keeping and in fruition. Prom ses
are God's golden fruit to be plucked by the hand of prayer. Prom ses are God's
i ncorrupti ble seed, to be sown and tilled by prayer.

Prayer and the pronises are interdependent. The prom se inspires and
energi zes prayer, but prayer locates the prom se, and gives it realization and
| ocation. The promise is like the blessed rain falling in full showers, but
prayer, like the pipes, which transmt, preserve and direct the rain, localizes
and precipitates these prom ses, until they becone |ocal and personal, and
bl ess, refresh and fertilize. Prayer takes hold of the prom se and conducts it
to its marvel l ous ends, renoves the obstacles, and makes a hi ghway for the
promse to its glorious fulfillnent.

VWi le God' s prom ses are "exceeding great and precious,” they are specific,
cl ear and personal. How pointed and plain God's prom se to Abraham

"And the angel of the Lord called unto Abraham out of heaven the second
time,

"And said, By nyself have | sworn, saith the Lord, for because thou hast
done this thing, and hast not withheld thy son, thine only son

"That in blessing | will bless thee, and in multiplying I will multiply thy
seed as the stars of heaven, and as the sand which is upon the seashore; and thy
seed shall possess the gate of his enemes;

"And in thy seed shall all the nations of the earth be bl essed; because
t hou hast obeyed ny voice."

But Rebekah through whomthe promse is to flowis childless. Her barren
wonmb forns an invincible obstacle to the fulfillment of God's promise. But in
the course of tinme children are born to her

| saac becones a man of prayer through whomthe pronmise is to be realized
and so we read:

"And | saac entreated the Lord for his wife, because she was barren, and the
Lord was entreated for him and Rebekah his wi fe conceived."

| saac' s praying opened the way for the fulfilment of God' s prom se, and
carried it on to its marvellous fulfillment, and nmade the prom se effectual in
bringing forth marvell ous results.

God spoke to Jacob and nmade definite promses to him

"Return unto the land of thy fathers, and to thy kindred, and I will be
with thee.”

Jacob pronptly noves out on the prom se, but Esau confronts himw th his
awakened vengeance and his nurderous intention, nore dreadful because of the
| ong years, unappeased and waiting. Jacob throws hinmself directly on God's



prom se by a night of prayer, first in quietude and cal mess, and then when the
stillness, the Ioneliness and the darkness of the night are upon him he makes
the all-night westling prayer.

"Wth thee | mean all night to stay,
And westle till the break of day."

CGod's being is involved, Hs promse is at stake, and nuch is involved in
the issue. Esau's tenper, his conduct and his character are involved. It is a
not abl e occasi on. Much depends upon it. Jacob pursues his case and presses his
plea with great struggles and hard westling. It is the highest form of
i mportunity. But the victory is gained at |last. His nane and nature are changed
and he becones a new and different man. Jacob hinself is saved first of all. He
is blessed in his Iife and soul. But nore still is acconplished. Esau undergoes
a radi cal change of mnd. He who cane forth with hate and revenge in his heart
agai nst his own brother, seeking Jacob's destruction, is strangely and
wonderful ly affected, and he is changed and his whole attitude toward his
br ot her becones radically different. And when the two brothers neet, |ove takes
the place of fear and hate, and they vie with each other in show ng true
brotherly affection.

The promise of God is fulfilled. But it took that all night of inportunate
praying to do the deed. It took that fearful night of westling on Jacob's part
to make the prom se sure and cause it to bear fruit. Prayer wought the
marvel | ous deed. So prayer of the sane kind will produce like results in this
day. It was God's prom se and Jacob's prayi ng which crowned and crowded the
results so wondrously.

"Go show thyself to Ahab and | will send rain on the earth,” was God's
command and promise to His servant Elijah after the sore fanm ne had cursed the
land. Many glorious results nmarked that day of heroic faith and dauntless
courage on Elijah's part. The subline issue with Israel had been successful, the
fire had fallen, Israel had been reclainmed, the prophets of Baal had been
killed, but there was no rain. The one thing, the only thing, which God had
prom sed, had not been given. The day was declining, and the awestruck crowds
were faint, and yet held by an invisible hand.

Elijah turns fromlsrael to God and fromBaal to the one source of help for
a final issue and a final victory. But seven tinmes is the restless eagerness of
t he prophet stayed. Not till the seventh repeated tinme is his vigilance rewarded
and the promise pressed to its final fulfillment. Elijah's fiery, relentless
praying bore to its triunphant results the prom se of God, and rain descended in
full showers.

"Thy prom se, Lord, is ever sure

And they that in Thy house woul d dwel |
That happy station to secure,

Must still in holiness excel."

Qur prayers are too little and feeble to execute the purposes or to claim
the prom ses of God with appropriating power. Marvellous purposes need
marvel | ous praying to execute them M racle-nmaking prom ses need mracl e-maki ng
praying to realize them Only Divine praying can operate Divine prom ses or
carry out Divine purposes. How great, how sublinme, and how exalted are the
prom ses God nmakes to Hi s people! How eternal are the purposes of God! Wiy are
we so inpoverished in experience and so lowin life when God's pronises are so
"exceedi ng great and precious"? Wiy do the eternal purposes of God nove so
tardily? Wiy are they so poorly executed? Qur failure to appropriate the Divine



prom ses and rest our faith on them and to pray believingly is the solution.
"We have not because we ask not." "W ask and receive not because we ask am ss.”
Prayer is based on the purpose and prom se of God. Prayer is submssion to

God. Prayer has no sigh of disloyalty against God's will. It may cry out agai nst
the bitterness and the dread wei ght of an hour of unutterable anguish: "If it be
possible, let this cup pass fromne." But it is surcharged with the sweetest and
pronpt est submission. "Yet not ny will, but thine be done.™

But prayer in its usual uniformand deep current is conscious conformty to
God's will, based upon the direct prom se of God's Wrd, and under the

illum nation and application of the Holy Spirit. Nothing is surer than that the
Wrd of God is the sure foundation of prayer. W pray just as we believe God's
Word. Prayer is based directly and specifically upon God's reveal ed prom ses in
Christ Jesus. It has no other ground upon which to base its plea. Al else is
shadowy, sandy, fickle. Not our feelings, not our nerits, not our works, but
CGod's promise is the basis of faith and the solid ground of prayer.

"Now | have found the ground wherein
Sure mny soul's anchor may remain
The wounds of Jesus -- for ny sin,
Before the world's foundation slain."”

The converse of this proposition is also true. God's pronises are dependent
and condi ti oned upon prayer to appropriate them and nmake them a consci ous
realization. The prom ses are inwought in us, appropriated by us, and held in
the arns of faith by prayer. Let it be noted that prayer gives the prom ses
their efficiency, localizes and appropriates them and utilizes them Prayer
puts the prom ses to practical and present uses. Prayer puts the pronises as the
seed in the fructifying soil. Prom ses, like the rain, are general. Prayer
enbodi es, precipitates, and | ocates them for personal use. Prayer goes by faith
into the great fruit orchard of God' s exceeding great and precious pronises, and

wi th hand and heart picks the ripest and richest fruit. The promni ses, like
electricity, may sparkle and dazzle and yet be inpotent for good till these
dynamic, life-giving currents are chained by prayer, and are nmade the m ghty

f orces which nove and bl ess.

[11. Prayer and the Prom ses (Continued)
Every promi se of Scripture is a witing of God, which nmay be pl eaded before
Hmwth this reasonable request: "Do as Thou hast said." The Creator will
not cheat H's creature who depends upon His truth; and, far nore, the
Heavenly Father will not break H's word to His owmn child. "Renenber the word
unto Thy servant, on which Thou hast caused ne to hope," is nost preval ent
pl eading. It is a double argunment: It is Thy Wrd, wilt Thou not keep it?
VWhy hast Thou spoken of it if Thou wilt not make it good? Thou hast caused
me to hope init; wilt Thou di sappoi nt the hope which Thou hast Thyself
begotten in me? -- C. H SPURGEON

THE great promises find their fulfillnent along the lines of prayer. They
i nspire prayer, and through prayer the promises flow out to their ful
realization and bear their ripest fruit.

The magni ficent and sanctifying pronmise in Ezekiel, thirty-sixth chapter, a
promse finding its full, ripe, and richest fruit in the New Testament, is an
illustration of how the prom se waits on prayer:

"Then will | sprinkle clean water upon you, and ye shall be clean; from al
your filthiness, and fromall your idols will | cleanse you.



"A new heart also will | give you, and a new spirit will | put within you
and | will take away the stony heart out of your flesh, and I will give you a
heart of flesh.

"And I will put nmy Spirit within you, and cause you to walk in ny statutes,
and ye shall keep ny judgnents and do t hem

"And ye shall dwell in the land that | gave to your fathers; and ye shal
be nmy people, and I will be your God."

And concerning this prom se, and this work, God definitely says:

"I will yet for this be inquired of by the house of Israel, to do it for
them"

The nore truly men have prayed for these rich things, the nore fully have
they entered into this exceeding great and precious promise, for inits initial
and final results as well as in all of its processes, realized, it is entirely
dependent on prayer.

"Gve nme a new, a perfect heart,

From doubt, and fear, and sorrow free;
The m nd which was in Christ inpart,

And let ny spirit cleave to thee.

"O take this heart of stone away!
Thy sway it doth not, cannot own;
In me no longer let it stay;
O take away this heart of stone!"

No new heart ever throbbed with its pulsations of Divine life in one whose
i ps have never sought in prayer with contrite spirit, that precious boon of a
perfect heart of |ove and cl eanness. God never has put His Spirit into the realm
of a human heart which had never invoked by ardent praying the com ng and
indwelling of the Holy Spirit. A prayerless spirit has no affinity for a clean
heart. Prayer and a pure heart go hand in hand. Purity of heart follows praying,
whil e prayer is the natural, spontaneous outflowi ng of a heart nade clean by the
bl ood of Jesus Chri st.

In this connection let it be noted that God's promises are al ways persona
and specific. They are not general, indefinite, vague. They do not have to do
with nultitudes and classes of people in a mass, but are directed to
i ndi vidual s. They deal wi th persons. Each believer can claimthe prom se as his
own. God deals with each one personally. So that every saint can put the
prom ses to the test. "Prove me now herewith, saith the Lord." No need of
general i zing, nor of being lost in vagueness. The praying saint has the right to
put his hand upon the promise and claimit as his own, one nmade especially to
him and one intended to enbrace all his needs, present and future.

"Though troubl es assail,
And dangers affright,
Though friends should all fail,
And foes all unite,

Yet one thing secures us,
What ever beti de,
The prom se assures us,
The Lord will provide.™



Jerem ah once said, speaking of the captivity of Israel and of its ending,
speaking for Almghty God: "After seventy years be acconplished at Babyl on, |
will visit you, and will performny good word toward you, in causing you to
return to this place.™

But this strong and definite prom se of God was acconpani ed by these words,
coupling the promse with prayer: "Then shall ye call upon ne, and ye shall go
and pray unto ne, and I will hearken unto you. And ye shall seek nme and find ne,
when ye shall search for me with all your heart."” This seens to indicate very
clearly that the pronm se was dependent for its fulfillnment on prayer.

In Daniel we have this record, "I, Daniel, understood by books the numnber
of the years whereof the word of the Lord came to Jereni ah, the prophet, that he
woul d acconplish seventy years in the desol ations of Jerusalem And I set ny
face unto the Lord God to seek by prayer and supplications with fastings and
sackcl oth and ashes."

So Daniel, as the tinme of the captivity was expiring, set hinself in mghty
prayer in order that the prom se should be fulfilled and the captivity be
brought to an end. It was God's promise by Jerenmi ah and Daniel's prayi ng which
br oke the chai ns of Babyl onish captivity, set Israel free and brought God's
anci ent people back to their native I and. The prom se and prayer went together
to carry out God's purpose and to execute Hi s plans.

God had promi sed through H's prophets that the comi ng Messiah shoul d have a
forerunner. How many homes and wonbs in Israel had | onged for the coming to them
of this great honour! Perchance Zacharias and El i zabeth were the only ones who
were trying to realize by prayer this great dignity and bl essing. At |east we do
know t hat the angel said to Zacharias, as he announced to himthe com ng of this
great personage, "Thy prayer is heard.” It was then that the word of the Lord as
spoken by the prophets and the prayer of the old priest and his w fe brought
John the Baptist into the withered wonb, and into the childl ess hone of
Zacharias and Elizabeth.

The prom se given to Paul, engraven on his apostolic comm ssion, as rel ated
by himafter his arrest in Jerusalem when he was maki ng his defense before King
Agrippa, was on this wise: "Delivering thee fromthe people and fromthe
Gentiles, unto whom | now send thee.'' How did Paul make this prom se efficient?
How did he make the pronmise real? Here is the answer. In trouble by nmen, Jew and
Gentile, pressed by themsorely, he wites to his brethren at Rone, with a
pressing request for prayer:

"Now | beseech you, brethren, for the Lord Jesus Christ's sake, and for the
love of the Spirit, that ye strive together with ne in your prayers to God for
nme;

"That | may be delivered fromthemthat do not believe in Judea.”

Their prayers, united with his prayer, were to secure his deliverance and
secure his safety, and were also to nmake the apostolic prom se vital and cause
it to be fully realized

Al is to be sanctified and realized by the Wrd of God and prayer. God's
deep and wide river of promise will turn into the deadly masma or be lost in
the norass, if we do not utilize these prom ses by prayer, and receive their
full and life-giving waters into our hearts.

The prom se of the Holy Spirit to the disciples was in a very marked way
the "Promi se of the Father,"” but it was only realized after many days of
continued and i nportunate praying. The promi se was clear and definite that the
di sci pl es should be endued with power fromon high, but as a condition of
receiving that power of the Holy Spirit, they were instructed to "tarry in the
city of Jerusalemtill ye be endued with power fromon high." The fulfillnment of
t he prom se depended upon the "tarrying." The prom se of this "enduenent of



power" was made sure by prayer. Prayer sealed it to glorious results. So we find
it witten, "These continued with one accord, in prayer and supplication, wth
the wonen."” And it is significant that it was while they were praying, resting
their expectations on the surety of the promse, that the Holy Spirit fell upon
them and they were all "filled with the Holy Ghost." The prom se and the prayer
went hand in hand.

After Jesus Christ made this large and definite prom se to Hi s disciples,
He ascended on hi gh, and was seated at His Father's right hand of exaltation and
power. Yet the pronise given by H mof sending the Holy Spirit was not fulfilled
by H s enthronenent nerely, nor by the prom se only, nor by the fact that the
Prophet Joel had foretold with transported raptures of the bright day of the
Spirit's coming. Neither was it that the Spirit's com ng was the only hope of
CGod's cause in this world. Al these all-powerful and all-engagi ng reasons were
not the i medi ate operative cause of the coming of the Holy Spirit. The sol ution
is found in the attitude of the disciples. The answer is found in the fact that
the disciples, with the wonen, spent several days in that upper room in
earnest, specific, continued prayer. It was prayer that brought to pass the
famous day of Pentecost. And as it was then, so it can be now. Prayer can bring
a Pentecost in this day if there be the sanme kind of praying, for the prom se
has not exhausted its power and vitality. The "prom se of the Father" stil
hol ds good for the present-day disciples.

Prayer, mghty prayer, united, continued, earnest prayer, for nearly two
weeks, brought the Holy Spirit to the Church and to the world in Pentecosta
glory and power. And mghty continued and united prayer will do the same now

"Lord God, the Holy Ghost,
In this accepted hour

As on the day of Pentecost,
Descend in all Thy power.

"W neet with one accord,
I n our appointed pl ace,
And wait the prom se of our Lord,
The Spirit of all grace.”

Nor must it be passed by that the prom ses of God to sinners of every kind
and degree are equally sure and steadfast, and are nade real and true by the
earnest cries of all true penitents. It is just as true with the D vine promn ses
made to the unsaved when they repent and seek God, that they are realized in
answer to the prayers of broken-hearted sinners, as it is true that the prom ses
to believers are realized in answer to their prayers. The prom se of pardon and
peace was the basis of the prayers of Saul of Tarsus during those days of
darkness and distress in the house of Judas, when the Lord told Ananias in order
to allay his fears, "Behold he prayeth."

The prom se of mercy and an abundant pardon is tied up with seeking God and
caring upon H m by Isaiah

"Seek ye the Lord while he may be found, and call ye upon himwhile he is
near.

"Let the wi cked forsake his way and the unrighteous man his thoughts; and
let himreturn unto the Lord, and he will have nercy, and to our God, for he
wi || abundantly pardon.”

The praying sinner receives nmercy because his prayer is grounded on the
prom se of pardon nade by H mwhose right it is to pardon guilty sinners. The
peni tent seeker after God obtains nercy because there is a definite prom se of



mercy to all who seek the Lord in repentance and faith. Prayer always brings
forgiveness to the seeking soul. The abundant pardon is dependent upon the
prom se made real by the promi se of God to the sinner

VWile salvation is prom sed to himwho believes, the believing sinner is
al ways a praying sinner. God has no prom se of pardon for a prayerless sinner
just as He has no promi se for the prayerless professor of religion. "Behold he
prayeth” is not only the unfailing sign of sincerity and the evidence that the
sinner is proceeding in the right way to find God, but it is the unfailing
prophecy of an abundant pardon. Get the sinner to praying according to the
Di vine prom se, and he then is near the ki ngdomof God. The very best sign of
the returning prodigal is that he confesses his sins and begins to ask for the
lowliest place in his father's house.

It is the Divine prom se of mercy, of forgiveness and of adopti on which
gi ves the poor sinner hope. This encourages himto pray. This nmoves himin
distress to cry out, "Jesus, thou Son of David, have nercy upon ne."

"Thy promise is ny only plea,
Wth this I venture nigh

Thou call'st the burdened soul to Thee,
And such, O Lord, aml."

How | arge are the prom ses nmade to the saint! How great the prom ses given
to poor, hungry-hearted, |ost sinners, ruined by the fall! And prayer has arns
sufficient to enconpass themall, and prove them How great the encouragenent to
all souls, these prom ses of God! How firmthe ground on which to rest our
faith! How stinulating to prayer! What firmground on which to base our pleas in

prayi ng!

The Lord hath proni sed good to ne,
H s word ny hope secures;

He will my shield and portion be
As long as life endures.™

V. Prayer -- Its Possibilities
The Holy Ghost cones down into our hearts sonetines in prayer with a beam
from heaven, whereby we see nore at once of God and His glory, nore
ast oundi ng t houghts and enl arged apprehensi ons God, many beans neeting in
one and falling to the center of our hearts. By these com ng downs or divine
i nfluxes, God slides into our hearts by beans of H nself; we conme not to
have conmuni on with God by way of many broken thoughts put together, but
there is a contraction of many beans from heaven, which is shed into our
soul s, so that we know nore of God and have nore communion with Hmin a
quarter-hour than we could know in a year by the way of wi sdomonly. --
THOS. GOODW N

HOW vast are the possibilities of prayer! Howwide is its reach! \Wat great

thi ngs are acconplished by this divinely appoi nted neans of grace! It lays its
hand on Al m ghty God and noves Hmto do what He woul d not otherw se do if
prayer was not offered. It brings things to pass which woul d never otherw se
occur. The story of prayer is the story of great achievenents. Prayer is a
wonder ful power placed by Almghty God in the hands of H's saints, which nmay be
used to acconplish great purposes and to achieve unusual results. Prayer reaches
to everything, takes in all things great and small which are prom sed by God to
the children of nen. The only Iimts to prayer are the prom ses of God and Hi s
ability to fulfill those prom ses. "Qpen thy mouth wide and I will fill it."



The records of prayer's achievenents are encouraging to faith, cheering to
t he expectations of saints, and an inspiration to all who would pray and test
its value. Prayer is no nmere untried theory. It is not sone strange uni que
scheme, concocted in the brains of nen, and set on foot by them an invention
whi ch has never been tried nor put to the test. Prayer is a Divine arrangenent
in the noral government of CGod, designed for the benefit of nmen and intended as
a nmeans for furthering the interests of Hi s cause on earth, and carrying out H's
graci ous purposes in redenption and providence. Prayer proves itself. It is
susceptible of proving its virtue by those who pray. Prayer needs no proof other
than its acconplishnents. "If any man will do his will, he shall know of the
doctrine.” If any man will know the virtue of prayer, if he will know what it
will do, let himpray. Let himput prayer to the test.

VWhat a breadth is given to prayer! Wat heights it reaches! It is the
breathing of a soul inflanmed for God, and inflamed for man. It goes as far as
t he CGospel goes, and is as wi de, conpassionate and prayerful as is that Gospel

How much of prayer do all these unpossessed, alienated provinces of earth
demand in order to enlighten them to inpress themand to nove themtoward God
and H's Son, Jesus Christ? Had the professed disciples of Christ only have
prayed in the past as they ought to have done, the centuries would not have
found these provinces still bound in death, in sin, and in ignorance.

Al as! how the unbelief of nen has limted the power of God to work through
prayer! What limtations have disciples of Jesus Christ put upon prayer by their
prayerl essness! How the Church, with her neglect of prayer, has hedged about the
CGospel and shut up doors of access!

Prayer possibilities open doors for the entrance of the CGospel: "Wthal
praying also for us that God would open to us a door of utterance." Prayer
opened for the Apostles doors of utterance, created opportunities and nade
openi ngs to preach the Gospel. The appeal by prayer was to God, because God was
noved by prayer. God was thereby noved to do Hs owmn work in an enl arged way and
by new ways. Prayer possibility gives not only great power, and opens doors to
the CGospel, but gives facility as well to the Gospel. Prayer nakes the Gospel to
go fast and to nove with glorious fastness. A Gospel projected by the mghty
energi es of prayer is neither slow, lazy nor dull. It noves with God' s power,
with God's efful gence and with angelic sw ftness.

"Brethren, pray for us that the word of the Lord may have free course and
be glorified," is the request of the Apostle Paul, whose faith reached to the
possibilities of prayer for the preached Wrd. The Gospel noves altogether too
slowy, often timdly, and with feeble steps. Wiat will nake this Gospel go
rapidly like a race runner? VWat will give this Gospel D vine efful gence and
glory, and cause it to nove worthy of God and of Christ? The answer is at hand.
Prayer, nore prayer, better prayer will do the deed. This neans of grace wll
gi ve fast going, splendour and divinity to the CGospel

The possibilities of prayer reach to all things. Watever concerns man's
hi ghest wel fare, and whatever has to do with God' s plans and purposes concerni ng
men on earth, is a subject for prayer. In "whatsoever ye shall ask,"” is enbraced
all that concerns us or the children of nmen and God. And whatever is left out of
"what soever" is left out of prayer. Wiere will we draw the |ines which | eave out
or which will limt the word "whatsoever"? Define it, and search out and publish
the things which the word does not include. If "whatsoever"” does not include al
things, then add to it the word "anything." "If ye shall ask anything in ny
name, | will doit."

VWhat riches of grace, what bl essings, spiritual and tenporal, what good for
time and eternity, would have been ours had we | earned the possibilities of
prayer and our faith had taken in the wi de range of the Divine promses to us to
answer prayer! \Wat bl essings on our tinmes and what furtherance to God's cause
had we but | earned how to pray with | arge expectations! Wwo will rise up in this



generation and teach the Church this lesson? It is a child s lesson in
sinmplicity, but who has learned it well enough to put prayer to the test? It is
a great lesson in its matchl ess and universal good. The possibilities of prayer
are unspeakabl e, but the | esson of prayer which realizes and nmeasures up to
t hese possibilities, who has | earned?

In H's discourse in John, fifteenth chapter, our Lord seens to connect
friendship for Hmwth that of prayer, and H s choosing of H s disciples seened
to have been with a design that through prayer they should bear much fruit.

"Ye are ny friends if ye do whatsoever | command you.

"Ye have not chosen ne, but | have chosen you, and ordai ned you, that ye
should go and bring forth fruit, and that your fruit should remain; that
what soever ye shall ask the Father in nmy name, he may give it to you."

Jesus puts fruit-bearing and fruit-remaining, ripe, unwithered, and rich
fruit, that prayer mght cone to its full possibilities in order that the Father
m ght give. Here we have again the undefined and unlimted word, "whatsoever,"
as covering the rights and the things for which we are to pray in the
possibilities of prayer.

We have still another declaration from Jesus:

"Verily, verily, | say unto you, \Watsoever ye shall ask the Father in ny
nane, he will give it to you.

"Hitherto ye have asked nothing in ny nane; ask, and ye shall receive, that
your joy may be full."

Here is a very definite exhortation fromour Lord to |argeness in praying.
Here we are definitely urged by Hmto ask for |arge things, and announced with
the dignity and solemity indicated by the double amen, "Verily, Verily." Wy
t hese marvel | ous urgencies in this last recorded and vital conversation of our
Lord with H s disciples? The answer is that our Lord might prepare themfor the
New Di spensation, in which prayer was to have such marvellous results, and in
whi ch prayer was to be the chief agency to conserve and nmake aggressive Hi's
Cospel

In our Lord's |language to H s disciples about choosing themthat should
bear fruit, in this affluent statement of our Lord, He clearly teaches us that
this matter of praying and fruit-bearing is not a petty business of our choice,
or a secondary matter in relation to other matters, but that He has chosen us
for this very business of praying. He had specially in mnd our praying, and He
has chosen us of His own Divine selection, and He expects us to do this one
thing of praying and to do it intelligently and well. For He before says that He
had made us Hi s friends, and had brought us into bosom confidence with Hm and
also into free and full conference with Hm The main object of choosing us as
H s disciples and of friendship for Hmwas that we nmight be the better fitted
to bear the fruit of prayer.

Let us not forget that we are noting the possibilities of the true praying
ones. "Anything" is the word of area and circunference. How far it reaches we
may not know. How wide it spreads, our nminds fail to discover. What is there
which is not within its reach? Wy does Jesus repeat and exhaust these words,
all -inclusive and boundl ess words, if He does not desire to enphasize the
unbounded nmagnificence and illimtable nunificence of prayer? Wy does He press
men to pray, so that our very poverty mght be enriched and our limtless
i nheritance by prayer be secured?

W affirmwith absolute certainty that Al mghty God answers prayer. The
vast possibilities and the urgent necessity of prayer lie in this stupendous
fact that God hears and answers prayer. And God hears and answers all prayer. He
hears and answers every prayer, where the true conditions of praying are net.



Either this is so or it is not. If not, then is there nothing in prayer. Then
prayer is but the recitation of words, a nere verbal performance, an enpty
cerenony. Then prayer is an altogether useless exercise. But if what we have
said is true, then are there vast possibilities in prayer. Then is it far
reaching in its scope, and wide is its range. Then is it true that prayer can
lay its hand upon Al m ghty God and nove Hmto do great and wonderful things.

The benefits, the possibilities and the necessity of prayer are not nerely
subj ective but are peculiarly objective in their character. Prayer ains at a
definite object. Prayer has a direct design in view Prayer always has sonethi ng
specific before the mnd' s eye. There may be sone subjective benefits which
accrue frompraying, but this is altogether secondary and incidental. Prayer
al ways drives directly at an object and seeks to secure a desired end. Prayer is
aski ng, seeking and knocking at a door for sonething we have not, which we
desire, and which God has prom sed to us.

Prayer is a direct address to God. "In everything |let your requests be nmade
known unto CGod." Prayer secures bl essings, and nakes nmen better because it
reaches the ear of God. Prayer is only for the betternment of men when it has
af fected God and noved Hmto do sonething for men. Prayer affects nen by
affecting God. Prayer noves nen because it noves God to nove nen. Prayer
i nfl uences men by influencing God to influence them Prayer noves the hand that
noves the worl d.

"That power is prayer, which soars on high
Thr ough Jesus to the throne

And noves the hand which noves the world,
To bring sal vati on down."

The utnost possibilities of prayer have rarely been realized. The promn ses
of God are so great to those who truly pray, when He puts Hinmself so fully into
t he hands of the praying ones, that it al nost staggers our faith and causes us
to hesitate with astonishment. H s promise to answer, and to do and to give "al
things,"” "anything," "whatsoever,"” and "all things whatsoever,"” are so |arge, so
great, so exceeding broad, that we stand back in amazenent and gi ve ourselves to
guestioni ng and doubt. We "stagger at the prom ses through unbelief.” Really the
prom ses of God to prayer have been pared down by us to our little faith, and
have been brought down to the low | evel of our narrow notions about God's
ability, liberality and resources. Let us ever keep in mnd and never for one
nmonent al |l ow ourselves to doubt the statenent that God nmeans what He says in al
of His prom ses. God's promises are Hs own word. His veracity is at stake in
them To question themis to doubt His veracity. He cannot afford to prove
faithless to His word. "In hope of eternal life, which God that cannot |ie,
prom sed before the world began.” H's prom ses are for plain people, and He
means to do for all who pray just what He says He will do. "For He is faithfu
that hath prom sed.”

Unfortunately we have failed to |lay ourselves out in praying. W have
l[imted the Holy One of Israel. The ability to pray can be secured by the grace
and power of the Holy Spirit, but it demands so strenuous and high a character
that it is a rare thing for a man or worman to be on "prayi ng ground and on
pl eading ternms with God." It is as true to-day as it was in the days of Elijah
that "the fervent, effectual prayer of a righteous man availeth nmuch." How nmuch
such a prayer avails, who can tell?

The possibilities of prayer are the possibilities of faith. Prayer and
faith are Sianmese twins. One heart animates themboth. Faith is always praying.
Prayer is always believing. Faith nmust have a tongue by which it can speak
Prayer is the tongue of faith. Faith must receive. Prayer is the hand of faith
stretched out to receive. Prayer must rise and soar. Faith must give prayer the



wings to fly and soar. Prayer nust have an audi ence with God. Faith opens the
door, and access and audi ence are given. Prayer asks. Faith lays its hand on the
t hi ng asked for.

God' s ommi potent power is the basis of omipotent faith and omi pot ent
praying. "All things are possible to himthat believeth,” and "all things
what soever” are given to himwho prays. God's decree and death yield readily to
Hezekiah's faith and prayer. Wen God's prom se and man's praying are united by
faith, then "nothing shall be inpossible.” Inportunate prayer is so all-powerful
and irresistable that it obtains prom ses, or wins where the prospect and the
prom se seemto be against it. In fact, the New Testanment prom se includes al
things in heaven and in earth. God, by prom se, puts all things He possesses
into man's hands. Prayer and faith put man in possession of this boundl ess
i nheritance.

Prayer is not an indifferent or a small thing. It is not a sweet little
privilege. It is a great prerogative, far-reaching in its effects. Failure to
pray entails | osses far beyond the person who neglects it. Prayer is not a nere
epi sode of the Christian |ife. Rather the whole life is a preparation for and
and the result of prayer. In its condition, prayer is the sumof religion. Faith
is but a channel of prayer. Faith gives it wi ngs and swiftness. Prayer is the
[ ungs through which holiness breathes. Prayer is not only the | anguage of
spiritual life, but makes its very essence and forns its real character

"Ofor a faith that will not shrink
Though pressed by every foe;

That will not trenble on the brink
O any earthly woe.

"Lord, give us such a faith as this,
And then, whate' er may cone,
W'll taste e' en here, the hallowed bliss
O our eternal hone."

V. Prayer -- Its Possibilities (Continued)
He who has the spirit of prayer has the highest interest in the court of
heaven. And the only way to retain it is to keep it in constant enpl oynent.
Apostasy begins in the closet. No nan ever backslid fromthe Iife and power
of Christianity who continued constant and fervent in private prayer. He who
prays w thout ceasing is likely to rejoice evernore. -- ADAM CLARKE

AFTER a conprehensi ve and cursory view of the possibilities of prayer, as mapped
out in what has been said, it is inmportant to descend to particulars, to Bible
facts and principles in regard to this great subject. Wiat are the possibilities
of prayer as disclosed by Divine revel ation? The necessity of prayer and its
bei ng are coexistent with man. Nature, even before a clear and full revelation
cries out in prayer. Man is, therefore prayer is. God is, therefore prayer is.
Prayer is born of the instincts, the needs and the cravings and the very being
of man.

The prayer of Sol onon at the dedication of the tenple is the product of
i nspi red wi sdom and piety, and gives a lucid and powerful view of prayer in the
wi deness of its range, the mnuteness of its details, and its abounding
possibilities and its urgent necessity. How minute and exactly conprehending is
this prayer! National and individual blessings are in it, and tenporal and
spiritual good is enbraced by it. Individual sins, national calamties, sins,
sickness, exile, fam ne, war, pestilence, mldew, drought, insects, damage to
crops, whatever affects husbandry, enem es-whatsoever sickness, one's own sore,
one's own guilt, one's own sin -- one and all are in this prayer, and all are



for prayer.

For all these evils prayer is the one universal remedy. Pure praying
remedies all ills, cures all diseases, relieves all situations, however dire,
nost cal amitous, nost fearful and despairing. Prayer to God, pure praying,
relieves dire situations because God can relieve when no one el se can. Not hi ng
is too hard for God. No cause is hopel ess which God undertakes. No case is
nortal when Almghty God is the physician. No conditions are despairing which
can deter or defy Cod.

Al m ghty God heard this prayer of Solonon, and comritted Hi nself to
undertake, to relieve and to renedy if real praying be done, despite all adverse
and inexorable conditions. He will always relieve, answer and bless if nmen wll
pray fromthe heart, and if they will give thenselves to real, true praying.

After Sol onon had finished his magnificent, illimtable and
al | - conprehendi ng prayer, this is the record of what God said to him

"And the Lord appeared to Sol onon by night, and said to him | have heard
thy prayer, and have chosen this place to nyself for a house of sacrifice.

"I'f I shut up heaven that there be no rain, or if I command the |ocusts
that they devour the land, or if | send pestilence anong the people;

"I'f ny people which are called by ny name, shall hunble thensel ves and
pray, and seek ny face, and turn fromtheir w cked ways, then will | hear from
heaven, and will forgive their sin, and will heal their |and;

"Now nmy eyes shall be open, and ny ears attentive to the prayer that is
made in this place

"For now I have chosen and sanctified this house, that my name may be there
forever."

God put no limtation to H's ability to save through true praying. No
hopel ess conditions, no accunul ation of difficulties, and no desperation in
di stance or circunstance can hinder the success of real prayer. The
possibilities of prayer are linked to the infinite rectitude and to the
omi pot ent power of God. There is nothing too hard for God to do. CGod is pledged
that if we ask, we shall receive. God can withhold nothing fromfaith and
prayer.

"The thing surpasses all ny thought,
But faithful is nmy Lord;

Thr ough unbelief | stagger not,
For God hat h spoke the word.

"Faith, mghty faith, the prom se sees,
And | ooks to that al one;

Laughs at inpossibilities,
And cries, "It shall be done!""

The many statenents of God's Wird fully set forth the possibilities and
far-reaching nature of prayer. How full of pathos! "Call upon nme in the day of

trouble; I will deliver thee, and thou shalt glorify ne." Again, read the
cheering words: "He shall call upon nme, and I will answer him | will be with
himin trouble; I wll deliver himand honour him"

How di versified the range of trouble! How alnost infinite its extent! How
universal and dire its conditions! How despairing its waves! Yet the range of
prayer is as great as trouble, is as universal as sorrow, as infinite as grief.
And prayer can relieve all these evils which cone to the children of nmen. There
is no tear which prayer cannot wi pe away or dry up. There is no depression of
spirits which it cannot relieve and el evate. Were is no despair which it cannot



di spel

"Call unto me, and I will answer thee, and show thee great things and
difficult, which thou knowest not." How broad these words of the Lord, how great
the prom se, how cheering to faith! They really challenge the faith of the
saint. Prayer always brings God to our relief to bless and to aid, and brings
marvel | ous revel ations of Hs power. Wat inpossibilities are there with God?
Nane them "Nothing," He says, "is inpossible to the Lord.”™ And all the
possibilities in God are in prayer.

Samuel , under the Judges of Israel, will fully illustrate the possibility
and the necessity of prayer. He hinself was the beneficiary of the greatness of
faith and prayer in a nother who knew what praying neant. Hannah, his nother
was a wonman of mark, in character and in piety, who was childl ess. That
privation was a source of worry and weakness and grief. She sought unto God for
relief, and prayed and poured out her soul before the Lord. She continued her
praying, in fact she multiplied her praying, to such an extent that to Ad E
she seenmed to be intoxicated, alnost beside herself in the intensity of her
supplications. She was specific in her prayers. She wanted a child. For a man
child she prayed.

And God was specific in H's answer. A man child God gave her, a man indeed
he becane. He was the creation of prayer, and grew hinself to a man of prayer.
He was a mighty intercessor, especially in energencies in the history of God's
peopl e. The epitonme of his life and character is found in the statenent, "Samnuel
cried unto the Lord for Israel, and the Lord heard him" The victory was
conpl ete, and the Ebenezer was the nenorial of the possibilities and necessity
of prayer.

Agai n, at another time, Sanuel called unto the Lord, and thunder and rain
canme out of season in wheat harvest. Here are sonme statenents concerning this
m ghty intercessor, who knew how to pray, and whom God al ways regarded when he
prayed: "Samuel cried unto the Lord all night."

Says he at another time in speaking to the Lord' s people, "Mreover, as for
me, God forbid that |I should sin against the Lord in ceasing to pray for you."

These great occasi ons show how this notable ruler of Israel made prayer a
habit, and that this was a notable and conspi cuous characteristic of his
di spensati on. Prayer was no strange exercise to Samuel. He was accustoned to it.
He was in the habit of praying, knew the way to God, and received answers from
God. Through himand his praying God's cause was brought out of its |ow,
depressed condition, and a great national revival began, of which David was one
of its fruits.

Samuel was one of the notable nen of the A d Dispensation who stood out
prom nently as one who had great influence with God in prayer. God coul d not
deny hi m anyt hi ng he asked of Hm Sanuel's praying al ways affected God, and
noved God to do what woul d not have ot herw se been done had he not prayed.

Samuel stands out as a striking illustration of the possibilities of prayer. He
shows concl usively the achi evenents of prayer.
Jacob is an illustration for all time of the commandi ng and conquering

forces of prayer. God cane to himas an antagonist. He grappl ed Jacob, and shook
himas if he were in the enbrace of a deadly foe. Jacob, the deceitfu
supplanter, the wily, unscrupulous trader, had no eyes to see God. Hi s perverted
principles, and his deliberate overreaching and wong-doi ng had blinded his

vi si on.

To reach God, to know God, and to conquer God, that was the demand of this
critical hour. Jacob was alone, and all night witnessed to the intensity of the
struggle, its changing issues, and its veering fortunes, as well as the receding
and advancing lines in the conflict. Here was the strength of weakness, the
power of self-despair, the energy of perseverance, the elevation of humlity,
and the victory of surrender. Jacob's salvation issued fromthe forces which he
massed in that all-night conflict.



He prayed and wept and inportuned until the fiery hate of Esau's heart died
and it was softened into love. A greater miracle was wought on Jacob than on
Esau. H s nane, his character and his destiny were all changed by that all-night
praying. Here is the record of the results of that night's praying struggle: "As
a prince hast thou power with God and with nen, and hast prevailed.” "By his
strength he had power with God, yea, he had power over the angel and prevailed.”

VWhat forces lie in inportunate prayer! Wat mghty results are gained by it
in one night's struggle in praying! God is affected and changed in attitude, and
two men are transformed in character and destiny.

VI. Prayer -- Its Possibilities (Continued)
Sat an dreads nothing but prayer. . . . The Church that lost its Christ was
full of good works. Activities are nultiplied that nmeditation may be ousted,
and organi zations are increased that prayer may have no chance. Souls may be
lost in good works, as surely as in evil ways. The one concern of the devil
is to keep the saints frompraying. He fears nothing from prayerl ess
studi es, prayerless work, prayerless religion. He |aughs at our toil, nocks
at our wi sdom but trenbles when we pray. -- SAMJEL CHADW CK

THE possibilities of prayer are seen in its results in tenporal matters. Prayer
reaches to everything which concerns man, whether it be his body, his mnd or
his soul. Prayer enbraces the very snallest things of life. Prayer takes in the
wants of the body, food, rainment, business, finances, in fact everything which
belongs to this life, as well as those things which have to do with the eterna
interests of the soul. Its achievenents are seen not only in the large things of
earth, but nore especially in what mght be called the little things of life. It
brings to pass not only |l arge things, speaking after the nmanner of nmen, but also
the smal |l things.

Tenporal matters are of a |lower order than the spiritual, but they concern
us greatly. Qur tenporal interests nmake up a great part of our lives. They are
the main source of our cares and worries. They have much to do with our
religion. W have bodies, with their wants, their pains, their disabilities and
their limtations. That which concerns our bodi es necessarily engages our m nds.
These are subjects of prayer, and prayer takes in all of them and |large are the
acconpl i shments of prayer in this real mof our king.

Qur tenporal matters have much to do with our health and happi ness. They
formour relations. They are tests of honesty and belong to the sphere of
justice and righteousness. Not to pray about tenporal matters is to | eave CGod
out of the |largest sphere of our being. He who cannot pray in everything, as we
are charged to do by Paul in Philippians, fourth chapter, has never learned in
any true sense the nature and worth of prayer. To | eave business and tine out of
prayer is to leave religion and eternity out of it. He who does not pray about
tenmporal matters cannot pray with confidence about spiritual matters. He who
does not put God by prayer in his struggling toil for daily bread will never put
Hmin his struggle for heaven. He who does not cover and supply the wants of
the body by prayer will never cover and supply the wants of his soul. Both body
and soul are dependent on God, and prayer is but the crying expression of that
dependence.

The Syropheni ci an woman prayed for the health things. In fact the Ad
Testanment is but the record of God in dealing with H's people through the D vine
appoi nt mrent of prayer. Abraham prayed that Sodom m ght be saved from
destruction. Abraham s servant prayed and received God's direction in choosing a
wi fe for |Isaac. Hannah prayed, and Sanuel was given unto her. Elijah prayed, and
no rain cane for three years. And he prayed again, and the clouds gave rain.
Hezeki ah was saved froma nortal sickness by his praying. Jacob's praying saved
himfromEsau's revenge. The AOd Bible is the history of prayer for tenpora



bl essings as well as for spiritual blessings.

In the New Testanent we have the same principles illustrated and enforced.
Prayer in this section of God's Wird covers the whol e real mof good, both
tenmporal and spiritual. Qur Lord, in H's universal prayer, the prayer for
humanity, in every clinme, in every age and for every condition, puts in it the
petition, "Gve us this day our daily bread." This enbraces all necessary
earthly good.

In the Sernon on the Munt, a whole paragraph is taken up by our Lord about
food and rai ment, where He is cautioned agai nst undue care or anxiety for these
things, and at the same time encouraging to a faith which takes in and cl ai ns
all these necessary bodily conforts and necessaries. And this teaching stands in
cl ose connection with H s teachi ngs about prayer. Food and rai ment are taught as
subj ects of prayer. Not for one nonment is it even hinted that they are things
beneath the notice of a great God, nor too material and earthly for such a
spiritual exercise as prayer.

The Syropheni ci an woman prayed for the health of her daughter. Peter prayed
for Dorcas to be brought back to life. Paul prayed for the father of Publius on
his way to Rone, when cast on the island by a shi pweck, and God heal ed the man
who was sick with a fever. He urged the Christians at Rome to strive with him
together in prayer that he m ght be delivered frombad nen.

VWhen Peter was put in prison by Herod, the Church was instant in prayer
that Peter m ght be delivered fromthe prison, and God honoured the praying of
these early Christians. John prayed that Gaius mght "prosper and be in health,
even as his soul prospered.”

The Divine directory in Janmes, fifth chapter, says: "ls any anpng you
afflicted, let himpray. Is any sick anong you? Let himcall for the elders of
the Church, and let thempray over him"

Paul , in witing to the Philippians, fourth chapter, says: "Be careful for
not hi ng; but in everything, by prayer and supplication, with thanksgiving, |et
your requests be made known to God." This provides for all kinds of cares
busi ness cares, hone cares, body cares, and soul cares. Al are to be brought to
God by prayer, and at the mercy seat our nminds and souls are to be di sburdened
of all that affects us or causes anxiety or uneasiness. These words of Pau
stand in close connection with what he says about tenporal matters specially:
"But now !l rejoiced in the Lord greatly that now at the |ast your care of ne
hath flourished again: wherein ye were also careful, but ye | acked opportunity.
Not that | speak in respect to want, for | have |learned in whatsoever state |
am therewith to be content.”

And Paul closes his Epistle to these Christians with the words, which
enbrace all tenporal needs as well as spiritual wants:

"But my CGod shall supply all your need, according to his riches in glory,
by Christ Jesus."

Unbelief in the doctrine that prayer covers all things which have to do
wi th the body and business affairs, breeds undue anxi ety about earth's affairs,
causes unnecessary worry, and creates very unhappy states of m nd. How nmuch
needl ess care would we save ourselves if we but believed in prayer as the neans
of relieving those cares, and would | earn the happy art of casting all our cares
in prayer upon God, "who careth for us!"™ Unbelief in God as one who is concerned
about even the smallest affairs which affect our happiness and confort limts
the Holy One of Israel, and makes our lives altogether devoid of real happiness
and sweet contentnent.

We have in the instance of the failure of the disciples to cast the devil
out of the lunatic son, brought to themby his father, while Jesus was on the
Mount of Transfiguration, a suggestive |esson of the union of faith, prayer and
fasting, and the failure to reach the possibilities and obligations of an



occasi on. The disciples ought to have cast the devil out of the boy. They had
been sent out to do this very work, and had been enmpowered by their Lord and
Master to do it. And yet they signally failed. Christ reproved themw th sharp
upbrai dings for not doing it. They had been sent out on this very specific

m ssion. This one thing was specified by our Lord when He sent themout. Their
failure brought shane and confession on them and discounted their Lord and
Master and Hi s cause. They brought H minto disrepute, and reflected very
seriously upon the cause which they represented. Their faith to cast out the
devil had signally failed, sinply because it had not been nurtured by prayer and
fasting. Failure to pray broke the ability of faith, and failure canme because
they had not the energy of a strong authoritative faith.

The prom se reads, and we cannot too often refer to it, for it is the very
basis of our faith and the ground on which we stand when we pray: "All things
what soever ye ask in prayer, believing, ye shall receive." Wat enuneration
table can tabulate, item ze, and aggregate "all things whatsoever"? The
possibilities of prayer and faith go to the length of the endl ess chain, and
cover the unneasurabl e area.

In Hebrews, eleventh chapter, the sacred penman, wearied with trying to
specify the exanples of faith, and to recite the wonderful exploits of faith,
pauses a nmonment, and then cries out, giving us al nbst unheard-of achi evenents of
prayer and faith as exenplified by the saints of the olden times. Here is what
he says:

"And what shall | say nore? For the tine would fail nme to tell of G deon
of Barak, of Sanmson, of Jephtha, of David al so; and-Sanuel, and the prophets;

"Who through faith, subdued ki ngdons, wrought righteousness, obtained
prom ses, stopped the nouths of |ions;

"Quenched the violence of fire, escaped the edge of the sword, out of
weakness were made strong, waxed valiant in fight, turned to flight the armes
of the aliens;

"Wonren received their dead raised to life again, and others were tortured,
not accepting deliverance; that they m ght obtain a better resurrection.”

VWhat an illustrious record is this! What marvel |l ous acconplishnents,
wrought not by armies, or by man's superhuman strength, nor by magic, but al
acconpl i shed sinply by men and wonen noted alone for their faith and prayer!
Hand in hand with these records of faith's illimtable range are the illustrious
records of prayer, for they are all one. Faith has never won a victory nor
gai ned a crown where prayer was not the weapon of the victory, and where prayer
did not jewel the crowmn. If "all things are possible to himthat believeth,"
then all things are possible to himthat prayeth.

"Depend on him thou canst not fail

Make all thy wants and w shes known:
Fear not; his nmerits must prevail

Ask but in faith, it shall be done."

VII. Prayer -- Its Wde Range
Not hi ng so pl eases God in connection with our prayer as our praise, .
and not hing so bl esses the man who prays as the prai se which he offers. |

got a great blessing once in China in this connection. | had received bad
and sad news from hone, and deep shadows had covered ny soul. | prayed, but
t he darkness did not vanish. |I sumoned nyself to endure, but the darkness
only deepened. Just then | went to an inland station and saw on the wall of
the m ssion hone these words: "Try Thanksgiving." | did, and in a nonent
every shadow was gone, not to return. Yes, the Psalm st was right, "It is a

good thing to give thanks unto the Lord." -- HENRY W FROST



THE possibilities of prayer are gauged by faith in God's ability to do. Faith is
the one prine condition by which God works. Faith is the one prinme condition by
whi ch man prays. Faith draws on God to its full extent. Faith gives character to
prayer. A feeble faith has al ways brought forth feeble praying. Vigorous faith
creates vigorous praying. At the close of a parable, "And he spake a parable
unto themto this end, that nen always ought to pray, and not to faint,"” in

whi ch He stressed the necessity of vigorous praying, Christ asks this pointed
guestion, "When the Son of Man coneth, shall he find faith on the earth?"

In the case of the lunatic child which the father brought first to the
di sciples, who could not cure him and then to the Lord Jesus Christ, the father
cried out with all the pathos of a declining faith and of a great sorrow, "If
thou canst do anything for us, have conpassion on us and help us." And Jesus
said unto him "If thou canst believe, all things are possible to himthat
believeth.” The healing turned on the faith in the ability of Christ to heal the
boy. The ability to do was in Christ essentially and eternally, but the doing of
the thing turned on the ability of the faith. Great faith enables Christ to do
great things.

W& need a quickening faith in God's power. We have hedged God in till we
have little faith in Hs power. W have conditioned the exercise of H's power
till we have a little God, and a little faith in a little God.

The only condition which restrains God's power, and which disables Hmto
act, is unfaith. He is not limted in action nor restrained by the conditions
which limt nen.

The conditions of time, place, nearness, ability and all others which could
possi bly be named, upon which the actions of nmen hinge, have no bearing on God.
If men will look to God and cry to Hmwi th true prayer, He will hear and can
deliver, no matter how dire soever may be the state, how renediless their
conditions may be.

Strange how God has to school H's people in Hs ability to do! He nade a
prom se to Abraham and Sarah that |saac would be born. Abraham was then nearly
one hundred years old, and Sarah was barren by natural defect, and had passed
into a barren, wonbl ess age. She | aughed at the thought of having a child as
preposterous. CGod asked, "Wy did Sarah |laugh? Is anything too hard for the
Lord?" And CGod fulfilled His promse to these old people to the letter

Moses hesitated to undertake God's purpose to |liberate Israel from Egyptian
bondage, because of his inability to talk well. God checks him at once by an
inquiry:

"And Moses said unto the Lord, Ony Lord, | amnot el oquent, neither
heretof ore, nor since thou hast spoken unto thy servant; but | am sl ow of speech
and of a sl ow tongue.

"And the Lord said unto him Wo hath nade man's nouth? or who naketh the
dunb, or deaf, or the seeing, or the blind? Have not | the Lord?

"Now, therefore, go, and | will be with thy nmouth, and teach thee what thou
shalt say."

When God said He would feed the children of Israel a whole nonth with neat,
Moses questioned His ability to do it. The Lord said unto Moses, "lIs the Lord's
hand waxed short? Thou shalt see now whether nmy word shall conme to pass unto
thee or not."

Nothing is too hard for the Lord to do. As Paul declared, "He is able to do
exceedi ng abundantly above all that we can ask or think." Prayer has to do with
God, with Hs ability to do. The possibility of prayer is the nmeasure of CGod's
ability to do.

The "all things,"” the "all things whatsoever,” and the "anything," are al



covered by the ability of God. The urgent entreaty reads, "Ask whatsoever ye
will,"” because God is able to do anything and all things that ny desires may
crave, and that He has promised. In God's ability to do, He goes far beyond

man's ability to ask. Human thoughts, human words, human imagi nations, human
desires and human needs, cannot in any way neasure God's ability to do.

Prayer in its legitimte possibilities goes out on God Hi nself. Prayer goes
out with faith not only in the prom se of God, but faith in God H nself, and in
CGod's ability to do. Prayer goes out not on the prom se nerely, but "obtains
prom ses," and creates prom ses.

Elijah had the promi se that God would send the rain, but no prom se that He
woul d send the fire. But by faith and prayer he obtained the fire, as well as
the rain, but the fire cane first.

Dani el had no specific prom se that God woul d make known to himthe dream
of the king, but he and his associates joined in united prayer, and God reveal ed
to Daniel the king's dreamand the interpretation, and their |ives were spared
t her eby.

Hezeki ah had no prom se that God would cure himof his desperate sickness
which threatened his life. On the contrary the word of the Lord came to him by
the mouth of the prophet, that he should die. However, he prayed against this
decree of Almghty God, with faith, and he succeeded in obtaining a reversal of
God's word and |ived.

God nakes it marvel | ous when He says by the nmouth of His prophet: "Thus
saith the Lord, the Holy One of Israel and his Maker: Ask ne of things to cone,
concerning nmy sons, and concerning the work of my hands, conmand ye nme." And in
this strong promise in which He commits H nself into the hands of Hi's praying
people, He appeals in it to Hs great creative power: "l have created the earth
and nade man upon it. I, even ny hands, have stretched out the heavens, and al
their hosts have |I conmanded."

The maj esty and power of God in naking man and man's world, and constantly
uphol ding all things, are ever kept before us as the basis of our faith in God,
and as an assurance and urgency to prayer. Then God calls us away from what He
H nsel f has done, and turns our mnds to H nself personally. The infinite glory
and power of H s Person are set before our contenplation: "Renenber ye not the
former things neither consider the things of old?" He declares that He will do a
"new thing," that He does not have to repeat Hinself, that all He has done
neither limts H's doing nor the manner of Hi s doing, and that if we have prayer
and faith, He will so answer our prayers and so work for us, that H s fornmer
wor k shall not be renmenbered nor come into mind. If nen would pray as they ought
to pray, the marvels of the past would be nore than reproduced. The CGospel woul d
advance with a facility and power it has never known. Doors would be thrown open
to the CGospel, and the Wrd of God woul d have a conquering force rarely if ever
known before.

If Christians prayed as Christians ought, with strong commandi ng faith,
wi th earnestness and sincerity, nen, God-called nen, God-enpowered mnen
everywhere, would be all burning to go and spread the Gospel world-w de. The
Wrd of the Lord would run and be glorified as never known heretofore. The
Cod-i nfl uenced nen, the CGod-inspired nen, the God-conm ssioned nmen, would go and
kindle the flanme of sacred fire for Christ, salvation and heaven, everywhere in
all nations, and soon all men would hear the glad tidings of salvation and have
an opportunity to receive Jesus Christ as their personal Saviour. Let us read
anot her one of those large illimtable statements in God's Wrd, which are a
direct challenge to prayer and faith:

"He that spared not his own Son, but delivered himup for us all, how shal
he not with himfreely give us all things?"

VWhat a basis have we here for prayer and faith, illimtable, nmeasureless in



breadth, in depth and in height! The prom se to give us all things is backed up
by the calling to our remenbrance of the fact that God freely gave H s only
Begotten Son for our redenption. His giving Hs Son is the assurance and
guarantee that He will freely give all things to himwho believes and prays.

VWhat confidence have we in this Divine statement for inspired asking! What
hol y bol dness we have here for the |argest asking! No commonpl ace taneness
shoul d restrain our |argest asking. Large, larger, and | argest asking magnifies
grace and adds to God's glory. Feeble asking inpoverishes the asker, and
restrains God's purposes for the greatest good and obscures His glory.

How ent hr oned, nagnificent and royal the intercession of our Lord Jesus
Christ at His Father's right hand in heaven! The benefits of H s intercession
flow to us through our intercessions. Qur intercession ought to catch by
contagi on, and by necessity the inspiration and | argeness of Christ's great work
at His Father's right hand. H's business and His life are to pray. Qur business
and our lives ought to be to pray, and to pray w t hout ceasing.

Failure in our intercession affects the fruits His intercession. Lazy,
heartl ess, feeble, and indifferent praying by us mars and hinders the effects of
Christ's praying.

VIIl. Prayer -- Facts and Hi story
The particul ar value of private prayer consists in being able to approach
God with nore freedom and unbosom ourselves nore fully than in any ot her
way. Between us and God there are private and personal interests, sins to
confess and wants to be supplied, which it would be inproper to disclose to
the world. This duty is enforced by the exanple of good nmen in all ages. --
AMOS Bl NNEY

THE possibilities of prayer are established by the facts and the history of
prayer. Facts are stubborn things. Facts are the true things. Theories may be
but specul ations. Opinions may be wholly at fault. But facts nust be deferred
to. They cannot be ignored. Wiat are the possibilities of prayer judged by the
facts? What is the history of prayer? Wat does it reveal to us? Prayer has a
history, witten in God's Wrd and recorded in the experiences and |ives of
CGod's saints. History is truth teaching by exanple. W may niss the truth by
perverting the history, but the truth is in the facts of history.

"He spake with Abraham at the oak

He called Elisha fromthe plough;
Davi d he fromthe sheepfol ds took

Thy day, thine hour of grace, is now"

God reveals the truth by the facts. God reveals Hinself by the facts of
religious history. God teaches us Hs will by the facts and exanples of Bible
history. God's facts, God's Wird and God's history are all in perfect harnony,
and have nmuch of God in themall. God has ruled the world by prayer; and CGod
still rules the world by the sane divinely ordai ned neans.

The possibilities of prayer cover not only individuals but reach to cities
and nations. They take in classes and peoples. The praying of Mdses was the one
t hi ng which stood between the wath of God against the Israelites and His
decl ared purpose to destroy them and the execution of that Divine purpose, and
the Hebrew nation still survived. Notw thstandi ng Sodom was not spared, because
ten righteous nen could not be found inside its limts, yet the little city of
Zoar was spared because Lot prayed for it as he fled fromthe stormof fire and
bri mst one whi ch burned up Sodom N neveh was saved because the king and its
peopl e repented of their evil ways and gave thenselves to prayer and fasting.



Paul in his remarkabl e prayer in Ephesians, chapter three, honours the
illimtable possibilities of prayer and glorifies the ability of God to answer
prayer. Cosing that nmenorable prayer, so far-reaching in its petitions, and
setting forth the very deepest religious experience, he declares that "God is
able to do exceedi ng abundantly above all that we can ask or think." He nakes
prayer all-inclusive, conmprehending all things, great and small. Were is no
ti me nor place which prayer does not cover and sanctify. Al things in earth and
i n heaven, everything for tine and for eternity, all are enbraced in prayer.
Nothing is too great and nothing is too snmall to be subject of prayer. Prayer
reaches down to the |l east things of life and includes the greatest things which
concern us.

"If pain afflict or wongs oppress,

If cares distract, or fears dismy;
If guilt deject, or sin distress,

In every case still watch and pray."

One of the nost inportant, far-reaching, peace-giving, necessary and
practical prayer possibilities we have in Paul's words in Philippians, chapter
four, dealing with prayer as a cure for undue care:

"Be careful for nothing; but in everything, by prayer and supplication
wi t h thanksgiving, |et your requests be made known unto Cod."

"And the peace of God which passeth all understandi ng shall keep your
hearts and m nds through Christ Jesus."

"Cares" are the epidemc evil of mankind. They are universal in their
reach. They belong to man in his fallen condition. The predisposition to undue
anxiety is the natural result of sin. Care comes in all shapes, at all tines,
and fromall sources. It cones to all of every age and station. There are the
cares of the honme circle, fromwhich there is no escape save in prayer. There
are the cares of business, the cares of poverty, and the cares of riches. Qurs
is an anxious world, and ours is an anxious race. The caution of Paul is well
addressed, "In nothing be anxious."” This is the Divine injunction, and that we
m ght be able to live above anxiety and freed from undue care, "In everything,
by prayer and supplication, |let your requests be nade known unto God." This is
the divinely prescribed remedy for all anxious cares, for all worry, for al
inward fretting

The word, "careful,” neans to be drawn in different directions,

di straction, anxious, disturbed, annoyed in spirit. Jesus had warned agai nst
this very thing in the Sernmon on the Munt, where He had earnestly urged Hi s

di sci pl es, "Take no thought for the norrow,” in things concerning the needs of

t he body. He was endeavouring to show themthe true secret of a quiet mnd

freed from anxi ety and unnecessary care about food and rainent. To-nmorrow s
evils were not to be considered. He was sinply teaching the sane | esson found in
Psal m37: 3, "Trust in the Lord, and do good; so shalt thou dwell in the |and,
and verily thou shalt be fed." In cautioning against the fears of to-nmorrow s
prospective evils, and the material wants of the body, our Lord was teaching the
great lesson of an inplicit and childlike confidence in God. "Conmit thy way
unto the Lord: trust also in him and he shall bring it to pass.”

"' Day by day,' the prom se reads,
Daily strength for daily needs
Cast foreboding fears away;
Take the manna of to-day."



Paul 's direction is very specific, "Be careful for nothing." Be careful for
not one thing. Be careful for not anything, for any condition, chance or
happeni ng. Be troubl ed about not anythi ng which creates one di sturbing anxiety.
Have a mind freed fromall anxieties, all cares, all fretting, and all worries.
Cares divide, distract, bew I der, and destroy unity, forces and qui et ness of
mnd. Cares are fatal to weak piety and are enfeebling to strong piety. What
great need to guard against themand | earn the one secret of their cure, even
prayer!

VWhat boundl ess possibilities there are in prayer to renedy the situation of
m nd of which Paul is speaking! Prayer over everything can quiet every
di straction, hush every anxiety, and lift every care from care-enslaved |lives
and from care-bew | dered hearts. The prayer specific is the perfect cure for al
ills of this character which belong to anxieties, cares and worries. Only prayer
in everything can drive dull care away, relieve of unnecessary heart burdens,
and save fromthe besetting sin of worrying over things which we cannot hel p.
Only prayer can bring into the heart and mnd the "peace which passeth al
under st andi ng," and keep mi nd and heart at ease, free from carking care.

Ch, the needl ess heart burdens borne by fretting Christians! How few know
the real secret of a happy Christian life, filled with perfect peace, hid from
the storns and billows of a fretting careworn lifel Prayer has a possibility of
saving us from "careful ness,” the bane of human lives. Paul in witing to the
Corint hians says, "I would have you w thout carefulness,” and this is the wll
of God. Prayer has the ability to do this very thing. "Casting all your care on
him for he careth for you," is the way Peter puts it, while the Psal m st says,
"Fret not thyself in any wise to do evil." Ch, the bl essedness of a heart at
ease fromall inward care, exenpt fromundue anxiety, in the enjoynent of the
peace of God which passeth all understanding!

Paul ' s injunction which includes both God's pronm se and H s purpose, and
whi ch i medi ately precedes his entreaty to be "careful for nothing," reads on
this wise:

"Rejoice in the Lord always, and again | say, Rejoice.
"Let your noderation be made known to all men. The Lord is at hand.™

In awrld filled with cares of every kind, where tenptation is the rule,
where there are so many things to try us, howis it possible to rejoice al ways?
W | ook at the naked, dry command, and we accept it and reverence it as the Wrd
of God, but no joy conmes. How are we to |let our noderation, our mldness, and
our gentleness be universally and al ways known? W resolve to be benign and

gentle. We renmenber the nearness of the Lord, but still we are hasty, quick
hard and salty. W listen to the Divine charge, "Be careful for nothing," yet
still we are anxi ous, care-worn, care-eaten, and care-tossed. How can we fulfill

the Divine word, so sweet and so large in prom se, so beautiful in the eye, and
yet so far from being realized? How can we enter upon the rich patrinony of
being true, honest, just, pure, and possess lovely things? The recipe is
infallible, the renedy is universal, and the cure is unfailing. It is found in
the words which we have so often herein referred to of Paul: "Be careful for
not hi ng, but in everything, by prayer and supplication, with thanksgiving, |et
your requests be nmade known unto CGod.™"

This joyous, care-free, peaceful experience bringing the believer into a
joyousness, living sinply by faith day by day, is the will of God. Witing to
t he Thessal oni ans, Paul tells them "Rejoice evernore; pray wthout ceasing, and
in everything give thanks, for this is the will of God in Christ Jesus
concerning you." So that not only is it God's will that we should find ful
deliverance fromall care and undue anxiety, but He has ordai ned prayer as the
means by whi ch we can reach that happy state of heart.



The Revi sed Versi on makes some changes in the passage of Paul, about which
we have been speaking. The reading there is" In nothing be anxious,"” and "the
peace of God shall guard your hearts and your mnds." And Paul puts the
antecedent in the air of prayer, which is "Rejoice in the Lord always." That is,
be always glad in the Lord, and be happy with Hm And that you may thus be
happy, "Be careful for nothing." This rejoicing is the doorway for prayer, and
its pathway too. The sunshine and buoyancy of joy in the Lord are the strength
and bol dness of prayer, the peans of its victory. "Mderation" nmakes the rainbow
of prayer. The word neans m | dness, fairness, gentleness, sweet reasonabl eness.
The Revi sed Version changes it to "forbearance,” with the nmargi n reading
"gentl eness.” What rare ingredients and beautiful col ourings! These are
col ourings and ingredients which nake a strong and beautiful character and a
wi de and positive reputation. Arejoicing, gentle spirit, positive in
reputation, is well fitted for prayer, rid of the distractions and unrest of
care.

| X. Prayer -- Facts and History (Continued)
The negl ect of prayer is a grand hindrance to holiness. "W have not because
we ask not." OCh, how neek and gentle, howlowy in heart, how full of |ove
both to God and to man, mght you have been at this day, if you had only
asked! If you had continued instant in prayer! Ask, that you may thoroughly
experi ence and perfectly practice the whole of that religion which our Lord
has so beautifully described in the Sernon on the Mount. -- JOHN WESLEY

ITis to the closet Paul directs us to go. The unfailing remedy for all carking,
di stressing care is prayer. The place where the Lord is at hand is the closet of
prayer. There He is always found, and there He is at hand to bless, to deliver
and to hel p. The one place where the Lord's presence and power will be nore
fully realized than any other place is the closet of prayer.

Paul gives the various terns of prayer, supplication and giving of thanks
as the conplement of true praying. The soul nust be in all of these spiritua
exerci ses. There nust be no hal f-hearted praying, no abridging its nature, and
no abating its force, if we would be freed fromthis undue anxi ety which causes
friction and internal distress, and if we would receive the rich fruit of that
peace whi ch passeth all understandi ng. He who prays nust be an earnest soul, al
round in spiritual attributes.

"In everything, let your requests be made known unto God," says Paul
Nothing is too great to be handled in prayer, or to be sought in prayer. Nothing
is too small to be weighed in the secret councils of the closet, and nothing is
too little for its final arbitranent. As care cones from every source, SO prayer
goes to every source. As there are no small things in prayer, so there are no
small things with God. He who counts the hairs of our head, and who is not too
lofty and high to notice the little sparrow which falls to the ground, is not
too great and high to note everything which concerns the happi ness, the needs
and the safety of Hs children. Prayer brings God into what nmen are pleased to
termthe little affairs of life. The lives of people are made up of these smal
matters, and yet how often do great consequences cone from small begi nnings?

"There is no sorrow, Lord, too |ight
To bring in prayer to Thee;

There is no anxi ous care too slight
To wake Thy synpat hy.

"There is no secret sigh we breathe,
But neets Thine ear Divine,
And every cross grows |light beneath



The shadow, Lord, of Thine."

As everything by prayer is to be brought to the notice of Alm ghty God, so
we are assured that whatever affects us concerns Hm How conprehensive is this
direction about prayer! "In everything by prayer." There is no distinction here
bet ween tenporal and spiritual things. Such a distinction is against faith,
wi sdom and reverence. God rules everything in nature and in grace. Man is
affected for tinme and eternity by things secular as well as by things spiritual
Man's sal vati on hangs on his business as well as on his prayers. A man's
busi ness hangs on his prayers just as it hangs on his diligence.

The chief hindrances to piety, the wiliest and the deadliest tenptations of
the devil, are in business, and |lie alongside the things of time. The heaviest,
the nost confusing and the nost stupefying cares |lie beside secular and worldly
matters. So in everything which comes to us and whi ch concerns us, in everything
which we want to cone to us, and in everything which we do not want to cone to
us, prayer is to be nmade for all. Prayer blesses all things, brings all things,
relieves all things and prevents all things. Everything as well as every place
and every hour is to be ordered by prayer. Prayer has in it the possibility to
af fect everything which affects us. Here are the vast possibilities of prayer.

How much is the bitter of Iife sweetened by prayer! How are the feebl e nmade
strong by prayer! Sickness flees before the health of prayer. Doubts,

m sgi vings, and trenbling fears retire before prayer. Wsdom know edge,
hol i ness and heaven are at the command of prayer. Nothing is outside of prayer.
It has the power to gain all things in the provision of our Lord Jesus Christ.
Paul covers all departnments and sweeps the entire field of human concernnent,
condi tions, and happeni ngs by saying, "lIn everything by prayer."

Suppl i cati ons and thanksgiving are to be joined with prayer. It is not the
dignity of worship, the gorgeousness of cerenpnials, the magnificence of its
ritual, nor the plainness of its sacranments, which avail. It is not sinply the
soul"s hallowed and | oWy abasenment before God, neither the speechl ess awe,
whi ch benefits in this prayer service, but the intensity of supplication, the
| ooking and the lifting of the soul in ardent plea to God for the things desired
and for which request is nade.

The radi ance and gratitude and utterance of thanksgiving nust be there.
This is not sinply the poetry of praise, but the deep-toned words and the prose
of thanks. There nust be hearty thanks, which renenbers the past, sees CGod in
it, and voices that recognition in sincere thanksgiving. The hidden depths
wi thin must have utterance. The Iips nust speak the nusic of the soul. A heart
ent hused of God, a heart illumned by Hs presence, a |life guided by His right
hand, must have sonething to say for God in gratitude. Such is to recognize CGod
in the events of past life, to exalt God for H s goodness, and to honour God who
has honoured it.

"Make known your requests unto God." The "requests" nust be made known unto
CGod. Silence is not prayer. Prayer is asking God for sonething which we have
not, which we desire, and which He has prom sed to give in answer to prayer.
Prayer is really verbal asking. Wrds are in prayer. Strong words and true words
are found in prayer. Desires in prayer are put in words. The praying one is a
pl eader. He urges his prayer by argunents, prom ses, and needs.

Sonetimes | oud words are in prayer. The Psal m st said, "Evening, norning
and at noon will | pray, and cry aloud."” The prayi ng one wants sonet hi ng which
he has not got. He wants something which God has in H's possession, and which he
can get by praying. He is beggared, bew | dered, oppressed and confused. He is
before God in supplication, in prayer, and in thanksgiving. These are the
attitudes, the incense, the paraphernalia, and the fashion of this hour, the
court attendance of his soul before God.

"Requests” mean to ask for one's self. The man is in a strait. He needs



somet hing, and he needs it badly. Oher help has failed. It nmeans a plea for
somet hing to be given which has not been done. The request is for the Gver, --
not alone Hs gifts but H nself. The requests of the praying one are to be nade
known unto God. The requests are to be brought to the knowl edge of God. It is
then that cares fly away, anxieties disappear, worries depart, and the soul gets
at ease. Then it is there steals into the heart "the peace of God that passeth
al I understandi ng. "

"Peace! doubting heart, ny God's | am
VWho formed ne man, forbids ny fear;
The Lord hath called ne by ny nane;
The Lord protects, forever near
H's blood for nme did once atone,
And still He l|oves and guards H s own."

In Janes, chapter five, we have another marvell ous description of prayer
and its possibilities. It has to do with sickness and health, sin and
forgiveness, and rain and drouth. Here we have Janes' directory for praying:

"I's any anong you afflicted? Let himpray. Is any merry? Let him sing
psal ns.

"I's any sick anong you? Let himcall for the elders of the Church, and |et
them pray over him anointing himwith oil in the name of the Lord.

"And the prayer of faith shall save the sick; and the Lord shall raise him
up; and if he have committed sins, they shall be forgiven him

"Confess your faults one to another, and pray one for another, that ye may
be heal ed. The effectual, fervent prayer of a righteous man avail eth much.

"Elias was a man subject to |ike passions as we are, and he prayed
earnestly that it mght not rain, and it rained not on the earth by the space of
three years and six nonths.

"And he prayed again, and the heaven gave rain, and the earth brought forth
her fruit."

Here is prayer for one's own needs and intercessory prayer for others;
prayer for physical needs and prayer for spiritual needs; prayer for drouth and
prayer for rain; prayer for tenporal matters and prayer for spiritual things.
How vast the reach of prayer! How wonderful under these words its possibilities!

Here is the renmedy for affliction and depression of every sort, and here we
find the renedy for sickness and for rain in the time of drouth. Here is the way
to obtain forgiveness of sins. A stroke of prayer paralyzes the energies of
nature, stays its clouds, rain and dew, and blasts field and farmlike the
si moon. Prayer brings clouds, and rain and fertility to the fam shed and wasted
earth.

The general statenment, "The effectual, fervent prayer of a righteous man
availeth nuch,” is a statement of prayer as an energetic force. Two words are
used. One signifies power in exercise, operative power, while the other is power
as an endowrent. Prayer is power and strength, a power and strength which
i nfl uences God, and is nost salutary, w despread and marvellous in its gracious
benefits to man. Prayer influences God. The ability of God to do for man is the
measure of the possibility of prayer.

"Thou art coming to a king,
Large petitions with thee bring;
For Hi s grace and power are such
None can ever ask too nuch.”



X. Answered Prayer
In his "Soldier's Pocket Book," Lord Wl seley says if a young officer w shes
to get on, he nust volunteer for the nost hazardous duties and take every
possi bl e chance of risking his life. It was a spirit and courage |ike that
whi ch was shown in the service of God by a good soldier of Jesus Chri st
naned John McKenzie who died a few years ago. One eveni ng when he was a | ad
and eager for work in the Foreign Mssion field he knelt down at the foot of
atree in the Ladies' Walk on the banks of the Lossie at Elgin and offered
up this prayer: "O Lord send nme to the darkest spot on earth."” And God heard
himand sent himto South Africa where he | aboured many years first under
the London M ssionary Society and then under the British Governnent as the
first Resident Conm ssioner anong the natives of Bechuanaland. -- J.O
STRUTHERS

IT is answered prayer which brings praying out of the realmof dry, dead things,
and nakes praying a thing of life and power. It is the answer to prayer which
brings things to pass, changes the natural trend of things, and orders al

things according to the will of God. It is the answer to prayer which takes
prayi ng out of the regions of fanaticism and saves it from bei ng Eutopi an, or
frombeing nerely fanciful. It is the answer to prayer which nakes praying a
power for God and for man, and nakes praying real and divine. Unanswered prayers
are training schools for unbelief, an inposition and a nui sance, an inpertinence
to God and to man

Answers to prayer are the only surety that we have prayed aright. Wat
marvel | ous power there is in prayer! Wat untold mracles it works in this
wor | d!' What untold benefits to nen does it secure to those who pray! Wiy is it
that the average prayer by the mllion goes a begging for an answer?

The mllions of unanswered prayers are not to be solved by the nystery of
God's will. W are not the sport of Hi s sovereign power. He is not playing at
"make-believe" in H's nmarvell ous prom ses to answer prayer. The whol e
explanation is found in our wong praying. "W ask and receive not because we
ask amss." If all unanswered prayers were dunped into the ocean, they would
cone very near filling it. Child of God, can you pray? Are your prayers
answered? If not, why not? Answered prayer is the proof of your real praying.

The efficacy of prayer froma Bible standpoint lies solely in the answer to
prayer. The benefit of prayer has been well and popularly maxinmzed by the

saying, "It nmoves the armwhi ch noves the universe." To get unquestioned answers
to prayer is not only inportant as to the satisfying of our desires, but is the
evi dence of our abiding in Christ. It becones nore inportant still. The nere act

of praying is no test of our relation to God. The act of praying nmay be a rea
dead performance. It may be the routine of habit. But to pray and receive clear
answers, not once or twi ce, but daily, this is the sure test, and is the
graci ous point of our vital connection with Jesus Christ.

Read our Lord's words in this connection

"If ye abide in nme, and ny words abide in you, ye shall ask what ye will,
and it shall be done unto you."

To God and to man, the answer to prayer is the all-inmportant part of our
prayi ng. The answer to prayer, direct and unm stakable, is the evidence of God's
being. It proves that God lives, that there is a God, an intelligent being, who
is interested in His creatures, and who listens to them when they approach H m
in prayer. There is no proof so clear and denonstrative that God exists than
prayer and its answer. This was Elijah's plea: "Hear nme, O Lord, hear ne, that
this people may know that thou art the Lord CGod."

The answer to prayer is the part of prayer which glorifies God. Unanswered



prayers are dunb oracles which | eave the praying ones in darkness, doubt and
bewi | derment, and which carry no conviction to the unbeliever. It is not the act
or the attitude of praying which gives efficacy to prayer. It is not abject
prostration of the body before God, the vehenent or quiet utterance to God, the
exqui site beauty and poetry of the diction of our prayers, which do the deed. It
is not the marvell ous array of argument and el oquence in praying which nmakes
prayer effectual. Not one or all of these are the things which glorify God. It
is the answer which brings glory to H s Name.

Elijah m ght have prayed on Carnel's heights till this good day with al
the fire and energy of his soul, and if no answer had been given, no glory would
have cone to God. Peter mght have shut hinmself up with Dorcas' dead body till
he hinself died on his knees, and if no answer had conme, no glory to God nor
good to man woul d have foll owed, but only doubt, blight and dismay.

Answer to prayer is the convincing proof of our right relations to God.
Jesus said at the grave of Lazarus:

"Father, | thank thee that thou hast heard ne.
"And | knew that thou hearest ne always, but because of the people that
stand by | said it, that they may believe that thou hast sent ne."

The answer of His prayer was the proof of His mssion from God, as the
answer to Elijah's prayer was nade to the woman whose son he raised to life. She
said, "Now by this I know that thou art a man of God." He is highest in the
favour of God who has the readi est access and the greatest nunber of answers to
prayer from Al m ghty Cod.

Prayer ascends to God by an invariable | aw, even by nore than |law, by the
will, the prom se and the presence of a personal CGod. The answer cones back to
earth by all the promse, the truth, the power and the |ove of Cod.

Not to be concerned about the answer to prayer is not to pray. Wiat a world
of waste there is in praying. Wuat nyriads of prayers have been offered for
whi ch no answer is returned, no answer |onged for, and no answer is expected! W
have been nurturing a false faith and hiding the shame of our loss and inability
to pray, by the false, conforting plea that God does not answer directly or
objectively, but indirectly and subjectively. W have persuaded oursel ves t hat
by sone kind of hocus pocus of which we are wholly unconscious in its process
and its results, we have been nade better. Conscious that God has not answered
us directly, we have sol aced ourselves with the delusive unction that God has in
some inpal pable way, and with unknown results, given us sonething better. O we
have conforted and nurtured our spiritual sloth by saying that it is not God's
will to give it to us. Faith teaches God's praying ones that it is God's will to
answer prayer. God answers all prayers and every prayer of H's true children who

truly pray.

"Prayer makes the darkened cl oud w thdraw,
Prayer clinbs the | adder Jacob saw
G ves exercise to faith and | ove,
Brings every bl essing from above."

The enphasis in the Scriptures is always given to the answer to prayer. Al
things fromGod are given in answer to prayer. God Hinself, Hi s presence, H's
gifts and H's grace, one and all, are secured by prayer. The medi um by whi ch God
conmuni cates with men is prayer. The nost real thing in prayer, its very
essential end, is the answer it secures. The nmere repetition of words in prayer,
the counting of beads, the nultiplying mere words of prayer, as works of
supererogation, as if there was virtue in the nunber of prayers to avail, is a



vai n delusion, an enpty thing, a useless service. Prayer |looks directly to
securing an answer. This is its design. It has no other end in view

Conmmmuni on with God of course is in prayer. There is sweet fellowship there
with our God through H's Holy Spirit. Enjoyment of God there is in praying,
sweet, rich and strong. The graces of the Spirit in the inner soul are nurtured
by prayer, kept alive and pronpoted in their growh by this spiritual exercise.
But not one nor all of these benefits of prayer have in themthe essential end
of prayer. The divinely appointed channel through which all good and all grace
flows to our souls and bodies is prayer.

"Prayer is appointed to convey
The bl essings God designs to give."

Prayer is divinely ordained as the nmeans by which all tenporal and
spiritual good are gained to us. Prayer is not an end in itself. It is not
somet hing done to be rested in, sonething we have done, about which we are to
congratul ate ourselves. It is a means to an end. It is something we do which
brings us sonething in return, w thout which the praying is val uel ess. Prayer
al ways ai ns at securing an answer.

We are rich and strong, good and holy, beneficent and beni gnant, by
answered prayer. It is not the nmere performance, the attitude, nor the words of
prayer, which bring benefit to us, but it is the answer sent direct from heaven.
Consci ous, real answers to prayer bring real good to us. This is not praying
merely for self, or sinply for selfish ends. The sel fish character cannot exi st
when the prayer conditions are fulfilled.

It is by these answered prayers that human nature is enriched. The answered
prayer brings us into constant and consci ous conmuni on with God, awakens and
enl arges gratitude, and excites the nmelody and lofty inspiration of praise.
Answered prayer is the mark of God in our praying. It is the exchange with
heaven, and it establishes and realizes a relationship with the unseen. W give
our prayers in exchange for the Divine blessing. God accepts our prayers through
t he atoni ng bl ood and gives Hinself, H's presence and His grace in return

Al holy affections are affected by answered prayers. By the answers to
prayer all holy principles are matured, and faith, |ove and hope have their
enrichment by answered prayer. The answer is found in all true praying. The
answer is in prayer strongly as an aim a desire expressed, and its expectation
and realization give inportunity and realization to prayer. It is the fact of
t he answer which makes the prayer, and which enters into its very being. To seek
no answer to prayer takes the desire, the aim and the heart out of prayer. It
makes praying a dead, stockish thing, fit only for dunb idols. It is the answer
whi ch brings praying into Bible regions, and makes it a desire realized, a
pursuit, an interest, that clothes it with flesh and bl ood, and nmakes it a
prayer, throbbing with all the true life of prayer, affluent with all the
paternal relations of giving and receiving, of asking and answeri ng.

God holds all good in Hs own hands. That good comes to us through our Lord
Jesus Christ because of Hs all atoning nerits, by asking it in H's name. The
only and the sole conmand in which all the others of its class belong, is "Ask,
seek, knock." And the one and sole promise is its counterpart, its necessary
equi valent and results: "It shall be given -- ye shall find -- it shall be
opened unto you."

God is so much involved in prayer and its hearing and answering, that al
of His attributes and Hs whole being are centered in that great fact. It
di stingui shes H mas peculiarly beneficent, wonderfully good, and powerfully
attractive in His nature. "O thou that hearest prayer! To thee shall all flesh
cone. "



"Faithful, O Lord, Thy nercies are
A rock that cannot nove;

A thousand prom ses decl are
Thy constancy of |ove."

Not only does the Wrd of God stand surety for the answer to prayer, but
all the attributes of God conspire to the same end. CGod's veracity is at stake
in the engagenents to answer prayer. Hi s wisdom H's truthfulness and H s
goodness are involved. God's infinite and inflexible rectitude is pledged to the
great end of answering the prayers of those who call upon Hmin tine of need.
Justice and nmercy blend into oneness to secure the answer to prayer. It is
significant that the very justice of God cones into play and stands hard by
God's faithfulness in the strong pronm se God nmakes of the pardon of sins and of
cleansing fromsin's pollutions:

"I'f we confess our sins, he is faithful and just to forgive us our sins and
to cleanse us fromall unrighteousness."”

CGod's kingly relation to man, with all of its authority, unites with the
fatherly relation and with all of its tenderness to secure the answer to prayer.
Qur Lord Jesus Christ is nost fully conmitted to the answer of prayer.

"\What soever ye shall ask in ny nane, that will | do, that the Father may be
glorified in the Son." How well assured the answer to prayer is, when that
answer is to glorify God the Father! And how eager Jesus Christ is to glorify
H s Father in heaven! So eager is He to answer prayer which always and
everywhere brings glory to the Father, that no prayer offered in H's nane is
deni ed or overl ooked by Hm Says our Lord Jesus Christ again, giving fresh
assurance to our faith, "If ye shall ask anything in ny name, | will do it." So
says He once nore, "Ask what ye will, and it shall be done unto you."

"Conme, ny soul, thy suit prepare,
Jesus |l oves to answer prayer;
He Hi nself has bid thee pray,
Therefore will not say thee nay."

Xl . Answered Prayer (Continued)
Constrai ned at the darkest hour to confess hunbly that w thout God's help |

was hel pless, | vowed a vow in the forest solitude that I would confess Hi's
aid before men. A silence as a death was around ne; it was mdnight, | was
weakened by illness, prostrated with fatigue and worn with anxiety for ny

white and bl ack conpani ons, whose fate was a nystery. In this physical and
mental distress | besought God to give ne back my people. N ne hours |ater
we were exulting with rapturous joy. In full view of all was the crinson
flag with the crescent and beneath its waving folds was the |ong-1ost rear
colum. -- HENRY M STANLEY

GOD has committed Hinself to us by Hs Wrd in our praying. The Wrd of God is
the basis and the inspiration and the heart of prayer. Jesus Christ stands as
the illustration of God's Wrd, its illimtable good in promse as well as in
realization. God takes nothing by hal ves. He gives nothing by halves. W can
have t he whol e of H mwhen He has the whole of us. His words of promi se are so
far-reaching, and so all-conprehending, that they seemto have deadened our
conpr ehensi on and have paral yzed our praying. This appears when we consi der
those | arge words, when He al nost exhausts human | anguage in promses, as in
"what ever, " "anything,” and in the all-inclusive "whatsoever," and "all things.



These oft-repeated pronm ses, so very great, seemto daze us, and instead of
allowing themto nove us to asking, testing, and receiving, we turn away full of
wonder, but enpty handed and with enpty hearts.

We quot e anot her passage fromour Lord' s teaching about prayer. By the npst
sol emm verification, He declares as foll ows:

"And in that day ye shall ask ne nothing; Verily, Verily, | say unto you:
VWat soever ye shall ask the Father in ny nanme, he will give it to you.

"Hitherto ye have asked nothing in ny nanme. Ask, and ye shall receive, that
your joy may be full."

Twi ce in this passage He decl ares the answer, and pledging H s Father, "He
will give it to you," and declaring with inpressive and npbst suggestive
iteration, "Ask, and ye shall receive." So strong and so often did Jesus declare
and repeat the answer as an inducenment to pray, and as an inevitable result of
prayer, the Apostles held it as so fully and invincibly established, that prayer
woul d be answered, they held it to be their main duty to urge and conmand men to
pray. So firmy were they established as to the truth of the |aw of prayer as
| aid down by our Lord, that they were led to affirmthat the answer to prayer
was i nvolved in and necessarily bound up with all right praying. God the Father
and Jesus Christ, His Son, are both strongly committed by all the truth of their
word and by the fidelity of their character, to answer prayer.

Not only do these and all the prom ses pledge Al mghty God to answer
prayer, but they assure us that the answer will be specific, and that the very
thing for which we pray will be given.

Qur Lord's invariable teaching was that we receive that for which we ask,
and obtain that for which we seek, and have that door opened at which we knock
This is according to our Heavenly Father's direction to us, and His giving to us
for our asking. He will not disappoint us by not answering, neither will He deny
us by giving us sone other thing for which we have not asked, or by letting us
find some other thing for which we have not sought, or by opening to us the
wrong door, at which we were not knocking. If we ask bread, He will give us
bread. If we ask an egg, He will give us an egg. If we ask a fish, He will give
us a fish. Not something like bread, but bread itself will be given unto us. Not
sonmething like a fish, but a fish will be given. Not evil will be given us in
answer to prayer, but good.

Earthly parents, though evil in nature, give for the asking, and answer to
the crying of their children. The encouragenent to prayer is transferred from
our earthly father to our Heavenly Father, fromthe evil to the good, to the
suprenely good; fromthe weak to the omnipotent, our Heavenly Father, centering
in Hnself all the highest conceptions of Fatherhood, abler, readier, and much
nore than the best, and much nore than the ablest earthly father. "How nmuch
nore," who can tell? Miuch nore than our earthly father, will He supply all our
needs, give us all good things, and enable us to neet every difficult duty and
fulfill every law, though hard to flesh and bl ood, but made easy under the ful
supply of our Father's beneficent and exhaustl ess hel p.

Here we have in synbol and as initial, nore than an intimation of the
necessity, not only of perseverance in prayer, but of the progressive stages of
i ntentness and effort in the outlay of increasing spiritual force. Asking,
seeki ng, and knocking. Here is an ascending scale fromthe nere words of asking,
to a settled attitude of seeking, resulting in a determ ned, clanorous and
vi gorous direct effort of praying.

Just as God has commanded us to pray always, to pray everywhere, and to
pray in everything, so He will answer always, everywhere and in everything.

God has plainly and with directness conmtted Hinself to answer prayer. If
we fulfill the conditions of prayer, the answer is bound to cone. The | aws of
nature are not so invariable and so inexorable as the prom sed answer to pray.



The ordi nances of nature might fail, but the ordinances of grace can never fail.
There are no limtations, no adverse conditions, no weakness, no inability,
which can or will hinder the answer to prayer. God's doing for us when we pray
has no limtations, is not hedged about, by provisos in Hinself, or in the
pecul i ar circunstances of any particular case. If we really pray, God nasters
and defies all things and is above all conditions.

God explicitly says, "Call unto me, and | will answer." There are no
limtations, no hedges, no hindrances in the way of God fulfilling the prom se.
H's word is at stake. His word is involved. God solemmly engages to answer
prayer. Man is to ook for the answer, be inspired by the expectation of the
answer, and may with hunbl e bol dness demand the answer. God, who cannot lie, is
bound to answer. He has voluntarily placed H nself under obligation to answer
the prayer of himwho truly prays.

"To God your every want
In instant prayer display;
Pray al ways; pray, and never faint;
Pray, w thout ceasing, pray.

"I'n fell owship, alone,
To God with faith draw near;
Approach His courts, beseech H's throne,
Wth all the power of prayer.”

The prophets and the men of God of A d Testanent tinmes were unshaken in
their faith in the absolute certainty of God fulfilling H's prom ses to them
They rested in security on the word of God, and had no doubt whatever either as
to the fidelity of God in answering prayer or of Hs willingness or ability. So
that their history is marked by repeated asking and receiving at the hands of
God,

The sane is true of the early Church. They received wi thout question the
doctrine their Lord and Master had so often affirmed that the answer to prayer
was sure. The certainty of the answer to prayer was as fixed as God's Wrd was
true. The Holy Ghost dispensation was ushered in by the disciples carrying this
faith into practice. Wien Jesus told themto "Tarry at Jerusalemtill they were
endued with power fromon high," they received it as a sure prom se that if they
obeyed the command, they would certainly receive the Divine power. So in prayer
for ten days they tarried in the upper room and the promi se was fulfilled. The
answer cane just as Jesus said.

So when Peter and John were arrested for healing the man who sat at the
beautiful gate of the tenple, after being threatened by the rulers in Jerusal em
they were rel eased. "And being let go, they went to their own conpany," they
went to those with whomthey were in affinity, those of like mnds, and not to
men of the world. Still believing in prayer and its efficacy, they gave
t hensel ves to prayer, the prayer itself being recorded in Acts, chapter four
They recited some things to the Lord, and "when they had prayed, the place was
shaken where they were assenbl ed together, and they were filled with the Holy
Ghost, and they spake the word of God with bol dness.™

Here they were refilled for this special occasion with the Holy Ghost. The
answer to prayer responded to their faith and prayer. The fullness of the Spirit
al ways brings bol dness. The cure for fear in the face of threatenings of the
enem es of the Lord is being filled with the Spirit. This gives power to speak
the word of the Lord with bol dness. This gives courage and drives away fear

Xl'l. Answered Prayer (Continued)
A young man had been called to the foreign field. He had not been in the



habit of preaching, but he knew one thing, howto prevail with God; and
going one day to a friend he said: "I don't see how God can use ne on the
field. 1 have no special talent.” Hs friend said: "My brother, God wants
men on the field who can pray. There are too many preachers now and too few
pray-ers.” He went. In his own roomin the early dawn a voi ce was heard
weepi ng and pleading for souls. Al through the day, the shut door and the
hush that prevail ed nade you feel |ike walking softly, for a soul was
westling with God. Yet to this hone, hungry souls would flock, drawn by
some irresistible power. Ah, the mystery was unl ocked. In the secret chanber
| ost souls were pleaded for and cl ai ned. The Holy Ghost knew just where they
were and sent themalong. -- J. HUDSON TAYLOR

VE put it to the front. We unfold it on a banner never to be | owered or fol ded,
that God does hear and answer prayer. God has al ways heard and answered prayer.
God will forever hear and answer prayer. He is the sane yesterday, to-day and
forever, ever blessed, ever to be adored. Amen. He changes not. As He has al ways
answered prayer, so will He ever continue to do so.

To answer prayer is God's universal rule. It is H s unchangeabl e and
irrepeal able aw to answer prayer. It is His invariable, specific and inviolate
prom se to answer prayer. The few denials to prayer in the Scriptures are the
exceptions to the general rule, suggestive and startling by their fewness,
exception and enphasis.

The possibilities of prayer, then, lie in the great truth, illimtable in
its broadness, fathomess in its depths, exhaustless in its fullness, that God
answers every prayer fromevery true soul who truly prays.

God's Wrd does not say, "Call unto nme, and you will thereby be trained
into the happy art of knowi ng how to be denied. Ask, and you will |earn sweet
pati ence by getting nothing." Far fromit. But it is definite, clear and
positive: "Ask, and it shall be given unto you."

We have this case anong many in the A d Testament:

"Jabez called on the God of Israel, saying, Othat thou woul dst bl ess ne
i ndeed, and enl arge ny coast, and that thy hand might be with ne, and that thou
woul dst keep ne fromevil, that it may not grieve ne."

And CGod readily granted hi mthe things which he had requested.

Hannah, distressed in soul because she was childless, and desiring a man
child, repaired to the house of prayer, and prayed, and this is the record she
makes of the direct answer she received: "For this child | prayed, and the Lord
hath given me the petition which I asked of him"

God' s prom ses and purposes go direct to the fact of giving for the asking.
The answer to our prayers is the notive constantly presented in the Scriptures
to encourage us to pray and to quicken us in this spiritual exercise. Take such
strong, clear passages as these:

"Call unto me, and I will answer thee."

"He shall call unto nme, and I will answer."

"Ask; and it shall be given you. Seek, and ye shall find. Knock, and it
shal | be opened unto you."

This is Jesus Christ's |law of prayer. He does not say, "Ask, and sonethi ng
shal |l be given you." Nor does He say, "Ask, and you will be trained into piety."
But it is that when you ask, the very thing asked for will be given. Jesus does
not say, "Knock, and sone door will be opened."” But the very door at which you
are knocking will be opened. To make this doubly sure, Jesus Christ duplicates
and reiterates the prom se of the answer: "For every one that asketh, receiveth;



and he that seeketh, findeth; and to himthat knocketh, it shall be opened.™

Answered prayer is the spring of love, and is the direct encouragenent to
pray. "I love the Lord because he hath heard nmy voice and ny supplications.
Because he hath inclined his ear unto ne, therefore will | call upon himas |ong
as | live."

The certainty of the Father's giving is assured by the Father's rel ation,
and by the ability and goodness of the Father. Earthly parents, frail, infirm
and limted in goodness and ability, give when the child asks and seeks. The
parental heart responds nost readily to the cry for bread. The hunger of the
child touches and wins the father's heart. So God, our Heavenly Father, is as
easily and strongly noved by our prayers as the earthly parent. "If ye being
evil, know how to give good gifts unto your children, how rmuch nore shall your
father in heaven give good gifts unto themthat ask hinP" "Mich nore," just as
much nore does God's goodness, tenderness and ability exceed that of man's.

Just as the asking is specific, so also is the answer specific. The child
does not ask for one thing and get another. He does not cry for bread, and get a
stone. He does not ask for an egg, and receive a scorpion. He does not ask for a
fish, and get a serpent. Christ demands specific asking. He responds to specific
prayi ng by specific giving.

To give the very thing prayed for, and not sonething else, is fundanental
to Christ's |l aw of praying. No prayer for the cure of blind eyes did He ever
answer by curing deaf ears. The very thing prayed for is the very thing which He
gi ves. The exceptions to this are confirmatory of this great |aw of prayer. He
who asks for bread gets bread, and not a stone. If he asks for a fish, he
receives a fish, and not a serpent. No cry is so pleading and so powerful as the
child's cry for bread. The cravings of hunger, the appetite felt, and the need
realized, all create and propel the crying of the child. Qur prayers nust be as
earnest, as needy, and as hungry as the hungry child' s cry for bread. Sinple,
artless and direct and specific nmust be our praying, according to Christ's |aw
of prayer and Hi s teaching of God's Fatherhood.

The illustration and enforcement of the | aw of prayer are found in the
specific answers given to prayer. CGethsemane is the only seem ng exception. The
prayer of Jesus Christ in that awful hour of darkness and hell was conditioned

on these words, "If it be possible, let this cup pass fromne." But beyond these
utterances of our Lord was the soul and life prayer of the willing, suffering
Divine victim "Nevertheless not as | will, but as thou wilt." The prayer was

answered, the angel cane, strength was inparted, and the neek sufferer in
silence drank the bitter cup

Two cases of unanswered prayer are recorded in the Scriptures in addition
to the Get hsemane prayer of our Lord. The first was that of David for the life
of his baby child, but for good reasons to Almghty God the request was not
granted. The second was that of Paul for the renoval of the thorn in the flesh,
whi ch was denied. But we are constrained to believe these nust have been notable
as exceptions to God's rule, as illustrated in the history of prophet, priest,
apostl e and saint, as recorded in the D vine Wrd. There nmust have been
unr eveal ed reasons which noved God to veer fromH s settled and fixed rule to
answer prayer by giving the specific thing prayed for

Qur Lord did not hold the Syrophenician woman in the school of unanswered
prayer in order to test and mature her faith, neither did He answer her prayer
by healing or saving her husband. She asks for the healing of her daughter, and
Christ heal ed the daughter. She received the very thing for which she asked the
Lord Jesus Christ. It was in the school of answered prayer our Lord disciplined
and perfected her faith, and it was by giving her a specific answer to her
prayer. Her prayer centered on her daughter. She prayed for the one thing, the
healing of her child. And the answer of our Lord centered |ikew se on the
daught er.

W tread altogether too gingerly upon the great and precious prom ses of



God, and too often we ignore themwholly. The promi se is the ground on which
faith stands in asking of God. This is the one basis of prayer. W limt CGod' s
ability. We neasure God's ability and willingness to answer by prayer by the
standard of men. We linmt the Holy One of Israel. How full of benefaction and
renedy to suffering mankind are the pronises as given us by Janes in his
Epistle, fifth chapter! How personal and nediate do they nake God in prayer!
They are a direct challenge to our faith. They are encouraging to |arge
expectations in all the requests we make of CGod. Prayer affects God in a direct
manner, and has its aimand end in affecting Hm Prayer takes hold of God, and
i nduces Hmto do large things for us, whether personal or relative, tenporal or
spiritual, earthly or heavenly.

The great gap between Bible prom ses to prayer and the inconme from prayi ng
i s al nost unspeakably great, so much so that it is a prolific source of
infidelity. It breeds unbelief in prayer as a great noral force, and begets
doubt really as to the efficacy of prayer. Christianity needs to-day, above al
thi ngs el se, men and wonmen who can in prayer put God to the test and who can
prove H s pronises. Wien this happy day for the world begins, it will be earth's
brightest day, and will be heaven's dawni ng day on earth. These are the sort of
men and wonen needed in this nmodern day in the Church. It is not educated nen
who are needed for the tinmes. It is not nore noney that is required. It is not
nore machi nery, nore organization, nore ecclesiastical laws, but it is nmen and
worren who know how to pray, who can in prayer lay hold upon God and bring H m
down to earth, and nove Hmto take hold of earth's affairs mghtily and put
life and power into the Church and into all of its machinery.

The Church and the world greatly need saints who can bridge this w de gap
bet ween the prayi ng done and the small nunber of answers received. Saints are
needed whose faith is bold enough and sufficiently far-reaching to put God to
the test. The cry comes even now out of heaven to the people of the present-day
Church, as it sounded forth in the days of Malachi: "Prove ne now herewth,
saith the Lord of hosts.” God is waiting to be put to the test by Hs people in
prayer. He delights in being put to the test on His promses. It is H's highest
pl easure to answer prayer, to prove the reliability of H's prom ses. Nothing
wort hy of God nor of great value to nmen will be acconplished till this is done.

Qur CGospel belongs to the mraculous. It was projected on the mracul ous
pl ane. It cannot be naintained but by the supernatural. Take the supernatura
out of our holy religion, and its |life and power are gone, and it degenerates
into a nere node of norals. The miraculous is Divine power. Prayer has in it
this same power. Prayer brings this Divine power into the ranks of men and puts
it to work. Prayer brings into the affairs of earth a supernatural elenent. Qur
Cospel when truly presented is the power of God. Never was the Church nore in
need of those who can and will test Al mghty God. Never did the Church need nore
t han now t hose who can rai se up everywhere nenorials of God' s supernatura
power, nenorials of answers to prayer, nenorials of promses fulfilled. These
woul d do nore to silence the eneny of souls, the foe of God and the adversary of
the Church than any nodern schene or present-day plan for the success of the
Cospel . Such menorials reared by praying people woul d dunbf ound God's foes,
strengt hen weak saints, and would fill strong saints with triunphant rapture.

The nost prolific source of infidelity, and that which traduces and hinders
prayi ng, and that which obscures the being and glory of God nost effectually, is
unanswered prayer. Better not to pray at all than to go through a dead form
whi ch secures no answer, brings no glory to God, and supplies no good to man
Not hi ng so i ndurates the heart and nothing so blinds us to the unseen and the
eternal, as this kind of prayerless praying.

Xi1l. Prayer Mracles
Ceorge Benfield, a driver on the Mdland Railway, |iving at Derby, was
standing on the footplate oiling his engine, the train being stationary,



when his foot slipped; he fell on the space between the |lines. He heard the
express com ng on, and had only tinme enough to lie full length on the
"six-foot" when it rushed by, and he escaped unhurt. He returned to his hone
in the mddle of the night and as he was goi ng up-stairs he heard one of his
children, a girl about eight years old, crying and sobbing. "Ch, father,"”
she said, "I thought sonebody cane and told nme that you were going to be
killed, and I got out of bed and prayed that God would not let you die." Was
it only a dream a coincidence? CGeorge Benfield and others believed that he
owed his life to that prayer. -- DEAN HOLE

THE earthly career of our Lord Jesus Christ was no nere epi sode, a sort of
interlude, in H s eternal life. What He was and what He did on earth was neither
abnormal nor divergent, but characteristic. What He was and what He did on earth
is but the figure and the illustration of what He is and what He is doing in
heaven. He is "the same yesterday and to-day, and forever." This statenent is
the Divine summary of the eternal unity and changel essness of Hi s character. Hi s
earthly life was nade up |l argely of hearing and answering prayer. Hi s heavenly
life is devoted to the sane Divine business. Really the A d Testanent is the
record of God hearing and answering prayer. The whole Bible deals largely with
this all inportant subject.

Christ's mracles are object |essons. They are living pictures. They talk
to us. They have hands whi ch take hold of us. Many val uabl e | essons do these
mracles teach us. In their diversity, they refresh us. They show us the
mat chl ess power of Jesus Christ, and at the sane tinme discover to us H's
mar vel | ous conpassion for suffering humanity. These nmiracles disclose to us H's
ability to endlessly diversify H's operations. God's nmethod in working with man
is not the sane in all cases. He does not adm nister His grace in rigid ruts.
There is endless variety in H's novenents. There is marvellous diversity in H's
operations. He does not fashion His creations in the same nmoul d. Just so our
Lord is not circunmscribed in H's working nor tramel |l ed by nodels. He works
i ndependently. He is H's own architect. He furnishes H's own patterns which have
unlimted variety.

VWhen we consider our Lord's miracles, we discover that quite a nunber were
performed unconditionally. At |least there were no conditions acconpanying them
so far as the Divine record shows. At H's own instance, w thout being solicited
to do so, in order to glorify God and to manifest H's own glory and power, this
class of mracles was wought. Many of Hi s m ghty works were perforned at the
nmovi ng of His compassion and at the call of suffering and need, as well as at
the call of H's power. But a nunmber of themwere perforned by Hmin answer to
prayer. Sone were wrought in answer to the personal prayers of those who were
afflicted. Others were perfornmed in answer to the prayers of the friends of
those who were afflicted. Those mracles wought in answer to prayer are very
instructive in the uses of prayer.

In these conditional mracles, faith holds the prinmacy and prayer is
faith's vicegerent. W have an illustration of the inportance of faith as the
condition on which the exercise of Christ's power was based, or the channe
through which it flowed, in the incident of a visit He nade to Nazareth with its
results, or rather its lack of results. Here is the record of the case:

"And he could there do no m ghty work, save that he laid his hands upon a
few sick fol k, and heal ed t hem
"And he marvel | ed because of their unbelief."”

Those people at Nazareth may have prayed our Lord to raise their dead, or
open the eyes of the blind, or heal the lepers, but it was all in vain. The
absence of faith, however much of performance nmay be seen, restrains the



exerci se of God's power, paralyzes the armof Christ, and turns to death al
signs of life. Unbelief is the one thing which seriously hinders Almghty God in
doing mighty works. Matthew s record of this visit to Nazareth says, "And he did
not any mghty works there because of their unbelief."” Lack of faith ties the
hands of Al mighty God in Hi s working anmong the children of nmen. Prayer to Chri st
nmust al ways be based, backed and i npregnated with faith.

The mracle of mracles in the earthly career of our Lord, the raising of
Lazarus fromthe dead, was remarkable for its prayer acconpaninent. It was
really a prayer issue, sonething after the issue between the prophets of Baal
and Elijah. It was not a prayer for help. It was one of thanksgiving and assured
confidence. Let us read it:

"And Jesus lifted up his eyes and said, Father, | thank thee that thou hast
heard ne.

"And | know that thou hearest ne always. But because of the people that
stand by, | said it, that they may believe that thou hast sent ne."

It was a prayer mainly for the benefit of those who were present, that they
m ght know that God was with H m because He had answered Hi s prayers, and that
faith in God mght be radiated in their hearts.

Answer ed prayers are sonetinmes the nmost convincing and faith-creating
forces. Unanswered prayers chill the atnosphere and freeze the soil of faith. If
Christians knew how to pray so as to have answers to their prayers, evident,

i medi ate, and denonstrative answers from God, faith would be nore wi dely
di ffused, woul d becone nore general, would be nore profound, and woul d be a much
nmore mghty force in the world.

VWhat a val uable | esson of faith and intercessory prayer does the mracle of
the healing of the centurion's servant bring to us! The sinplicity and strength
of the faith of this Roman officer are remarkable, for He believed that it was
not needful for our Lord to go directly to his house in order to have his
request granted, "But speak the word only, and nmy servant shall be healed." And
our Lord puts His mark upon this man's faith by saying, "Verily | say unto you,
| have not found so great faith, no, not in Israel.” This man's prayer was the
expression of his strong faith, and such faith brought the answer pronptly.

The sane inval uable | esson we get fromthe prayer mracle of the case of
t he Syropheni ci an woman who went to our Lord in behalf of her stricken daughter
maki ng her daughter's case her own, by pleading, "Lord, help nme." Here was
i mportunity, holding on, pressing her case, refusing to let go or to be denied.
A strong case it was of intercessory prayer and its benefits. Qur Lord seem ngly
held her off for a while but at |ast yielded, and put Hi s seal upon her strong
faith: "O woman, great is thy faith! Be it unto thee even as thou wilt." What a
| esson on praying for others and its |arge benefitsl!

I ndi vi dual cases could be nanmed, where the afflicted persons interceded for
t hensel ves, illustrations of wonderful things wought by our Lord in answer to
the cries of those who were afflicted. As we read the Evangelists' record, the
pages fairly glisten with records of our Lord' s miracles wought in answer to
prayer, show ng the wonderful things acconplished by the use of this divinely
appoi nted nmeans of grace.

If we turn back to A d Testanent tinmes, we have no | ack of instances of
prayer mracles. The saints of those days were well acquainted with the power of
prayer to nove God to do great things. Natural laws did not stand in the way of
Al m ghty God when He was appealed to by H's prayi ng ones. Wat a narvel |l ous
record is that of Mses as those successive plagues were visited upon Egypt in
the effort to nake Pharaoh let the children of Israel go that they m ght serve
God! As one after another of these plagues canme, Pharaoh woul d beseech Mbses,
"Entreat the Lord your God that he may take away this death.” And as the pl agues
t hensel ves were miracl es, prayer renoved them as quickly as they were sent by



Al mighty God. The sanme hand whi ch sent these destructive agenci es upon Egypt was
nmoved by the prayers of H s servant Mbses to renove these sane plagues. And the
renoval of the plagues in answer to prayer was as renmarkable a display of D vine
power as was the sending of the plagues in the first instance. The renoval in
answer to prayer would do as much to show God's being and Hi s power as would the
pl agues t hensel ves. They were mracl es of prayer.

All down the line in AOd Testanent days we see these prayer mracles. God's
prayi ng servants had not the | east doubt that prayer would work marvell ous
results and bring the supernatural into the affairs of earth. Mracles and
prayer went hand in hand. They were conpani ons. The one was the cause, the other
was the effect. The one brought the other into existence. The miracle was the
proof that God heard and answered prayer. The mracle was the Divine
denonstration that God, who was in heaven, interfered in earth's affairs,

i ntervened to help nmen, and worked supernaturally if need be to acconplish H's
pur poses in answer to prayer.

Passing to the days of the early Church, we find the same Divine record of
prayer mracles. The sad news came to Peter that Dorcas was dead and he was
wanted at Joppa. Pronptly he nade his way to that place. Peter put everybody out
of the room and then he kneel ed down and prayed, and with faith said, "Tabitha,
arise," and she opened her eyes and sat up. Knee work on the part of Peter did
the work. Prayer brought things to pass and saved Dorcas for further work on
earth.

Paul was on that noted journey to Rone under guard, and had been
shi pwr ecked on an island. The chief man of the island was Publius, and his old
father was critically ill of a bloody flux. Paul laid his hands on the old man
and prayed for him and God cane to the rescue and heal ed the sick nman. Prayer
brought the thing desired to pass. God interfered with the |aws of nature,
ei t her suspending or setting themaside for a season, and answered the prayer of
this praying servant of Hs. And the answer to prayer anong those heat hen people
convinced themthat a supernatural power was at work anong them In fact so true
was this that they seemed to think a supernatural being had come anpbng t hem

Peter was put in prison by Herod after he had killed James with the sword.
The young Church was greatly concerned, but they neither |ost heart nor gave
t hensel ves over to needless fretting and worrying. They had | earned before this
fromwhence their help canme. They had been schooled in the | esson of prayer. God
had intervened before in the behalf of Hs servants and interfered when H's
cause was at stake. "Prayer was made w thout ceasing of the Church unto God for
him" An angel on swift wi ngs comes to the rescue, and in a marvellous and
supernatural way rel eases Peter and | eaves the prison doors |ocked. Locks and
prison doors and an unfriendly king cannot stand in the way of Al nmighty God when
H's people cry in prayer unto Hm Mracles if need be will be wought in their
behal f to fulfill H's promises and to carry forward H s plans. After this order
does the Wrd of God illustrate and enlarge and confirmthe possibilities of
prayer by what may be terned "Prayer mracles.”

How quickly to our straits follow our enlargenments! God wought a wonderfu
wor k through Samson in enabling himwith a crude instrunent, the jaw bone of an
ass, to slay a thousand nmen, giving hima great deliverance. Shortly afterward
he was abnormally thirsty, and he was unable to obtain any water. It seened as
if he would perish with thirst. God had saved himfromthe hands of the
Philistines. Could he not as well save himfromthirst? So Sanson cried unto the
Lord, and "CGod clave a hollow place that was in the jaw, and there cane water
t hereout, and when he had drunk, his spirit canme again and he revived." God
could bring water out of the jaw bone just as well as He could give victory by
it to Sanmson. God coul d change that which had been death-dealing to H s enem es
and nake it life-giving to H's servant. God can and will work a mracle in
answer to prayer in order to deliver His friends, sooner than He will work one
to destroy H s enem es. He does both, however, in answer to prayer.



Al'l natural forces are under God's control. He did not create the world and
put it under law, and then retire fromit, to work out its own destiny,
irrespective of the welfare of His intelligent creatures. Natural |aws are
simply God's |l aws, by which He governs and regulates all things in nature.
Nature is nothing but God's servant. God is above nature, God is not the slave
of nature. This being true, God can and will suspend the working of nature's
| aws, can hold themin abeyance by His alm ghty hand, can for the tinme being set
themaside, to fulfill H s higher purposes in redenption. It is no violation of
nature's |laws when, in answer to prayer, He who is above nature makes nature Hi s
servant, and causes nature to tarry out H's plans and purposes.

This is the explanation of that wonderful prayer mracle of Ad Testanent
ti mes, when Joshua, in the strength and power of the Lord God, commanded the sun
and noon to stand still in order to give tine to conplete the victory over the
enem es of Israel. Why should it be thought a thing incredible that the God of
nature and of grace should interfere with H's own natural |aws for a short
season in answer to prayer, and for the good of H's cause? Is God tied hand and
foot? Has He so circunscribed H nself that He cannot operate the |aw of prayer?
Is the law of nature superior to the | aw of prayer? Not by any neans. He is the
God of prayer as well as the God of nature. Both prayer and nature have God as
their Maker, their Ruler and their Executor. And prayer is God' s servant, just
as nature is H s servant.

The prayer force in God' s governnent is as strong as any other force, and
all natural and other forces nust give way before the force of prayer. Sun, noon
and stars are under God's control in answer to prayer. Rain, sunshine and drouth
obey Hs will. "Fire and hail, snow and vapour, stormy wind fulfilling his
word." Disease and health are governed by Hm All, all things in heaven and
earth, are absolutely under the control of H mwho nade heaven and earth, and
who governs all things according to H's own will.

Prayer still works mracles anmong nmen and brings to pass great things. It
is as true now as when Janmes wote his Epistle, "The fervent, effectual prayer
of a righteous man availeth nmuch." And when the records of eternity are read out
to an assenbled world, then will it appear how rmuch prayer has wought in this
world. Little is now seen of the fruits of prayer conpared to all that it has
acconpl i shed and is acconplishing. At the judgnent day, then will God discl ose
t he things which were brought to pass in this world through the prayers of the
sai nts. Many occurrences which are now taken as a matter of course will then be
seen to have happened because of the Lord' s praying ones.

The work of George Miuller in Bristol, England, was a mracle of the
ni neteenth century. It will take the opening of the books at the great judgnent
day to disclose all he wought through prayer. H s orphanage, in which hundreds
of fatherless and notherless children were cared for, to sustain which this
godly man never asked any one for nmoney with which to pay its running expenses,
is a marvel of nodern times. His practice was always to ask God for just what
was needed, and the answers which cane to himread |like a record of apostolic
times. He prayed for everything and trusted inplicitly to God to supply all his
needs. And it is a matter of record that never did he and the orphans ever | ack
for any good thing.

O a holy man who has done so nuch for Christ and suffering humanity, it
was said at the grave about him

"He prayed up the walls of an hospital, and the hearts of the nurses. He
prayed m ssion stations into being, and missionaries into faith. He prayed open
the hearts of the rich, and gold fromthe nost distant |ands.”

Luther is quoted as once saying: "The Christian's trade is praying."”
Certainly, for a great reason, the preacher's trade should be praying. W fear
greatly that many preachers know nothing of this trade of praying, and hence



t hey never succeed at this trade. A severe apprenticeship in the trade of
prayi ng nmust be served in order to becone a journeyman in it. Not only is it
true that there are few journeynen at work at this praying trade, but nunbers
have never even been apprentices at praying. No wonder so little is acconplished
by them God and the supernatural are left out of their progranmes.

Many do not understand this trade of praying because they have never
| earned it, and hence do not work at it. Many mracl es ought to be worked by our
praying. Why not? Is the armof the Lord shortened that He cannot save? Is H's
ear heavy that He cannot hear? Has prayer lost its power because iniquity
abounds and the |l ove of many has grown col d? Has God changed from what He once
was? To all these queries we enter an enphatic negative. God can as easily
to-day work mracles by praying as He did in the days of old. "I amthe Lord;
change not." "Is anything too hard for the Lord?"

He who works nmiracles by praying will first of all work the chief mracle
on hinmself. Ch, that we might fully understand well the Christian's trade of
praying, and follow the trade day by day and thus make to oursel ves great
spiritual wealth!

XI'V. Wonders of God Through Prayer
W sdom and Revel ati on di stingui shed by Experience and Scripture. By
Experience. Take a weak understandi ng (but one exceedi ng holy), having
little knowl edge of God by way of discursive wisdomand laying this thing to
that, and so knowi ng God: such poor soul is oftentines hardly able to speak
wi sely and he will know nore of God in one prayer than a great schol ar
(though al so very holy) hath known of HHmin all his life; God often deals
thus with the weak who are very holy; for if such were shut up to know ng
God by way of a sanctified reason, |arge understandings would have infinite
advant age of them and they would grow little in grace and holiness;
therefore God nakes a supply by breaking in upon their spirits by such

irradi ations as these. -- THOS. GOODW N
INthe fearful contest in this world between God and the devil, between good and
evil, and between heaven and hell, prayer is the mghty force for overconi ng
Sat an, giving dom nion over sin, and defeating hell. Only praying | eaders are to

be counted on in this dreadful conflict. Praying nen alone are to be put to the
front. These are the only sort who are able to successfully contend with all the
evil forces.

The "prayers of all saints" are a perpetual force against all the powers of
dar kness. These prayers are a mghty energy in overcomng the world, the flesh
and the devil and in shaping the destiny of God' s novenents, to overcone evil
and get the victory over the devil and all his works. The character and energy
of God's novenents lie in prayer. Victory is to come at the end of praying.

The wonders of CGod's power are to be kept alive, made real and present, and
repeated only by prayer. God is not now so evident in the world, so alnmighty in
mani festation as of old, not because mracl es have passed away, nor because Cod
has ceased to work, but because prayer has been shorn of its sinplicity, its
maj esty, and its power. CGod still lives, and mracles still live while God lives
and acts, for mracles are God' s ways of acting. Prayer is dwarfed, wthered and
petrified when faith in God is staggered by doubts of His ability, or through
t he shrinking caused by fear. Wen faith has a tel escopic, far-off vision of
Cod, prayer works no miracles, and brings no marvels of deliverance. But when
CGod is seen by faith's closest, fullest eye, prayer makes a history of wonders.

Thi nk about CGod. Make nmuch of Hm till He broadens and fills the horizon
of faith. Then prayer will conme into its marvellous inheritance of wonders. The
marvel s of prayer are seen when we renmenber that God's purposes are changed by
prayer, God's vengeance is stayed by prayer, and God's penalty is remtted by



prayer. The whol e range of God's dealing with man is affected by prayer. Here is
a force which nust be increasingly used, that of prayer, a force to which al
the events of |ife ought to be subjected.

To "pray w thout ceasing,"” to pray in everything, and to pray everywhere --
t hese commands of continuity are expressive of the sleepless energy of prayer,
of the exhaustless possibilities of prayer, and of its exacting necessity.
Prayer can do all things. Prayer nust do all things.

"Prayer is the sinplest formof speech
That infant |ips can try;

Prayer the sublinmest strains that reach
The maj esty on high."

Prayer is asking God for sonething, and for sonething which He has
prom sed. Prayer is using the divinely appointed neans for obtaining what we
need and for acconplishing what God proposes to do on earth.

"Prayer is appointed to convey
The bl essings God designs to give;
Long as they live should Christians pray,
They learn to pray when first they live."

And prayer brings to us bl essings which we need, and which only God can
gi ve, and which prayer can al one convey to us.

In their broadest fullness, the possibilities of prayer are to be found in
the very nature of prayer. This service of prayer is not a nere rite, a cerenony
t hrough which we go, a sort of performance. Prayer is going to God for sonething
needed and desired. Prayer is sinply asking God to do for us what He has
promsed us He will do if we ask Hm The answer is a part of prayer, and is
CGod's part of it. God's doing the thing asked for is as nuch a part of the
prayer as the asking of the thing is prayer. Asking is man's part. Gving is
Cod's part. The praying belongs to us. The answer bel ongs to God.

Man makes the plea and God nmakes the answer. The plea and the answer
conpose the prayer. God is nore ready, nore willing and nore anxious to give the
answer than man is to give the asking. The possibilities of prayer lie in the
ability of man to ask large things and in the ability of God to give |arge
t hi ngs.

God's only condition and limtation of prayer is found in the character of
t he one who prays. The nmeasure of our faith and praying is the neasure of H s
giving. Like as our Lord said to the blind man, "According to your faith be it
unto you," so it is the sanme in praying, "According to the neasure of your
asking, be it unto you." God neasures the answer according to the prayer. He is
limted by the | aw of prayer in the neasure of the answers He gives to prayer.
As is the neasure of prayer, so will be the answer.

If the person praying has the characteristics which warrant praying, then
the possibilities are illimtable. They are declared to be "all things
what soever." Here is no limtation in character or kind, in circunference or
condition. The man who prays can pray for anything and for everything, and God
will give everything and anything. If we limt God in the asking, He will be
l[imted in the giving.

Looki ng ahead, God declares in H's Wrd that the wonder of wonders will be
so great in the |ast days that everything aninmate and i nanimate will be excited
by H s power:

"For behold, | create new heavens and a new earth; and the former shall not



be remenbered nor cone to mnd
"But be ye glad and rejoice, forever, in that which | create; for behold
create Jerusalema rejoicing, and her people a joy."

But these days of God's mighty working, the days of H s magnificent and
wonder-creating power, will be days of nagnificent praying

"And it shall conme to pass that before they call, I will answer, and while
they are yet speaking, | wll hear.™

It has ever been so. God's marvellous, mracle-wrking times have been
times of marvellous, mracle-wrking praying. The greatest thing in God's
worship by Hs own estimate is praying. Its chief service and its distinguishing
feature is prayer:

"Even themw Il | bring to ny holy nountain, and make them joyful in ny
house of prayer; their burnt offering and their sacrifices shall be accepted
upon ny altar, for nmy house shall be called a house of prayer for all people.”

This was true under all the gorgeous rites and parade of cerenonies under
the Jewi sh worship. Sacrifice, offering and the atoning bl ood were all to be
i npregnated with prayer. The snoke of burnt offering and perfuned i ncense which
filled God's house was to be but the flanme of prayer, and all of God's people
were to be anointed priests to mnister at Hs altar of prayer. So all things
were to be done with mighty prayer, because m ghty prayer was the fruitage and
inspiration of mghty faith. But nuch nore is it now true every way under the
nore sinple service of the CGospel

The course of nature, the nmovenents of the planets, and the clouds, have
yielded to the influence of prayer, and God has changed and checked the order of
the sun and the seasons under the mghty energies of prayer. It is only
necessary to note the remarkabl e i nci dent when Joshua, through this divine neans
of prayer, caused the sun and the nmoon to stand still in order that a nore
conplete victory could be given to the armes of Israel in the contest with the
armes of the Anorites.

If we believe God's word, we are bound to believe that prayer affects CGod,
and affects Hmmghtily; that prayer avails, and that prayer avails mghtily.
There are wonders in prayer because there are wonders in God. Prayer has no
talismanic influence. It is no nere fetish. It has no so-called powers of nagic.
It is sinply naking known our requests to God for things agreeable to His will
in the name of Christ. It is just yielding our requests to a Father, who knows
all things, who has control of all things, and who is able to do all things.
Prayer is infinite ignorance trusting to the wi sdomof God. Prayer is the voice
of need crying out to H mwho is inexhaustible in resources. Prayer is
hel pl essness reposing with childlike confidence on the word of its Father in
heaven. Prayer is but the verbal expression of the heart of perfect confidence
inthe infinite wisdom the power and the riches of Alm ghty God, who has pl aced
at our command in prayer everything we need.

How all the gracious results of such gracious tinmes are to cone to the
worl d through prayer, we are taught in God's Wrd. God's heart seens to overfl ow
with delight at the prospect of thus blessing H s people. By the nmouth of the
Prophet Joel, God thus speaks:

"Fear not, O land; be glad and rejoice; for the Lord will do great things.

"Be not afraid, ye beasts of the field; for the pastures of the wi | derness
do spring, for the tree beareth her fruit, the fig-tree and the vine do yield
their strength.

"Be glad then, ye children of Zion, and rejoice in the Lord your God; for



he hath given you the forner rain noderately, and he will cause to conme down for
you the rain, the forner rain, and the latter rain in the first nonth.

"And the floors shall be full of wheat, and the fats shall overflowwth
wi ne and oil.

"And I will restore to you the years that the | ocust hath eaten, the canker
worm and the caterpillar, and the pal mer worm ny great arny which | sent anong
you.

"And ye shall eat in plenty, and be satisfied, and praise the nane of the
Lord your God, that hath dealt wondrously with you; and ny people shall never be
ashaned.

"And ye shall know that I amin the mdst of Israel, and that | amthe Lord
your God, and none el se; and ny people shall never be ashaned.”

VWhat wonderful material things are these which God proposes to bestow upon
H s people! They are marvell ous tenporal bl essings He pronises to bestow on
them They al nost astonish the mnd when they are studi ed. But God does not
restrict His large blessings to tenporal things. Looking down the ages, He
foresees Pentecost, and nakes these exceedi ng great and preci ous prom ses
concerning the outpouring of the Holy Spirit, these very words bei ng quoted by
Peter on that gl ad day of Pentecost:

"And it shall conme to pass afterward, that | will pour out ny Spirit upon
all flesh; and your sons shall prophesy, your old nmen shall dream dreans, your
young nmen shall see visions;

"And al so upon the servants and upon the handmai dens in those days will |
pour out mnmy Spirit.

"And I will show wonders in the heavens and in the earth, blood, and fire,
and pillars of snoke;

"The sun shall be turned into darkness, and the nmoon into bl ood, before the
great and the terrible day of the Lord shall cone.

"And it shall conme to pass that whosoever shall call on the name of the
Lord shall be delivered; for in Munt Zion and in Jerusal em shall be
deliverance, as the Lord hath said, and in the remmant whomthe Lord shal
call."”

But these marvell ous blessings will not be bestowed upon the people by
soverei gn power, nor be given unconditionally. God' s people nmust do sonething
precedent to such glorious results. Fasting and prayer must play an inportant
part as conditions of receiving such | arge blessings. By the nouth of the same
prophet, God thus speaks:

"Therefore also now, saith the Lord, turn ye to ne with all your heart, and
with fasting, and with weeping, and w th nourning;

"And rend your heart, and not your garnents; and turn unto the Lord your
CGod; for he is gracious and nerciful, slowto anger, and of great kindness, and
repenteth himof the evil.

"Who knoweth if he will turn and repent, and | eave a bl essing behind him
even a neat offering, and a drink offering, unto the Lord your God?

"Blow the trunpet in Zion; sanctify a fast, call a solem assenbly.

"Gat her the people; sanctify the congregation; assenble the el ders; gather
the children; and those that suck the breasts; let the bridegroomgo forth of
hi s chanber, and the bride out of her closet.

"Let the priests, the mnisters of the Lord, weep between the porch and the
altar, and let them say, Spare thy people, O Lord, and give not thine heritage
to reproach, that the heathen should rule over them Wherefore should they say
anong the people, Were is their God?

"Then will the Lord be jealous for his land, and pity his people.



"Yea, the Lord will answer and say unto his people, Behold I will send you
corn, and wine, and oil, and ye shall be satisfied therewith; and I will no nore
make you a reproach anong the heathen."

Prayer reaches even as far as does the presence of God go. It reaches
everywhere because God is everywhere. Let us read from Psal m 139: 1:

"If I ascend up into heaven, thou art there; if |I make ny bed in hell
behol d thou art there.

"If I take the wings of the norning and dwell in the utternost part of the
sea;

"Even there shall thy hand |l ead nme, and thy right hand shall hold ne."

This may be said as truly of prayer as it is said of the God of prayer. The
nmysteries of death have been fathomed by prayer, and its victins have been
brought back to life by the power of prayer, because God hol ds doni ni on over
deat h, and prayer reaches where God reigns. Elisha and Elijah both invaded the
real ms of death by their prayers, and asserted and established the power of Cod
as the power of prayer. Peter by prayer brings back to life the saintly Dorcas
to the early Church. Paul doubtless exercised the power of prayer as he fel
upon and enbraced Eutychus who fell out of the wi ndow when Paul preached at
ni ght .

Qur Lord several times explicitly declared the far-reaching possibilities
and the illimtable nature of prayer as covering "all things whatsoever." The
conditions of prayer are exalted into a personal union with H nself. That
successful praying glorified God was the condition upon which |abourers of first
quality and sufficient in nunbers were to be secured in order to press forward
God's work in the world. The giving of all good things is conditioned upon
asking for them The giving of the Holy Spirit to God's children is based upon
the asking of the children of God. God's will on earth can only be secured by
prayer. Daily bread is obtained and sanctified by prayer. Reverence, forgiveness
of sins, and deliverance fromthe evil one, and salvation fromtenptation, are
in the hands of prayer.

The first jewelled foundation Christ lays as the basic principle of H's
religion in the Sernmon on the Mount reads on this wi se: "Blessed are the poor in
spirit, for theirs is the kingdom of heaven." As prayer follows fromthe inner
sense of need, and prayer is the utterance of a deep poverty-stricken spirit, so
it is evident he who is "poor in spirit" is where he can pray and where he does
pray.

Prayer is a trenendous force in the world. Take this picture of prayer and
its wonderful possibilities. God' s cause is quiet and notionless on the earth.
An angel, strong and inpatient to be of service, waits round about the throne of
God in heaven, and in order to nove things on earth and give inpetus to the
nmovenments of God's cause in this world, he gathers all the prayers of all God's
saints in all ages, and puts them before God just |ike Aaron used to cloud,
flavour and sweeten hinself with the delicious incense when he entered the holy
sanctuary, nmade awful by the i medi ate presence of God. The angel inpregnates
all the air with that holy offering of prayers, and then takes its fiery body
and casts it on the earth.

Note the remarkable result. "There were voices and thunderings and
[ightnings and an eart hquake." \Wat trenendous force is this which has thus
convul sed the earth? The answer is that it is the "prayers of the saints,”
turned | oose by the angel round about the throne, who has charge of those
prayers. This mighty force is prayer, like the power of earth's mghtiest
dynam te.

Take anot her fact showi ng the wonders of prayer w ought by Alm ghty God in
answer to the praying of Hs true prophet. The nation of God' s people was



fearfully apostate in head and heart and life. A man of God went to the apostate
king with the fearful message which neant so nmuch to the |and, "There shall not
be rain nor dew these years but according to my word." Wence this mghty force
whi ch can stay the clouds, seal up the rain, and hold back the dew? W is this
who speaks with such authority? Is there any force which can do this on earth?
Only one, and that force is prayer, wielded in the hands of a praying prophet of
God. It is he who has influence with God and over God in prayer, who thus dares
to assume such authority over the forces of nature. This man Elijah is skilled
in the use of that trenmendous force. "And Elijah prayed earnestly, and it rained
not on the earth for three years and six nonths."

But this is not all the story. He who could by prayer |ock up the cl ouds
and seal up the rain, could also unlock. the clouds and unseal the rain by the
same mghty power of prayer. "And he prayed again, and the heaven gave rain, and
the earth gave forth her fruit."

M ghty is the power of prayer. Whnderful are its fruits. Remarkabl e things
are brought to pass by nmen of prayer. Many are the wonders of prayer w ought by
an Al m ghty hand. The evidences of prayer's acconplishnents al nbst stagger us.
They chal  enge our faith. They encourage our expectations when we pray.

From a cursory conpend |like this, we get a bird' s-eye view of the |large
possibilities of prayer and the urgent necessity of prayer. W see how CGod
commits Hnmself into the hands of those who truly pray. Great are the wonders of
prayer because great is the God who hears and answers prayer. Geat are these
wonder s because great are the rich prom ses made by a great God to those who
pray.

W& have seen prayer's far-reaching possibilities and its absol ute,
unquesti oned necessity, and we have al so seen that the foregoing particulars and
el aboration were requisite in order to bring the subject nore clearly, truly and
strongly before our m nds. The Church nore than ever needs profound convictions
of the vast inportance of prayer in prosecuting the work conmtted to it. Mre
prayi ng must be done and better praying if the Church shall be able to perform
the difficult, delicate and responsible task given to it by her Lord and Master
Def eat awaits a non-prayi ng Church. Success is sure to follow a Church given to
much prayer. The supernatural elenent in the Church, w thout which it nust fail
conmes only through praying. More tine, in this busy bustling age, nmust be given
to prayer by a CGod-called Church. Mre thought nmust be given to prayer in this
t houghtl ess, silly age of superficial religion. More heart and soul nust be in
the praying that is done if the Church would go forth in the strength of her
Lord and performthe wonders which is her heritage by Divine prom se.

"O Spirit of the Living God,
In all thy plenitude of grace,
VWere'er the foot of nman hath trod,
Descend on our apostate race.

"G ve tongues of fire and hearts of |ove
To preach the reconciling word,
G ve power and unction from above,
VWere'er the joyful sound is heard.™

It might be in order to give an instance or two in the life of Rev. John
Wesl ey, showi ng sone remarkabl e di splays of spiritual power. Many tines it is
stated this noted man gathered his conpany together, and prayed all night, or
till the mghty power of God came upon them It was at a Watch Ni ght service, at
Fetter Lane, Decenber 31, 1738, when Charles and John Wesley, with Whitfield,
sat up till after mdnight singing and praying. This is the account:



"About three o' clock in the norning, as we were continuing instant in
prayer, the power of God canme mightily upon us, so that many cried out for
exceeding joy, and many fell to the ground. As soon as we had recovered a little
fromthat awe and anazenent at the presence of His Majesty, we broke out with
one voice, 'W praise thee, O God! W acknow edge thee to be the Lord!""

On anot her occasion, M. Wsley gives us this account:

"After mdnight, about a hundred of us wal ked hone together, singing,
rejoicing and praising God."

O'ten does this godly nan make the record to this effect, "W continued in
m ni stering the Wrd and in prayer and praise till norning.”

One of his all-night westlings in prayer alone with God is said to have
greatly affected a Catholic priest, who was really awakened by the occurrence to
a realization of his spiritual condition

As often as God manifested His power in Scriptural times in working wonders
t hrough prayer, He has not left H nmself wi thout witness in nodern tinmes. Prayer
brings the Holy Spirit upon nen to-day in answer to inportunate, continued
prayer just as it did before Pentecost. The wonders of prayer have not ceased.

XV. Prayer and Divine Providence
Again a poor soul is tenpted to doubt the being of a God; argunments by way
of reason and wi sdom may convince himhe may get a little light fromthem
but sonetinmes God will conme into his soul with an i nmedi ate beam and scatter
all his doubts, nore than a thousand argunents can do; the way of w sdom
thus of knowi ng there is a God, that unties the knot; but the other cuts it
in pieces presently; so it is in all tenptations el se a man goes the way of
wi sdom and sanctified reason, and | ooks into his own heart and there sees
the work of grace and argues fromall God's dealings with him yet all these
satisfy not a man: but God conmes with a light in his spirit and all his
bolts and shackl es are knocked off in a nonent; here we see the way of
W sdom and t he way of Revelation. -- THOS. GOODW N

PRAYER and the Divine providence are closely related. They stand in cl ose
conpani onshi p. They cannot possibly be separated. So closely connected are they
that to deny one is to abolish the other. Prayer supposes a providence, while
providence is the result of and belongs to prayer. Al answers to prayer are but
the intervention of the providence of God in the affairs of nen. Providence has
to do specially with praying people. Prayer, providence and the Holy Spirit are
atrinity, which cooperate with each other and are in perfect harnmony with one
anot her. Prayer is but the request of man for God through the Holy Spirit to
interfere in behalf of himwho prays.

VWhat is ternmed providence is the Divine superintendence over earth and its
affairs. It inplies gracious provisions which Almghty God nakes for all Hi s
creatures, animate and inanimate, intelligent or otherwi se. Once adnit that Cod
is the Creator and Preserver of all nen, and concede that He is w se and
intelligent, and logically we are driven to the conclusion that Al m ghty God has
a direct superintendence of those whom He has created and whom He preserves in
being. In fact creation and preservati on suppose a superintendi ng provi dence.
VWhat is called Divine providence is sinply Almghty God governing the world for
its best interests, and overseeing everything for the good of manki nd.

Men tal k about a "general providence" as separate froma "special
provi dence."” There is no general providence but what is made up of speci al
provi dences. A general supervision on the part of God supposes a special and
i ndi vi dual supervision of each person, yea, even every creature, animl and al



al i ke.

Cod i s everywhere, watching, superintending, overseeing, governing
everything in the highest interest of man, and carrying forward H s plans and
executing H s purposes in creation and redenption. He is not an absentee God. He
did not make the world with all that is init, and turn it over to so-called
natural laws, and then retire into the secret places of the universe having no
regard for it or for the working of Hs laws. His hand is on the throttle. The
work is not beyond His control. Earth's inhabitants and its affairs are not
runni ng i ndependent of Al m ghty Cod.

Any and all providences are special providences, and prayer and this sort
of providences work hand in hand. God's hand is in everything. None are beyond
H m nor beneath His notice. Not that God orders everything which cones to pass.
Man is still a free agent, but the wi sdomof Al mghty God comes out when we
remenber that while man is free, and the devil is abroad in the land, God can
superintend and overrule earth's affairs for the good of man and for His glory,
and cause even the wath of man to praise Hm

Not hi ng occurs by accident under the superintendence of an all-w se and
perfectly just God. Nothing happens by chance in God's noral or natura
government. God is a God of order, a God of |aw, but none the less a
superintendent in the interest of His intelligent and redeened creatures.
Not hi ng can take place w thout the know edge of God.

"Hi s all surrounding sight surveys
Qur rising and our rest;

Qur public wal ks, our private ways,
The secrets of our breasts.”

Jesus Christ sets this matter at rest when He says, "Are not two sparrows
sold for a farthing? and one of themshall not fall on the ground w thout your
Father. But the very hairs of your head are all nunbered. Fear ye not,
therefore, ye are of nore val ue than nany sparrows.”

God cannot be ruled out of the world. The doctrine of prayer brings H m
directly into the world, and noves Hmto a direct interference with all of this
world' s affairs.

To rule Almghty God out of the providences of life is to strike a direct
bl ow at prayer and its efficacy. Nothing takes place in the world w thout God's
consent, yet not in a sense that He either approves everything or is responsible
for all things which happen. God is not the author of sin.

The question is sonetines asked, "Is God in everything?" as if there are
some things which are outside of the government of God, beyond H's attention
with which He is not concerned. If God is not in everything, what is the
Christian doing praying according to Paul's directions to the Philippians?

"Be careful for nothing, but in everything, by prayer and supplication
wi t h thanksgiving, |et your requests be made known unto Cod."

Are we to pray for sone things and about things with which God has not hing
to do? According to the doctrine that God is not in everything, then we are
outside the real mof God when "in everything we nake our requests unto CGod."

Then what will we do with that large prom se so conforting to all of God's
saints in all ages and in all clinmes, a prom se which belongs to prayer and
which is enbraced in a special providence: "And we know that all things work
toget her for good to themthat |ove God"?

If God is not in everything, then what are the things we are to expect from
the "all things" which "work together for good to themthat |ove God"? And if
God is not in everything in His providence what are the things which are to be



left out of our praying? W can lay it down as a proposition, borne out by
Scripture, which has a sure foundation, that nothing ever cones into the life of
God's saints without H s consent. God is always there when it occurs. He is not
far away. He whose eye is on the sparrow is also upon H's saints. H's presence
which fills imrensity is always where Hi s saints are. "Certainly I will be with
thee," is the word of God to every child of His.

"The angel of the Lord encanpeth round about themthat fear him and
delivereth them"” And nothing can touch those who fear God only with the
perm ssion of the angel of the Lord. Nothing can break through the encanpnent
wi t hout the perm ssion of the captain of the Lord' s hosts. Sorrows, afflictions,
want, trouble, or even death, cannot enter this D vine encanpnment w thout the
consent of Al mighty God, and even then it is to be used by God in His plans for
the good of His saints and for carrying out H s plans and purposes:

"For | am persuaded that neither death, nor life, nor angels, nor
principalities, nor powers, nor things present, nor things to cone,

"Nor height, nor depth, nor any other creature, shall be able to separate
us fromthe love of God which is in Christ Jesus our Lord."

These evil things, unpleasant and afflictive, may conme with Divine
perm ssion, but God is on the spot, Hs hand is in all of them and He sees to
it that they are woven into Hs plans. He causes themto be overruled for the
good of Hi s people, and eternal good is brought out of them These things, with
hundreds of others, belong to the disciplinary processes of Alm ghty God in
adm ni stering Hi s governnent for the children of nen.

The provi dence of God reaches as far as the realmof prayer. It has to do
with everything for which we pray. Nothing is too small for the eye of God,
nothing too insignificant for His notice and H s care. God's providence has to
do with even the stunbling of the feet of H s saints:

"For he shall give his angels charge concerning thee, to keep thee in al
t hy ways.

"They shall bear thee up in their hands, lest thou dash thy foot against a
stone. "

Read again our Lord' s words about the sparrow, for He says, "Five sparrows
are sold for two farthings, and not one of themis forgotten before God." Pau
asks the pointed question, "Doth God care for oxen?" Hi s care reaches to the
smal l est things and has to do with the nost insignificant matters which concern
men. He who believes in the God of providence is prepared to see His hand in al
t hi ngs which come to him and can pray over everything.

Not that the saint who trusts the God of providence, and who takes al
things to God in prayer, can explain the nysteries of D vine providence, but the
prayi ng ones recogni ze God in everything, see Hmin all that cones to them and
are ready to say as John said to Peter at the Sea of Galilee, "It is the Lord.™

Prayi ng saints do not presune to interpret God' s dealings with them nor
undertake to explain God' s providences, but they have learned to trust God in
the dark as well as in the light, to have faith in God even when "cares like a
wi | d del uge conme, and storns of sorrow fall."

"Though he slay nme, yet will | trust him" Praying saints rest thensel ves
upon the words of Jesus to Peter, "What | do thou knowest not now, but thou
shalt know hereafter.” None but the praying ones can see God's hands in the
provi dences of life. "Blessed are the pure in heart, for they shall see Cod,"
shall see God here in H's providences, in Hs Word, in Hs Church. These are
they who do not rule God out of earth's affairs, and who believe God interferes
with matters of earth for them

VWile God' s providence is over all men, yet Hi s supervision and



adm ni stration of H s governnent are peculiarly in the interest of H's people.

Prayer brings God's providence into action. Prayer puts God to work in
overseeing and directing earth's affairs for the good of men. Prayer opens the
way when it is shut up or straitened.

Provi dence deals nore especially with tenporalities. It is in this realm
that the providence of God shines brightest and is nost apparent. It has to do
with food and rainment, with business difficulties, with strangely interposing
and saving fromdanger, and with hel ping in emergencies at very opportune and
critical tines.

The feeding of the Israelites during the wilderness journey is a striking
illustration of the providence of God in taking care of the tenporal wants of
H s people. H s dealings with those people show how He provided for themin that
[ ong pil grimage.

"Day by day the manna fell,
Oto learn this | esson well!
Still by constant mercy fed,
Gve me, Lord, ny daily bread.

"Day by day the prom se reads,
Daily strength for daily needs;
Cast foreboding fears away,
Take the manna of to-day."

Qur Lord teaches this sanme | esson of a providence which clothes and feeds
H s people, in the Sernmon on the Munt, when He says, "Take no thought what ye
shall eat, or what ye shall drink, nor yet for your body, what ye shall put on."
Then He directs attention to the fact that it is God s providence which feeds
the fowls of the air, clothes the lilies of the field, and asks if God does al
this for birds and flowers, will He not care for then?

Al of this teaching |eads up to the need of a childlike, inplicit trust in
an overruling providence, which |ooks after the tenporal wants of the children
of men. And let it be noted specially that all this teaching stands cl osely
connected in the utterances of our Lord with what He says about prayer, thus
cl osely connecting a Divine oversight with prayer and its prom ses.

We have an inpressive | esson on Divine providence in the case of Elijah
when he was sent to the brook Cherith, where God actually enpl oyed the ravens to
feed H s prophet. Here was an interposition so plain that God cannot be rul ed
out of life's tenporalities. Before God will allow H s servant to want bread, He
noves the birds of the air to do H s bidding and take care of H s prophet.

Nor was this all. Wen the brook ran dry, God sent himto a poor w dow, who
had just enough meal and oil for the urgent needs of the good woman and her son
Yet she divided with himher |ast norsel of bread. Wat was the result? The
provi dence of God interposed, and as long as the drouth | asted, the cruse of oi
never failed nor did the neal in the barrel give out.

The A d Testanment sparkles with illustrations of the provisions of A mghty
CGod for H s people, and show clearly God's overruling providence. In fact the
A d Testanent is largely the account of a providence which dealt with a peculiar
peopl e, anticipating their every tenporal want, which mnistered to them when in
energenci es, and which sanctified to themtheir troubles.

It is worth while to read that old hymm of Newton's, which has in it so
much of the providence of God:

"Though troubl es assail, and dangers affright,
Though friends should all fail, and foes all unite,
Yet one thing secures ne, whatever beti de,



The prom se assures us, the Lord will provide.

"The birds wi thout barns, or storehouse are fed,
Fromthemlet us learn, to trust for our bread;
H's saints what is fitting, shall ne'er be denied,
So long as it's witten, the Lord will provide."

In fact many of our old hymms are filled with sentinments in song about a
Di vi ne provi dence, which are worth while to be read and sung even in this day.

God is in the nost afflictive and sorrowing events of life. Al such events
are subjects of prayer, and this is so for the reason that everything which
conmes into the Iife of the praying one is in the providence of God, and takes
pl ace under Hi s superintending hand. Sone would rule God out of the sad and hard
things of life. They tell us that God has nothing to do with certain events
whi ch bring such grief to us. They say that God is not in the death of children
that they die fromnatural causes, and that it is but the working of natura
| aws.

Let us ask what are nature's |laws but the aws of God, the laws by which
God rules the world? And what is nature anyway? And who nmade nature? How great
the need to know that God is above nature, is in control of nature, and is in
nature? W need to know that nature or natural |aws are but the servants of
Al m ghty God who nmade these |laws, and that He is directly in them and they are
but the Divine servants to carry out God' s gracious designs, and are made to
execute H s graci ous purposes. The God of providence, the God to whomthe
Christians pray, and the God who interposes in behalf of the children of nmen for
their good, is above nature, in perfect and absolute control of all that bel ongs
to nature. And no law of nature can crush the [ife out of even a child w thout
CGod giving His consent, and w thout such a sad event occurring directly under
H's all-seeing eye, and without H s being i mediately present.

David believed this doctrine when he fasted and prayed for the life of his
child, for why pray and fast for a baby to be spared, if God has nothing to do
with its death should it die?

Mor eover, "does care for oxen," and have a direct oversight of the sparrows
which fall to the ground, and yet have nothing to do with the going out of this
world of an immortal child? Still further, the death of a child, no matter if it
shoul d cone al one as sone people claimby the operation of the | aws of nature,
let it be kept in mnd that it is a great affliction to the parents of the
child. Were do these innocent parents cone in under any such doctrine? It
beconmes a great sorrow to nother and father. Are they not to recognize the hand
of God in the death of the child? And is there no providence or Divine oversight
in the taking away of their child to then? David recognized the facts clearly
that God had to do with keeping his child in life; that prayer mght avail in
saving his child fromdeath, and that when the child died it was because God had
ordered it. Prayer and providence in all this affair worked in harnoni ous
cooperation, and David thoroughly understood it. No child ever dies wthout the
direct perm ssion of Almghty God, and such an event takes place in H's
provi dence for wi se and beneficent ends. God works it into H's plans concerning
the child hinmself and the parents and all concerned. Mreover, it is a subject
of prayer whether the child lives or dies.

"I n each event of |ife how clear
Thy ruling hand | see;
Each bl essing to ny soul nost dear
Because conferred by Thee.™

XVl . Prayer and Divine Providence (Continued)



A proper idea of prayer is the pouring out of the soul before God, with the
hand of faith placed on the head of the Sacrificial Ofering, inploring
mercy, and presenting itself a free-will offering of itself unto God, giving
up body, soul and spirit, to be guided and governed as may seemgood to Hi s
heavenly wi sdom desiring only perfectly to love Hm and to serve Hmwth
all its powers, at all tines, while He has a being. -- ADAM CLARKE

TWD ki nds of providences are seen in God's dealings with nmen, direct providences
and perni ssive providences. God orders sone things, others He permts. But when
He permits an afflictive dispensation to cone into the life of H's saint, even
though it originate in a wicked mind, and it be the act of a sinner, yet before
it strikes H's saint and touches him it beconmes God's providence to the saint.
In other words, God consents to sone things in this world, without in the |east
bei ng responsible for them or in the | east excusing himwho originates them
many of themvery painful and afflictive, but such events or things always
beconme to the saint of God the providence of God to him So that the saint can
say in each and all of these sad and distressing experiences, "It is the Lord,

I et himdo what seenmeth himgood." O with the Psalmst, he may say, "I was
dunb; | opened not ny nouth, because thou didst it."

This was the explanation of all of Job's severe afflictions. They cane to
himin the providence of God, even though they had their origin in the m nd of
Sat an, who devi sed them and put theminto execution. God gave Satan perm ssion
to afflict Job, to take away his property, and to rob himof his children. But
Job did not attribute these things to blind chance, nor to accident, neither did
he charge themto Satanic agency, but said, "The Lord hath given, and the Lord
hat h taken away; blessed be the nane of the Lord."” He took these things as
com ng fromhis God, whom he feared and served and trusted

And to the sane effect are Job's words to his wife when she |eft God out of
t he question, and w ckedly told her husband, "Curse God and die." Job replied,
"Thou speakest as one of the foolish wonmen speaketh. What! Shall we receive good
at the hand of God, and shall we not receive evil?"

It is no surprise under such a view of God's dealings with Job that it
shoul d be recorded of this man of faith, "In all this did not Job sin with his
lips,"” and in another place was it said, "In all this Job sinned not, nor
charged CGod foolishly.” In nothing concerning God and the events of |ife do nen
talk more foolishly and even wi ckedly than in ignorantly making up their
judgments on the providences of God in this world. Othat we had nen after the
type of Job, who though afflictions and privations are severe in the extrene,
yet they see the hand of God in providence and openly recognize God in it.

The sequel to all these painful experiences are but illustrations of that
famliar text of Paul, "And we know that all things work together for good to
themthat |ove God." Job received back nore in the end than was ever taken away
fromhim He energed fromunder these trenmendous troubles with victory, and
becanme till this day the exponent and exanple of great patience and strong faith
in God' s providences. "Ye have heard of the patience of Job,"™ rings down the
line of Divine revelation. God took hold of the evil acts of Satan, and worked
theminto H s plans and brought great good out of them He made evil work out
for good without in the |east endorsing the evil or conniving at it.

W have the same gracious truth of Divine providence evidenced in the story
of Joseph and his brethren, who sold himw ckedly into Egypt and forsook himand
deceived their old father. Al this had its origin in their evil mnds. And yet
when it reached God's plans and purposes, it becanme God's providence both to
Joseph and to the future of Jacob's descendants. Hear Joseph as he spoke to his
brethren after he had discovered hinself to themdown in Egypt, -- in which he
traces all the painful events back to the mnd of God and nade them have to do
with fulfilling God' s purposes concerning Jacob and his posterity:



"Now therefore be not grieved nor angry with yourselves that ye sold ne
hither; for God did send me before you to preserve life. And God sent ne before
you to preserve you a posterity on the earth, and to save your lives by a great
del i verance

"So that it was not you that sent me hither, but God."

Cowper's wel |l -known hymm might well be read in this connection, one verse
of which is sufficient just now

"God noves in a nysterious way,
H s wonders to perform

He plants Hs footsteps in the sea,
And rides upon the storm"

The very sane |ine of argument appears in the betrayal of our Lord by
Judas. O course it was the wicked act of an evil man, but it never touched our
Lord till the Father gave H s consent, and God took the evil design of Judas and
worked it into His own plans for the redenption of the world. It did not excuse
Judas in the least that good cane out of his w cked act, but it does magnify the
wi sdom and greatness of God in so overruling it as that man's redenpti on was
secured. It is so always in God's dealings with man. Thi ngs which conme to us
from second causes are no surprise to God, nor are they beyond H's control. H's
hand can take hold of themin answer to prayer and lie can make afflictions,
fromwhatever quarter they may conme, "work for us a nore exceedi ng and eterna
wei ght of glory."

The provi dence of God goes before His saints, opens the way, renoves
difficulties, solves problens and brings deliverances when escape seens
hopel ess. God brought Israel out of Egypt by the hand of Mses, Hi s chosen
| eader of that people. They canme to the Red Sea. But there were the waters in
front, with no crossing nor bridges. On one side were high nmountains, and behind
canme the hosts of Pharaoh. Every avenue of escape was closed. There seened no
hope. Despair al nost reigned. But there was one way open which nmen overl ooked,
and that was the upward way. A man of prayer, Mses, the man of faith in Cod,
was on the ground. This man of prayer, who recogni zed God in providence, wth
commandi ng force, spoke to the people on this w se:

"Fear ye not; stand still and see the salvation of the Lord."

Wth this he lifted up his rod, and according to Divine conmand, he
stretched his hand over the sea. The waters divided, and the conmmand i ssued
forth, "Speak unto the children of Israel that they go forward." And Israel went
over the sea dry shod. God had opened a way, and what seened an i npossible
energency was remarkably turned into a wonderful deliverance. Nor is this the
only tinme that God has interposed in behalf of H s people when their way was
shut up.

The whol e history of the Jews is the story of God' s providence. The A d
Test ament cannot be accepted as true without receiving the doctrine of a Divine,
overruling providence. The Bible is preeminently a Divine revelation. It reveals
things. It discovers, uncovers, brings to |light things concerning God, H's
character and Hi s manner of governing this world, and its inhabitants, not
di scoverabl e by human reason, by science or by phil osophy. The Bible is a book
in which God reveals Hinself to men. And this is particularly true when we
consider God's care of His creatures and H's oversight of the world, H's
superintendence of its affairs. And to dispute the doctrine of providence is to
di scredit the entire revelation of God's Wrd. Everywhere this Wrd di scovers
God's hand in nman's affairs.

The A d Testanent especially, but also the New Testanent, is the story of



prayer and providence. It is the tale of God's dealings with men of prayer, mnen
of faith in Hs direct interference in earth's affairs, and with God's manner of
superintending the world in the interest of H s people and in carrying forward
H's work in His plans and purposes in creation and redenption

Prayi ng men and God's providence go together. This was thoroughly
understood by the praying ones of the Scripture. They prayed over everything
because God had to do with everything. They took all things to God in prayer
because they believed in a D vine providence which had to do with all things.
They believed in an ever present God, who had not retired into the secret
recesses of space, leaving Hs saints and H's creatures to the nmercy of a
tyrant, called nature, and its laws, blind, unyielding, with no regard for any
one who stood in its way. If that be the correct conception of God, why pray to
Hn? He is too far away to hear them when they pray, and too unconcerned to
trouble H nsel f about those on earth.

These nen of prayer had an inplicit faith in a God of special providence,
who would gladly, pronptly and readily respond to their cries for help in tines
of need and in seasons of distress.

The so-called "laws of nature” did not trouble themin the |east. God was
above nature, in control of nature, while nature was but the servant of Al mghty
God. Nature's laws were but H's own [ aws, since nature was but the offspring of
the Divine hand. Laws of nature m ght be suspended and no evil would result.
Every intelligent person is conversant every day when he sees nman overruling and
overcom ng the [aw of gravitation, and no one is surprised or raises his hand or
voice in horror at the thought of nature's |laws being violated. God is a God of
| aw and order, and all H's laws in nature, in providence and in grace work
together in perfect accord, with no clash nor disharnony.

God suspends or overcones the | aws of disease and rain often w thout or
i ndependent of prayer. But quite often He does this in answer to prayer. Prayer
for rain or for dry weather is not outside the noral governnment of God, nor is
it asking God to violate any | aw which He has made, but only asking Hmto give
rain in Hs own way, according to Hs own | aws. So al so the prayer for the
rebuki ng of disease is not a request at war with | aw either natural or
otherwi se, but is a prayer in accordance with |aw, even the |aw of prayer, a | aw
set in operation by Almghty God as the so-called natural |aw which governs rain
or which control s disease.

The believer in the | aw of prayer has strong ground on which to base his
plea. And the believer in a D vine providence, the conpanion of prayer, stands
equal ly on strong granite foundations, fromwhich he need not be shaken. These
twin doctrines stand fast and wi |l abide forever.

"In every condition, in sickness, in health,
In poverty's vale or abounding in wealth;
At hone or abroad, on the land or the sea,
As thy days may denmand shall thy strength ever be."

Thi s docunent (last nodified April 17, 1997) fromthe Christian C assics
Et hereal Library server, at \Weaton Col | ege



