The Pursuit of God by A. W Tozer

I nt roduction
Here is a masterly study of the inner life by a heart thirsting after God, eager
to grasp at |least the outskirts of H s ways, the abyss of H s |ove for sinners,
and the height of H s unapproachable majesty--and it was witten by a busy
pastor in Chicago! Wio could imagine David witing the twenty-third Psal mon
South Hal sted Street, or a nedieval nystic finding inspiration in a small study
on the second floor of a frame house on the vast, flat checkerboard of endless
streets - Wiere cross the crowded ways of life - Wiere sound the cries of race
and clan, In haunts of w etchedness and need, On shadowed threshold dark with
fears, And paths where hide the lures of greed... But even as Dr. Frank Mason
North, of New York, says in his imortal poem so M. Tozer says in this book
“Above the noise of selfish strife we hear Thy voice, O Son of Man.' M
acquai ntance with the author is limted to brief visits and loving fellowship in
his church. There | discovered a self-made schol ar, an ommivorous reader with a
remarkabl e |ibrary of theol ogi cal and devotional books, and one who seened to
burn the mdnight oil in pursuit of God. His book is the result of |ong
medi tati on and nuch prayer. It is not a collection of sernons. It does not dea
with the pulpit and the pew but with the soul a thirst for Cod.
The chapters could be sumarized in Mdses' prayer, ~Show ne thy glory,' or
Paul ' s exclamation, O the depth of the riches both of the wi sdom and know edge
of God!" It is theology not of the head but of the heart. There is deep insight,
sobriety of style, and a catholicity of outlook that is refreshing. The author
has few quotations but he knows the saints and mystics of the
centuries--Augustine, N cholas of Cusa, Thonas a Kenpis, von Hagel, Finney,
Wesl ey and many nore. The ten chapters are heart searching and the prayers at
the close of each are for the closet, not pulpit. I felt the nearness of God
while reading them Here is a book for every pastor, mssionary, and devouted
Christian. It deals with the deep things of God and the riches of Hi s grace.
Above all, it has the keynote of sincerity and humlity.
Sanuel M Zwener

New York City

Pref ace

In this hour of all-but-universal darkness one cheering gl eam appears: within
the fold of conservative Christianity there are to be found increasing nunbers
of persons whose religious lives are marked by a growi ng hunger after God

H nself. They are eager for spiritual realities and will not be put off with
words, nor will they be content with correct “interpretations' of truth. They
are athirst for God, and they will not be satisfied till they have drunk deep at
the Fountain of Living Water. This is the only real harbinger of revival which
have been able to detect anywhere on the religious horizon. It may be the cloud
the size of a man's hand for which a few saints here and there have been

| ooking. It can result in a resurrection of life for many souls and a recapture
of that radi ant wonder which should acconpany faith in Christ, that wonder which
has all but fled the Church of God in our day. But this hunger must be

recogni zed by our religious |eaders.

Current evangelicalismhas (to change the figure) laid the altar and divided the
sacrifice into parts, but now seens satisfied to count the stones and rearrange
the pieces with never a care that there is not a sign of fire upon the top of
lofty Carnmel. [See 1 Kings 18 for the allusions.-ccp] But God be thanked that
there are a few who care. They are those who, while they |ove the altar and



delight in the sacrifice, are yet unable to reconcile thenselves to the

conti nued absence of fire. They desire God above all. They are athirst to taste
for thenselves the "piercing sweetness' of the |Iove of Christ about Wiomall the
holy prophets did wite and the psalmsts did sing.

There is today no lack of Bible teachers to set forth correctly the principles
of the doctrines of Christ, but too many of these seemsatisfied to teach the
fundanmental s oft he faith year after year, strangely unaware that there is in
their mnistry no mani fest Presence, nor anything unusual in their persona
lives. They mnister constantly to believers who feel within their breasts a

| ongi ng which their teaching sinply does not satisfy. | trust | speak in
charity, but the lack in our pulpits is real. Mlton's terrible sentence applies
to our day as accurately as it did to his: “~The hungry sheep | ook up, and are
not fed.'

It is a solermm thing, and no small scandal in the Kingdom to see God's children
starving while actually seated at the Father's table. The truth of Wesley's
words i s established before our eyes: “Othodoxy, or right opinion, is, at best,
a very slender part of religion. Though right tenpers cannot subsist without

ri ght opinions,yet right opinions may subsist without right tenpers. There may
be a right opinion of God w thout either |love or one right tenper toward H m
Satan is proof of this.'

Thanks to our splendid Bible societies and to other effective agencies for the
di ssem nati on of the Wird, there are today many mllions of people who hold
“right opinions,' probably nore than ever before in the history of the
Church. Yet | wonder if there was ever a tinme when true spiritual worship was
ever a tine when true spiritual worship was at a | ower ebb. To great sections of
the Church the art of worship has been lost entirely, and in its place has cone
that strange and foreign thing called the "program' This word has been borrowed
fromthe stage and applied with sad wisdomto the type of public service which
now passes for worship anong us.

Sound Bi bl e exposition is an inperative nmust in the Church of the living Cod.
Wthout it no church can be a New Testanent church in any strict nmeaning of that
term But exposition may be carried on in such way as to | eave the hearers
devoid of any true spiritual nourishment whatever. For it is not mere words that
nourish the soul, but God Hi nself, and unless and until the hearers find God in
personal experience, they are not the better for having heard the truth. The
Bible is not an end in itself, but a means to bring nen to an intinmte and

sati sfying knowl edge of God, that they may enter into Hm that they may delight
in Hs Presence, may taste and know the inner sweetness of the very God Hi nsel f
in the core and center of their hearts.

This book is a nodest attenpt to aid God's hungry children so to find Hm
Not hi ng here is new except in the sense that it is a discovery which nmny own
heart has nade of spiritual realities nost delightful and wonderful to mne.

O hers before ne have gone nuch farther into these holy nysteries than | have
done, but if my fire is not large it is yet real, and there may be those who can
light their candle at its flane.

A. W Tozer Chicago, Ill. June 16, 1948.

Chapter 1: Follow ng hard after God
My soul followeth hard after thee: thy right hand uphol deth ne.

Ps. 63:8

Christian theol ogy teaches the doctrine of prevenient grace,

which briefly
stated nmeans this, that before a man can seek God, God nust first have sought
the man. Before a sinful man can think a right thought of God, there nust have
been a work of enlightenment done within him inperfect it may be, but a true
wor k nonet hel ess, and the secret cause of all desiring and seeking and prayi ng



whi ch may foll ow.

W pursue God because, and only because, He has first put an urge within us that
spurs us to the pursuit. “No man can conme to ne,' said our Lord, "“except the

Fat her which hath sent ne draw him' and it is by this very preveni ent draw ng
that God takes fromus every vestige of credit for he act of com ng. The inpul se
to pursue CGod originates with God, but the outworking of that inmpulse is our
following hard after Hm and all the tine we are pursuing Hmwe are already in
Hi s hand: "“Thy right hand upholdeth nme.' In this divine "upholding' and human
“following' there is no contradiction. Al is of God, for as von Hugel teaches,
God is always previous.

In practice, however, (that is, where God' s previous working neets man's present
response) man nust pursue God. On our part there nust be positive reciprocation
if this secret drawing of God is to eventuate in identifiable experience of the
Divine. In the warm | anguage of personal feeling this is stated in the
Forty-second Psalm “As the hart panteth after the waterbrooks, so panteth ny
soul after thee, O God. My soul thirsteth for God, for the living God: when
shall | conme and appear before God?' This is deep calling unto deep, and the

| ongi ng heart will understand it.

The doctrine of justification by faith--a Biblical truth, and a bl essed relief
fromsterile legalismand unavailing self-effort--has in our tine fallen into
evil conpany and been interpreted by many in such manner as actually to bar nen
fromthe know edge of God. The whol e transaction of religious conversion has
been nmade nechanical and spiritless. Faith may now be exercised without a jar to
the noral life and wi thout enbarrassnment to the Adam c ego. Christ may be
“received' without creating any special love for Hmin the soul of the
receiver. The man is “saved,' but he is not hungry nor thirsty after God. In
fact he is specifically taught to be satisfied and encouraged to be content with
little.

The nodern scientist has | ost God amd the wonders of H's world;, we Christians
are in real danger of |losing God amd the wonders of His Wrd. W have al nost
forgotten that God is a Person and, as such, can be cultivated as any person
can. It is inherent in personality to be able to know other personalities, but
full know edge of one personality by another cannot be achieved in one
encounter. It is only after long and |l oving nmental intercourse that the ful
possibilities of both can be expl ored.

Al'l social intercourse between human beings is a response of personality to
personality, grading upward fromthe nost casual brush between man and man to
the fullest, nost intimte communi on of which the human soul is capable.
Religion, so far as it is genuine, is in essence the response of created
personalities to the Creating Personality, God. "This is life eternal, that they
m ght know thee, the only true God, and Jesus Christ, whomthou hast sent.’
(John 17: 3)

God is a Person, and in the deep of His mghty nature He thinks, wills, enjoys
feels, loves, desires and suffers as any other person may. In making Hi nself
known to us He stays by the famliar pattern of personality. He comuni cates

wi th us through the avenues of our mnds, our wills and our enotions. The

conti nuous and unenbarrassed interchange of |ove and thought between God and the
soul of the redeened man is the throbbing heart of New Testament religion

This intercourse between God and the soul is known to us in conscious persona
awareness. It is personal: that is, it does not cone through the body of
bel i evers, as such, but is known to the individual, and to the body through the
i ndi vi dual s which conpose it. And it is conscious: that is, it does not stay

bel ow t he threshol d of consci ousness and work there unknown to the soul (as, for
i nstance, infant baptismis thought by sone to do), but comes within the field
of awareness where the nan can "know it as he knows any other fact of

experi ence.

You and | are in little (our sins excepted) what God is in |large. Being made in



H s i mage we have within us the capacity to know Hm In our sins we |lack only
the power. The noment the Spirit has quickened us to life in regeneration our
whol e being senses its kinship to God and | eaps up in joyous recognition. That
is the heavenly birth w thout which we cannot see the Kingdomof God. It is,
however, not an end but an inception, for now begins the glorious pursuit, the
heart's happy exploration of the infinite riches of the Godhead. That is where
we begin, | say, but where we stop no man has yet discovered, for there is in
the awful and nysterious depths of the Triune God neither limt nor end.
Shor el ess Ccean, who can sound Thee?

Thine own eternity is round Thee,

Maj esty di vi ne!

To have found God and still to pursue Hmis the soul's paradox of |ove,
scor ned
i ndeed by the too-easily- satisfied religionist, but justified in happy
experience by the children of the burning heart. St. Bernard stated this holy
paradox in a nusical quatrain that will be instantly understood by every
wor shi ppi ng soul
W taste Thee, O Thou Living Bread,

And long to feast upon Thee still:

We drink of Thee, the Fountai nhead

And thirst our souls fromThee to fill

cone near to the holy nen and wonen of the past and you will soon feel the
heat
of their desire after God. They mourned for Hm they prayed and westled and
sought for H mday and night, in season and out, and when they had found H mthe
finding was all the sweeter for the |long seeking. Myses used the fact that he
knew God as an argunent for knowing H mbetter. “Now, therefore, | pray thee, if
I have found grace in thy sight, show nme now thy way, that | may know thee, that
I may find grace in thy sight'; and fromthere he rose to nmake the daring
request, | beseech thee, show ne thy glory.' God was frankly pleased by this
di splay of ardour, and the next day called Mbses into the mount, and there in
sol emn procession nmade all His glory pass before him
David's life was a torrent of spiritual desire, and his psalnms ring with the cry
of the seeker and the glad shout oft he finder. Paul confessed the mainspring of
his Iife to be his burning desire after Christ. “That | nmay know Hm' was the
goal of his heart, and to this he sacrificed everything. "Yea doubtless, and
count all things but |oss for the excellency of the know edge of Christ Jesus ny
Lord: for whom| have suffered the loss of all things, and do count them but
refuse, that I may win Christ'" (Phil 3:8).
Hymmody is sweet with the Ionging after God, the God whom while the singer
seeks, he knows he has already found. "His track | see and |I'll pursue,' sang
our fathers only a short generation ago, but that song is heard no nore in the
great congregation. How tragic that we in this dark day have had our seeking
done for us by our teachers. Everything is made to center upon the initial act
of “accepting' Christ (a term incidentally, which is not found in the Bible)
and we are not expected thereafter to crave any further revelation of God to our
soul s. W have been snared in the coils of a spurious |ogic which insists that
if we have found H mwe need no nore seek Hm This is set before us as the | ast
word in orthodoxy, and it is taken for granted that no Bi bl e-taught Christian
ever believed otherwi se. Thus the whol e testinmony of the worshipping, seeking,
singing Church on that subject is crisply set aside. The experiential heart-
t heol ogy of a grand arny of fragrant saints is rejected in favor of a snug
interpretation of Scripture which would certainly have sounded strange to an
Augustine, a Rutherford or a Branierd.
In the mdst of this great chill there are sone, | rejoice to acknow edge, who
will not be content with shallow logic. They will admt the force of the
argunment, and then turn away with tears to hunt sone lonely place and pray, O



God, show me thy glory." They want to taste, to touch with their hearts, to see
with their inner eyes the wonder that is God.

I want deliberately to encourage this mghty longing after God. The lack of it
has brought us to our present |low estate. The stiff and wooden quality about our
religious lives is a result of our lack of holy desire. Conplacency is a deadly
foe of all spiritual growth. Acute desire nust be present or there will be no
mani festation of Christ to His people. He waits to be wanted. Too bad that wth
many of us He waits so long, so very long, in vain.

Every age has its own characteristics. Right nowwe are in an age of religious
conplexity. The sinmplicity which is in Christ is rarely found among us. In its
stead are prograns, mnethods, organizations and a world of nervous activities

whi ch occupy time and attention but can never satisfy the Ionging of the heart.
The shal | omness of our inner experience, the holl owness of our worship, and the
servile imtation of the world which marks our pronotional nethods all testify
that we, in this day, know God only inperfectly, and the peace of God scarcely
at all.

If we would find God amid all the religious externals we nust first determine to
find Hm and then proceed in the way of sinplicity. Now as al ways God di scovers
H msel f to "babes' and hides Hinself in thick darkness fromthe wi se and the
prudent. W nust sinplify our approach to Hm W nust strip down to essentials
(and they will be found to be blessedly few). W nust put away all effort to

i npress, and cone with the guileless candor of childhood. If we do this, w thout
doubt God will quickly respond.

VWhen religion has said its last word, there is little that we need other than
God H nsel f. The evil habit of seeking CGod-and effectively prevents us from
finding God in full revelation. In the "and' lies our great woe. If we omt the
“and', we shall soon find God, and in Hmwe shall find that for which we have
all our lives been secretly |onging.

W& need not fear that in seeking God only we may narrow our lives or restrict
the nmotions of our expanding hearts. The opposite is true. W can well afford to
make God our All, to concentrate, to sacrifice the many for the One.

The aut hor of the quaint old English classic, The d oud of Unknow ng, teaches us
how to do this. "Lift up thine heart unto God with a nmeek stirring of |ove; and
mean Hinself, and none of H s goods. And thereto, | ook thee loath to think on
aught but God Hinself. So that nought work in thy wit, nor in thy will, but only
God Hnself. This is the work of the soul that nost pleaseth God.'

Agai n, he recommends that in prayer we practice a further stripping down of
everyt hing, even of our theology. “For it sufficeth enough, a naked intent

direct unto God w thout any other cause than Hinself.' Yet underneath all his
thinking lay the broad foundation of New Testament truth, for he explains that
by "Hinmsel f' he neans ~God that nade thee, and bought thee, and that graciously
called thee to thy degree.’ And he is all for sinplicity: If we would have
religion "|apped and folden in one word, for that thou shoul dst have better hold
t hereupon, take thee but a little word of one syllable: for so it is better than
of two, for even the shorter it is the better it accordeth with the work of the
Spirit. And such a word is this word God or this word | ove."'

VWhen the Lord di vided Canaan anong the tribes of Israel, Levi received no share
of the land. God said to himsinply, "I amthy part and thine inheritance,' and
by those words nade himricher than all his brethren, richer than all the kings
and rajas who have ever lived in the world. And there is a spiritual principle
here, a principle still valid for every priest of the Myst H gh CGod.

The man who has God for his treasure has all things in One. Many ordi nary
treasures may be denied him or if he is allowed to have them the enjoynent of
themw ||l be so tenpered that they will never be necessary to his happiness. O
if he nmust see them go, one after one, he will scarcely feel a sense of |oss,
for having the Source of all things he has in One all satisfaction, al

pl easure, all delight. \Watever he may | ose he has actually lost nothing, for he



now has it all in One, and he has it purely, legitimately and forever.

O God, | have tasted Thy goodness, and it has both satisfied me and nmade ne
thirsty for nmore. I ampainfully conscious of nmy need of further grace. | am
ashaned of ny lack of desire. O God, the Triune God, | want to want Thee; | |ong
to be filled with longing; | thirst to be made nore thirsty still. Show me Thy
glory, | pray Thee, that so | may know Thee indeed. Begin in nercy a new work of
love within ne. Say to ny soul, "Rise up, nmy love, ny fair one, and cone away.'
Then give nme grace to rise and follow Thee up fromthis nmsty | owl and where

have wandered so long. In Jesus' nane, Amen.

Chapter 2 : The Bl essedness of Posessi ng Not hi ng
Bl essed are the poor in spirit: for theirs is the ki ngdom of heaven.
Matt. 5:3

Before the Lord God made man upon the earth He first prepared
for him by
creating a world of useful and pleasant things for his sustenance and deli ght.
In the Genesis account of the creation these are called sinply “things.' They
were made for man's uses, but they were nmeant always to be external to the man
and subservient to him In the deep heart of the man was a shrine where none but
God was worthy to cone. Wthin himwas God; wthout, a thousand gifts which CGod
had showered upon him
But sin has introduced conplications and has made those very gifts of God a
potential source of ruin to the soul
Qur woes began when God was forced out of Hi s central shrine and “things' were
allowed to enter. Wthin the hunman heart “things' have taken over. Men have now
by nature no peace within their hearts, for God is crowned there no | onger, but
there in the nmoral dusk stubborn and aggressive usurpers fight anmong thensel ves
for first place on the throne.
This is not a nere netaphor, but an accurate analysis of our real spiritua
trouble. There is within the human heart a tough fibrous root of fallen life
whose nature is to possess, always to possess. It covets "things' with a deep
and fierce passion. The pronouns “ny' and “mne' |ook innocent enough in print,
but their constant and universal use is significant. They express the rea
nature of the old Adam c man better than a thousand vol unes of theol ogy could
do. They are verbal synptons of our deep di sease. The roots of our hearts have
grown down into things, and we dare not pull up one rootlet |est we die. Things
have beconme necessary to us, a devel opnent never originally intended. God's
gifts now take the place of God, and the whol e course of nature is upset by the
nonst rous substitution.
Qur Lord referred to this tyranny of things when He said to Hs disciples, "If
any man will conme after nme, let himdeny hinself, and take up his cross, and
foll ow me. For whosoever will save his life shall lose it: and whosoever shal
lose his life for ny sake shall find it.' (Mtt. 16:24-25).
Breaking this truth into fragments for our better understanding, it would seem
that there is within each of us an eneny which we tolerate at our peril. Jesus
called it “life' and “self,' or as we would say, the self-life. Its chief
characteristic is its possessiveness: the words "gain' and “profit' suggest
this. To allow this eneny to live is in the end to | ose everything. To repudi ate
it and give up all for Christ's sake is to lose nothing at last, but to preserve
everything unto life eternal. And possibly also a hint is given here as to the
only effective way to destroy this foe: it is by the Cross: “Let himtake up his
cross and follow ne.’
The way to deeper know edge of God is through the lonely valleys of soul poverty
and abnegation of all things. The bl essed ones who possess the Kingdom are they
who have repudi ated every external thing and have rooted fromtheir hearts al
sense of possessing. They are “poor in spirit.' They have reached an inward



state paralleling the outward circunstances of the conmon beggar in the streets
of Jerusalem that is what the word "poor' as Christ used it actually neans.
These bl essed poor are no |longer slaves to the tyranny of things. They have

br oken the yoke of the oppressor; and this they have done not by fighting but by
surrendering. Though free fromall sense of possessing, they yet possess al
things. “Theirs is the ki ngdom of heaven.'

Let me exhort you to take this seriously. It is not to be understood as nere

Bi bl e teaching to be stored away in the mnd along with an inert nass of other
doctrines. It is a marker on the road to greener pastures, a path chiseled

agai nst the steep sides of the mount of God. W dare not try to by-pass it if we
would followon in this holy pursuit. W nust ascend a step at a tine. If we
refuse one step we bring our progress to an end.

As is frequently true, this New Testanent principle of spiritual life finds its
best illustration in the Ad Testanment. In the story of Abraham and |saac we
have a dramatic picture of the surrendered life as well as an excellent
commentary on the first Beatitude.

Abr aham was ol d when | saac was born, old enough indeed to have been his

grandfat her, and the child became at once the delight and idol of his heart.
Fromthat nonent when he first stooped to take the tiny formawkwardly in his
arnms he was an eager |ove slave of his son. God went out of H's way to comment
on the strength of this affection. And it is not hard to understand. The baby
represented everything sacred to his father's heart: the pronm ses of God, the
covenants, the hopes of the years and the |ong nmessianic dream As he watched

hi m grow from babyhood to young manhood the heart of the old man was knit cl oser
and closer with the Iife of his son, till at last the relationship bordered upon
the perilous. It was then that God stepped in to save both father and son from
t he consequences of an uncl eansed | ove.

“Take now thy son,' said God to Abraham “thine only son |saac, whomthou

| ovest, and get thee into the land of Mriah; and offer himthere for a

burnt-of feri ng upon one of the nountains which I will tell thee of."' (Gen 22:2)
The sacred witer spares us a close-up of the agony that night on the sl opes
near Beersheba when the aged man had it out with his God, but respectfu

i magi nati on may view in awe the bent form and convul sive westling al one under
the stars. Possibly not again until a Geater than Abrahamwestled in the
Garden of Gethsemane did such nortal pain visit a human soul. If only the man

hi nsel f m ght have been allowed to die. That woul d have been easier a thousand
times, for he was old now, and to die would have been no great ordeal for one
who had wal ked so long with God. Besides, it would have been a | ast sweet

pl easure to let his dinmmng vision rest upon the figure of his stalwart son who
would live to carry on the Abrahamic line and fulfill in hinself the prom ses of
God nade | ong before in Ur of the Chal dees.

How shoul d he slay the lad! Even if he could get the consent of his wounded and

protesting heart, how could he reconcile the act with the prom se, “In |Isaac
shall thy seed be called ? This was Abraham s trial by fire, and he did not fai
in the crucible. While the stars still shone |ike sharp white points above the

tent where the sleeping Isaac lay, and |long before the gray dawn had begun to
lighten the east, the old saint had nade up his mnd. He would offer his son as
God had directed himto do, and then trust God to raise himfromthe dead. This,
says the witer to the Hebrews, was the solution his aching heart found sonetine
in the dark night, and he rose “early in the norning' to carry out the plan. It
is beautiful to see that, while he erred as to God's nmethod, he had correctly
sensed the secret of His great heart. And the solution accords well with the New
Testanent Scripture, ~Whosoever will lose... for ny sake shall find...'

God let the suffering old man go through with it up to the point where He knew
there woul d be no retreat, and then forbade himto |lay a hand upon the boy. To

t he wondering patriarch He now says in effect, "It's all right, Abraham | never
i ntended that you should actually slay the lad. | only wanted to renove him from



the tenple of your heart that | mght reign unchallenged there. | wanted to
correct the perversion that existed in your |ove. Now you may have the boy,
sound and well. Take himand go back to your tent. Now I know that thou fearest
Cod, seeing that thou hast not withheld thy son, thine only son, fromne.'

Then heaven opened and a voi ce was heard saying to him "By nyself | have sworn,
saith the Lord, for because thou hast done this thing, and hast not withheld thy
son, thine only son: that in blessing I will bless thee, and in nultiplying

will multiply thy seed as the stars of the heaven, and as the sand which is upon
the sea shore; and thy seed shall possess the gate of his enemes; and in thy
seed shall all the nations of the earth be bl essed; because thou hast obeyed ny
voi ce.'

The old man of God lifted his head to respond to the Voice, and stood there on

t he mount strong and pure and grand, a man marked out by the Lord for special
treatnment, a friend and favorite of the Mbst H gh. Now he was a man whol |y
surrendered, a man utterly obedient, a man who possessed nothing. He had
concentrated his all in the person of his dear son, and God had taken it from
him God coul d have begun out on the margin of Abrahamis |ife and worked inward
to the center; He chose rather to cut quickly to the heart and have it over in
one sharp act of separation. In dealing thus He practiced an econony of neans
and tinme. It hurt cruelly, but it was effective.

| have said that Abraham possessed not hing. Yet was not this poor man rich?
Everyt hi ng he had owned before was still his to enjoy: sheep, canels, herds, and
goods of every sort. He had also his wife and his friends, and best of all he
had his son Isaac safe by his side. He had everything, but he possessed not hi ng.
There is the spiritual secret. There is the sweet theol ogy of the heart which
can be learned only in the school of renunciation. The books on systenatic

t heol ogy overl ook this, but the wi se will understand.

After that bitter and bl essed experience | think the words “ny' and “mne' never
had agai n the same neaning for Abraham The sense of possession which they
connote was gone fromhis heart. things had been cast out forever. They had now
becone external to the man. Hi s inner heart was free fromthem The world said,
“Abrahamis rich,' but the aged patriarch only smled. He could not explain it
to them but he knew that he owned nothing, that his real treasures were inward
and et ernal

There can be no doubt that this possessive clinging to things is one of the nost
harnful habits in the life. Because it is so natural it is rarely recognized for
the evil that it is; but its outworkings are tragic. W are often hindered from
giving up our treasures to the Lord out of fear for their safety; this is
especially true when those treasures are loved relatives and friends. But we
need have no such fears. Qur Lord cane not to destroy but to save. Everything is
safe which we conmt to Hm and nothing is really safe which is not so

comm tted.

Qur gifts and talents should al so be turned over to Hm They should be

recogni zed for what they are, God's |loan to us, and should never be considered
in any sense our own. W have no nore right to claimcredit for special
abilities than for blue eyes or strong nuscles. "For who maketh thee to differ
from anot her ? and what hast thou that thou didst not receive?

The Christian who is alive enough to know hinself even slightly will recognize
the synptons of this possession nalady, and will grieve to find themin his own
heart. If the longing after God is strong enough within himhe will want to do
somet hi ng about the matter. Now, what should he do?

First of all he should put away all defense and nmake no attenpt to excuse
hinself either in his own eyes or before the Lord. \Whoever defends hinsel f will
have hinself for his defense, and he will have no other; but |et himcone

def ensel ess before the Lord and he will have for his defender no | ess than God
H nself. Let the inquiring Christian tranple under foot every slippery trick of
his deceitful heart and insist upon frank and open relations with the Lord.



Then he shoul d remenber that this is holy business. No carel ess or casua
dealings will suffice. Let himcone to God in full determ nation to be heard.

Let himinsist that God accept his all, that He take things out of his heart and
H nself reign there in power. It may be he will need to becone specific, to nane
t hi ngs and people by their nanes one by one. If he will beconme drastic enough he
can shorten the time of his travail fromyears to mnutes and enter the good

| and | ong before his slower brethren who coddle their feelings and insist upon
caution in their dealings with Cod.

Let us never forget that such a truth as this cannot be | earned by rote as one
woul d Iearn the facts of physical science. They must be experienced before we
can really know them W nust in our hearts live through Abraham s harsh and
bitter experiences if we would know t he bl essedness which follows them The
ancient curse will not go out painlessly; the tough old mser within us will not
lie down and die obedient to our conmand. He nust be torn out of our heart |ike
a plant fromthe soil; he nmust be extracted in agony and blood like a tooth from
the jaw. He must be expelled fromour soul by violence as Christ expelled the
nmoney changers fromthe tenple. And we shall need to steel ourselves against his
pi t eous begging, and to recognize it as springing out of self-pity, one of the
nost reprehensible sins of the human heart.

If we would i ndeed know God in growing intimcy we nust go this way of

renunci ation. And if we are set upon the pursuit of God He will sooner or |ater
bring us to this test. Abrahamis testing was, at the time, not known to him as
such, yet if he had taken some course other than the one he did, the whole
history of the A d Testament woul d have been different. God woul d have found His
man, no doubt, but the |oss to Abraham woul d have been tragi c beyond the
telling. So we will be brought one by one to the testing place, and we nmay never
know when we are there. At that testing place there will be no dozen possible
choi ces for us; just one and an alternative, but our whole future will be
conditioned by the choice we make.

Father, | want to know Thee, but ny coward heart fears to give up its toys. |
cannot part with themw thout inward bleeding, and I do not try to hide from
Thee the terror of the parting. | conme trenbling, but I do cone. Please root

fromny heart all Those things which I have cherished so | ong and whi ch have
become a very part of ny living self, so that Thou mayest enter and dwell there
wi thout a rival. Then shalt Thou nmake the place of Thy feet glorious. Then shal
nmy heart have no need of the sun to shine in it, for Thyself wilt be the Iight
of it, and there shall be no night there. In Jesus' nane, Anen.

Chapter 3: Renoving the Vei
Havi ng therefore, brethren, boldness to enter into the holiest by the

bl ood of Jesus.

Heb. 10:19

Among t he fanous sayings of the Church fathers none is better

know t han
Augustine's “Thou hast formed us for Thyself, and our hearts are restless till
they find rest in Thee.'
The great saint states here in few words the origin and interior history of the
human race. God made us for Hnself: that is the only explanation that satisfies
the heart of a thinking nan, whatever his wild reason may say. Should faulty
education and perverse reasoning lead a man to conclude ot herw se, there is
little that any Christian can do for him For such a man | have no nessage. My
appeal is addressed to those who have been previously taught in secret by the
wi sdom of God; | speak to thirsty hearts whose | ongi ngs have been wakened by the
touch of God within them and such as they need no reasoned proof. Their restless
hearts furnish all the proof they need.
God forned us for Hinself. The shorter catechism "~ Agreed upon by the Reverend
Assenbly of Divines at Westm nister,' as the old New England Prinmer has it, asks



t he anci ent questions what and why and answers themin one short sentence hardly
mat ched in any uninspired work. ~Question: What is the chief End of Man? Answer:
Man's chief End is to glorify God and enjoy Hmforever." Wth this agree the
four and twenty elders who fall on their faces to worship Hmthat liveth for
ever and ever, saying, ~Thou art worthy, O Lord, to receive glory and honour and
power: for thou hast created all things, and for thy pleasure they are and were
created.' (Rev 4:11)

God fornmed us for Hs pleasure, and so fornmed us that we as well as He can in

di vi ne conmuni on enj oy the sweet and nysterious m ngling of kindred
personalities. He neant us to see Hmand live with Hmand draw our life from
H's smle. But we have been guilty of that “foul revolt' of which MIton speaks
when describing the rebellion of Satan and his hosts. W have broken w th Cod.
W& have ceased to obey Hmor love Hmand in guilt and fear have fled as far as
possi ble fromH s Presence.

Yet who can flee fromH s Presence when the heaven of heavens cannot contain

H n? when as the wi sdom of Sol onon testifies, “the Spirit of the Lord filleth
the worl d"? The omni presence of the Lord is one thing, and is a solem fact
necessary to His perfection; the manifest Presence is another thing altogether
and fromthat Presence we have fled, |like Adam to hide among the trees of the
garden, or like Peter to shrink away crying, “Depart fromne, for | ama sinfu
man, O Lord.' So the Iife of man upon the earth is a life away fromthe
Presence, wenched | oose fromthat “blissful center' which is our right and
proper dwelling place, our first state which we kept not, the loss of which is

t he cause of our unceasing restlessness.

The whol e work of God in redenption is to undo the tragic effects of that fou
revolt, and to bring us back again into right and eternal relationship with

H nsel f. This required that our sins be disposed of satisfactorily, that a ful
reconciliation be effected and the way opened for us to return again into

consci ous conmunion with God and to live again in the Presence as before. Then
by Hi s prevenient working within us He noves us to return. This first comes to
our notice when our restless hearts feel a yearning for the Presence of God and
we say within ourselves, "I will arise and go to ny Father.' That is the first
step, and as the Chinese sage Lao-tze has said, “~The journey of a thousand mles
begins with a first step.’

The interior journey of the soul fromthe wilds of sin into the enjoyed Presence
of God is beautifully illustrated in the A d Testanent tabernacle. The returning
sinner first entered the outer court where he offered a blood sacrifice on the
brazen altar and washed hinself in the laver that stood near it. Then through a
veil he passed into the holy place where no natural |ight could cone, but the
gol den candl esti ck whi ch spoke of Jesus the Light of the Wrld threwits soft

gl ow over all. There also was the shew bread to tell of Jesus, the Bread of

Life, and the altar of incense, a figure of unceasing prayer.

Though t he worshi pper had enjoyed so nuch, still he had not yet entered the
Presence of God. Another veil separated fromthe Holy of Holies where above the
mercy seat dwelt the very God Hinmself in awful and glorious nmanifestation. Wile
t he tabernacle stood, only the high priest could enter there, and that but once
a year, with blood which he offered for his sins and the sins of the people. It
was this last veil which was rent when our Lord gave up the ghost on Cal vary,
and the sacred witer explains that this rending of the veil opened the way for
every worshipper in the world to cone by the new and |living way straight into

t he di vi ne Presence.

Everything in the New Testanent accords with this AOd Testanent picture

Ransoned nmen need no | onger pause in fear to enter the Holy of Holies. God wills
that we should push on into H's Presence and |ive our whole life there. This is
to be known to us in conscious experience. It is nore than a doctrine to be
held, it is alife to be enjoyed every nonent of every day. This Flame of the
Presence was the beating heart of the Levitical order. Wthout it all the



appoi ntnents of the tabernacle were characters of some unknown | anguage; they
had no neaning for Israel or for us. The greatest fact of the tabernacle was
that Jehovah was there; a Presence was waiting within the veil. Simlarly the
Presence of God is the central fact of Christianity. At the heart of the
Christian nmessage is God Hnself waiting for His redeened children to push in to
consci ous awareness of H's Presence. That type of Christianity which happens now
to be the vogue knows this Presence only in theory. It fails to stress the
Christian's privilege of present realization

According to its teachings we are in the Presence of God positionally, and
nothing is said about the need to experience that Presence actually. The fiery
urge that drove men |like MCheyne is wholly missing. And the present generation
of Christians neasures itself by this inperfect rule. Ignoble contentnent takes
the place of burning zeal. W are satisfied to rest in our JUD Cl AL possessi ons
and for the nost part we bother ourselves very little about the absence of

per sonal experience.

VWho is this within the veil who dwells in fiery manifestations? It is none ot her
than God Hinself, “One God the Father Al mghty, Miker of heaven and earth, and
of all things visible and invisible,' and "One Lord Jesus Christ, the only
begotten Son of God; begotten of Hi s Father before all worlds, God of God, Light
of Light, Very God of Very God; begotten, not nade; being of one substance with
the Father,' and “the Holy Ghost, the Lord and Gver of life, W proceedeth
fromthe Father and the Son, Who with the Father and the Son together is

wor shi pped and glorified." Yet this holy Trinity is One God, for “we worship one
God in Trinity, and Trinity in Unity; neither confounding the Persons, nor

di vidi ng the Substance. For there is one Person of the Father, another of the
Son, and anot her of the Holy CGhost. But the Godhead of the Father, of the Son
and of the Holy CGhost, is all one: the glory equal and the najesty co- eternal.’
So in part run the ancient creeds, and so the inspired Wrd decl ares. Behind the
veil is God, that God after Wiomthe world, with strange inconsistency, has
felt, "if haply they might find Hm' He has discovered H nself to sone extent
in nature, but nore perfectly in the Incarnation; now He waits to show Hi nsel f
in ravishing fullness to the hunble of soul and the pure in heart.

The world is perishing for lack of the know edge of God and the Church is

fam shing for want of Hi s Presence. The instant cure of nost of our religious
ills would be to enter the Presence in spiritual experience, to become suddenly
aware that we are in God and that God is in us. This would l[ift us out of our
pitiful narrowness and cause our hearts to be enlarged. This would burn away the
inmpurities fromour lives as the bugs and fungi were burned away by the fire
that dwelt in the bush.

VWhat a broad world to roamin, what a sea to swmin is this God and Father of
our Lord Jesus Christ. He is eternal, which neans that He antedates tine and is
whol Iy i ndependent of it. Time began in Hmand will end in Hm To it He pays
no tribute and fromit He suffers no change.

He is immtable, which neans that He has never changed and can never change in
any smal |l est nmeasure. To change He would need to go frombetter to worse or from
worse to better. He cannot do either, for being perfect He cannot becone nore
perfect, and if He were to becone | ess perfect He would be | ess than CGod.

He i s omiscient, which neans that He knows in one free and effortless act al
matter, all spirit, all relationships, all events. He has no past and He has no
future. He is, and none of the limting and qualifying terns used of creatures
can apply to Hm

| ove and mercy and rightousness are His, and holiness so ineffable that no
conparisons or figures will avail to express it. Only fire can give even a
renote conception of it. In fire He appeared at the burning bush; in the pillar
of fire He dwelt through all the long wilderness journey. The fire that gl owed
bet ween the wi ngs of the cherubimint he holy place was called the "shekinah,'
the Presence, through the years of Israel's glory, and when the A d had given



place to the New, He cane at Pentecost as a fiery flame and rested upon each
di sci pl e.
Spi noza wote of the intellectual |ove of God, and he had a nmeasure of truth
there; but the highest love of God is not intellectual, it is spiritual. God is
spirit and only the spirit of man can know Hmreally. In the deep spirit of a
man the fire nust glow or his love is not the true |ove of God. The great of the
Ki ngdom have been those who | oved God nore than others did. We all know who they
have been and gladly pay tribute to the depths and sincerity of their devotion
We have but to pause for a nmonent and their nanmes cone trooping past us snelling
of nmyrrh and al oes and cassia out of the ivory pal aces.
Fredrick Faber was one whose soul panted after God as the roe pants after the
wat er brook, and the neasure in which God revealed H nself to his seeking heart
set the good man's whole life afire with a burning adoration rivaling that of
t he seraphimbefore the throne. Hs |Iove for God extended to the three Persons
of the Godhead equally, yet he seenmed to feel for each One a special kind of
| ove reserved for Hmalone. O CGod the Father he sings:
Only to sit and think of God,

Ch what a joy it isl!

To think the thought, to breathe the Nane;

Earth has no higher bliss.

Fat her of Jesus, |ove's reward!

VWhat rapture will it be,

Prostrate before Thy throne to lie,

And gaze and gaze on Thee!

H's love for the Person of Christ was so intense that it threatened to
consune
him it burned within himas a sweet and holy nmadness and flowed fromhis lips
like nmolten gold. In one of his sernons he says, “Wierever we turn in the church
of God, there is Jesus. He is the beginning, mddle and end of everything to us.
... There is nothing good, nothing holy, nothing beautiful, nothing joyous which
He is not to H's servants. No one need be poor, because, if he chooses, he can
have Jesus for his own property and possession. No one need be downcast, for
Jesus is the joy of heaven, and it is Hs joy to enter into sorrowful hearts. W
can exaggerate about many things; but we can never exaggerate our obligation to
Jesus, or the conpassionate abundance of the |ove of Jesus to us. Al our lives
long we mght talk of Jesus, and yet we should never conme to an end of the sweet
things that mght be said of Hm Eternity will not be |ong enough to |l earn al
He is, or to praise Hmfor all He has done, but then, that matters not; for we
shall be always with Hm and we desire nothing nore.'
And addressing our Lord directly he says to H m
| love Thee so, | know not how

My transports to control

Thy love is like a burning

fire Wthin nmy very soul

Faber's bl azing | ove extended also to the Holy Spirit. Not only in his
t heol ogy
did he acknowl edge His deity and full equality with the Father and the Son, but
he celebrated it constantly in his songs and in his prayers. He literally
pressed his forehead to the ground in his eager fervid worship of the Third
Person of the Godhead. In one of his great hycmms to the Holy Spirit he suns up
hi s burni ng devotion thus:
O Spirit, beautiful and dread!

My heart is fit to break

Wth love of all Thy tenderness

For us poor sinners' sake.

| have risked the tediumof quotation that | mght show by pointed exanple
what



| have set out to say, viz., that God is so vastly wonderful, so utterly and
conpletely delightful that He can, w thout anything other than H nself, neet and
overfl ow the deepest demands of our total nature, nysterious and deep as that
nature is. Such worship as Faber knew (and he is but one of a great conpany

whi ch no man can nunber) can never cone froma nere doctrinal know edge of Cod.
Hearts that are "fit to break' with love for the Godhead are those who have been
in the Presence and have | ooked with opened eye upon the nmajesty of Deity. Men
of the breaking hearts had a quality about them not known or understood by
common nen. They habitually spoke with spiritual authority. They had been in the
Presence of God and they reported what they saw there. They were prophets, not
scribes, for the scribe tells us what he has read, and the prophet tells us what
he has seen.

The distinction is not an inaginary one. Between the scribe who has read and the
prophet who has seen there is a difference as wide as the sea. W are today
overrun with orthodox scribes, but the prophets, where are they? The hard voice
of the scribe sounds over evangelicalism but the Church waits for the tender

voi ce of the saint who has penetrated the veil and has gazed with inward eye
upon the Wonder that is God. And yet, thus to penetrate, to push in sensitive
living experience into the holy Presence, is a privilege open to every child of
God.

Wth the veil renoved by the rending of Jesus' flesh, with nothing on God's side
to prevent us fromentering, why do we tarry w thout? Wiy do we consent to abide
all our days just outside the Holy of Holies and never enter at all to | ook upon
God? W hear the Bridegroomsay, “Let ne see thy countenance, |let ne hear thy
voi ce; for sweet is thy voice and thy countenance is conely.' (Song of Sol 2:14)
W sense that the call is for us, but still we fail to draw near, and the years
pass and we grow old and tired in the outer courts of the tabernacle. Wat doth
hi nder us?

The answer usually given, sinply that we are “cold,'" will not explain all the
facts. There is sonmething nore serious than col dness of heart, sonething that
may be back of that coldness and be the cause of its existence. What is it? Wat
but the presence of a veil in out hearts? a veil not taken away as the first

veil was, but which remains there still shutting out the light and hiding the
face of God fromus. It is the veil of our fleshly fallen nature living on

unj udged within us, uncrucified and unrepudiated. It is the close- woven veil of
the self-life which we have never truly acknow edged, of which we have been
secretly ashamed, and which for these reasons we have never brought to the
judgment of the cross. It is not too mysterious, this opaque veil, nor is it
hard to identify. W have but to look in our own hearts and we shall see it
there, sewn and patched and repaired it nmay be, but there neverthel ess, an eneny
to our lives and an effective block to our spiritual progress.

This veil is not a beautiful thing and it is not a thing about which we conmonly
care to talk, but I am addressing the thirsting souls who are determ ned to
follow God, and I know they will not turn back because the way |eads tenporarily
t hrough the bl ackened hills. The urge of God within themw Il assure their
continuing the pursuit. They will face the facts however unpleasant and endure
the cross for the joy set before them So | ambold to mane the threads out of
which this inner veil is woven. It is woven of the fine threads of the
self-life, the hyphenated sins of the human spirit. They are not sonething we
do, they are sonething we are, and therein lies both their subtlety and their
power .

To be specific, the self-sins are these: self-righteousness, self-pity,

sel f-confidence, self-sufficiency, self-admration, self-love and a host of
others Iike them They dwell too deep within us and are too nmuch a part of our
natures to cone to our attention till the Iight of God is focused upon them The
grosser mani festations of these sins, egotism exhibitionism self-pronotion

are strangely tolerated in Christian | eaders even in circles of inpeccable



ort hodoxy. They are so much in evidence as actually, formany people, to becone
identified with the gospel. | trust it is not a cynical observation to say that
t hey appear these days to be a requisite for popularity in sone sections of the
Church visible. Pronoting self under the guise of pronmoting Christ is currently
SO0 common as to excite little notice

One shoul d suppose that proper instruction in the doctrines of man's depravity
and the necessity for justification through the righteousness of Christ alone
woul d deliver us fromthe power of the self-sins; but it does not work out that
way. Self can live unrebuked at the very altar. It can watch the bleeding Victim
die and not be in the |least affected by what it sees. It can fight for the faith
of the Reforners and preach el oquently the creed of salvation by grace, and gain
strength by its efforts. To tell all the truth, it seens actually to feed upon
orthodoxy and is nore at hone in a Bible Conference than in a tavern. Qur very
state of longing after God may afford it an excellent condition under which to
thrive and grow.

Self is the opaque veil that hides the Face of God fromus. It can be renoved
only in spiritual experience, never by mere instruction. As well try to instruct
| eprosy out of our system There nust be a work of God in destruction before we
are free. W nmust invite the cross to do its deadly work within us. W nust
bring our self-sins to the cross for judgnent. We nust prepare ourselves for an
ordeal of suffering in sone neasure |ike that through which our Saviour passed
when He suffered under Pontius Pilate.

Let us renmenber: when we talk of the rending of the veil we are speaking in a
figure, and the thought of it is poetical, alnost pleasant; but in actuality
there is nothing pleasant about it. In human experience that veil is made of
living spiritual tissue; it is conposed of the sentient, quivering stuff of

whi ch our whol e beings consist, and to touch it is to touch us where we feel
pain. To tear it away is to injure us, to hurt us and nake us bl eed. To say
otherwise is to make the cross no cross and death no death at all. It is never
fun to die. To rip through the dear and tender stuff of which life is nmade can
never be anything but deeply painful. Yet that is what the cross did to Jesus
and it is what the cross would do to every nan to set himfree.

Let us beware of tinkering with our inner life in hope ourselves to rend the
veil. God nust do everything for us. Qur part is to yield and trust. W nust
confess, forsake, repudiate the self-life, and then reckon it crucified. But we
nmust be careful to distinguish |azy "acceptance' fromthe real work of God. W
must insist upon the work being done. W dare not rest content with a neat
doctrine of self-crucifixion. That is to imtate Saul and spare the best of the
sheep and the oxen.

Insist that the work be done in very truth and it will be done. The cross is
rough, and it is deadly, but it is effective. It does not keep its victim
hangi ng there forever. There cones a nmonent when its work is finished and the
suffering victimdies. After that is resurrection glory and power, and the pain
is forgotten for joy that the veil is taken away and we have entered in actua
spiritual experience the Presence of the living God. Lord, how excellent are Thy
ways, and how devi ous and dark are the ways of nman. Show us how to die, that we
may rise again to newness of life. Rend the veil of our self-life fromthe top
down as Thou didst rend the veil of the Tenple. W would draw near in ful
assurance of faith. W would dwell with Thee in daily experience here on this
earth so that we nmay be accustonmed to the glory when we enter Thy heaven to
dwell with Thee there. In Jesus' nanme, Amen.

Chapter 4 : Aprehendi ng God
Otaste and see.
Ps. 34:8



It was Canon Hol nes, of India, who nore than twenty-five years
ago call ed
attention to the inferential character of the average man's faith in God. To
nost people God is an inference, not a reality. He is a deduction from evi dence
whi ch they consi der adequate; but He renmains personally unknown to the
i ndividual. “He nust be,' they say, "therefore we believe He is.' OQhers do not
go even so far as this; they know of H monly by hearsay. They have never
bothered to think the matter out for thenselves, but have heard about H m from
others, and have put belief in Hminto the back of their mnds along with the
various odds and ends that make up their total creed. To many others God is but
an ideal, another nane for goodness, or beauty, or truth; or He is law, or life,
or the creative inpulse back of the phenonena of existence. These notions about
CGod are many and varied, but they who hold them have one thing in common: they
do not know God in personal experience. The possibility of intinmate acquai ntance
with H mhas not entered their mnds. Wiile admtting H s existence they do not
think of Hmas knowable in the sense that we know things or people.
Christians, to be sure, go further than this, at least in theory. Their creed
requires themto believe in the personality of God, and they have been taught to
pray, ~Qur Father, which art in heaven.' Now personality and fatherhood carry
with themthe idea of the possibility of personal acquaintance. This is
admtted, | say, in theory, but for mllions of Christians, nevertheless, God is
no nore real than He is to the non-Christian. They go through life trying to
| ove an ideal and be loyal to a nmere principle.
Over against all this cloudy vagueness stands the clear scriptural doctrine that
God can be known in personal experience. A loving Personality dom nates the
Bi bl e, wal ki ng anong the trees of the garden and breathi ng fragrance over every
scene. Always a living Person is present, speaking, pleading, |oving, working,
and mani festing H nsel f whenever and wherever H s people have the receptivity
necessary to receive the mani festation
The Bi bl e assunes as a self-evident fact that nen can know God with at |east the
same degree of immedi acy as they know any ot her person or thing that cones
within the field of their experience. The sane terns are used to express the
know edge of God as are used to express know edge of physical things. "Otaste
and see that the Lord is good.' (Ps 34:8) "All thy garnents snellof nyrrh, and
al oes, and cassia, out of the ivory palaces.' (Ps 45:8) "My sheep hear ny
voice.' (Jn 10:27) “Blessed are the pure in heart, for they shall see God.' (M
5:8) These are but four of countless such passages fromthe Wrd of God. And
nore inportant than any proof text is the fact that the whole inmport of the
Scripture is toward this belief.
VWhat can all this nean except that we have in our hearts organs by neans of
whi ch we can know God as certainly as we know material things through our
famliar five senses? W apprehend the physical world by exercising the
faculties given us for the purpose, and we possess spiritual faculties by neans
of which we can know God and the spiritual world if we will obey the Spirit's
urge and begin to use them That a saving work must first be done in the heart
is taken for granted here. The spiritual faculties of the unregenerate man lie
asleep in his nature, unused and for every purpose dead; that is the stroke
whi ch has fallen upon us by sin. They may be quickened to active |life again by
the operation of the Holy Spirit in regeneration; that is one of the
i measur abl e benefits which come to us through Christ's atoning work on the
Cross.
But the very ransoned children of God thenselves: why do they know so little of
t hat habitual conscious comuni on with God which the Scriptures seemto offer?
The answer is our chronic unbelief. Faith enables our spiritual sense to
function. Wiere faith is defective the result will be inward insensibility and
nunbness toward spiritual things. This is the condition of vast nunbers of
Christians today. No proof is necessary to support that statement. W have but



to converse with the first Christian we nmeet or enter the first church we find
open to acquire all the proof we need.

A spiritual kingdomlies all about us, enclosing us, enbracing us, altogether
within reach of our inner selves, waiting for us to recognize it. God Hinself is
here waiting our response to H's Presence. This eternal world will cone alive to
us the nonment we begin to reckon upon its reality.

| have just now used two words which denmand definition; or if definition is

i npossible, I nmust at |east nake clear what | nean when | use them They are
“reckon' and “reality.' What do | nean by reality? | nmean that which has

exi stence apart fromany idea any mnd may have of it, and which would exist if
there were no nmine anywhere to entertain a thought of it. That which is real has
being initself. It does not depend upon the observer for its validity.

| amaware that there are those who |love to poke fun at the plain man's idea of
reality. They are the idealists who spin endl ess proofs that nothing is rea
outside of the mnd. They are the relativists who like to show that there are no
fixed points in the universe fromwhich we can nmeasure anything. They smle down
upon us fromtheir lofty intellectual peaks and settle us to their own

sati sfaction by fastening upon us the reproachful term “absolutist.' The
Christian is not put out of countenance by this show of contenpt. He can snmile
right back at them for he knows that there is only One who is Absolute, that is
God. But he knows al so that the Absolute One has made this world for man's uses,
and, while there is nothing fixed or real in the [ ast neaning of the words (the
meani ng as applied to God) for every purpose of human life we are permitted to
act as if there were. And every man does act thus except the nentally sick

These unfortunates al so have trouble with reality, but they are consistent; they
insist upon living in accordance with their ideas of things. They are honest,
and it is their very honesty that constitutes thema social problem

The idealists and relativists are not nmentally sick. They prove their soundness
by living their lives according to the very notions of reality which they in

t heory repudi ate and by counting upon the very fixed points which they prove are
not there. They could earn a lot nore respect for their notions if they were
willing to live by them but this they are careful not to do. Their ideas are
brai n-deep, not life- deep. Werever life touches themthey repudiate their
theories and live |ike other nen.

The Christian is too sincere to play with ideas for their own sake. He takes no
pl easure in the nmere spinning of gossamer webs for display. Al his beliefs are
practical. They are geared into his life. By themhe lives or dies, stands or
falls for this world and for all tinme to come. Fromthe insincere man he turns
away.

The sincere plain man knows that the world is real. He finds it here when he
wakes to consci ousness, and he knows that he did not think it into being. It was
here waiting for himwhen he cane, and he knows that when he prepares to | eave
this earthly scene it will be here still to bid himgood-bye as he departs. By
the deep wisdomof life he is wiser than a thousand nmen who doubt. He stands
upon the earth and feels the wind and rain in his face and he knows that they
are real. He sees the sun by day and the stars by night.

He sees the hot lightning play out of the dark thundercloud. He hears the sounds
of nature and the cries of human joy and pain. These he knows are real. He lies
down on the cool earth at night and has no fear that it will prove illusory or
fail himwhile he sleeps. In the norning the firmground will be under him the
bl ue sky above himand the rocks and trees around hi mas when he cl osed his eyes
the night before. So he lives and rejoices in a world of reality. Wth his five
senses he engages this real world. Al things necessary to his physica

exi stence he apprehends by the faculties with which he has been equi pped by the
God who created himand placed himin such a world as this.

Now by our definition also God is real. He is real in the absolute and fina
sense that nothing else is. Al other reality is contingent upon H's. The great



Reality is God who is the Author of that |ower and dependent reality whi ch nakes
up the sumof created things, including ourselves. God has objective existence

i ndependent of and apart from any notions which we may have concerni ng H m The
wor shi ppi ng heart does not create its (hject. It finds H mhere when it wakes
fromits noral slunmber in the norning of its regeneration

Anot her word that nust be cleared up is the word reckon. This does not nean to
visualize or imagine. Imagination is not faith. The two are not only different
from but stand in sharp opposition to, each other. |nmagination projects unrea

i mages out of the mnd and seeks to attach reality to them Faith creates
nothing; it sinply reckons upon that which is already there. God and the
spiritual world are real. W can reckon upon themw th as nuch assurance as we
reckon upon the famliar world around us. Spiritual things are there (or rather
we should say here) inviting our attention and chal |l engi ng our trust.

Qur trouble is that we have established bad thought habits. W habitually think
of the visible world as real and doubt the reality of any other. We do not deny
t he existence of the spiritual world but we doubt that it is real in the
accepted neaning of the word. The world of sense intrudes upon our attention day
and night for the whole of our lifetinme. It is clanorous, insistent and self-
denonstrating. It does not appeal to our faith; it is here, assaulting our five
senses, demanding to be accepted as real and final. But sin has so cl ouded the

| enses of our hearts that we cannot see that other reality, the Gty of CGod,

shi ning around us. The world of sense triunphs. The visible becones the eneny of
the invisible; the tenporal, of the eternal. That is the curse inherited by
every menber of Adami s tragic race

At the root of the Christian life lies belief in the invisible. The object of
the Christian's faith is unseen reality. Qur uncorrected thinking, influenced by
the blindness of our natural hearts and the intrusive ubiquity of visible
things, tends to draw a contrast between the spiritual and the real; but
actually no such contrast exists. The antithesis lies el sewhere: between the
real and the inmaginary, between the spiritual and the material, between the
tenmporal and the eternal; but between the spiritual and the real

The spiritual is real. If we would rise into that region of |ight and power

pl ai nly beckoning us through the Scriptures of truth we nust break the evil

habit of ignoring the spiritual. W nust shift our interest fromthe seen to the
unseen. For the great unseen Reality is God. "He that cometh to God nust believe
that he is, and that he is a rewarder of themthat diligently seek him"' (Hebr
11:6) This is basic in the life of faith. Fromthere we can rise to unlimted
hei ghts. “Ye believe in God,' said our Lord Jesus Christ, “believe also in ne.'
(John 14:1) Wthout the first there can be no second.

If we truly want to follow God we nust seek to be other-worldly. This | say
knowi ng well that that word has been used with scorn by the sons of this world
and applied to the Christian as a badge of reproach. So be it. Everyman nust
choose his world. If we who follow Christ, with all the facts before us and
knowi ng what we are about, deliberately choose the Kingdom of God as our sphere
of interest | see no reason why anyone should object. If we lose by it, the |oss
is our own; if we gain we rob no one by so doi ng.

The “other world,' which is the object of this world' s disdain and the subject
of the drunkard's nocking song, is our carefully chosen goal and the object of
our holiest |onging. But we nmust avoid the common fault of pushing the "other
world into the future. It is not future, but present. It parallels our famliar
physical world, and the doors between the two worlds are open. "“Ye are cone,'
says the witer to the Hebrews (and the tense is plainly present), “unto Munt
Zion, and unto the city of the living God, the heavenly Jerusalem and to an

i nnuer abl e conpany of angels, to the general assenbly and church of the
firstborn, which are witten in heaven, and to God the Judge of all, and to the
spirits of just nen made perfect, and to Jesus the nediator of the new covenant,
and to the blood of sprinkling, that speaketh better things than that of Abel’



(Hebr 12:22-24) Al these things are contrasted with “the nount that m ght be
touched' and “the sound of a trunpet and the voice of words' that m ght be
heard. May we not safely conclude that, as the realities of Munt Sinai were
apprehended by the senses, so the realities of Muunt Zion are to be grasped by
the soul ? And this not by any trick of the inmagination, but in downright
actuality. The soul has eyes with which to see and ears with which to hear
Feebl e they may be fromlong disuse, but by the life-giving touch of Christ
alive now and capabl e of sharpest sight and nost sensitive hearing.

As we begin to focus upon God the things of the spirit will take shape before
our inner eyes. (bedience to the word of Christ will bring an inward revel ation
of the Godhead (John 14:21-23). It will give acute perception enabling us to see
CGod even as is promsed to the pure in heart. A new God-consciousness will seize
upon us and we shall begin to taste and hear and inwardly feel the God who is
our life and our all. There will be seen the constant shining of the |ight that
lighteth every man that coneth into the world. (John 1:9) Mre and nore, as our
faculties grow sharper and nore sure, God will become to us the great Al, and
H s Presence the glory and wonder of our lives. O God, quicken to life every
power within me, that I may lay hold on eternal things. Open ny eyes that | may
see; give nme acute spiritual perception; enable ne to taste Thee and know t hat
Thou art good. Make heaven nore real to ne than any earthly thing has ever been
Amen.

Chapter 5 : The Universal Presence
VWi ther shall | go fromthy spirit? or whither shall | flee fromthy
presence?
Ps. 139:7

In all Christian teaching certain basic truths are found, hidden
at tinmes, and
rat her assumed than asserted, but necessary to all truth as the primary colors
are found inane necessary to the finished painting. Such a truth is the divine
i mranence.
God dwells in His creation and is everywhere indivisibly present in all H's
works. This is boldly taught by prophet and apostle and is accepted by Christian
t heol ogy generally. That is, it appears in the books, but for some reason it has
not sunk into the average Christian's heart so as to becone a part of his
believing self. Christian teachers shy away fromits full inplications, and, if
they mention it at all, nute it down till it has little neaning. | woul d guess
the reason for this to be the fear of being charged with pantheism but the
doctrine of the divine Presence is definitely not pantheism Pantheisms error
is too pal pable to deceive anyone. It is that God is the sumof all created
things. Nature and God are one, so that whoever touches a |eaf or a stone
touches God. That is of course to degrade the glory of the incorruptible Deity
and, in an effort to make all things divine, banish all divinity fromthe world
entirely. The truth is that while God dwells in Hs world He is separated from
it by a gulf forever inpassable. However closely He may be identified with the
work of His hands They are and nust eternally be other than He, and He is and
must be antecedent to and independent of them He is transcendent above all Hs
works even while He is inmanent within them
VWhat now does the divine i mmanence nmean in direct Christian experience? It nmeans
sinmply that God is here. Wherever we are, God is here. There is no place, there
can be no place, where He is not. Ten million intelligences standing at as nany
points in space and separated by inconprehensible di stances can each one say
with equal truth, God is here. No point is nearer to God than any ot her point.
It is exactly as near to God fromany place as it is fromany other place. No
one is in nmere distance any further fromor any nearer to God than any ot her
person is.



These are truths believed by every instructed Christian. It remains for us to
think on themand pray over themuntil they begin to glow within us. “In the
beginning God." (Gen 1:1) Not matter, for matter is not self-causing. It

requi res an antecedent cause, and God is that Cause. Not law, for lawis but a
name for the course which all creation follows. That course had to be

pl anned, and the Planner is God. Not mind, for mind also is a created thing and
must have a Creator back of it. In the beginning God, the uncaused Cause of
matter, mnd and | aw. There we nust begin.

Adam si nned and, in his panic, frantically tried to do the inpossible: he tried
to hide fromthe Presence of God. David al so nust have had w |l d thoughts of
trying to escape fromthe Presence, for he wote, "Wither shall | go fromthy
Spirit? or whither shall |I flee fromthy presence? (Ps 139:7) Then he proceeded
t hrough one of his nost beautiful psalnms to celebrate the glory of the divine

i mmanence. " If | ascend up into heaven, thou art there: if | nmake nmy bed in
hell, behold, thou art there. If | take the wings of the norning, and dwell in
the utternost parts of the sea; even there shall thy hand | ead ne, and thy right
hand shall hold me.' (Ps 139:8-10) And he knew that God's being and God's seeing
are the same, that the seeing Presence had been with himeven before he was
born, watching the nystery of unfolding Iife. Solonon exclained, "But will God
i ndeed dwell on the earth? behold the heaven and the heaven of heavens cannot
contain thee: how much | ess this house which | have builded.' (1 Kings 8:27)
Paul assured the Athenians that "God is not far fromany one of us: for in him
we live, and nove, and have our being.' (Acts 17:27-28)

If God is present at every point in space, if we cannot go where He is not,
cannot even conceive of a place where He is not, why then has not that Presence
beconme the one universally celebrated fact of the world? The patriarch Jacob
“in the waste howing wilderness,' gave the answer to that question. He saw a
vision of God and cried out in wonder, “Surely the Lord is in this place; and
knew it not.' (Gen 28:16) Jacob had never been for one small division of a
nmonent outside the circle of that all-pervading Presence. But he knew it not.
That was his trouble, and it is ours. Men do not know that God is here. Wuat a
difference it would make if they knew

The Presence and the nanifestation of the Presence are not the sane. There can
be the one without the other. God is here when we are wholly unaware of it. He
is mani fest only when and as we are aware of Hi s Presence. On our part there
must be surrender to the Spirit of God, for Hs work it is to show us the Father
and the Son. If we co-operate with Hmin |oving obedience God will manifest

H nself to us, and that manifestation will be the difference between a nom na
Christian life and a life radiant with the |ight of H s face.

Al ways, everywhere God is present, and always He seeks to di scover [uncover]

H nself. To each one he would reveal not only that He is, but what He is as
well. He did not have to be persuaded to discover Hnself to Mbses. “And the
Lord descended in the cloud, and stood with himthere, and procl aimed the name
of the Lord.' He not only made a verbal proclamation of Hi s nature but He
revealed His very Self to Moses so that the skin of Mses' face shone with the
supernatural light. It will be a great nmonment for some of us when we begin to
believe that God's prom se of self-revelationis literally true: that He

prom sed rmuch, but prom sed no nore than He intends to fulfill.

Qur pursuit of God is successful just because He is forever seeking to manifest
H nself to us. the revelation of God to any man is not God coming froma

di stance upon a time to pay a brief and nonmentous visit to the man's soul. Thus
to think of it is to msunderstand it all. The approach of God to the soul or of
the soul to God is not to be thought of in spatial ternms at all. There is no

i dea of physical distance involved in the concept. It is not a matter of niles
but of experience.

To speak of being near to or far fromGod is to use | anguage in a sense al ways
under st ood when applied to our ordinary human rel ati onshi ps. A nman nay say, |



feel that nmy son is comng nearer to ne as he gets older,' and yet that son has
lived by his father's side since he was born and has never been away from hone
nore than a day or so in his entire life. Wat then can the father nean?
Qoviously he is speaking of experiece. He neans that the boy is comng to know
himnmore intimately and with deeper understanding, that the barriers of thought
and feeling between the two are disappearing, that father and son are becom ng
nore closely united in mnd and heart.

So when we sing, “Draw ne nearer, nearer, blessed Lord," we are not thinking of
t he nearness of place, but of the nearness of relationship. It is for increasing
degrees of awareness that we pray, for a nore perfect consciousness of the

di vine Presence. W need never shout across the spaces to an absent God. He is
nearer than our own soul, closer than our npbst secret thoughts.

Wiy do sone persons “find' God in a way that others do not? Wy does God

mani fest His Presence to sonme and let multitudes of others struggle along in the
hal f-1ight of inperfect Christian experience? O course the will of God is the
same for all. He has no favorites within Hs household. Al He has ever done for
any of H's children He will do for all of Hi s children. The difference |lies not
with God but with us.

Pick at random a score of great saints whose lives and testinonies are w dely
known. Let them be Bible characters or well known Christians of post-Biblica
times. You will be struck instantly with the fact that the saints were not

ali ke. Sonetimes the unlikenesses were so great as to be positively glaring. How
different for exanple was Mdses fromlsaiah; how different was Elijah from
Davi d; how unli ke each other were John and Paul, St. Francis and Luther, Finney
and Thonas a Kenpis. The differences are as wide as human life itself:

di fferences of race, nationality, education, tenperament, habit and persona
qualities. Yet they all wal ked, each in his day, upon a high road of spiritua
living far above the conmon way. Their differences nust have been incidental and
in the eyes of God of no significance. In sone vital quality they nust have been
alike. What was it?

| venture to suggest that the one vital quality which they had in conmon was
spirital receptivity. Sonething in themwas open to heaven, sonething which
urged them Godward. Wthout attenpting anything like a profound analysis | shal
say sinply that they had spiritual awareness and that they went on to cultivate
it until it became the biggest thing in their lives. They differed fromthe
average person in that when they felt the inward | onging they did sonething
about it. They acquired the lifelong habit of spiritual response. They were not
di sobedient to the heavenly vision. As David put it neatly, “Wen thou saidst,
Seek ye ny face; ny heart said unto thee, Thy face, Lord, will | seek." (Ps
27:8)

As with everything good in human life, back of this receptivity is God. The
sovereignty of God is here, and is felt even by those who have not placed
particul ar stress upon it theologically. The pious Mchael Angelo confessed this
in a sonnet:

My unassi sted heart is barren clay,

That of its native self can nothing feed:

O good and pious works Thou art the seed,

That qui ckens only where Thou sayest it nay:

Unl ess Thou show to us Thine own true way

No man can find it: Father! Thou nust | ead.

These words will repay study as the deep and serious testinony of a great
Christian. Inportant as it is that we recogni ze God working in us, | would yet
warn agai nst a too-great preoccupation with the thought. It is a sure road to
sterile passivity. God will not hold us responsible to understand the nysteries
of election, predestination and the divine sovereignty. The best and safest way
to deal with these truths is to raise our eyes to God and in deepest reverence
say, O Lord, Thou knowest.' Those things belong to the deep and nysterious



Prof ound of God's ommi science. Prying into them may nake theol ogi ans, but it
wi Il never make saints.

Receptivity is not a single thing; it is a conpound rather, a bl ending of
several elenents within the soul. It is an affinity for, a bent toward, a
synpat hetic response to, a desire to have. Fromthis it nmay be gathered that it
can be present in degrees, that we may have little or nore or |ess, depending
upon the individual. It may be increased by exercise or destroyed by neglect. It
is not a sovereign and irresistible force which comes upon us as a seizure from
above. It is a gift of God, indeed, but one which nust be recogni zed and
cultivated as any other gift if it is to realize the purpose for which it was
given. Failure to see this is the cause of a very serious breakdown in nodern
evangelicalism The idea of cultivation and exercise, so dear to the saints of
old, has now no place in our total religious picture. It is too slow, too
common. We now denmand gl anour and fast flow ng dramatic action

A generation of Christians reared anong push buttons and automatic machines is

i npatient of slower and | ess direct nethods of reaching their goals. W have
been trying to apply machi ne-age nethods to our relations with God. W read our
chapter, have our short devotions and rush away, hoping to nake up for our deep
i nward bankruptcy by attendi ng anot her gospel neeting or |istening to another
thrilling story told by a religious adventurer lately returned from afar

The tragic results of this spirit are all about us. Shallow lives, hollow
religious philosophies, the preponderance of the elenent of fun in gospe
nmeetings, the glorification of nen, trust in religious externalities,

quasi -religious fell owships, sal esmanshi p nmethods, the m staking of dynamic
personality for the power of the Spirit: these and such as these are the
synmptons of an evil disease, a deep and serious nal ady of the soul

For this great sickness that is upon us no one person is responsible, and no
Christian is wholly free from bl ane. W have all contributed, directly or
indirectly, to this sad state of affairs. W have been too blind to see, or too
timd to speak out, or too self-satisfied to desire anything better than the
poor average diet with which others appear satisfied. To put it differently, we
have accepted one another's notions, copied one another's |ives and nmade one
anot her's experiences the nodel for our own. And for a generation the trend has
been downward. Now we have reached a | ow pl ace of sand and burnt wire grass and,
worst of all, we have made the Wird of Truth conformto our experience and
accepted this | ow plane as the very pasture of the bl essed.

It will require a determ ned heart and nore than a little courage to wench
oursel ves | oose fromthe grip of our times and return to Biblical ways. But it
can be done. Every now and then in the past Christians have had to do it.

H story has recorded several large- scale returns |ed by such nen as St

Francis, Martin Luther and George Fox. Unfortunately there seens to be no Luther
or Fox on the horizon at present. Wether or not another such return maybe
expected before the com ng of Christ is a question upon which Christians are not
fully agreed, but that is not of too great inportance to us now.

VWat God in Hi s sovereignty may yet do on a world-scale | do not claimto know
but what He will do for the plain man or woman who seeks H s face | believe | do
know and can tell others. Let any man turn to God in earnest, let himbegin to
exerci se hinmself unto godliness, let himseek to develop his powers of spiritua
receptivity by trust and obedi ence and humlity, and the results will exceed
anyt hi ng he may have hoped in his | eaner and weaker days. Any man who by
repentance and a sincere return to God will break hinself out of the nold in
whi ch he has been held, and will go to the Bible itself for his spiritua
standards, will be delighted with what he finds there.

Let us say it again: The Universal Presence is a fact. God is here. The whol e
universe is alive with Hs life. And He is no strange or foreign God, but the
fam liar Father of our Lord Jesus Christ whose |ove has for these thousands of
years enfol ded the sinful race of nen. And always He is trying to get our



attention, to reveal Hinself to us, to comunicate with us. W have within us
the ability to know Hmif we will but respond to Hs overtures. (And this we
call pursuing God!) W will know Hmin increasing degree as our receptivity
beconmes nore perfect by faith and | ove and practice. O God and Father, | repent
of my sinful preoccupation with visible things. The world has been too nmuch with
me. Thou hast been here and | knew it not. | have been blind to Thy Presence.
Open ny eyes that | may behold Thee in and around ne. For Christ's sake. Anmen.

Chapter 6 : The Speaki ng Voice
In the beginning was the Wrd, and the Wird was with God, and the Wrd

was Cod.

John 1:1

An intelligent plain man, untaught in the truths of

Christianity, com ng upon
this text, would lIikely conclude that John neant to teach that it is the nature
of God to speak, to communicate Hi s thoughts to others. And he would be right. A
word is a nmedium by which thoughts are expressed, and the application of the
termto the Eternal Son | eads us to believe that self-expression is inherent in
t he Godhead, that God is forever seeking to speak H nself out to His creation
The whol e Bi ble supports the idea. God is speaking. Not God spoke, but God is
speaking. He is by H's nature continuously articulate. He fills the world with
H s speaki ng Voi ce.
One of the great realities with which we have to deal is the Voice of God in H's
world. The briefest and only satisfying cosnmogony is this: “He spake and it was
done.' The why of natural lawis the living Voice of God i mmanent in H's
creation. And this word of God which brought all worlds into being cannot be
understood to nean the Bible, for it is not a witten or printed word at all,
but the expression of the will of God spoken into the structure of all things.
This word of God is the breath of God filling the world with |iving
potentiality. The Voice of God is the nost powerful force in nature, indeed the
only force in nature, for all energy is here only because the power-filled Wrd
i s being spoken.
The Bible is the witten word of God, and because it is witten it is confined
and limted by the necessities of ink and paper and | eather. The Voice of Cod,
however, is alive and free as the sovereign God is free. “The words that | speak
unto you, they are spirit, and they are life." The life is in the speaking
words. God's word in the Bible can have power only because it corresponds to
CGod's word in the universe. It is the present Voice which makes the witten Wrd
all- powerful. Oherwise it would lie locked in slunber within the covers of a
book.
We take a low and primtive view of things when we conceive of God at the
creation comng into physical contact with things, shaping and fitting and
building like a carpenter. The Bible teaches otherw se: "By the word of the Lord
were the heavens made; and all the host of themby the breath of his nouth.
...For he spake, and it was done; he commanded, and it stood fast.' (Ps 33:6,9)
"Through faith we understand that the worlds were framed by the word of God.'
(Heb 11:3) Again we nust renmenber that God is referring ere not to His witten

Word, but to H's speaking Voice. Hs world-filling Voice is neant, that Voice
whi ch antedates the Bible by uncounted centuries, that Voice which has not been
silent since the dawn of creation, but is sounding still throughout the full far

reaches of the universe.

The Word of God is quick and powerful. In the begi nning He spoke to nothing, and
it becane sonething. Chaos heard it and becane order, darkness heard it and
becane light. "And God said - - and it was so.' (Gen 1:9) These twi n phrases, as
cause and effect, occur throughout the Genesis story of the creation. The said
accounts for the so. The so is the said put into the continuous present. That
CGod is here and that He is speaking--these truths are back of all other Bible



truths; without themthere could be no revelation at all. God did not wite a
book and send it by nessenger to be read at a distance by unaided mnds. He
spoke a Book and lives in Hi s spoken words, constantly speaking H s words and
causi ng the power of themto persist across the years. God breathed on clay and
it becane a nan; He breathes on nen and they beconme clay. “Return ye children of
men,' (Ps 90:3) was the word spoken at the Fall by which God decreed the death
of every man, and no added word has He needed to speak. The sad procession of
manki nd across the face of the earth frombirth to the grave is proof that H's
original Wrd was enough

We have not given sufficient attention to that deep utterance in the Book of
John, “~That was the true Light, which Iighteth every man that cometh into the
world." (John 1:9) Shift the punctuation around as we will and the truth is
still there: the Wrd of God affects the hearts of all men as light in the soul
In the hearts of all nen the |ight shines, the Wird sounds, and there is no
escapi ng them Sonething like this would of necessity be so if God is alive and
in Hs world. And John says that it is so. Even those persons who have never
heard of the Bible have still been preached to with sufficient clarity to renove
every excuse fromtheir hearts forever. “Wiich show the work of the law witten
in their hearts, their conscience also bearing w tness, and their thoughts the
nean while either accusing or el se excusing one another.' (Rom 2:15) "For the
invisible things of himfromthe creation of the world are clearly seen, being
understood by the things that are nmade, even his eternal power and Godhead; so
that they are wi thout excuse.' (Rom 1:20)

Thi s universal Voice of God was by the ancient Hebrews often called Wsdom and
was said to be everywhere soundi ng and searchi ng throughout the earth, seeking
some response fromthe sons of nmen. The eighth chapter of the Book of Proverbs
begi ns, "Doth not w sdom cry? and understandi ng put forth her voice?" The witer
then pictures wi sdomas a beautiful wonman standing "in the top of the high

pl aces, by the way in the places of the paths.' She sounds her voice fromevery
quarter so that no one may nmiss hearing it. “Unto you, Onen, | call; and ny
voice is to the sons of nmen.' Then she pleads for the sinple and the foolish to
give ear to her words. It is spiritual response for which this Wsdomof CGod is
pl eadi ng, a response which she has always sought and is but rarely able to
secure. The tragedy is that our eternal wel fare depends upon our hearing, and we
have trained our ears not to hear

Thi s universal Voice has ever sounded, and it has often troubl ed nen even when
they did not understand the source of their fears. Could it be that this Voice
distilling like a living m st upon the hearts of nen has been the undi scovered
cause of the troubl ed conscience and the longing for immortality confessed by
mllions since the dawn of recorded history? W need not fear to face up to
this. The speaking Voice is a fact. How nen have reacted to it is for any
observer to note.

VWhen God spoke out of heaven to our Lord, self-centered men who heard it
explained it by natural causes: they said, "It thundered.' This habit of
expl ai ning the Voice by appeals to natural lawis at the very root of nodern
science. In the living breathing cosnos there is a nysterious Sonething, too
wonderful, too awful [i.e. “awesone'] for any mnd to understand. The believing
man does not claimto understand. He falls to his knees and whi spers, ~God.' The
man of earth kneels al so, but not to worship. He kneels to exam ne, to search
to find the cause and the how of things. Just now we happen to be living in a
secul ar age. Qur thought habits are those of the scientist, not those of the
wor shi pper. W are nore likely to explain than to adore. "It thundered,' we
exclaim and go our earthly way. But still the Voice sounds and searches. The
order and life of the world depend upon that Voice, but nen are nostly too busy
or too stubborn to give attention

Everyone of us has had experiences which we have not been able to explain: a
sudden sense of |loneliness, or a feeling of wonder or awe in the face of the



uni versal vastness. O we have had a fleeting visitation of light like an

illum nation fromsone other sun, giving us in a quick flash an assurance t hat
we are from another world, that our origins are divine. Wat we saw there, or
felt, or heard, may have been contrary to all that we had been taught in the
schools and at wide variance with all our forner beliefs and opinions. W were
forced to suspend our acquired doubts while, for a nonent, the clouds were

roll ed back and we saw and heard for ourselves. Explain such things as we will,

| think we have not been fair to the facts until we allow at |east the
possibility that such experiences may arise fromthe Presence of God in the
world and Hi s persistent effort to conmunicate with mankind. Let us not dism ss
such an hypothesis too flippantly.

It is my own belief (and here | shall not feel bad if no one follows ne) that
every good and beautiful thing which man has produced in the world has been the
result of his faulty and sin-blocked response to the creative Voi ce sounding
over the earth. The noral phil osophers who dreamed their high dreans of virtue,
the religious thinkers who specul ated about God and inmortality, the poets and
artists who created out of common stuff pure and | asting beauty: how can we
explain then? It is not enough to say sinply, "It was genius.' Wuat then is
genius? Could it be that a genius is a man haunted by the speaki ng Voi ce,

| aboring and striving |like one possessed to achieve ends which he only vaguely
under stands? That the great man may have missed God in his labors, that he may
even have spoken or witten agai nst God does not destroy the idea | am
advanci ng. God's redenptive revelation in the Holy Scriptures is necessary to
saving faith and peace with God. Faith in a risen Saviour is necessary if the
vague stirrings toward inmmortality are to bring us to restful and satisfying
conmunion with God. To nme this is a plausible explanation of all that is best
outside of Christ. But you can be a good Christian and not accept ny thesis.

The Voice of God is a friendly Voice. No one need fear to listen to it unless he
has already made up his mnd to resist it. The bl ood of Jesus has covered not
only the human race but all creation as well. ~And havi ng made peace through the
bl ood of his cross, by himto reconcile all things unto hinself; by him | say,
whet her they be things in earth, or things in heaven.' (Col 1:20) W may safely
preach a friendly Heaven. The heavens as well as the earth are filled with the
good will of Hmthat dwelt in the bush (Ex. 3). The perfect bl ood of atonenent
secures this forever.

VWhoever will listen will hear the speaking Heaven. This is definitely not the
hour when nen take kindly to an exhortation to listen, for listening is not
today a part of popular religion. W are at the opposite end of the pole from
there. Religion has accepted the nonstrous heresy that noise, size, activity and
bl uster make a nman dear to God. But we nmay take heart. To a people caught in the

tenpest of the last great conflict God says, "Be still, and know that | am God,'
(Ps 46:10) and still He says it, as if He nmeans to tell us that our strength and
safety lie not in noise but in silence.

It is inmportant that we get still to wait on God. And it is best that we get

al one, preferably with our Bible outspread before us. Then if we will we may
draw near to God and begin to hear H mspeak to us in our hearts. | think for

t he average person the progression will be sonething like this: First a sound as
of a Presence walking in the garden. Then a voice, nore intelligible, but stil
far fromclear. Then the happy noment when the Spirit begins to illum nate the
Scriptures, and that which had been only a sound, or at best a voice, now
beconmes an intelligible word, warmand intimate and clear as the word of a dear
friend. Then will come life and light, and best of all, ability to see and rest
in and enbrace Jesus Christ as Saviour and Lord and All.

The Bible will never be a living Book to us until we are convinced that God is
articulate in Hs universe. To junp froma dead, inpersonal world to a dognmatic
Bible is too much for nost people. They may admit that they should accept the

Bi ble as the Wrd of God, and they may try to think of it as such, but they find



it inmpossible to believe that the words there on the page are actually for them
Aman nay say, ~These words are addressed to ne,' and yet in his heart not fee
and know that they are. He is the victimof a divided psychology. He tries to
think of God as nute everywhere el se and vocal only in a book

| believe that much of our religious unbelief is due to a wong conception of
and a wong feeling for the Scriptures of Truth. A silent God suddenly began to
speak in a book and when the book was finished | apsed back into silence again
forever. Now we read the book as the record of what Cod said when He was for a
brief time in a speaking nood. Wth notions |ike that in our heads how can we
bel i eve? The facts are that God is not silent, has never been silent. It is the
nature of God to speak. The second Person of the Holy Trinity is called the
word. The Bible is the inevitable outcone of God' s continuous speech. It is the
infallible declaration of H's mind for us put into our fam liar human words.

I think a newworld will arise out of the religious msts when we approach our
Bible with the idea that it is not only a book which was once spoken, but a book
whi ch i s now speaki ng. The prophets habitually said, "Thus saith the Lord.' They
meant their hearers to understand that God's speaking is in the continuous
present. W may use the past tense properly to indicate that at a certain tine a
certain word of God was spoken, but a word of God once spoken continues to be
spoken, as a child once born continues to be alive, or a world once created
continues to exist. And those are but inperfect illustrations, for children die
and worlds burn out, but the Word of our Cod endureth forever.

If you would follow on to know the Lord, come at once to the open Bible
expecting it to speak to you. Do not come with the notion that it is a thing

whi ch you may push around at your convenience. It is nore than a thing, it is a
voice, a word, the very Wrd of the living God. Lord, teach ne to listen. The
times are noisy and nmy ears are weary with the thousand raucous sounds which
continuously assault them Gve nme the spirit of the boy Sanuel when he said to
Thee, "~ Speak, for thy servant heareth.' Let nme hear Thee speaking in ny heart.
Let me get used to the sound of Thy Voice, that its tones may be famliar when
the sounds of earth die away and the only sound will be the music of Thy
speaki ng Voi ce. Anen.

Chapter 7 : The Gaze of the Sou
Looki ng unto Jesus the author and finisher of our faith.
Heb. 12: 2

Let us think of our intelligent plain man nmentioned in chapter
six com ng for
the first time to the reading of the Scriptures. He approaches the Bible without
any previous know edge of what it contains. He is wholly w thout prejudice; he
has nothing to prove and nothing to defend.
Such a man will not have read long until his mnd begins to observe certain
truths standing out fromthe page. They are the spiritual principles behind the
record of God's dealings with nmen, and woven into the witings of holy nmen as
they “were noved by the Holy Ghost.' As he reads on he m ght want to nunber
these truths as they become clear to himand nake a brief summary under each
nunber. These sunmaries will be the tenets of his Biblical creed. Further
reading will not affect these points except to enlarge and strengthen them Qur
man is finding out what the Bible actually teaches. H gh up on the list of
t hi ngs which the Bible teaches will be the doctrine of faith.
The place of weighty inportance which the Bible gives to faith will be too plain
for himto mss. He will very likely conclude: Faith is all- inportant in the
life of the soul. Wthout faith it is inpossible to please God (Heb 11:6). Faith
will get me anything, take me anywhere in the Kingdom of God, but without faith
there can be no approach to God, no forgiveness, no deliverance, no salvation
no conmuni on, no spiritual life at all



By the time our friend has reached the el eventh chapter of Hebrews the el oquent
encom um which is there pronounced upon faith will not seemstrange to him He
wi Il have read Paul's powerful defense of faith in his Roman and Gal ati an
epistles. Later if he goes on to study church history he will understand the
amazi ng power in the teachings of the Reforners as they showed the central place
of faith in the Christian religion

Now if faith is so vitally inportant, if it is an indispensable nmust in our
pursuit of CGod, it is perfectly natural that we shoul d be deeply concerned over
whet her or not we possess this nost precious gift. And our minds being what they
are, it is inevitable that sooner or later we should get around to inquiring
after the nature of faith. What is faith? would lie close to the question, Do
have faith? and woul d demand an answer if it were anywhere to be found. Al nost
all who preach or wite on the subject of faith have nmuch the sane things to say
concerning it. They tell us that it is believing a pronmse, that it is taking
God at H's word, that it is reckoning the Bible to be true and steppi ng out upon
it. The rest of the book or sernon is usually taken up with stories of persons
who have had their prayers answered as a result of their faith. These answers
are nostly direct gifts of a practical and tenporal nature such as health,

nmoney, physical protection or success in business. O if the teacher is of a
phil osophic turn of mnd he may take another course and lose us in a welter of
nmet aphysi cs or snow us under with psychol ogi cal jargon as he defines and
re-defines, paring the slender hair of faith thinner and thinner till it

di sappears in gossanmer shavings at |last. Wen he is finished we get up

di sappoi nted and go out by that sane door where in we went.' Surely there nust
be sonething better than this.

In the Scriptures there is practically no effort made to define faith. Qutside
of a brief fourteen-word definition in Hebrews 11:1, | know of no Biblica
definition, and even there faith is defined functionally, not phil osophically;
that is, it is a statenent of what faith is in operation, not what it is in
essence. It assunes the presence of faith and shows what it results in, rather
than what it is. We will be wise to go just that far and attenpt to go no
further. We are told fromwhence it cones and by what nmeans: "Faith is a gift of
God,' (Eph 2:8) and "Faith conmeth by hearing, and hearing by the word of Cod.'
(Rom 10: 17) This much is clear, and, to paraphrase Thonmas a Kenpis, “| had
rather exercise faith than know the definition thereof.’

From here on, when the words "faith is' or their equivalent occur in this
chapter | ask that they be understood to refer to what faith is in operation as
exerci sed by a believing man. Right here we drop the notion of definition and
think about faith as it may be experienced in action. The conpl exi on of our

t houghts will be practical, not theoretical

In a dramatic story in the Book of Nunbers faith is seen in action. Israe

becane di scouraged and spoke agai nst God, and the Lord sent fiery serpents anong
them “And they bit the people; and nmuch people of Israel died.' Then Mses
sought the Lord for them and He heard and gave them a renedy against the bite of
the serpents. He conmanded Moses to nmake a serpent of brass and put it upon a
pole in sight of all the people, "and it shall conme to pass, that everyone that
is bitten, when he | ooketh upon it, shall live.' Mses obeyed, “and it canme to
pass, that if a serpent had bitten any man, when he behel d the serpent of brass,
he lived (Num 21:4-9)

In the New Testanent this inportant bit of history is interpreted for us by no

| ess an authority than our Lord Jesus Christ Hnself. He is explaining to H s
hearers how they may be saved. He tells themthat it is by believing. Then to
make it clear He refers to this incident in the Book of Nunbers. "As Mdses
lifted up the serpent in the wilderness, even so nust the Son of nman be lifted
up: that whosoever believeth in himshould not perish, but have eternal life'
(John 3: 14-15).

Qur plain man in reading this would nmake an inportant discovery. He would notice



that “look' and “believe' were synonynous terns. "~ Looking' on the A d Testanent
serpent is identical with “believing' on the New Testanent Christ. That is, the
| ooki ng and the believing are the sane thing. And he woul d understand that while
I srael | ooked with their external eyes, believing is done with the heart.

thi nk he woul d conclude that faith is the gaze of a soul upon a saving God.

VWhen he had seen this he woul d renmenber passages he had read before, and their
neani ng woul d cone flooding over him "They |ooked unto him and were |ightened:
and their faces were not ashanmed' (Ps.34:5). “Unto thee Iift | up mne eyes, O
thou that dwellest in the heavens. Behold, as the eyes of servants | ook unto the
hand of their masters, and as the eyes of a nmaiden unto the hand of her

m stress; so our eyes wait upon the Lord our God, until that he have nmercy upon
us' (Ps.123:1-2). Here the man seeking nercy | ooks straight at the God of nmercy
and never takes his eyes away fromH mtill mercy is granted. And our Lord

H nsel f | ooked al ways at God. "~Looking up to heaven, he bl essed, and brake, and
gave the bread to his disciples' (Matt.14:19).1ndeed Jesus taught that He
wrought Hi' s works by always keeping Hi s inward eyes upon H's Father. H s power
lay in H s continuous | ook at God (John 5:19-21).

In full accord with the few texts we have quoted is the whole tenor of the
inspired Wrd. It is sunmed up for us in the Hebrew epistle when we are
instructed to run life's race "l ooking unto Jesus the author and finisher of our
faith.' (Hebr 12:2) Fromall this we learn that faith is not a once-done act,

but a continuous gaze of the heart at the Triune God.

Believing, then, is directing the heart's attention to Jesus. It is lifting the
mnd to " behold the Lanb of God,' and never ceasing that behol ding for the rest
of our lives. At first this may be difficult, but it beconmes easier as we | ook
steadily at H s wondrous Person, quietly and without strain. Distractions may

hi nder, but once the heart is commtted to Hm after each brief excursion away
fromH mthe attention will return again and rest upon Hmlike a wandering bird
com ng back to its w ndow.

I woul d enphasi ze this one conmttal, this one great volitional act which
establishes the heart's intention to gaze forever upon Jesus. God takes this
intention for our choice and makes what all owances He nust for the thousand

di stractions which beset us in this evil world. He knows that we have set the
direction of our hearts toward Jesus, and we can know it too, and confort
ourselves with the know edge that a habit of soul is form ng which will becone
after a while a sort of spiritual reflex requiring no nore conscious effort on
our part.

Faith is the least self-regarding of the virtues. It is by its very nature
scarcely conscious of its own existence. Like the eye which sees everything in
front of it and never sees itself, faith is occupied with the oject upon which
it rests and pays no attention to itself at all. Wiile we are | ooking at God we
do not see ourselves--bl essed riddance. The man who has struggled to purify

hi nsel f and has had nothing but repeated failures will experience real relief
when he stops tinkering with his soul and | ooks away to the perfect One. Wile
he | ooks at Christ the very things he has so long been trying to do will be
getting done within him It will be God working in himto will and to do.

Faith is not initself a nmeritorious act; the nerit is in the One toward Wiomit
is directed. Faith is a redirecting of our sight, a getting out of the focus of
our own vision and getting God into focus. Sin has twisted our vision inward and
made it self-regarding. Unbelief has put self where God should be, and is
perilously close to the sin of Lucifer who said, "I will set nmy throne above the
throne of God.' Faith |ooks out instead of in and the whole life falls into
line.

Al this may seemtoo sinple. But we have no apol ogy to make. To those who woul d
seek to clinb into heaven after help or descend into hell God says, “~The word is
nigh thee, even in the word of faith.' The word induces us to lift up our eyes
unto the Lord and the bl essed work of faith begins.



VWhen we |ift our inward eyes to gaze upon God we are sure to neet friendly eyes
gazing back at us, for it is witten that the eyes of the Lord run to and fro

t hroughout all the earth. The sweet |anguage of experience is “Thou God seest
me.' Wen the eyes of the soul |ooking out neet the eyes of God | ooking in,
heaven has begun right here on this earth.

“When all ny endeavour is turned toward Thee because all Thy endeavour is turned
toward me; when | | ook unto Thee alone with all ny attention, nor ever turn

asi de the eyes of nmy mnd, because Thou dost enfold nme with Thy constant regard;
when | direct nmy |ove toward Thee al one because Thou, who are Love's self hast
turned Thee toward ne alone. And what, Lord, is ny life, save that enbrace
wherein Thy del i ghtsone sweetness doth so lovingly enfold me?" (So wote

Ni chol as of Cusa four hundred years ago. N cholas of Cusa, The Vision of God,
E.P. Dutton & Co. Inc., New York, 1928. - This and the follow ng quotations used
by ki nd perm ssion of the publishers.) | should like to say nore about this old
man of God. He is not nmuch known today anywhere anong Christian believers, and
anong current Fundanmentalists he is known not at all. | feel that we could gain
much froma little acquaintance with men of his spiritual flavor and the schoo
of Christian thought which they represent. Christian literature, to be accepted
and approved by the evangelical |eaders of our tinmes, nust follow very closely
the sane train of thought, a kind of “party line' fromwhich it is scarcely safe
to depart. A half-century of this in Arerica has nmade us snug and content. W
imtate each other with slavish devotion and our nost strenuous efforts are put
forth to try to say the sanme thing that everyone around us is saying--and yet to
find an excuse for saying it, sone little safe variation on the approved thene
or, if no nore,at least a newillustration

Ni chol as was a true follower of Christ, a |lover of the Lord, radiant and shining
in his devotion to the Person of Jesus. Hi s theol ogy was orthodox, but fragrant
and sweet as everything about Jesus mght properly be expected to be. Hi s
conception of eternal life, for instance, is beautiful initself and, if I

m stake not, is nearer in spirit to Johnl7:3 than that which is current anong us
today. Life eternal, says Nicholas, is "nought other than that blessed regard
wherewi th Thou never ceasest to behold ne, yea, even the secret places of ny
soul. Wth Thee, to behold is to give life; "tis unceasingly to inpart sweetest

| ove of Thee; 'tis to inflame me to | ove of Thee by love's inparting, and to
feed me by inflamng, and by feeding to kindle ny yearning, and by kindling to
make ne drink of the dew of gladness, and by drinking to infuse in ne a fountain
of life, and by infusing to make it increase and endure.' (The Vision of God)
Now, if faith is the gaze of the heart at God, and if this gaze is but the
raising of the inward eyes to neet the all-seeing eyes of God, then it follows
that it is one of the easiest things possible to do. It would be like God to
make the nost vital thing easy and place it within the range of possibility for
t he weakest and poorest of us. Several conclusions may fairly be drawn from al
this. The sinmplicity of it, for instance. Since believing is looking, it can be
done wi t hout special equipment or religious paraphernalia. God has seen to it
that the one life-and-death essential can never be subject to the caprice of

acci dent.

Equi prent can break down or get |ost, water can | eak away, records can be
destroyed by fire, the mnister can be delayed or the church burn down. Al

these are external to the soul and subject to accident or nechanical failure:

but looking is of the heart and can be done successfully by any man standing up
or kneeling down or lying in his last agony a thousand miles fromany church
Since believing is looking it can be done any tine. No season is superior to
anot her season for this sweetest of all acts. God never nade sal vation depend
upon new noons nor holy days or sabbaths. A man is not nearer to Christ on
Easter Sunday than he is, say, on Saturday, August 3, or Mnday, Cctober 4. As
long as Christ sits on the nediatorial throne every day is a good day and al
days are days of salvation



Nei t her does place matter in this blessed work of believing God. Lift your heart
and let it rest upon Jesus and you are instantly in a sanctuary though it be a
Pul l man berth or a factory or a kitchen. You can see God from anywhere if your
mnd is set to | ove and obey H m

Now, soneone may ask, “Is not this of which you speak for special persons such
as nonks or mnisters who have by the nature of their calling nore tine to
devote to quiet neditation? I ama busy worker and have little time to spend
alone.' | amhappy to say that the life | describe is for everyone of God's
children regardless of calling. It is, in fact, happily practiced every day by
many har dwor ki ng persons and i s beyond the reach of none.

Many have found the secret of which I speak and, wi thout giving rmuch thought to
what is going on within them constantly practice this habit of inwardly gazing
upon God. They know that sonething inside their hearts sees God. Even when they
are conpelled to withdraw their conscious attention in order to engage in
earthly affairs, there is within thema secret conmuni on al ways goi ng on. Let
their attention but be released for a nmonent from necessary business and it
flies at once to God again. This has been the testinmony of many Christians, so
many that even as | state it thus | have a feeling that I am quoting, though
fromwhom or from how many | cannot possibly know.

| do not want to | eave the inpression that the ordinary nmeans of grace have no
val ue. They nost assuredly have. Private prayer should be practiced by every
Christian. Long periods of Bible neditation will purify our gaze and direct it;
church attendance will enlarge our outlook and increase our |ove for others.
Service and work and activity; all are good and shoul d be engaged in by every
Christian. But at the bottomof all these things, giving neaning to them will
be the inward habit of beholding God. A new set of eyes (so to speak) will
develop within us enabling us to be | ooking at God while our outward eyes are
seeing the scenes of this passing world.

Soneone nmay fear that we are magnifying private religion out of all proportion
that the “us' of the New Testanent is being displaced by a selfish "I.' Has it
ever occurred to you that one hundred pianos all tuned to the sane fork are
automatically tuned to each other? they are of one accord by being tuned, not to
each other, but to another standard to which each one nust individually bow So
one hundred worshippers met together, each one | ooking away to Christ, are in
heart nearer to each other than they could possibly be were they to becone
unity' conscious and turn their eyes away from God to strive for closer
fellowship. Social religion is perfected when private religion is purified. The
body becomes stronger as its nmenbers becone healthier. The whol e Church of God
gai ns when the nenbers that conpose it begin to seek a better and higher life.
Al'l the foregoing presupposes true repentance and a full committal of the life
to God. It is hardly necessary to nention this, for only persons who have nade
such a conmttal will have read this far. When the habit of inwardly gazing
Godward becomes fixed within us we shall be ushered onto a new | evel of
spiritual life nore in keeping with the prom ses of God and the nmood of the New
Testanment. The Triune God will be our dwelling place even while our feet walk
the I ow road of sinple duty here anong men. W will have found life's sumun
bonum i ndeed. “There is the source of all delights that can be desired; not only
can nought better be thought out by men and angel s, but nought better can exi st
in any node of being! For it is the absolute maxi num of every rational desire,
than which a greater cannot be.' (The Vision of God) O Lord, | have heard a good
word inviting me to |l ook away to Thee and be satisfied. My heart longs to
respond, but sin has clouded nmy vision till |I see Thee but dimy. Be pleased to
cl eanse nme in Thine own precious bl ood, and make ne inwardly pure, so that | may
wi th unveil ed eyes gaze upon Thee all the days of ny earthly pilgrimge. Then
shall | be prepared to behold Thee in full splendor in the day whey Thou shalt
appear to be glorified in Thy saints and admired in all themthat believe. Amen.



Chapter 8 : Restoring the Creator-Creature Relation
Be Thou exalted, O God, above the heavens; let thy glory be above al
the earth.
Ps. 57:5

It is atruismto say that order in nature depends upon right
rel ati onships; to
achi eve harnmony each thing nmust be in its proper position relative to each other
thing. In human life it is not otherw se.
| have hinted before in these chapters that the cause of all our human niseries
is a radical noral dislocation, an upset in our relation to God and to each
other. For whatever else the Fall may have been, it was nost certainly a sharp
change in man's relation to his Creator. He adopted toward God an altered
attitude, and by so doing destroyed the proper Creator-creature relation in
whi ch, unknown to him his true happiness lay. Essentially salvation is the
restoration of a right relation between man and his Creator, a bringing back to
normal of the Creator-creature relation
A satisfactory spiritual life will begin with a conplete change in relation
bet ween God and the sinner; not a judicial change nmerely, but a conscious and
experi enced change affecting the sinner's whol e nature. The atonenment in Jesus
bl ood makes such a change judicially possible and the working of the Holy Spirit
makes it enotionally satisfying.
The story of the prodigal son perfectly illustrates this latter phase. He had
brought a world of trouble upon hinself by forsaking the position which he had
properly held as son of his father. At bottom his restorati on was not hing nore
than a re-establishing of the father- son relation which had existed fromhis
birth and had been altered tenporarily by his act of sinful rebellion. This
story overl ooks the | egal aspects of redenption, but it makes beautifully clear
t he experiential aspects of salvation
In determ ning relationshi ps we nust begi n sonewhere. There nust be somewhere a
fixed center against which everything el se is nmeasured, where the | aw of
relativity does not enter and we can say 'is' and nmake no al |l owances. Such a
center is God. Wen God would nake H s Nanme known to mankind He could find no

better word than "I am. Wen He speaks in the first person He says, | ani;
when we speak of Hmwe say "He is'; when we speak to Hmwe say, “Thou art.'
Everyone and everything el se neasures fromthat fixed point. "I amthat | am
says God, | change not.'

As the sailor locates his position on the sea by “shooting' the sun, so we may
get our noral bearings by |ooking at God. W nust begin with God. W are right
when and only when we stand in a right position relative to God, and we are
wrong so far and so long as we stand in any other position

Much of our difficulty as seeking Christians stens fromour unwillingness to
take God as He is and adjust our lives accordingly. W insist upon trying to
nmodify Hmand to bring Hmnearer to our own i mage. The fl esh whi npers agai nst
the rigor of God's inexorable sentence and begs |ike Agag for a little nercy, a
little indul gence of its carnal ways. It is no use. W can get a right start
only by accepting God as He is and learning to love Hmfor what He is. As we go
on to know Himbetter we shall find it a source of unspeakable joy that God is
just what He is. Sonme of the npbst rapturous nonents we know will be those we
spend in reverent admration of the Godhead. In those holy nonents the very

t hought of change in Hmw Il be too painful to endure.

So let us begin with God. Back of all, above all, before all is God; first in
sequential order, above in rank and station, exalted in dignity and honor. As
the sel f-existent One He gave being to all things, and all things exist out of
and for Hm "~Thou art worthy, O Lord, to receive glory and honour and power:
for Thou hast created all things, and for thy pleasure they are and were
created.' (Rev 4:11)



Every soul belongs to God and exists by H s pleasure. God being Who and What He
is, and we being who and what we are, the only thinkable relation between us is
one of full lordship on Hs part and conpl ete subni ssion on ours. W owe H m
every honor that it is in our power to give Hm Qur everlasting grief lies in
gi ving H m anyt hing | ess.

The pursuit of God will enmbrace the |abor of bringing our total personality into
conformty to His. And this not judicially, but actually. I do not here refer to
the act of justification by faith in Christ. | speak of a voluntary exalting of
God to His proper station over us and a willing surrender of our whole being to
t he place of worshipful subm ssion which the Creator-creature circunstance nmakes
proper.

The nmonent we nake up our minds that we are going on with this determ nation to
exalt God over all we step out of the world' s parade. W shall find ourselves
out of adjustment to the ways of the world, and increasingly so as we nake
progress in the holy way. W shall acquire a new viewpoint; a new and different
psychol ogy will be formed within us; a new power will begin to surprise us by it
supsurgi ngs and its outgoi ngs.

Qur break with the world will be the direct outconme of our changed relation to
God. For the world of fallen nmen does not honor God. MIlions call thensel ves by
H's Nanme, it is true, and pay sonme token respect to Hm but a sinple test wll
show how little He is really honored anong them Let the average man be put to

t he proof on the question of who is above, and his true position will be
exposed. Let himbe forced into maki ng a choi ce between God and nobney, between
God and nen, between God and personal anbition, God and self, God and human

| ove, and God will take second place every tinme. Those other things will be

exal ted above. However the man may protest, the proof is in the choices he nmakes
day after day throughout his life.

"Be thou exalted' is the |anguage of victorious spiritual experience. It is a
little key to unlock the door to great treasures of grace. It is central in the
life of God in the soul. Let the seeking nman reach a place where Iife and lips
join to say continually "Be thou exalted,' and a thousand m nor problenms wll be
solved at once. Hs Christian life ceases to be the conplicated thing it had
been before and becones the very essence of sinplicity. By the exercise of his
will he has set his course, and on that course he will stay as if guided by an
automatic pilot. If blown off course for a nonment by some adverse wind he will
surely return again as by a secret bent of the soul. The hidden notions of the
Spirit are working in his favor, and “the stars in their courses' fight for him
He has net his life problemat its center, and everything el se nust foll ow

al ong.

Let no one imagine that he will |ose anything of human dignity by this voluntary
sell-out of his all to his God. He does not by this degrade hinself as a man
rather he finds his right place of high honor as one nmade in the inmage of his
Creator. H's deep disgrace lay in his noral derangenent, his unnatura

usur pation of the place of God. H s honor will be proved by restoring again that
stolen throne. In exalting God over all he finds his own highest honor upheld.
Anyone who nmight feel reluctant to surrender his will to the will of another
shoul d remenber Jesus' words, "~Whosoever committeth sin is the servant of sin.'
We nust of necessity be servant to soneone, either to God or to sin. The sinner
prides hinmself on his independence, conpletely overlooking the fact that he is
the weak slave of the sins that rule his nenbers. The man who surrenders to
Chri st exchanges a cruel slave driver for a kind and gentle Master whose yoke is
easy and whose burden is |ight.

Made as we were in the image of God we scarcely find it strange to take again
our God as our All. God was our original habitat and our hearts cannot but fee
at home when they enter again that ancient and beautiful abode. | hope it is
clear that there is a logic behind God's claimto pre-em nence. That place is
H's by every right in earth or heaven. Wile we take to ourselves the place that



is Hs the whole course of our lives is out of joint. Nothing will or can
restore order till our hearts make the great decision: God shall be exalted
above.

“Them that honour ne | will honour,' said God once to a priest of Israel, and
that ancient |aw of the Kingdom stands today unchanged by the passing of time or
t he changes of dispensation. The whol e Bible and every page of history proclaim
the perpetuation of that law. “If any nan serve nme, himw Il ny Father honour,"
said our Lord Jesus, tying in the old with the new and revealing the essenti al
unity of His ways with nen. Sonetinmes the best way to see a thing is to | ook at
its opposite. Eli and his sons are placed in the priesthood with the stipulation
that they honor God in their lives and ministrations. This they fail to do, and
God sends Sanuel to announce the consequences. Unknown to Eli this |aw of

reci procal honor has been all the while secretly working, and now the tine has
come for judgment to fall. Hophni and Phineas, the degenerate priests, fall in
battle, the wife of Hophni dies in childbirth, Israel flees before her enemes,
the ark of God is captured by the Philistines and the old man Eli falls backward
and dies of a broken neck. Thus stark tragedy foll owed upon Eli's failure to
honor Cod.

Now set over against this alnost any Bi ble character who honestly tried to
glorify God in his earthly wal k. See how God wi nked at weaknesses and overl| ooked
failures as He poured upon H's servants grace and blessing untold. Let it be

Abr aham Jacob, David, Daniel, Elijah or whomyou will; honor followed honor as
harvest the seed. The man of God set his heart to exalt God above all; Cod
accepted his intention as fact and acted accordingly. Not perfection, but holy
intention made the difference.

In our Lord Jesus Christ this |aw was seen in sinple perfection. In Hs lowy
manhood He hunbl ed Hi nself and gladly gave all glory to H's Father in heaven. He
sought not H's own honor, but the honor of God who sent Hm " If | honour
nyself,' He said on one occasion, “ny honour is nothing; it is ny Father that
honoureth ne."' (John 8:54) So far had the proud Pharisees departed fromthis |aw
that they could not understand one who honored God at his own expense. " | honour
ny Father,' said Jesus to them ~and ye do di shonour ne.'

Anot her saying of Jesus, and a nost disturbing one, was put in the formof a
question, ~How can ye believe, which receive honour one of another, and seek not
t he honour that conmeth from God al one?" (John 5:44) If | understand this
correctly Christ taught here the alarmng doctrine that the desire for honor
anong nmen made belief inpossible. Is this sin at the root of religious unbelief?
Could it be that those “intellectual difficulties' which men blame for their
inability to believe are but snoke screens to conceal the real cause that lies
behind then? Was it this greedy desire for honor fromnman that made nmen into
Phari sees and Pharisees into Deicides? Is this the secret back of religious

sel f-righteousness and enpty worship? | believe it may be. Wio will make the
once-for-all decision to exalt H mover all? Such are these precious to God
above all treasures of earth or sea. In them Cod finds a theater where He can

di splay H s exceedi ng ki ndness toward us in Christ Jesus. Wth them God can wal k
unhi ndered, toward them He can act |ike the God He is.

In speaking thus | have one fear; it is that | may convince the mnd before God
can win the heart. For this God-above-all position is one not easy to take. The
m nd may approve it while not having the consent of the will to put it into
effect. Wiile the imagi nati on races ahead to honor God, the will may |ag behind
and the man never guess how divided his heart is. The whol e man nust nake the

deci sion before the heart can know any real satisfaction. God wants us all, and
He will not rest till He gets us all. No part of the man will do
Let us pray over this in detail, throwi ng ourselves at God's feet and neani ng

everything we say. No one who prays thus in sincerity need wait |ong for tokens
of divine acceptance. God will unveil H's glory before H s servant's eyes, and
He will place all H's treasures at the disposal of such a one, for He knows that



H s honor is safe in such consecrated hands. O God, be thou exalted over ny
possessions. Nothing of earth's treasures shall seemdear unto nme if only Thou
art glorified in ny Iife. Be Thou exalted over ny friendships. | am determ ned
that Thou shalt be above all, though I nust stand deserted and alone in the

m dst of the earth. Be Thou exalted above my conforts. Though it nean the |oss
of bodily conforts and the carrying of heavy crosses | shall keep ny vow nade
this day before Thee. Be Thou exal ted over ny reputation. Make ne anbitious to
pl ease Thee even if as a result | nust sink into obscurity and ny nane be
forgotten as a dream Rise, O Lord, into Thy proper place of honor, above ny
anbi ti ons, above ny likes and dislikes, above ny famly, ny health and even ny
life itself. Let nme decrease that Thou mayest increase, let ne sink that Thou
mayest rise above. Ride forth upon me as Thou didst ride into Jerusal em nounted
upon the hunble little beast, a colt, the foal of an ass, and |let nme hear the
children cry to Thee, "Hosanna in the highest."'

Chapter 9 : Meekness and Rest
Bl essed are the nmeek: for they shall inherit the earth.

Matt. 5: 5A

A fairly accurate description of the human race m ght be

furni shed one
unacquainted with it by taking the Beatitudes, turning themwong side out and
saying, “Here is your human race.' For the exact opposite of the virtues in the
Beatitudes are the very qualities which distinguish human |ife and conduct.
In the world of nen we find nothing approaching the virtues of which Jesus spoke
in the opening words of the fanmpbus Sernmon on the Munt. |Instead of poverty of
spirit we find the rankest kind of pride; instead of nourners we find pleasure
seekers; instead of meekness, arrogance; instead of hunger after righteousness
we hear nen saying, | amrich and increased with goods and have need of
nothing'; instead of mercy we find cruelty; instead of purity of heart, corrupt
i magi ni ngs; instead of peacenakers we find men quarrel some and resentful
instead of rejoicing in mstreatment we find themfighting back with every
weapon at their command. O this kind of noral stuff civilized society is
conposed.
The atnosphere is charged with it; we breathe it with every breath and drink it
with our nmother's mlk. Culture and education refine these things slightly but
| eave them basically untouched. A whole world of literature has been created to
justify this kind of life as the only normalone. And this is the nore to be
wondered at seeing that these are the evils which make life the bitter struggle
it is for all of us. Al our heartaches and a great many of our physical ills
spring directly out of our sins. Pride, arrogance, resentful ness, evil
i magi ni ngs, malice, greed: these are the sources of nore human pain than all the
di seases that ever afflicted nortal flesh.
Into a world like this the sound of Jesus' words comes wonderful and strange, a
visitation fromabove. It is well that He spoke, for no one el se could have done
it as well; and it is good that we listen. H s words are the essence of truth.
He is not offering an opinion; Jesus never uttered opinions. He never guessed;
He knew, and He knows. Hi s words are not as Sol onon's were, the sum of sound
wi sdom or the results of keen observation. He spoke out of the fulness of Hi s
Godhead, and His words are very Truth itself. He is the only one who coul d say
“bl essed' with conplete authority, for He is the Bl essed One conme fromthe world
above to confer bl essedness upon mankind. And H s words were supported by deeds
m ghtier than any performed on this earth by any other man. It is wi sdomfor us
to listen.
As was often so with Jesus, He used this word "neek' in a brief crisp sentence
and not till some tine later did He go on to explainit. In the same book of



Matthew He tells us nore about it and applies it to our lives. ~Conme unto ne,

all ye that |abour and are heavy laden, and I will give you rest. Take ny yoke
upon you, and learn of ne; for I amneek and lowy in heart: and ye shall find
rest unto your souls. For ny yoke is easy, and ny burden is light." (Mat

11: 28-30) Here we have two things standing in contrast to each other, a burden
and a rest. The burden is not a |local one, peculiar to those first hearers, but
one which is borne by the whole human race. It consists not of politica
oppression or poverty or hard work. It is far deeper than that. It is felt by
the rich as well as the poor for it is something fromwhich wealth and idl eness
can never deliver us.

The burden borne by mankind is a heavy and a crushing thing. The word Jesus used
means a load carried or toil borne to the point of exhaustion. Rest is sinply
rel ease fromthat burden. It is not sonething we do, it is what cones to us when
we cease to do. Hi s own neekness, that is the rest.

Let us exami ne our burden. It is altogether an interior one. It attacks the
heart and the mind and reaches the body only fromwithin. First, there is the
burden of pride. The | abor of self-love is a heavy one indeed. Think for
yoursel f whether much of your sorrow has not arisen from soneone speaki ng
slightingly of you. As long as you set yourself up as a little god to which you
must be loyal there will be those who will delight to offer affront to your

i dol. How then can you hope to have inward peace? The heart's fierce effort to
protect itself fromevery slight, to shield its touchy honor fromthe bad

opi nion of friend and eneny, will never let the mnd have rest. Continue this
fight through the years and the burden will becone intol erable.

Yet the sons of earth are carrying this burden continually, challenging every
word spoken agai nst them cringing under every criticism smarting under each
fancied slight, tossing sleepless if another is preferred before them Such a
burden as this is not necessary to bear. Jesus calls us to Hs rest, and
meekness is Hi s nmethod. The neek man cares not at all who is greater than he,
for he has | ong ago decided that the esteemof the world is not worth the
effort. He develops toward hinself a kindly sense of hunor and |learns to say,
"Ch, so you have been overl ooked? They have pl aced soneone el se before you? They
have whi spered that you are pretty small stuff after all? And now you feel hurt
because the world is saying about you the very things you have been sayi ng about
yourself? Only yesterday you were telling God that you were nothing, a nere worm
of the dust. Wiere is your consistency? Cone on, hunble yourself, and cease to
care what nen think.'

The nmeek man is not a human nouse afflicted with a sense of his ow inferiority.
Rat her he may be in his noral life as bold as a lion and as strong as Sanson;

but he has stopped being fool ed about hinself. He has accepted God' s estimte of
his own life. He knows he is as weak and hel pl ess as God has declared himto be,
but paradoxically, he knows at the same tinme that he is in the sight of God of
nore inportance than angels. In hinmself, nothing; in God, everything. That is
his notto. He knows well that the world will never see himas CGod sees him and
he has stopped caring. He rests perfectly content to allow God to place Hs own
values. He will be patient to wait for the day when everything will get its own
price tag and real worth will come into its own. Then the righteous shall shine
forth in the Kingdomof their Father. He is willing to wait for that day.

In the nmeantine he will have attained a place of soul rest. As he wal ks on in
meekness he will be happy to let God defend him The old struggle to defend
hinself is over. He has found the peace whi ch neekness bri ngs.

Then also he will get deliverance fromthe burden of pretense. By this I nmean
not hypocrisy, but the comon human desire to put the best foot forward and hide
fromthe world our real inward poverty. For sin has played many evil tricks upon
us, and one has been the infusing into us a fal se sense of shane. There is
hardly a man or wonman who dares to be just what he or she is w thout doctoring
up the inpression. The fear of being found out gnaws |ike rodents within their



hearts. The man of culture is haunted by the fear that he will sone day cone
upon a man nore cultured than hinself. The learned man fears to nmeet a man nore
| earned than he. The rich man sweats under the fear that his clothes or his car
or his house will sonetinme be nade to | ook cheap by conparison with those of
anot her rich man. So-called “society' runs by a notivation not higher than this,
and the poorer classes on their level are little better

Let no one smle this off. These burdens are real, and little by little they
kill the victins of this evil and unnatural way of life. And the psychol ogy
created by years of this kind of thing nmakes true nmeekness seem as unreal as a
dream as aloof as a star. To all the victins of the gnaw ng di sease Jesus says,
“Ye nmust becone as little children.' For little children do not conpare; they
recei ve direct enjoynent fromwhat they have without relating it to sonething

el se or sonmeone else. Only as they get older and sin begins to stir within their
hearts do jeal ousy and envy appear. Then they are unable to enjoy what they have
if soneone el se has sonmething |larger or better. At that early age does the

gal ling burden cone down upon their tender souls, and it never |eaves themtil
Jesus sets themfree

Anot her source of burden is artificialy. | amsure that nost people live in
secret fear that sone day they will be careless and by chance an eneny or friend
will be allowed to peep into their poor enpty souls. So they are never rel axed.
Bright people are tense and alert in fear that they nay be trapped into sayi ng
somet hi ng common or stupid. Travel ed people are afraid that they may neet sone
Marco Polo who is able to describe some renote place where they have never been.

This unnatural condition is part of our sad heritage of sin, but in our day it

i s aggravated by our whole way of life. Advertising is |largely based upon this
habit of pretense. “Courses' are offered in this or that field of human | earning
frankly appealing to the victinms desire to shine at a party. Books are sold,

cl othes and cosnetics are peddl ed, by playing continually upon this desire to
appear what we are not. Artificiality is one curse that will drop away the
noment we kneel at Jesus' feet and surrender ourselves to H s neekness. Then we
wi Il not care what people think of us so long as God is pleased. Then what we
are will be everything; what we appear will take its place far down the scal e of
interest for us. Apart fromsin we have nothing of which to be ashaned. Only an
evil desire to shine nmakes us want to appear other than we are.

The heart of the world is breaking under this | oad of pride and pretense. There
is no release fromour burden apart fromthe neekness of Christ. Good keen
reasoning may help slightly, but so strong is this vice that if we push it down
one place it will conme up sonewhere el se. To nmen and wonen everywhere Jesus
says, Cone unto ne, and | will give you rest.' The rest He offers is the rest
of meekness, the bl essed relief which comes when we accept ourselves for what we
are and cease to pretend. It will take sone courage at first, but the needed
grace will come as we learn that we are sharing this new and easy yoke with the
strong Son of God Hinself. He calls it "ny yoke,' and He wal ks at one end while
we wal k at the other. Lord, make nme childlike. Deliver nme fromthe urge to
conpete with another for place or prestige or position. I would be sinple and
artless as a little child. Deliver ne frompose and pretense. Forgive me for

t hi nking of myself. Help me to forget nyself and find nmy true peace in behol di ng
Thee. That Thou mayest answer this prayer | hunble nyself before Thee. Lay upon
me Thy easy yoke of self-forgetfulness that through it | may find rest. Anen.

Chapter 10 : The Sacranent of Living
VWet her therefore ye eat, or drink, or whatsoever ye do, do all to the



gl ory of God.
| Cor. 10:31
One of the greatest hindrances to internal peace which the

Christian encounters
is the cormon habit of dividing our lives into two areas, the sacred and the
secular. As the seas are conceived to exist apart fromeach other and to be
nmoral ly and spiritually inconpatible, and as we are conpelled by the necessities
of living to be always crossing back and forth fromthe one to the other, our
inner lives tend to break up so that we live a divided instead of a unified
life.
Qur trouble springs fromthe fact that we who follow Christ inhabit at once two
worl ds, the spiritual and the natural. As children of Adamwe live our lives on
earth subject to the limtations of the flesh and the weaknesses and ills to
whi ch human nature is heir. Merely to |live anong nmen requires of us years of
hard toil and nmuch care and attention to the things of this world. In sharp
contrast to this is our life in the Spirit. There we enjoy anot her and higher
kind of life; we are children of God; we possess heavenly status and enjoy
intimate fellowship with Christ.
This tends to divide our total life into two departnments. W cone unconsci ously
to recogni ze two sets of actions. The first are performed with a feeling of
sati sfaction and a firmassurance that they are pleasing to God. These are the
sacred acts and they are usually thought to be prayer, Bible reading, hymm
singi ng, church attendance and such other acts as spring directly fromfaith.
They maybe known by the fact that they have no direct relation to this world,
and woul d have no neani ng what ever except as faith shows us another world, "an
house not nade with hands, eternal in the heavens.' (2 Cor 5:1)
Over agai nst these sacred acts are the secul ar ones. They include all of the
ordinary activities of life which we share with the sons and daughters of Adam
eating, sleeping, working, |ooking after the needs of the body and perform ng
our dull and prosaic duties here on earth. These we often do reluctantly and
wi th many m sgivings, often apol ogizing to God for what we consider a waste of
time and strength. The upshot of this is that we are uneasy nost of the tine. W
go about our common tasks with a feeling of deep frustration, telling ourselves
pensively that there's a better day com ng when we shall slough off this earthly
shell and be bothered no nore with the affairs of this world.
This is the old sacred-secular antithesis. Mdst Christians are caught inits
trap. They cannot get a satisfactory adjustnment between the clains of the two
worl ds. They try to walk the tight rope between two ki ngdons and they find no
peace in either. Their strength is reduced, their outl ook confused and their joy
taken fromthem
| believe this state of affairs to be wholly unnecessary. W have gotten
oursel ves on the horns of a dilemm, true enough, but the dilenma is not real
It is a creature of m sunderstanding. The sacred-secul ar antithesis has no
foundation in the New Testanent. Wthout doubt a nore perfect understandi ng of
Christian truth will deliver us fromit.
The Lord Jesus Christ Hinself is our perfect exanple, and He knew no divi ded
l[ife. In the Presence of H's Father He lived on earth without strain from
babyhood to His death on the cross. God accepted the offering of His total life,
and made no distinction between act and act. | do always the things that please
him' was Hs brief sutmmary of Hs own life as it related to the Father. (John
8:29) As He noved anong nmen He was poised and restful. Wiat pressure and
suffering He endured grew out of His position as the world's sin- bearer; they
were never the result of noral uncertainty or spiritual mal adjustnent.
Paul 's exhortation to "do all to the glory of God' is nore than pious idealism
It is an integral part of the sacred revelation and is to be accepted as the
very Wird of Truth. It opens before us the possibility of making every act of
our lives contribute to the glory of God. Lest we should be too timd to include



everything, Paul nentions specifically eating and drinking. This hunble
privilege we share with the beasts that perish. If these lowy animal acts can
be so perforned as to honor God, then it beconmes difficult to conceive of one

t hat cannot.

That rnonki sh hatred of the body which figures so prominently in the works of
certain early devotional witers is wholly w thout support in the Wrd of Cod.
Common nodesty is found in the Sacred Scriptures, it is true, but never prudery
or a false sense of shame. The New Testanent accepts as a matter of course that
in H's incarnation our Lord took upon Hma real human body, and no effort is
made to steer around the downright inplications of such a fact. He lived in that
body here anmong men and never once perforned a non-sacred act. H's presence in
human fl esh sweeps away forever the evil notion that there is about the human
body sonething innately offensive to the Deity. God created our bodies, and we
do not offend H mby placing the responsibility where it belongs. He is not
ashamed of the work of H's own hands. Perversion, m suse and abuse of our human
powers shoul d gi ve us cause enough to be ashanmed. Bodily acts done in sin and
contrary to nature can never honor God. Wherever the human will introduces nora
evil we have no longer our innocent and harm ess powers as God made them we
have instead an abused and tw sted thing which can never bring glory to its
Creator.

Let us, however, assume that perversion and abuse are not present. Let us think
of a Christian believer in whose Iife the twin wonders of repentance and the new
birth have been wought. He is now living according to the will of God as he
understands it fromthe witten Wrd. O such a one it may be said that every
act of his life is or can be as truly sacred as prayer or baptismor the Lord's
Supper. To say this is not to bring all acts down to one dead level; it is
rather to lift every act up into a living kingdomand turn the whole life into a
sacranent .

If a sacranent is an external expression of an inward grace, then we need not
hesitate to accept the above thesis. By one act of consecration of our tota
selves to God, we can make every subsequent act express that consecration. W
need no nore be ashaned of our body-- the fleshly servant that carries us
through life-- than Jesus was of the hunbl e beast upon which He rode into
Jerusalem “The Lord hath heed of him may well apply to our nortal bodies. If
Christ dwells in us we may bear about the Lord of glory as the little beast did
of old and give occasion to the nmultitudes to cry, "Hosanna in the highest.'
That we see this truth is not enough. If we would escape fromthe toils of the
sacred-secular dilemma the truth must “run in our blood and condition the

conpl exi on of our thoughts. W must practice living to the glory of Cod,
actually and determ nedly. By neditation upon this truth, by talking it over
with God often in our prayers, by recalling it to our mnds frequently as we
nmove about anong nmen, a sense of its wondrous neaning will begin to take hold of
us. The old painful duality will go down before a restful unity of life. The
know edge that we are all God's, that He has received all and rejected nothing,
will unify our inner |ives and nmake everything sacred to us.

This is not quite all. Long-held habits do not die easily. It will take
intelligent thought and a great deal of reverent prayer to escape conpletely
fromthe sacred-secul ar psychology. For instance it may be difficult for the
average Christian to get hold of the idea that his daily | abors can be perforned
as acts of worship acceptable to God by Jesus Christ. The old antithesis wll
crop up in the back of his head sonetines to disturb his peace of mnd. Nor wll
that old serpent the devil take all this lying domm. He will be there in the cab
or at the desk or in the field to remnd the Christian that he is giving the
better part of his day to the things of this world and allotting to his
religious duties only a trifling portion of his time.And unless great care is
taken this will create confusion and bring di scouragenent and heavi ness of
heart.



We can neet this successfully only by the exercise of an aggressive faith. W
must offer all our acts to God and believe that He accepts them Then hold
firmy to that position and keep insisting that every act of every hour of the
day and night be included in the transaction. Keep rem nding God in our tines of
private prayer that we nean every act for Hs glory; then supplenment those tines
by a thousand thought-prayers as we go about the job of living. Let us practice
the fine art of making every work a priestly mnistration. Let us believe that
God is in all our sinple deeds and learn to find H mthere.

A concomitant of the error which we have been discussing is the sacred-secul ar
antithesis as applied to places. It is little short of astonishing that we can
read the New Testanent and still believe in the inherent sacredness of places as
di stingui shed fromother places.This error is so wi despread that one feels al

al one when he tries to conbat it. It has acted as a kind of dye to color the

t hi nki ng of religious persons and has colored the eyes as well so that it is al
but inpossible to detect its fallacy. In the face of every New Test ament
teaching to the contrary, it has been said and sung throughout the centuries and
accepted as part of the Christian nmessage, the which it nost surely is not. Only
t he Quakers, so far as nmy know edge goes, have had the perception to see the
error and the courage to expose it.

Here are the facts as | see them For four hundred years Israel had dwelt in
Egypt, surrounded by the crassest idolatry. By the hand of Mses they were
brought out at |last and started toward the |land of prom se. The very idea of
hol i ness had been lost to them To correct this, God began at the bottom He
localized Hnself in the cloud and fire and [ ater when the tabernacle had been
built He dwelt between holy and unholy. There were holy days, holy vessels, holy
garnments. There were washings, sacrifices, offerings of many kinds. By these
means |Israel learned that God is holy. It was this that He was teachi ng them

Not the holiness of things or places, but the holiness of Jehovah was the | esson
t hey must | earn.

Then canme the great day when Christ appeared. |Inmediately He began to say, "Ye
have heard that it was said by themof old tinme...,but I say unto you..."' (Mat
5:21-22) The A d Testanent schooling was over. Wen Christ died on the cross the
veil of the tenple was rent fromtop to bottom The Holy of Holies was opened to
everyone who woul d enter in faith. Christ's words were renenbered, " The hour
conet h, when ye shall neither in this nountain, nor yet at Jerusalem worship
the Father. ... But the hour coneth, and now is, when the true worshippers shal
worship the Father in spirit and in truth: for the Father seeketh such to
worship Hm God is Spirit, and they that worship himnmst worship in spirit and
intruth.' (John 4:21-23)

Shortly after, Paul took up the cry of liberty and declared all neats clean
every day holy, all places sacred and every act acceptable to God. The
sacredness of tines and places, a half-light necessary to the education of the
race, passed away before the full sun of spiritual worship.

The essential spirituality of worship renmai ned the possession of the Church
until it was slowy lost with the passing of the years. Then the natura

legality of the fallen hearts of nen began to introduce the old distinctions.
The Church canme to observe agai n days and seasons and tines. Certain places were
chosen and marked out as holy in a special sense. Differences were observed

bet ween one and anot her day or place or person. "The sacranments' were first two,
then three, then four, until with the triunph of Romani smthey were fixed at
seven.

In all charity, and with no desire to reflect unkindly upon any Christian
however msled, | would point out that the Roman Catholic church represents
today the sacred-secul ar heresy carried to its logical conclusion. Its deadliest
effect is the conplete cleavage it introduces between religion and life. Its
teachers attenpt to avoid this snare by nany footnotes and nul titudi nous

expl anations, but the mnd s instinct for logic is too strong. In practica



living the cleavage is a fact.

Fromthis bondage reforners and puritans and mnystics have | abored to free us.
Today the trend in conservative circles is back toward that bondage again. It is
said that a horse after it has been led out of a burning building will sonetines
by a strange obstinacy break | oose fromits rescuer and dash back into the

buil ding again to perish in the flame. By sone such stubborn tendency toward
error, Fundanentalismin our day is nmoving back toward spiritual slavery. The
observation of days and tinmes is becom ng nore and nore proni nent anobng us.
“Lent' and " holy week' and "good' Friday are words heard nore and nore
frequently upon the lips of gospel Christians. W do not know when we are wel |

of f.

In order that | may be understood and not be mi sunderstood | would throw into
relief the practical inplications of the teaching for which | have been argui ng,
i.e., the sacranental quality of every-day living. Over against its positive
meani ngs | should like to point out a fewthings it does not mnean.

It does not nean, for instance, that everything we do is of equal inportance
with everything else we do or may do. One act of a good man's life may differ

wi dely fromanother in inportance. Paul's sewi ng of tents was not equal to his
witing an Epistle to the Romans, but both were accepted of God and both were
true acts of worship. Certainly it is nore inportant to lead a soul to Chri st
than to plant a garden, but the planting of the garden can be as holy an act as
the wi nning of a soul

Again, it does not nean that every man is as useful as every other man. G fts
differ in the body of Christ. ABilly Bray is not to be conpared with a Luther
or a Wesley for sheer usefulness to the Church and to the world; but the service
of the less gifted brother is as pure as that of the nore gifted, and God
accepts both with equal pleasure.

The “layman' need never think of his hunbler task as being inferior to that of
his mnister. Let every man abide in the calling wherein he is called and his
work will be as sacred as the work of the ministry. It is not what a man does
that determ nes whether his work is sacred or secular, it is why he does it. The
nmotive is everything. Let a man sanctify the Lord God in his heart and he can
thereafter do no conmon act. Al he does is good and acceptable to God through
Jesus Christ. For such a man, living itself will be sacramental and the whole
world a sanctuary. His entire life will be a priestly mnistration. As he
performs his never so sinple task he will hear the voice of the seraphi m saying,
"Holy, Holy, Holy, is the Lord of hosts: the whole earth is full of H's glory.
Lord, | would trust Thee conpletely; | would be altogether Thine; | would exalt
Thee above all. | desire that | nmay feel no sense of possessing anything outside
of Thee. | want constantly to be aware of Thi ne overshadowi ng Presence and to
hear Thy speaking Voice. | long to live in restful sincerity of heart. | want to
live so fully in the Spirit that all my thought may be as sweet incense
ascending to Thee and every act of ny life nay be an act of worship. Therefore
pray in the words of Thy great servant of old, | beseech Thee so for to cleanse
the intent of mne heart with the unspeakable gift of Thy grace, that | may
perfectly | ove Thee and worthily praise Thee.' And all this | confidently
believe Thou wilt grant me through the nerits of Jesus Christ Thy Son. Amen.






