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A Note ON GENDER

Itisunfortunate that the English language does not contain an adequate
genericterm (especially in the singular number) that includeswithout bias
both maleand female. So* he, him, his, man, mankind” must do the work
for both sexes. Accordingly, wherever it is appropriate to do so in the
following lessons, please include the feminine gender in the masculine,
and viceversa.
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ABBREVIATIONS

Abbreviations used in the DCC for the books of the Bible are—
OLD TESTAMENT

NEw TESTAMENT

Genesis—Ge
Exodus — Ex
Leviticus—Le
Numbers— Nu
Deuteronomy —De
Joshua—Jsh
Judges—Jg

Ruth — Ru
1Samuel -1 Sa

2 Samuel —2 Sa
1Kings—1Kg
2Kings—2Kg

1 Chronicles—1 Ch
2 Chronicles—2 Ch
Ezra—Ezr
Nehemiah — Ne
Esther —Es
Job—-Jb
Psalms—Ps
Proverbs—Pr
Ecclesiastes—Ec

Hosea—Ho
Joel —Ji
Amos—Am
Obadiah — Ob
Jonah — Jo
Micah—Mi
Nahum — Na
Habakkuk — Ha
Zephaniah—Zp
Haggai —Hg
Zechariah—Zc
Malachi —Ma

Song of Solomon — SofS

Isaiah—Is
Jeremiah—Je
Lamentations—La
Ezekiel —Ez
Daniel —Da

Matthew — Mt

Mark — Mk
Luke—Lu

John—-Jn

Acts—Ac

Romans— Ro

1 Corinthians—1 Co
2 Corinthians—2 Co
Galatians— Ga
Ephesians— Ep
Philippians—Ph
Colossians— Col

1 Thessalonians—1 Th
2 Thessalonians—2 Th
1 Timothy — 1 Ti

2 Timothy —2Ti
Titus—Tit
Philemon—Phm
Hebrews — He
James—Ja

1 Peter—1Pe

2 Peter —2 Pe
1John—-1Jn

2 John—-2Jn
3John-3Jn

Jude —Ju
Revelation— Re
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CHAPTER ONE

THE “HESITANT PuLPIT” SYNDROME

“Sarcasm,” said Thomas Carlyle, “(is) the language of the Devil, for
which reason | have, long since, asgood asrenounced it.” However, | am
not so noble asthe Scottish author, so (as someone el se said) although “it
isthe lowest form of wit,” | am going to wax sarcastic.

Think about all those volumes on church growth, and all those
magazi nes and manual s designed for pastors. Onewonders how Paul and
his colleagues ever managed to build and shepherd successful local
churches? What sympathy the unfortunate Timothy and the unhappy Titus
must deserve! How could those young men ever have hoped to succeedin
ministry without the benefit of attending at least one “church growth”
conference each year?Yet somehow they did rather well! Doesthismean
we have been sold a plastic banana? Perhaps the New Testament is
adequate after all asamanual of effective ministry?

So the madness passes, and | am sensible again. No doubt the current
array of books, journals, and conferences (or at |east some of them) offer
modern church leaders much practical benefit. Only a “pompous
ignoramus’* would cast them aside altogether. Whatever shrewd insight
or better method we can employ to enhance the growth and vitality of our
churches we should surely use. Yet the best of them may in the end do
more harm than good if they cause afeeling that God’s method of church
planting and building isinadequate.

What isthat method?

Surely just the word preached in Pentecostal power, and the saints
nurtured in godly love—

“ Christ did not send meto baptise people? but to preach the
gospel. Even then | do not depend upon eloquence or skill, or
elsethe cross of Christ might be stripped of its power.

1 The expression is Paul’s - 1 Timothy 6:4a (REB).
2|f Paul werewriting thisletter today, he might haveincluded here many other aspects of modern
ministry, which distract the church from fulfilling its primary function.

*

*
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“ Preaching about the cross seems like nonsense to those
who are perishing; but to uswho are being saved it is nothing
less than the power of God. Isit not written: ‘1 will destroy the
wisdom of thewise, and thelear ning of the scholars| will throw
away?’

“Wherethen doesthat |eave the wise? What will the clever
writer do? How will thisworld’s brilliant debaters fare? God
saysthat if they depend upon their learning then they arefool s!
Indeed, in his own wisdom, God has made up his mind that the
world will never discover himthrough its philosophy. Instead,
heis determined that only by the foolishness of our preaching
will those who believe find salvation”’ 3

Suppose our modern insights, marketing strategies, technologies,
methods, outreach tools, and all, had been available to Paul, | wonder
what use he would have made of them?Would he have ignored them all?
Probably not. | think hewould have used at |east some of those devices of
communication and growth; yet | feel sure he would have done so with
restraint. It ishard to escapethe derisive sense of the passage quoted above
—itismore sarcastic than my opening speech! Paul scorned any thought
of adding to the gospel secular wisdom and techniques. To fulfil his
apostolic mandate he was apparently content to depend upon preaching
alone, backed up by miracles.

With biting wit he observes how God, by setting up an absurd
strategy, mocksall the pretensions of those who reckon themselveswise.
Paul was splendidly amused. On one side standsall the cleverness of the
world; and on the other, God places—what?A pulpit! Thereisaludicrous
ambiguity in the Greek text. Was the apostle saying that (according to
human wisdom) preaching isafoolish act, or that the gospel isafoolish
message, or that we are abunch of preaching fool s? Perhaps he intended
to say all three! He certainly leaveslittle room for any preacher to strut
around asif he or she were the very paragon of wisdom! We are all at
best fools, preaching foolish sermons, foolishly! But that istheirony of
heaven, cutting the world out of the action, so that in the end nothing is
left (not even clever preachers and clever sermons) but only the power
of the cross.

3 1 Corinthians 1:17-21.
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ADDING TO ScRIPTURE

Our trouble is, we have lost sight of God's method. We have taken
Paul’s words too seriously. We agree with him too well. From a human
perspectiveit is preposterous to suppose that something asineffectual as
preaching® is enough to win the lost and to build the church. So we feel
driven to surround the pulpit with a vast apparatus of promotions and
property, machinery and methods. We add to the sacred desk the
paraphernalia of our techniques, splendid buildings, selling skills,
programmes, until the cross can scarcely be seen, and its power is
undermined. Few preachers remain confident that so long asthey havea
Bible in their hands, atongue in their mouth, and a place to stand, they
haveall they truly need to fulfil the demands of the evangel.

Someyearsago | discovered inalargelocal church nolessthan eight
pastorswho were sitting in the pews. They were neither on the staff of the
church nor ministering, but were simply members of the congregation.
The sight of them worshipping patiently Sunday after Sunday provoked
meto make someenquiries. | learned that they wereall expecting to resume
their ministry eventually, but felt that they had to wait for a church to
“call” them. Having sent out résumésto many places, they now sat inactive,
hoping for the mail to bring them a suitable invitation (especially one
offering an excellent salary).

| was astonished. | tackled each of them with the same challenge:
Why do you keep on warming these pews, waiting for someone to hand
you a church on a platter? Why don’t you get out into the teeming fields
and reap a harvest of your own? They looked at mewith dismay. Not one
of them had enough confidencein his preaching to believe that he needed
only a pulpit to build a church. Eventually they were driven one by one
back into secular employment, while they continued to send out hopeful
applicationsto church boards around the country.

“But,” someone may protest, “ perhapsthey were not good speakers?’
Paul scorned oratory. Another cries, “| am not handsome, and my voiceis
squeaky.” Paul had a mean physical appearance,® and probably

4 Let us be honest enough to admit that few of the occupiers of our pulpits across the centuries
have ever deserved to be called orators. As public speakers, qualified speech-makers, crowd-
movers, powerful exhorters, most preacherswould never find secular employment!

52Co010:1, 10, “Faceto face, hispresenceisinsignificant, hisappearanceisunremarkable, and
asapreacher heis beneath contempt!”

*
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unimpressive vocal gifts. Someone else says, “I lack money and
equipment.” What did Paul have other than the message of the cross
preached in the power of the Holy Spirit? Still another complains, “But |
have a family to care for, | need the income, | can't afford to pioneer a
church.” Thenwork with your hands, asPaul did, whilehekept on preaching
until each church he pioneered was large enough to meet his financial
needs.

HaviNG SOMETHING To Say

Theonly important questionisthis. has God called you to preach? I
so, why do you doubt that you will succeed in doing it as well as he
requires? | once read a volume of poems by the Canadian writer Robert
Service, which he composed while hewasliving in the Bohemian quarter
of Paris, on the eve of the First World War. He tellshow in May 1914 he
met another poet with the odd name of Saxon Dane, who said:

“The trouble with poetry is that it is too exalted. It has a
phraseology of its own; it selects themes that are outside of
ordinary experience. Asamedium of expressionit failstoreach
the great mass of the people.”

Then he added—

“To hell with the great mass of the people! What have they
got to do with it? Write to please yourself, asif not a single
reader existed. The moment aman beginsto be conscious of an
audience heisartistically damned. You're not a Poet | hope?”’

| meekly assured him | was amere maker of verse.

“Well,” said he, “better good verse than middling poetry...
L et each onewho has something to say, say it inthe best way he
can, (and then be content to) abide the result.”®

What istrue of poetsistrue of preachers. If you have something
to say, then say it aswell asyou can, and leave therest in God’'s hands.
The best preachers, too, do not preach for the people. They follow the
rule: preach “to please God” —“asif not asingle hearer existed.” You
may not be “ artistically damned” if you become too conscious of your
audience, but you will certainly inhibit your effectivenessin serving
the Lord.

& Ballads Of A Bohemian, Book One, “Spring;” T. Fisher Unwin, London, 1921; pg. 63-64.

*
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The gifted Dutch artist Rembrandt (1606-69), when he was just
twenty-oneyearsold, encountered acouple of older and well-established
artists in a café in Leyden. They enquired when he would follow the
exampleof other aspiring artists, and travel to Italy to continue hisstudies.
Rembrandt announced that he had no interest in going to Italy. Theltalian
artists, said he, could teach him nothing. Indeed, since hewasaDutchman,
not an Italian, he intended to develop a Dutch style. The older men
remonstrated with him. What hope could there be that lowly Holland
would produce a Raphael or aDaVinci? The young Rembrandt retorted
that Holland would produce something better: his own work!

If you are called by God to the ministry, that isthe kind of confidence
you too should have. Along with thedivine call came sufficient ability for
you tofulfil it. Of courseyou should apply yourself diligently to your task,
honing your skillsasapreacher to thefinest quality you can achieve; and
of course you should use whatever tools and resources are available to
you. You must work hard every way you can to build successin ministry.
But in the end, you need nothing more than the call of God. Whether or
not you possess the kind of skills the world deems essential for a public
speaker, if you are chosen by God, and are obedient to God, you can
successfully do the work of God.

Theinsight of apirate may help us here—

“It wasasaying of Captain Blood'sthat the worth of aman
manifests itself not so much in the ability to plan great
undertakings asin the vision which perceives opportunity and
the address which knows how to seizeit.”’

The church of Jesus Christ hasno richer treasure, no more powerful
agency, no other essential apparatus, than apul pit and the men and women
who stand behind it. Those preachers do not haveto be splendidly endowed
with natural abilities (1 Co 1:20, 26-28; 3:18-19); they need only be
anointed by the Father for their glorioustask - andinthelocal churchthere
isno higher, nor more necessary task (Ac 6:2, 4). Let no oneinthe church
ever doubt it: “ by the foolishness of preaching those who believe will find
salvation.”

" Rafael Sabatini, The Chronicles of Captain Blood (1931), Chapter Two, “ The Treasure Ship.”

*
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CHAPTER TwoO

THE “GIFTED MINISTRY” SYNDROME

Local churches have allowed the “big names’ to demote them to
inferior status. The people often feel they haveto go to some other place
or ministry to obtain amiraclefrom God, that thereislittle power in their
home church. The great ministries themselves frequently encourage that
very attitude. Now there is certainly avital role for “name” ministries,
especially on the national stage, and for preaching to the unsaved. Let us
give them all honour; nonethel ess, we should avoid setting up “heroes.”
Rather, we should assess people morewisely, by character —not by outward
appearance alone, nor by mere statistical success.

A MusLim FaBLE

A renowned mullah once choseto attend aglittering banquet disguised
as apoor beggar. The rich and noble guests jostled and abused him, the
servants struck him and pushed him away from the tables, no wines or
delicaciesoffered to him. After awhile, heleft the banquet, returned home,
and dressed again, this time in the finest robes, resplendent with many
sparkling jewels. On his head he placed an elegantly caparisoned turban,
glowing rubies adorned his fingers, and a dazzling gold-threaded sash
embellished his costly gown. When he returned to the palace and walked
haughtily into the banqueting hall, several ushers rushed to escort him,
bowing low. The assembled lords and ladies swarmed around, greeting
and honouring him. Then servants presented him with silver trays, laden
with sweet things. At once he opened wide his capacious sleeve, and
commanded them to pour the dainties and wines into its gaping mouth.
When they expressed astonishment he retorted that surely they should
feed hisgarment, and not him, since plainly they honoured the cloth more
than the man. Without his robe, they had treated him like offal; with it,
they now fell at hisfeet. How could they deny that it was not him but his
robethey revered, which they should therefore surely feed?

*
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Likewise, 1000 yearsago, among Buddhistsin Japan, the same* hero”
syndrome was apparent (thereisindeed “ nothing new under the sun!”)—

“Who paysany attention to aPalace Chaplain when hewalks
by? Though he may recite the scripturesin amost impressive
manner, and may even be quite good-1ooking, women despisea
low-ranking priest, which is very sad for him. Yet, when this
same man becomes a Bishop or Archbishop, people are
overwhelmed with awe and respect, and everyoneis convinced
that the Buddhahimself has appeared among them!”8

But we have scant cause to feel superior to thosefollies. Have I not
observed in the church men being honoured ssimply because of their
achievements, with littleregard for their character?All too often werevere
the “garment” more than the man. Let someone come to us garbed with
great success and how we bow and scrape! But |et the same person arrive
unrecognised and we will scarcely show him courtesy. We stand under
James' indictment—

“ My brothers and sisters, how can you claimto believe in

our glorious Lord Jesus Christ yet go on showing favour to

someand not other s? Suppose a man comes among you wearing

gold ringsand fine clothes,® and at the sametime a poor manin

dirty clothes® also arrives. Do you highly honour the well-

dressed man, saying, ‘ Please take the best seat; while you tell

the poor man, * Sand over there] or, * St hereonthefloor?’ If so,

then you are guilty of making fal se distinctions between people;

you have allowed your choicesto be governed by evil motives.

You would do better, dear friends, to markthis: itisGod himself

who has chosen those who are poor in thisworld to berichin

faith and to inherit the kingdomthat he has promised to all who

love him. Why then do you dishonour the poor?” 11

In any case, who is poor and who is rich? Those who today have

nothing may tomorrow have everything; and those who are acclaimed
today may tomorrow be forgotten. Yet neither estate really matters. We

8 The Pillow Book of Sei Shonagon; tr. by Ivan Marris; Penguin Classics, 1967; pg. 193. Sei
Shonagon was alady-in-waiting to the empressin theroyal court of Japan.

9 Read here, “ahuge congregation, asuccessful ministry, amulti-million dollar facility!”

10 Read here, “aseemingly insignificant pastor of asmall church.”

1 James 2:1-6.

*
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should treat both conditionswith indifference. “Rich” or “poor” in human
reckoning, our joy in the Lord should remain unchanged—

“ Let every poor Christian rejoice when God raiseshimup,
and let every rich Christian rejoice when God brings him
down!” 12

Since none of us know in what situation any of us will be found
tomorrow, it is senseless either to adul ate the successful or to disdain the
unsuccessful. Thefortunes of both may tomorrow bereversed. That great
man you so admire today, you may tomorrow blush to speak his name.
That humble man you spurned today, you may tomorrow yearn to call
your friend. | sthere someone who has done great things for the kingdom
of God? Such people, for the sake of their work, deserve our admiration
and respect, perhaps even our praise. But adulation belongs to no one
except Christ. So away with thefoolish distinctionsthisworld makes! Let
us rather bestow equal honour upon all whose lives reflect the beauty of
Chrigt.

BELITTLING YOURSELF

One of the unhappiest consequences of the* gifted ministry” syndrome
isthis: pastorsdemolish their effectiveness by constantly promoting other
more “successful” ministries. They praise some great pastor from their
pul pits; they talk envioudly about the huge church the other man or woman
leads; they plead with their peopleto rai se enough money to allow themto
fly interstate or overseasto visit the great leader’schurch. And al thetime
they areunconsciously saying to their people: “thischurch of oursislittle,
poor, and inadequate, and | am frustrated, and discontented.” Not
surprisingly, the people accept their pastor’sfeelingsastrue, and decideto
go looking for abetter church themselves!

A pastor who does not reckon his church isthe greatest intheworld,
whatever size it may be, hardly deserves to be its shepherd. Are you a
pastor? How do you measure your congregation? By its numerical size?
Then you will never be satisfied, no matter how bigit grows. Your restless
vexation will inescapably communicate itself to your people, who will
become as unhappy as you are. Rather, you should measure your church
by its quality of fellowship and love, and reckon your congregation the

12 James 1:9-10.
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most wonderful group of people on earth! You will not only be much
happier yourself, but your church will probably grow bigger aswell!

THE Boby OF CHRIST

Thelocal church should bethe major place of healing and of growth
toward maturity for every Christian. Wise pastors will never encourage
their peopleto look outside the local church for anything that liesin the
promise and purpose of God. If you are a pastor then you should have
enough confidencein yourself and inyour ministry, and in the leadership
team that works with you, to urge the people alwaysto turn first to their
own church. James, for example, had no doubt that the “elders of the
(local) church” possessed all the grace and power necessary to bring healing
to the sick, providing both they and the sick person knew how to offer a
“prayer of faith.” Those elders, said he, may stand unashamed alongside
Elijah when the time comesto unleash spiritual power! (5:13-17).

Now | do not mean that pastors should never make use of outside
ministry, nor ever go to conferences or conventions, nor ever take their
people to a bigger church. That would be silly. We can all learn from
others, and be enriched by the diverse ministries Christ has set in his
world-wide church. But | do mean that you should never allow yoursel f
to lapse into some feeling of inferiority or inadequacy merely because
your congregation may not be large in numbers. Focus rather on two
things:

— make your congregation huge in spirit, glorious in love,

splendid in grace, wealthy in fellowship, ever-advancing
in Christ, and you will have no need to envy any other
pastor anywherein theworld!

—  function asthetrue body of Christinyour community; that
is, become in your neighbourhood al that Jesus himself
would beif hewere therein person.

Actually, Jesusistherein person, for each local churchis(or should
be) the physical presence of Christ initscommunity. Whatever the people
who met Jesusin Pal estinelong ago could gain from his hand, the people
inyour district should beableto find in your church. You are Jesusin that
area; you are hishands, his heart, hisfaith, hispower. If that istrue, what
higher gift could you truly want from God?Was Jesus any |ess because he
had only twelve disciples, and one of them atraitor? Are you better than

*
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he? Isit not enough that his life and love flow into and out of the local

church, whichishisbody in that place?What can mere bignessadd to that
inestimable privilege?
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CHAPTER THREE

THE “ExPecTED REVIVAL” SYNDROME

There are two sources of growth in the kingdom of God—

A. DIVINE VISITATION

What wonderful days they are, when the Lord pours out his Spirit
upon the land, when the fields bend before the sickle of God, and a
magnificent harvest of soulsisregped! Weread about such timesin history,
or hear about them happening in some part of the world today, and how
we envy those peopletheir good fortune, yearning that we ourselves might
experiencethe samekind of visitation!

For such times we should certainly pray (seels 64:1-2; Ps 80:3, 7,
19; etc.), and we should always be ready to respond, for who knowswhen
the wind of the Spirit might suddenly sweep acrossthe land?

Nonetheless, it istrue to say that the major New Testament focusis
not upon such uncertain and unpredictable heavenly visitations, but rather
upon

B. HumaN VoLITION

Let usnoteat oncethat “visitation” isnot a New Testament concept —
at least, not after the day of Pentecost. Rather, those first Spirit-filled
Chrisgtians prayed for boldnessto preach theword, expecting that the Lord
would confirm their proclamation with signs, wonders, and miracles (Mk
16:20; Ac 4:24-31).

Contrary to that brave spirit, we have adopted a defeatist attitude that
cause ustofeel helplesstofulfil theevangel unless God givesusamighty
“reviva” 2 But that dependency upon divine action hasinduced afatalistic
passivity that isapestilence upon the whol e church. We have reversed the
pattern of the Great Commission, which tellsusto go out in the power of

13 Part Two, takes up the theme of “revival” in greater detail.

*
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the Spirit and to do thework of God. Instead, wewant God todoit for us,
by sending usarevival, and for revival we endlessly plead.

Yet the command is not “stay at home and pray,” but “go out, plant
churches, and makedisciples’ (cp. Ac 11:19-21).

GoD’s STRATEGY

I will come back to the proper use of prayer inthe next “ Syndrome,”
but herelet mereply to aquestion | was asked to address at agathering of
pastors. “What is God's strategy today for world evangelisation?”’

My answer wasimmediate and simple: God doesnot have, and never
has had, any such strategy!

Doesthat surprise you? Then consider this—

“When God fir st thought kindly about the Gentiles, hisplan
wasto take out from among thema people who would carry his
name’ (Ac 15:14).

That plan has not changed. It conformsto the“remnant” theme that
isconstant in scripture. At no time hasit been the Father’sfixed intention
towinthewholeworld tothe Christianfaith, for if it were, wewould have
to say that God has been utterly thwarted by human rebellion. But that is
impossible. God isin heaven, and doeswhatever he pleases, both in heaven
and on earth! (Ps115:3; 135:6). If heintended to save all, then all would
be saved. But he did not. He intended only to “call out from among the
nations a people who would carry his name.” That iswhat he has done,
and will continueto do.

Notice also Satan’s claim (which Jesus did not dispute) that “all the
kingdoms of thisworld and their glory” belong to him and are histo give
to anyone he chooses (Lu 4:6). One day, of course, Christ will be given
absolute sovereignty over al the earth; but for now only one thing fully
belongsto him, and that is his church, purchased with hisown blood. One
day hewill have glory inthe nations; but for now, hehasglory only in his
church (Ep 3:21).2 So we cannot claim any people, nor even any city, for
Christ. Human society, in its fallen state, does not belong to him but to
Satan — “the whole world lies under the control of the Evil One” (1 Jn

141 do not mean that Christ lacks power to seize whatever he desires on earth, including any and
every nation. He cannot do that, however. Not because helacksthe strength, but because the laws
of heaven cannot beviolated. Thedevil’s power over the nations belongsto him legally, by divine
fiat (cp. Re 13:7), and the time has not yet come for the Lord God to re-assert his sovereignty.

*
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5:19). Having sold themselves to the devil, the nations of thisworld are
under hiscommand, and must remain so until Christ, on that great coming
day, imposeshisownirresistible authority. Inthe meantime, heis*waiting”
for the hour when hisenemieswill be madeto lie prostrate before him-—

“ After Christ onceand for all had offered thesinglesacrifice
for sin, he sat down at the right hand of God, and there heis
now waiting until God compel s hisenemiesto become a footstool
under hisfeet” (He 10:12-13).

Wetoo, with Christ, look forward to the day when we shall “rulethe
nationswith arod of iron” (Re 2:26-27); but that day is not yet. We shall
possess the earth then; we cannot possessit now. It will then be ours by
right; but for now Satan hasthat right, and we cannot deny it to him.

But we can do what we are told to do: that is, fulfil the evangel, go
out, plant churches, make disciples, and get as many people as we can
thoroughly out of hell and thoroughly into heaven.

How much growth can we rightly expect? Never forget that Christ
hasassured hischurch of successingeneral (Mt 16:18), but notin particular
(Lu10:10-11). Any singlechurch may fall, or be destroyed by theenemy’s
savagery; any single missionary enterprise may fail. But collectively, the
church of Jesus Christisinvincible, itsmandateirresistible, and the Lord
has guaranteed that until the very end of the agetherewill remain aharvest
waiting to be reaped!

FEw ARE SavED

You might also think about this. There was an occasion when the
disciples came to Jesus and asked him how many people will enter the
kingdom (Lu 13:22). His answer was unequivocal: only a few will be
saved (vs. 23; Mt 7:13-14). Now across the entire span of redemption
history that “few” will eventually equal “a great multitude, more than
anyone can count, from every nation, tribe, people, and language” (Re
7:9); but at any one time or in any one place most people have aways
chosen, and will continueto choose, thewide road that leadsto destruction
and not the narrow path that leads to life. In any particular community,
salvation comes to the “few” not to the “many.” Indeed, at the end of the
age, Christ wondered if he would find any faith on the earth! (Lu 18:8)

Look at it thisway: suppose Jesus were here now, visiting Sydney,
and someone were to walk up to him and ask the same question he was
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asked inthegospdl: “Lord, will only afew people be saved?’ What would
he say? That Sydney will soon be so shaken by avisitation of God that it
will become abastion of righteousnessin theworld? That the greater part
of itsfour million people will be saved. That the hour of visitation could
be hastened if only more people would pray for revival? Or would his
reply be the same today as it was then? “ The way into the kingdom is
narrow, and only those who earnestly strive® for it will ever find it.”

Doesthis mean we should neither pray for nor expect avisitation of
God upon our city or land? Of course not. But it should temper our
expectationsto amoreredisticlevel and provoke usnot to keep on supinely
waiting for some possibly mythical “revival.” Rather, let the church get
busy with the work of the kingdom! Perhaps we cannot win everyone to
Christ, or even the majority, or even many — but we can certainly win
some, and so stay partners with God in “calling out from the nation a
peoplefor hisname!”

5 The Greek word is avymvifopoct (agonidzomai), from which comes our word “agonize.” It
has something of the same meaning in Greek, athough it was more particularly linked with
athletic contests, whereit had theideaof competing fiercely for the prize, exerting every possible
effort, contending and fighting with all one’s strength, undeterred by pain or exhaustion.
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CHAPTER Four

THE “PRrRAYER FORrR REVIVAL” SYNDROME

At another gathering of Christian leaders | was asked how much
timewe should devoteto “intercessory prayer for national revival?’ Itisa
guestion that worries many devout people, who are deeply troubled by the
thought that perhaps they are not praying asfervently or asfrequently as
they should, and therefore“revival” ishindered. My questioner wondered
how much prayer was necessary: an hour aday, an hour aweek —or more
—orless?

Underlying such questionsis an assumption that in fact revival can
be, and must be, promoted by prayer. Only let enough Christians pray
with enough fervour for long enough, and revival must surely follow. But
how many, how much, how long? That is the great unknown.

| would rather ask: what reliance can we place on this assumption
that revival isan inevitable consequence of theright kind of prayer?In my
opinion, the surmise isfalse. Thereis no biblical evidence that prayer
can produce massive church growth independently of other external
factors.

Before you start throwing rocks, notice the underlined clause, which
| will returnto inamoment. In the meantime, someoneis probably saying:
“What about the first few chapters of Acts. Didn’t the early church pray
successfully for a great move of God?” (Ac 4:24-31; 5:12-16). Note two
things—

UNREPEATABLE EVENTS

(1) Those astonishing eventsin old Jerusalem were never repeated,
andthestory inActsactually confirmsmy claim: that is, thosefirst prayer
meetings were not held in a social or historical vacuum. They occurred
against the staggering background of thethreeyearsof Jesus’ ministry, the
events of his Passion, the Pentecostal event, the healing of the crippled
man (Ac 3:1ff.) —and all thisin acity that was groaning under foreign
oppression. In other words, in old Jerusalem there was a peculiar set of
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unrepeatabl e circumstances that made the city ripe for agreat harvest of
souls.

Within that environment, the cry of the disciples—*O Lord, stretch
out your hand to heal, and to perform signs and wonders through the
name of your holy servant Jesus’ —irresistibly attracted apowerful answer
from heaven.’® But since then, how many othershaveraised asimilar plea
to God, yet without anything like the same response? Why does heaven
remain silent? Simply because thekind of spiritua environment that existed
in ancient Jerusalem during those first years has seldom, if ever, been
repeated. When the externa factorsare appropriate, then prayer can unlock
an incredible surge of growth in the church; but lacking those factors,
prayer alone can achievelittle.

(2) Not only wasthere no repetition of thosefirst Jerusalemyearsin
thelater history of the church, thereisalso alack of any instruction to pray
for such arepetition. Search whereyou will, youwill find nocommandin
the New Testament to “pray for revival,” or for “an outpouring of the
Spirit,” or for “amove of God,” or to“claim acity (or anation) for Christ,”
or anything of the sort. But you will find plenty of exhortationsto get out
into the harvest field (whether the crop is sparse or munificent), and to get
onwiththejob of planting churches (whether small or large), and of making
disciples, until Jesus comes.

NATIONAL REVIVAL

Someone else may now start waving at me the promise in 2
Chronicles 7:14. Isthere not here acommand to start praying and keep
on praying until God opens the heavens and pours out his Spirit over
theentireland?

That text and otherslikeit are applicable to us Christiansonly in a
limited sense. They were spokento Israel, which wasanation in covenant
relationship with God. There is no such covenant between God and
Australia. This nation cannot be described as “his people.” Thereis no

16 Note also, that they prayed only once. The outpoured Spirit did not result from repeated,
continuous, or prolonged prayer, but from just one single, bold, believing request. Thereisno
examplehere of thekind of endless, repeated intercessionsfor “revival” that are often promulgated
asaburden earnest Christians must assume. Remember al so that the majority of the citizensand
their leaders (both political and religious) continued to reject the gospel. Despitethe“revival,” the
Christians remained aminority group.

1 The second part of this study, “Models of Revival,” will take up thistheme in more detail.
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promise in scripture that “revival” may be had by Australia, if only the
churchwould humbleitself and pray. Old Testament promisesto | sragl of
national revival are no longer valid in aterritorial sense; they cannot be
applied to the nation, but must speak rather to the church. That is, the
church now comprises*hispeople” and to usthe promisecomesof spiritual
health and wellbeing in responseto trustful prayer.

Admittedly, a vigorous and flourishing church, acting as “the salt
and yeast” of the earth (Mt 5:13; 13:33), can draw a nation toward
righteousness, and therefore attract thefavour of God (Pr 14:34; Ps144.15)
—but that issimply the natural benefit reaped by anation that hasallowed
the church to expand and permeate it from border to border, and has
permitted the preaching of the gospel to shapeits policiestoward godliness
(Pr 20:28; 25:4-5).

Against that background we discover that the New Testament teaching
on prayer isfocussed on two things—

(1) They prayed for individual growth into holiness and maturity
rather than enlargement of a congregation. The apostles showed little
interest in how to achieve numerical growth in alocal church; but they
never stopped emphasising theneed for every believer to strivefor holiness.
Whether the Christians were few or many, the apostleswanted every one
of them to display the character and strength of therisen Christinall their
words and actions. See, for example, Ephesians 1:15-19 and Colossians
1:9-12. Hereisan apostle praying constantly for achurch. What does he
ask for?Revival?Many decisionsfor Christ?Material or financial supply?
Successin their ministry?No! You will not find in his petition even one of
the items that endlessly occupy most congregational prayers today. He
wanted only onething, that “they might conduct themselvesin a way that
ispleasing to the Lord, being fruitful in every good work, and growingin
the knowledge of God.” For therest, he was content to leave their destiny
in the hands of God. He knew well enough that some churches for their
faithfulness will reap abundant blessing, while others will suffer
persecution, robbery, and death (cp. He 11:32-38).

So then, in sometowns, in some countries, the church findsawel come,
and great isits prosperity and growth; in othersit meets with hatred and
rejection, and must accept cheerfully the plundering of al its goods and
thelossof al that it prizes (10:32-36). For that reason, the apostles added
one other focusto their teaching on prayer—
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(2) They prayed for a safe environment for effective ministry —see
1 Timothy 2:1-4. Now that passageis particularly interesting, for it answers
thequestion about how we should pray for the nation. Does Paul instruct
Timothy to pray for revival to surge acrosstheland, or to claim the nation
for Christ? No. He tells him rather to ask God to bend the government
toward creating a peaceful and open community. Then the church would
be abletowork quietly and freely at thetask of spreading the gospel. Paul
highly commends such prayers, saying that they are* proper and pleasing
inthesight of God.” Why? Because “ God desiresthat everyone should be
saved and come to know the truth.”

Think about that!

Hereis Paul expressing the very goal that underlies our craving for
“revival:” mass conversions to Christ. But Paul says that we can reach
that goal, not by fervent criesfor avisitation of God, but rather by quietly
keeping busy with thework of the kingdom, spreading the gospel to every
part of theland. And, says Paul, if therulershinder that task, then pray for
them. Not for God to by-passthem or crush them by amighty outpouring
of the Spirit, but that hewill changethe political and socia milieu, so that
the church can obediently fulfil its missionary mandate.*®

FARM L ABOURERS

Several of the anal ogies Jesus used show that in the kingdom of God
a fruitful harvest depends primarily upon the same things that govern
prosperity onthefarm. They are—

(1) HArRD WoRK

The Father of mankind himself haswilled

The path of husbandry should not be smooth;
Hefirst disturbed the fields with human skill,
Sharpening the wits of mortal menwith care,
Unwilling that hisrealm should sleepin sloth...
He put foul poison in the serpent’sfang,

18 See my book Mountain Movers (Chapter Seven), for more comment on this matter, and on
prayer in general.
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And ordered wolves to plunder, seasto rage...
So that experience by taking thought

Might gradually hammer out the arts,

And in the furrows seek the blade of corn.*®

| have observed pastors blaming Satan for their woes when they
would have been wiser to meditate on Proverbs 6:9-11; 24:30-34, and
then arouse themselves from laziness. They arelike that indolent fellow
who cried, “ Thereisalion roaming abroad; thereisalion prowing loose;
I will surely bekilledif | gooutside!” (Pr 22:13; 26:13). They blamealion
for their poverty when thereal problem islethargy.° In the metaphors of
the “footpad,” the “armed bandit,” and the “lion,” we may well see an
image of Satan. But thelesson remains: lack of diligence a one opened the
way for the robber to come and despoil the landowner or the househol der.

Out on the farm there is an unspoken presumption: the right kind of
hard work will bring prosperity. No farmer who isruled by sloth can hope
for success. The sameis ordinarily true for those who are labouring to
build a local church. However, just as farmers have different levels of
skill, so that while one can manage at best asmall property another may
run a huge conglomerate, so are pastors different from each other. Also,
no matter how well afarmisrun, it may suffer drought, or famine, or war,
or pestilence, and all thefarmer’slabour may belost.

Similar misfortunes can overwhelm alocal church. Thewisefarmer
isready both to flourish and to fail, and still to give praiseto the Lord—

“ Though the fig tree fails to blossom, and there is no fruit
on thevines; though the olive trees produce nothing, and every
harvest fails; though the animals die in the fields and all the
stallsstand empty; yet | will keep onregjoicingintheLord, | will
make merry with the God of my salvation, for the Lord God
himselfisall my strength!” (Ha3:17-19).

“When everything is going well for you, be glad; and if
everything goes wrong, consider this: poverty and prosperity

¥ PubliusVergiliusMaro (Virgil) (70-19 B.C.), The Georgics - Book One; tr. K. R. Mackenzie;
The Folio Society, London, 1969; pg. 17.

2 Here are some more referencesto the poverty the slothful deserve, and exhortationsto diligence:
Pr 10:5; 13:4; 15:19; 18:9; 19:15; 20:4,13; 21:25; 22:13; 26:16; Ec 10:18; Mt 25:26-30; Ro
12:11; 2 Th 3:11-13; He 6:12.
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both come from God, and you cannot tell which oneit will be”

(Ec7:14).

So thereis no final guarantee of success on any particular patch of
land. Nonetheless, usually if you work hard you can expect to gain the
reward of your labour. Beware, however, of confusing true work with
merely packing each day with frenetic activity:

“Yet, after all, the truly efficient labourer will not crowd

his day with work, but will saunter to histask, surrounded by

awide halo of ease and leisure, and then do what he loves

best. He is anxious only about the fruitful kernels of time.

Though the hen should sit all day, she could lay only one egg,

and, besides, would not have picked up the materials for

another. Let aman take time enough for the most trivial deed,

though it be but the paring of his nails. The buds swell
imperceptibly, without hurry or confusion, asif the short spring
dayswereall eternity.

Then spend an age in whetting thy desire,
Thou need’st not hasten if thou dost stand fast.” %

Remember too that all work ismadeworthlessunlessit springsfrom
amotive of love (1 Co 13:1-3)—

“Wbrkislove madevisible...

(But) if you bake bread with indifference, you bake a bitter bread
that feeds but half man’s hunger.

And if you grudgethe crushing of the grapes, your grudgedistils
apoisoninthewine.
And if you sing though as angels, and love not the singing, you

muffle man’s earsto the voices of the day and the voi ces of
the night.?

2 Henry David Thoreau (1817-62), American essayist and poet, A Week on the Concord and
Merrimack Rivers; Heritage Press, Norwalk CT; 1975; pg. 86, 87. See also the further note
below.

22 Kahlil Gibran, The Prophet; Alfred A. Knopf, New York, 1968; pg. 28.
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Another illustration of the pragmatic need for hard work standsinthe
scriptureitself, and it consists of the entire Book of Esther. God isnot once
mentioned in Esther.?® Doesthat silence have any significance?

“The Delity is not seen or even heard on (Esther’s) stage,
(yet) God is standing in the wings, following the drama and
arranging the propsfor asuccessful resolution of theplay... The
author is saying that, as in the case of Mordeca and Esther,
Providence can be relied upon to reverse the ill-fortunes that
beset individual s or the nation — provided that such leadersand
their followers actively do their part, acting wisely and
courageoudly.” %

The exclusion at the end of that passage is important: God seldom
actsexcept through thewilling co-operation and active participation of his
servants. So the story of Esther unfolds around the shrewd common-sense
of Mordecai, the bravery of Queen Esther, her strategy of making herself
aslovely as possible when she approached Xerxes, her plan to attract his
favour by inviting him to two banguets, and the clever way in which she
revealed Haman' streachery. Haman wasruined, and deliverance cameto
the Jews. In the background, unseen, unheard, the hand of theL Lordisalso
at work, enabling Mordecai to render the king some useful service, setting
the scene for Haman’'s embarrassment, causing Xerxesto receive Esther
favourably and to attend her banquet, hel ping the Jewsto defend themselves
against their foes, and the like. Perhaps also, early in the story, we may

B That is, inthe Hebrew text. Inthe Greek version, thewords“Lord” or “God” occur morethan
50times. Those differences are themsel vesindicative of the two kinds of piety: on the one hand,
the pragmatic view of the Hebrew author; and on the other, the piousview of his Greek counterpart.
Thefirst writer understood that the L ord ordinarily works* behind the scenes,” unseen, unheard,
unfelt, allowing people freedom of action, yet still ensuring that nothing of his purpose should
fail. The second writer wanted God to be morevisible, actively involved in human affairs, firmly
controlling every event, overtly and plainly at work governing the fortunes of his people. The
same conflicting pieties are evident in the church today - althoughironically, the very peoplewho
are most adamant in defending the full historicity and accuracy of the canonical Esther are the
same ones who usually embrace the kind of piety preferred by the Greek version (which they
reject asnon-canonical)!

The Greek version, by the way, is designated “ deutero-canonical” by the Roman Catholic and
Orthodox churches, and is alwaysincluded in their editions of the Bible. (The books known as
the “Apocrypha’ by Protestants are called “deutero-canonical” by Catholics and Orthodox, in
distinction from the other booksin the Bible, which they call “ proto-canonical.”)

24 From the “Introduction to Esther,” in The New Oxford Annotated Bible; Oxford University
Press, New York, 1991; pg. 612. Emphasis mine.
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assumethat God hel ped that admirable lady, Queen Vashti, who so bravely
defied the king’s command.

The lesson we must learn from all these things is that hard work,
courage, shrewd planning, and undaunted persistence are vital keys to
successinthe harvest field. God seldom doesfor peoplewhat they can do
for themselves.

(2) INNATE SKILL

I will have moreto say about thisin alater “ Syndrome;” but herelet
usnote at least these two things: no one can achieve anything higher than
hisor her skill allows; only the absurd struggle to be what they are not—

“But try,” you urge, “thetrying shall suffice:
Theaim, if reached or not, makes great thelife.
Try to be Shakespeare, |leave therest to fate!”

Spare my self-knowledge—there’s no fooling me!

If | prefer remaining my poor self,

| say so not in self-dispraise but praise.

If I’'m aShakespeare, let the well alone—

Why should | try to be what now | am?

If I’'m no Shakespeare, astoo probable,—

Hispower and consciousness and self-delight

And all wewant in common, shall | find—

Trying for ever?®

How many hours of practice doesit take to turn a ham-fisted, tone-
deaf, musically inept person into a concert pianist? Will the purchase of
acresof canvasand gallonsof paint transform acolour-blind, finger-clumsy
person into arenowned artist? Were| to give you amallet and chisel and
aperfect block of marble, could you then carve areplicaof eventheleast

of Michelangel 0's scul ptures? Like the worthy bishop in Browning's poem,
not even if we tried for ever could any of us conjure up “ Shakespeare's

% From Bishop Blougram's Apology, by Robert Browning (1812-89). The bishop is debating
with an unbeliever, who urges upon himthe virtue of striving for the highest levels of achievement;
towhich ecleric repliesin the above words.
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power and consciousness,” nor find away to supply all that “wewant in
common” with the great dramatist.

In any case, if you happen to be another Shakespeare, why should
you try to be what you already are? And if not, what purposeistherein
trying? Better for all of usif wesimply prefer to remain who we are, and
to do what we can do. And, with the bishop, we can say that, “not in self-
dispraise but praise” —for thereis no shame in fulfilling the person God
made you to be. Why should you question his providence? Shall a pot
complain to its maker about the way it has been shaped? (Ro 9:20-21).
Some farmers are better than others; they have innate abilities that their
neighbours lack. Those with skills should not deny them; those without,
should not envy them. Rather, such skills aswe each have, |et us employ
them to the full for the Father’s glory. And be content to recognise the
inescapable limits placed upon us, both by the gifts we possess and those
we lack.

(3) PROPER ENVIRONMENT

Observation of lifeon afarm confirmswhat | have said above: prayer
for “ revival” cannot be effective unlessthe environment is congenial to a
spiritual awakening and a great harvest. Every farmer knows that the
prosperity of hisfarm dependsupon fertile soil, good rains, stable seasons,
freedom to work, and the like. Otherwise, despite an avalanche of prayer,
hiscrop must inevitably fail, and hisaffluencewill collapse. Many agodly,
hard-toiling farmer, attacked by flood, fire, earthquake, famine, drought,
or some other disaster, has watched helplessly while nature’s violence
ravaged hislife’swork beyond repair.

Here is a different illustration of the same principle. Much
contemporary literature from thetime of the Crusades has survived, from
both sidesin the wars. The reports reveal a striking fact: Christians and
Mudimswereequally fervent intheir claimsof divine support. Both armies
praised God when they won abattle and blamed their own sinswhen they
lost. Thereader soon realisesthat in most casesvictory or defeat had much
more to do with military than spiritual factors. Now one side prevails,
then the other, until, after centuriesof bitter conflict, the Mudimstriumphed
and the Christians, with terrible slaughter, were driven out of the Holy
Land. Here is one report, from the Muslim side, as told by an Egyptian
writer of thetime, Badr al-Din al-Aini—
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“With God'’s help, the Mamluks landed in Cyprus on
Thursday 4 July 1426, and immediately set up camp... The
Mamluks set their ladders against the castlewalls, but these did
not reach high enough. One of them, having divested himself of
hisarmour, succeeded in climbing on to thetop of the battlements.
God gave him strength for the sake of the Prophet M ohammed
- may hebe praised... Hewas soon followed by the others; once
inside, they killed the Franks who had gone into hiding and,
having captured the castle, they raised the sultan’s banner, sang
God's praises and blessed the Prophet.” %

So too in the life of the church. Natural factors cannot be ignored
when cal cul ating the prospects of substantial growth. No matter how hard
a farmer works, he will never grow a crop on a slab of rock. But then,
evenif hisfieldsarewondroudly fertile, hewill still not prosper unlesshe
doeswork hard. AsPaul said (in adifferent context, but theruleisuniversal):
“the spiritual doesnot comefirst, but the physical, and then the spiritual”
(1 Co 15:46). Get the natural environment right, and a good harvest will
usually follow, especialy if thefarmer threads prayer through every aspect
of hislifeand labour.

Godliness
According to thewisest of preachers, thisisour whole duty—

“Hereistheend of the matter; thereisnothing moreto say.

What is the duty laid upon us all? Smply this: fear God, and

keep his commandments. And remember that God will bring

into judgment your every action, whether hidden or open, good

or evil” (Ec 12:13-14).

But let meput it alittledifferently: we are called to humble submission
to divine providence, matched with unshakeable trust in his goodness,
and with bold believing prayer for hishighest. Thereisatension here, as
thereisin many other parts of scripture, between the need to accept the
inevitable and the challengeto believe for theimpossible. Both arerequired
of us: sometimesthis; sometimesthat. But wisdom isavailableto show us
what God wants (Ja 1:5-8).

% There are many such examples in the Chronicles of the Crusades; ed. Elizabeth Hallam;
Weidenfeld and Nicolson, London, 1989. The one above, rejoicing in aMuslim victory isfrom
pg. 312; but the Christians were equally exultant when the fortunes of war happened to go their

way.
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CHAPTER FIVE

THE “CHURCH RELEVANCE” SYNDROME

That samegroup of pastors mentioned at the beginning of the previous
chapter also asked meto addressthis question: “What i ssues should be our
priority today, so that we can berelevant in today’s society?’

My answer: the questionisfalacious, if not actually pernicious!
We don't haveto be“relevant,” only faithful .2

We should never fedl obliged tojustify our presencein the community
by doing aset of good works approved by the secular authorities. Whether
they want usor not, whether they love usor loathe us, whether they think
the churchisablessing or abane, we are herein obedienceto the mandate
of Christ, and we will not go away! If a church does decide to set up a
school, asoup kitchen, ahostel, ahome, or some other welfare agency, it
should befor only onereason: “thisiswhat God hastold usto do.” Projects
should not be undertaken because of what another church is doing, nor
because the secular authorities expect them, but only because they have
been mandated by the Holy Spirit.

THE ABSENT PARSON

Of course, the world would be happier if we just disappeared, or at
least quietly minded our own businessand left it alone. Thereisan amusing
passagein ThomasHardy’snovel Under The Greenwood Tree.?? A group
of rura parishionersinthevillage of Mellstock (circa1830) arelamenting
the decease of their former negligent parson, Mr Grinham, who had never
bothered them. His replacement was ayoung and active priest, who was
forcing many changes upon the church—

“Ay,” said Mr Penny, “there was this to be said for (Mr
Grinham), that you were quite sure he’d never come

27 For a more detailed discussion of this principle, see my book “Building the Church God
Wants.”
2 First published in 1872. The quote is from Part One, Chapter Two.
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mumbudgeting to seeye, just asyou werein the middle of your
work, and put you out with hisfuss and trouble about ye’ ...

“Ah, Mr Grinham was the man!” said Bowman. “Why, he
never troubled uswi’ avisit from year’send to year’send. You
might go anywhere, do anything: you'd be sure never to see
him.”

“Yes,; he was a right sensible pa’'son,” said Michael. “He
never entered our door but oncein hislife, and that wasto tell
my poor wife — ay, poor soul, dead and gone now, as we all
shall! —that she was such & old aged person, and lived so far
fromthe church, hedidn’t at all expect her to come any moreto
theservice”

“And ‘awas avery jinerous gentleman about choosing the
psams and hymns o’ Sundays. ‘ Confound ye,’ said he, ‘blare
and scrape what ye will, but don’t bother me!’”

Little has changed since then. “ Serve us aswe want you to, or leave
usalone,” isthe demand of theworld, which we cannot and will not heed.

A LowLy StaTus

In her delightful Pillow Book, Sei Shonagon, observing lifefromthe
Japanese palace a millennium ago, commented on the lowly status of

Buddhist priests—

“That parents should bring up some beloved son of theirsto
be a priest is really distressing. No doubt it is an auspicious
thing to do; but unfortunately most people are cornvinced that a
priest is as unimportant as a piece of wood, and they treat him
accordingly. A priest lives poorly, on meagre food, and cannot
even seep without being criticised. Whileheisyoung, itisonly
natural that he should be curiousabout al sortsof things, and, if
there arewomen about, hewill probably peepintheir direction
(though, to be sure, with alook of aversion on hisface). What is
wrong about that? Yet people immediately find fault with him
for even so small alapse”*

Again we see that nothing much has changed over the centuries!
Herewearein adifferent culture, with adifferent faith, yet still the church

2 Op. cit. Item #6; pg. 25.

*
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IS under pressure to demonstrate its importance to society. But we have
nothing to proveto theworld. We are the servants of God, and to our Lord
alone we allow ourselvesto be answerable.

However, though we may not have to prove ourselves to a godless
world, we must certainly demonstrate our credentialsbeforethe Lord, and
if churchesrise and fall it is sometimes because God (not the devil) has
acted against them. Long ago Ben Sirach made this observation about
nations, which can be applied just aswell to the church—

“Empire passes from nation to nation because of injustice,

arrogance, and greed” (Sir 10:8).

Churchesflourish andfail for the samereasons. Thevery best, indeed
the only, way for usto be“relevant” isto demonstrate in every word and
action the graciouslove, theincomparabl e beauty, the gentle humility, and
the self-sacrifice of Christ.

Decisive AcTION

According to Thomas Carlyle, one of the most decisive momentsin
history occurred on October 5th, 1795. On that day, says he, the collapse
of the French Revolution began.*® What happened? The people of Paris
were unhappy with the Revolutionary Government, and they marched
40,000 strong to the Tuileries, where the parliament was meeting. They
wereintent upon taking over the government. Panic seized thelegidators,
and they turned for rescue to the only experienced military officer who
was at hand. His name was Napoleon Bonaparte. The young officer acted
swiftly, commandeered anumber of cannon, and placed them around the
Tuileries. With only afew minutesto spare, he stood waiting for the mob.
Carlylewrites—

“Now, however, thetimeiscomefor it, and the man... and the thing
we specifically call ‘French Revolution’ is blown into space by it, and
become a thing that was.®... The Artillery-Officer is steady as bronze;
can, if weneed, be quick aslightning... (the marching throng drawsnear)...
Whereupon, thou bronzeArtillery-Officer?‘ Firel” say thebronzelips. And
roar and thunder, roar and again roar, continual, volcano-like... go al his
great guns... ‘It isfalse’ says Napoleon, ‘that we fired first with blank

%0 The French Revolution, Book Three, Chapter Seven.
S Thisisactually thelast sentencein the chapter.
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charge; it had been awaste of life to do that.” Most false: the firing was
sharp and sharpest shot.”

“Thetimewas come, and the man” —aman who knew how toignore
the clamour of the mob, and do his duty with unwavering firmness, and
with unflinching courage. We need not wonder that he later conquered
Europe and crowned himself emperor!

But are we not warriors? Do we not hold the cannon of the Lord in
our hand? Are our weapons not mighty enough to pull down every
stronghold of the enemy? (2 Co 10:3-5). Arewe not called to stretch ever
further the borders of our Lord’skingdom?

Every servant of God should have an unshakeabl e sense of destiny —
“Thisisthetime; | am the man” — and a heart to stand bravely, firm and
furious for righteousness, set to quench every “fiery dart” hurled by the
foe, to defend the church against all attack, and to persevere until wetoo
have been crowned with Christ on the great day of his coronation.

32 At his coronation (in 1804) Napoleon snatched the crown out of the hands of the pope, and
placed it himself upon hishead. It was an act of superb arrogance, an assertion of supremacy over
the church, and amoment of great humiliation for the pope (PiusVI11).

*
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CHAPTER Six

THE “INSTITUTIONAL MAINTENANCE” SYNDROME

Resist the pressure toward institutional conformity. We should be
proclaimersof thefaith, not maintainersof aninstitution. Yet many pastors
are falsely governed by a set of organisational demands. For some, the
expectations of a denominational bureaucracy are allowed too much
weight, and their ears are deafened to the voice of God. Others are so
engrossed with holding onto a complex of local church buildings and
departments that they lose sight of the true concerns of the kingdom of
God.

Whether denominational or local, beware of institutions!

No doubt our establishments occupy anecessary placein the scheme
of things, yet they may also stifleinitiative and prevent obedienceto the
Holy Spirit. Ingtitutions seldom resist theurge to maintain their prerogatives
and expand their power. Allow them too much control, and they soon
beginto set goalsor lay down lawsthat havelittleto do with thereal work
of the ministry.

Nearly al institutions suffer from one great fault: they are innately
blind. They havetoo much privilegeto defend to allow any confession of
error, too much status to uphold to own any weakness. Consequently,
ingtitutionstend to insist on the correctness of their decisions; they cannot
admit fallibility, they seldom acknowledge afauilt.

Christian organizations must make aspecial effort to avoid theinnate
arrogancethat belongsto any human structure. A difficult tension existsin
thechurch between the need to beinvincibleyet at the sametimevulnerable!
On the one hand, the church must be committed to a strong proclamation
of Christ, yet on the other it must also recognise that its knowledge of the
gospel islessthan perfect (1 Co 13:9, 12). Thereforewe should strivefor
organisational openness, staying vulnerableto criticism, freeto learnfrom
others more of the beauty of Christ.

In place of the common urge to build ever higher walls and to fend
off al interlopers, Christian institutions, like Christian people, should

*
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display a quality of humility. Nowhere in the church is there room for
vanity, nor for exclusiveness, nor for any authority that usurpsthelordship
of Christ.

Yet how rare it is for Christians to be both sternly faithful to their
God-givenidentity and also graciously respectful toward thosewho differ
fromthem. Thesight isso seldom seen, whether corporately or individualy,
that when such a person isfound he or she enters the pages of history:

“At Montpellier, Sir Thomas Browne,® then aged twenty-
four, showed himself to be aunique English Protestant. When a
(Roman Catholic) religious procession followed the Host or the
Crucifix through the streets his compatriots would laugh and
jeer. Their conduct brought Browneto tears. He also pitied the
penury of thefriars. Such feelingswere surely uniquein al7th-
century Protestant. Even in our time there are people whose
religion is measured by hating those who do not agree with
them.”34

THReEe ComMON ERRORS

Because we often alow our institutions to assume an inordinate
importance we are pronetofall into threeerrors:

(1) We equate ministry with nurture and administration.

Undoubtedly the church should be run well and the people should be
shepherded; but those aims must remain secondary to the primary task of
ministry (Ac 6:2, 4). Many pastorsare so busy solving people's problems
and managing the programmethat they are no longer truly “ministers” of
Christ. They have become servants of the congregation and/or slavesto
the organization.

(2) Inthescramblefor statistical successtheimportance of sound
doctrine has been undermined.

Scriptureisadamant initsdemand that all who minister inthe church
must be deeply committed both to knowing and proclaiming the true

3 English physician, author, traveller, and devout Christian (1605-82), whose most renowned
work ishis“ReligioMedici” (“TheFaith of aPhysician”), which has never been out of print since
it wasfirst published in 1643. He was described after his death as“the most imaginative mind
since Shakespeare.”

% From the“ Introduction” by Halliday Sutherland to Religio Medici, by Sir Thomas Browne; J.
M. Dent & SonsLtd, London, 1956; pg. viii.
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doctrine of Christ (see, for example, Ac 20:26-27; 1 Co 3:10-11; Ep 4:14;
1Ti 1:3;4:6; 2Ti 3:14; 4:1-4; Tit 1.9; 2:1,7-8,15; He 13:9; 2Jn 1:9). To
build asuccessful organization, alarge congregation, yet leave the people
untaught and undiscipledisintheend to fail.

(3) Theministry hasbecome* professionalised” —

“Beginning in thiscentury we (pastors) have beenfollowing

the ‘professional model’ of ministry. Emulating doctors and

lawyers, we act as if we have esoteric training or knowledge

unavailableto others, asif seminary isthe source of real ministry,

asif wearethe upper crust of Christianity from whom ministry

IS meant to trickle down to the lowly laity. This image has

debilitated the pastoral ministry, rendered thelaity into passive

spectators, and tempted usclergy to seek validation for our work

inillegitimate places’*

| once felt embarrassed myself because all my theological and
ecclesagtical knowledge was attainable by any bright layperson; yet | myself
could not hope to master the knowledge of the lawyer, the physician, the
mechanic, and other professionals in my congregation. Because of that
embarrassment pressure arisesto clothe the ministry with akind of esoteric
aura, to demand ever higher educational standards from the clergy.
Ordination becomes clothed with amystique that creates an uncrossable
hiatus between pastor and people.

But pastors should gain asense of value, not by turning themselves
into a professional elite, but rather by resting upon two unassailable
facts:

(a) asense of divine vocation

“The Holy Spirit said, ‘ Take Barnabas and Saul, and set
themapart for me, to do thework to which | have called them.”
(Ac13:2).

No one can rightly take the work of the ministry upon himself (cp.
He5:4; Nu 165, 10, 40; Je 14:14-15, 21; Jn 3:27). The pastor hasaspecial
placeinthe church, not by reason of superior intelligence, or lofty learning,
or professional skill, but solely because he or sheiscalled by God to atask
that cannot be fulfilled without adivine commission.

S William H. Willimonin “The Christian Ministry” (Nov/Dec 1992); pg. 39.
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(b) arecognition of divine purpose

Paul listsfiveministry-gifts(Ep 4:11), and givesthem al onesupreme
purpose: they must achieve nothing less than “ equipping the saintsto do
thework of ministry” (vs. 12). We ministers havethe actua job of training
othersto do our job! But hereisthe secret: none of usisadequate for that
task, nor can anyonebetruly furnished for it, except by the call and gift of
God. Whatever other training, education, or provision, is added to the
minister’s call must always remain ancillary to it; nor can any other
qualification be accepted as a substitute for it. Any Christian leader who
knows that he or she has a God-given vocation, and knows that only
someone ordained by God can properly “equip the saintsfor the work of
the ministry,” should berid of any absurd feelings of inferiority! Evenif
thereare many highly competent professionalsin the church, the head of a
God-called, God-anointed pastor should remain unbowed.

“You should teach these things with authority, urging and
contending for them; and don’t allow anyone to look down on
you” (Tit2:15).
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CHAPTER SEVEN

THE “PERSONAL | MPORTANCE” SYNDROME

LadyWndermere:  Why doyoutalk sotrivially about life?

Lord Darlington: Because| think that lifeisfar too important a
thing ever to talk seriously about it.*

“Inthisworld thereareonly two tragedies. Oneisnot getting
what onewants, and the other isgetting it. Thelastismuch the
worse; thelastisareal tragedy.” %

Only two things can be done with life: one must either weep, or
laugh. The second isthe only sensible choice. God islaughing (Ps 2:4a),
so | might aswell join him!

Yet how can we laugh in the face of so much pain? Jesus used one
noun to express all the misery Satan has brought upon men and women:
he called him the “ Thief.”*® What sorrow is not found there? Theft isthe
common pain, the burning grief of usall. We are robbed of our holiness
and happiness, of our health and prosperity, of our love and our laughter,
of our dreamsand our destiny. No one escapesthis depredation; and God's
children, who understand more finely what life should be, feel the loss
more keenly.*

Which of us, starting on the pilgrim path, has not dreamed wonderful
dreams of empireswrought, castlesbuilt, dragons defeated, fabul ous deeds
done for the glory of God? Yet at the end of the journey, how petty the
done seems against theimmensity of the undone; how dismal the present
seems against the radiant light of yesterday’s hopes! No hand has ever
built al that the mind imagined; no heart has ever dared al that it has
dreamed; no action has ever equalled the aspirationsthat droveit; no zeal
hasever fully overcometheleaden weight of the flesh. Amid the sweetest

36 Oscar Wilde, Lady Windermere's Fan, Act One.

37 1bid. Act Three; spoken by Mr Dumby to Lord Darlington.

38 John 10:10.

3 This paragraph and those that follow, to thefirst heading, are taken from my book Discovery,
Chapter Four.
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fortuneand favour of thislifethereisalwaysatimbreof grief. Loveremains
debtor toitspromised joy; ashesembitter thetaste of ambition’sfulfilment;
happiness crumbles beneath the shadow of mortality; the grave digs a
mocking end to every earthly pretension.

Suddenly, just asdespair beginsto chill the soul, faith hears another
voice. It cries: Satan can rob you only on the surface! TheThief carriesoff
only life's pebbles! Your real treasure lies where no bandit can touch it,
nor moth consume, nor rust corrupt! 4

That iswhy Paul wrote—

“ Since you have been lifted out of death with Christ, turn
your eyes toward heaven, for Christ is there, sitting at God's
right hand. Fix your minds on that higher plane, not down here
on earth. Surely you under stand this? You began by dying with
Christ, and now your life is hidden with Christ in God. When
Christ, whoisour truelife, suddenly appears, then you too will
appear with him, clothed in the same glory!” 4

Do you understand those things? If you do, then you really won't
carevery much what happensto you during the short span of your mortal
life. Your lasting happiness finds its home beyond time in eternity, and
beyond earth in heaven.

Nonetheless, athough such ideas are written boldly in scripture,
peopl e keep on making the same mistakes—

REsSENTING THE POTTER

“Contentment with godliness,” said Paul, “isgreat gain” (1 Ti 6:6);
yet often the most discontented personinalocal churchisitspastor! How
frustrated so many shepherdsare, becausetheir ministry seemsto belocked
into mediocrity. But (as even pagan thinkers have realised) we need to be
cheerful about the way God has ordered our lives—

“Do not indulge in dreams of having what you have not,
but reckon up the chief of the blessings you do possess, and
then thankfully remember how you would crave for them if
they were not yours. At the same time, however, beware lest

40 uke 12:33.
4 Colossians 3:1-4.
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delight in them leads you to cherish them so dearly that their
loss would destroy your peace of mind.” 42

AsPublilius Syrus said (circa100 B.C.)—
“Whatever you can lose, you should reckon of no account!”

| see no reason to suppose that pastors alone are exempt from that
piece of wisdom. Any pastor can losehischurch. It can betaken from him
by congregational revolt, by the collapse of hishealth, by denominational
fiat, by Satanic attack, by decision of thelocal board, or any one of several
other misfortunes. Even if you keep for many years what you have built,
still time or thegravewill eventually takeit fromyou. Every church, even
thefinest, must eventually crumble back into dust. Paul’s contemporary,
the Roman philosopher and statesman Seneca, oncefound in hischildren
anillustration of the ephemerality of all human works—

“Our lovefor our (children)®... should be tempered by thereflection
that we have been given no guarantee of their immortality, or even of their
longevity. We need constantly to remind ourselvesto bestow on them our
love as upon possessions destined to vanish, or indeed already vanishing
from our sight... Enjoy by all meansthe company of your children while
you can, and in turn give them the enjoyment of your society...

“Tonight is not to be depended on; no, that istoo great an allowance
—thishour is not to be depended on. Make haste; you are being pursued;
this fellowship will soon be broken up; this happy companionship must
cometo an end, itsnoisy gaiety be silenced. Destruction isthe universal
law; do you not know, poor mortals, that lifeisarace to dissolution?’#

Therefore, sensible spiritual leaders keep a light touch on their
ministry. Today you have it; tomorrow you may not! Pragmatic people
hold hard only to those things that are important, they put lasting value
only on what cannot be taken away from them.

How can you assess what isimportant?

Suppose you were a Protestant pastor in 17th century France,
condemned because of your faith to be chained to the oar of asdlave galley
for therest of your life—what then would truly matter to you?

42 The Roman emperor Marcus Aurelius (121-180), admonishing himself in his personal diary.
The Meditations of Marcus Aurelius; tr. by Maxwell Staniforth; Penguin Books, 1986.

4 |f you areapastor, apply thisalso to your spiritual children, the members of your congregation.
4 Seneca: Four Tragedies and Octavia; tr. by E. F. Watling; Penguin Classics, 1970; pg. 313-
314. The passage quoted above comes from Seneca’s prose work “Ad Marciam,” Section Ten.
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“Wewent to visit the Galleys, being about 25; the Captaine
of the Galley Royal gave usmost courteous entertainmentin his
cabine, thedavesin theinterim playing both loud and soft musiq
very rarely.®® Then he shew’d us how he commanded their
motionswith anod and hiswhistle, making them row out. The
spectacle was to me new and strange, to see so many hundreds
of miserably naked persons, having their heads shaven close
and having onely high red bonnets, a payre of coarse canvas
drawers, their whole backs and leggs naked, doubly chayned
about their middle and leggs, in couples, and made fast to their
seates, and all commanded in atrise by animperiousand cruell
seaman...

“1 was amaz'd to contempl ate how these miserabl e catyfs*
liein their galley crowded together... Their rising forward and
falling back at their oareisamiserable spectacle, and the noyse
of their chaines with the roaring of the beaten waters has
something of the strange and fearfull to one unaccustom’'dtoiit.
They arerul’d and chastiz'd by strokeson their backs and soles
of their feete on the least disorder, and without the least
humanity...” 4’

Acrosssevera centuries, thousands of Christian men, young and old,
including many pastors, were condemned to the galleys of France and
Spain, where they died wretchedly, still chained to their oars. If they had
ever hoped to achieve greatness, they now had to find it within their own
spirits, for their outer environment was an unending torrent of pain. The
unfailing “goodnessand mercy” of God had to find adifferent expression
for them, channelled somehow through their chains, and the lash, and
pitilesshoursof relentlesstoil. Their persecutors had indeed stripped from
them everything that aman can lose. They kept only what cannot be stolen:
their devotion to Christ.

Their suffering was magnified by aterrible temptation. Any galley
slave who renounced hisfaith and embraced the creed of histormentors

“That is, skilfully.

46 A captive, particularly one confined in astate of misery and pain.

47 The Grand Tour: 1592-1796; ed. by Roger Hudson; Folio Society, London, 1993; pg. 65. The
above account is by the 17th cent. English diarist John Evelyn, who went on the Grand Tour
between the years 1643-47. While on tour hevisited the harbour of Marseilles, wheretherewere
anumber of galleysmoored. They remained atourist attraction for another 100 years, until galleys
werefinally phased out of the French fleet (the last European navy to do so).
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was at once released. Surprisingly few accepted the offer. Although
threatened by years of torment more awful than we canimagine, still they
held firm, and built a spiritual empire within greater than any of the
kingdomswrought by history’sfamous conquerors! (Pr 16:32; 25:28).

BeEwARE OF AMBITION

Ambitionisadmirable, if itisconfined to discovering what God wants
and doing it. But there is another kind of ambition, antagonistic to the
divine purpose, ruinousinitseffect, which sageshave often railed against.
For example, two hundred years before Christ was born, an old Jewish
rabbi who was then about 80-years-old, gave this advice to his young
disciples—

“Do not ask the Lord to give you some high office, nor
even theking to promote you... Do not yearn to be ajudge, for

you may not be strong enough to root out injustice. Why would

you risk being overawed by the powerful, and so ruin your

integrity?’ 4

Or if you prefer something canonical, then listen to Solomon -

“Why do you wear yourself out trying to get rich? Have the
good sense to stop now! As soon as your eye is fixed on some
treasure, away it will fly! Suddenly your fortunewill sprout wings
and soar off into thedistant cloudslikean eagle... You knowitis
foolish to eat too much honey; surely then you realise that only
sickness can result if you keep trying to pile honour on top of
honour... You would do better to chase the wind than to keep on
toiling hard tofill both handswhen you could fill one hand with
peace of mind!” 4

L et me paraphrase that counsel alittle: “Why do you wear yourself
out trying to be successful? No sooner have you won your prize than
away it will fly!”*° Solomon and Sirach both mean this: be cautious about
hungering for position and power; be wary of preferment; don’t be too
anxiousfor outward success or honour. Promotion to aposition above his

“ Sirach 7:4-7

4 Proverbs 23:4-5; 25:27; Ecclesiastes 4:6.

50* Successful,” of course, here means striving for successin amerely statistical sense; that is,
someone yearning to gather abigger crowd, or to earn more money, or to gain ahigher position,
and the like. It does not refer to the “success’ that every Christian must crave, of doing all that
God wants, and of being all that God commands.

*
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capacity has destroyed many a good man. Are you sure you can handle
the office you desire?You may be afine shepherd of aflock of onehundred
souls; but two hundred could break your spirit. Let God thrust you ashigh
as he pleases— and you must be willing to follow wherever heleads— but
only afool begins something he cannot finish (Lu 14:28-30).

Jesus taught the same lesson of contentment with the Father’s
providence in Matthew 6:25-34; and remember again the sharp saying
that opensthisbook: “When Jesus saw the crowds, hewent up a mountain!”
Like the Master, we should recognize the great peril that hides in any
craving for bigness, or worse, for popularity. We dare not embrace the
world’'sconcept of prosperity. For us Christiansthere can be only oneway
to define“success:” discover what God wants, and doit! For some, that
will mean vast achievement; for others (in the reckoning of the world),
obscurity. What doesit matter, solong as God is pleased? To be acclaimed
by the world but scorned by the Father is poor gain; while if the Father
approves me, what value can any other opinion hold?

Paul too takes up the themein 1 Timothy 6: 6-10, which echoes, and
In some phrases quotes, the wisdom of Sirach—

“The only necessary things in life are water, bread, and
clothing, along with ahometo allow you some privacy... Learn

how to be content, whether you have much or little... You will

never berightin God'ssight if you yearnto berich; chase after

money and you will soon be lost. Gold has been the ruin of
many; those who craveit will find themselvesfaceto facewith
destruction... Happy indeed arerich people who stay blamel ess,

who have not let gold becometheir god. Do such people actually

exist? If you can find them, bring them here so that we may

praise them! They have achieved a stunning miracle!” (29:21-

23; 31:5-11).

But answer this: were Jesus, and Paul, and Solomon and Sirach before
them, talking about “gold” only inits narrow fiscal sense? Or should we
rather understand them to mean whatever each person calls wealth? For
one person, riches means much money, while another finds wealth in
worldly honour. The* gold” apreacher chases may bealarge congregation
—not money inthe bank, but bodiesin the pews. Some preachersrun after
acrowd more avidly than any pirate ever lusted for treasure. | seenorea
difference between the craving of either of them, nor in the goalsthey so
fervently pursue.

*
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Try this experiment: go back over the passages mentioned above
(from Proverbs, Srach, Matthew, and Timothy), and wherever you read
“gold” or itsequivalent, read instead “ success.” 5! You may be startled by a
sobering impact upon your notion of how well your motives conform to
the standards set by the Father!

Over-reaching ambition has always been called an evil thing by
thoughtful people—

“...I think that in practical life there is something about
success, actual success, that isalittle unscrupul ous, something
about ambition that isunscrupul ous always. Once aman has set
his heart and soul on getting to acertain point, if he hasto climb
the crag, he climbs the crag; if he has to walk in the mire, he
walksin the mire.”5?

Many ambitious preachers, who began well scaling the craggy heights
heavenward, has been later found wallowing in the mire of compromise -
willing to do anything that has to be done to fulfil their earth-focussed
goals.

“l entered the main street of the place,... (and there) a
little dog, in mad terror was rushing past; for some human
imps had tied a tin-kettle to its tail; thus did the agonised
creature, loud-jingling, career through the whole length of
the Borough, and become notable enough. Fit emblem of
many a Conquering Hero, to whom Fate (wedding Fantasy
to Sense, as it often elsewhere does) has malignantly
appended atin-kettle of Ambition, to chase him on; which
the faster he runs, urges him the faster, the more loudly, and
the morefoolishly.”3

Every Christian should of course be moved by the vision of God
(Ph 3:12-14); just beware that your vision does not decay into ambition,
and instead of leading you upward to glory becomes a snare to your
soul.

51 Remember that | am using “success’ here, not in the sense of doing the Father’s will, but of
earthly, statistical, achievement - more money, more honour, bigger crowd, larger building, and
thelike.

52 From Oscar Wilde's play, An Ideal Husband Act Two. The speaker is Lord Goring.

% Thomas Carlyle (1795-1881) in Sartor Resartus, Book Two, Section Three.
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THINK SOBERLY

Paul warns us to think soberly about ourselves, neither estimating
ourselves too high nor too low, but with an honest reckoning (Ro 12:3).
He may have been echoing another passage from Sirach—

“My son, keep a bal ance between self-esteem and modesty.

Learn how to prize yourself according to your trueworth. Who

will speak up for you if you never stop talking yourself down?

Who will honour you if you keep on dishonouring yourself?’

(10:28-29)

Happy are those who neither love nor loathe themselves too much,
but are content with what God has made them and given them (Ro 9:20-
21). Such people also avoid like a pestilence the folly of taking either
themselvesor lifetoo serioudly. Hereisaworthy aphorism: solong asyou
can laugh at yourself you will never suffer abreakdown!

Thenlet usmock with ancient mirth thiscomic, cosmic plan;
Thestarsarelaughing at the earth; God'sgreatest jokeisman.
For laughter isabuckler bright, and scorn ashining spear;
So let uslaugh with al our might at folly, fraud, and fear.
Yet on our sorry selves be spent our most sardonic gleg;
Ohdon't pay lifethe compliment to takeit serioudly.

For he who can himself despise, be surgeon to the bone,
May win to worth in other’s eyes, to wisdom in hisown!>

Oscar Wilde'sparadox —* lifeisfar too important athing ever totalk
serioudly about it” —ismoretrue than most peoplewant to believe. Part of
the problem with the church isthat Christians have aview of themselves
and their mission that is much too inflated. The Lord could actually do
quite well without any of us! Any time he wants more servants, or more
worshippers, he has only to stir up afew pebbles—

“1 tell you that God can make as many children ashewants
out of these stones!” (Mt 3:9).

Shall wethen treat life and ministry flippantly? God forbid! We are
engaged inthe noblest task in theworld; we are about the King’sbusiness!
Yet thetask issoimmense, and we are so inadequate, that the only sensible

5 Raobert Service, Laughter, stanzathree.
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thing to do is laugh! What concord can heaven have with earth, or the
spiritual withthenatural, or theinfinitewith thefinite? Hereis God'sjoke:
“we hold heaven's treasure in a clay pot!” (2 Co 4:7). The church is
preposterous to the point of absurdity. Yet just because of that, it also
represents God'’s highest wisdom. So we must work hard, yet awayswith
good humour. Our task isroyal, yet we remain ridiculous! Even Jesus
mixed hilarity with the darkest hoursof life-

“How happy you should be when you suffer insults, and
beatings, and every kind of slander for my sake. You should
exult and go wild with joy, for your reward in heaven will be
enormous!” (Mt 5:12)

When hefound hisdisciplesfilled with happinessfor thewrong reason
(becausetheir ministry had been successful), herebuked them! (Lu 10:20).
He knew well enough that they would not always succeed as preachers,
but there was no reason why they should ever fail as Christians. Earthly
triumphs may wax and wane, but the inscribing of our namesin heaven
remains sure for ever! So we must learn this secret: in the midst of our
most earnest labours to bubble with laughter. While we view our work
with the utmost seriousness, yet we must also pronounceit bothimpossible,
and thereforeludicrous.

When Herman Méelvillewasworking on hismasterpiece, Moby Dick,
he became deeply conscious of its shortcomings. He reached a point in
writing the novel when he realised that the vision that drove him would
not befulfilled. Like aman whose eyeisfixed on abright star, hisvision
reached where hisfeet could not carry him. He despaired even of catching
ashadow of hisdream: “| promise nothing compl ete; because any human
thing supposed to be complete, must for that very reason infalibly be
faulty.”

Whaleswere histheme; and of it hesaid—

“It isaponderoustask; no ordinary letter-sorter in the Post
Office® isequal toit. To grope down into the bottom of the sea
after them;® to have one’'s hands among the unspeakable
foundations, ribs, and very pelvisof theworld; thisisafearful
thing. What am | that should essay to hook the nose of this

%5 He began hisworking life in abank, and spent hislast twenty years as an officer in the New
York customs service.
%6 \We are even more absurd, for we try to scale the heights of heaven!
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Leviathan! The tauntingsin Job might well appal me: ‘WiII he
(Leviathan) make a covenant with thee? Behold, the hope of
himisvain!’... (So | must leave my task) unfinished, even asthe
great Cathedral of Colognewasleft, withthe cranestill standing
upon the top of the uncompl eted tower. For small erections may
befinished by their first architects; grand ones, true ones, ever
leave the copestone to posterity. God keep me from ever
completing anything. This whole book is but a draught — nay,
but the draught of a draught. Oh, Time, Strength, Cash, and
Patience!” >

Call your task then, at oncethe silliest and the sanest any person has
undertaken. If you are tempted to get careless, remind yourself how
important your work is; if you become proud, or unduly solemn, call
yourself aclown. In any case, develop the art of standing apart from life
fromtimeto time, view yourself objectively, see how comical itall is, and
share the Father’'s amusement. You will live longer and happier, for itis
still truethat “amerry heart isbetter than a dose of medicine!” (Pr 17:22;
and seealso 15:13-15).

57 From Chapter 32. What Melville felt about his labours, any godly writer, any true preacher,
must feel - how short of the dream the production falls. Never enough time, or strength, or money,
or skill! We are burdened with atask that must be done, yet we are children struggling to do a
man'’s, nay an angel’s, work! Melvilleisalso aclassic example of unrealised hopes. Although he
is now renowned as one of America’s greatest writers, in his own lifetime he failed to gain the
audience he desired. He died in obscurity, poor, and deeply despondent.
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CHAPTER EIGHT

THE “Busy MARTHA” SYNDROME

“Do not lift a weight that is too heavy for you, or try to
make yourself the equal of those who are greater and richer
thanyou are” (Sir 13:2).

You can stretch only so high; you canlift only so much. Anyonewho
triestolift aweight that istoo heavy will either be crushed by it, or humiliated
when it dips out their hands. So too, you can only reach so high. Stretch
too far and you will topple over. Which brings usto three problems closely
akin to the syndrome discussed in the previous chapter—

ReacHING Too HiGH

Inthelast two linesof Act Five of “Oedipus,” by Seneca, the Chorus
singsthewords-

Whenever man exceedsthe mean
He stands upon the brink of danger!
Similarly, Thoreau wrote—

“All the world reposes in beauty to him who preserves
equipoise in his life, and moves serenely on his path without
secret violence; as he who sails down a stream, he has only to
steer, keeping his bark in the middle, and carry it around the
falls”s8

“Inmetheredwells
No greatness, saveit be some far-off touch
Of greatnessto know well | am not great.” >

Thus those who are wise will first know themselves and be content
with what they know. Then they will work happily within their own proper
boundaries. When God wants someone to be a spiritual weight-lifter he

%8 Op. cit. pg. 260. See also the last footnote in the next chapter.
% From Tennyson’s Idylls of the King, “Lancelot and Elaine,” line 447.
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gives him the muscles for it. No matter how much alifter may exercise
and train, he cannot go beyond hisphysical limits. Natureitself imposesa
maximum load. The sameistruein the church.

ResistinGg THE TIDE

Scripture speaksforcefully about the uncertainties of life, and good
planning takes account of these vicissitudes (Ja 4:14-16; Ec 9:1, 11-12;
11:6). Thewise are prepared alike for fortune and misfortune. Here also
the good sense of scripture has been often confirmed—

Thusfell thefamous, mighty Hercules!

Who then may trust the dice, at Fortune' sthrow?

Who joinsinworldly struggles such asthese

Will be, when |east prepared for it, laid |ow!

Wiseisthe man who well haslearnt to know

Himself. Beware! When Fortunewould elect

To trick aman, she plots his overthrow

By such ameans as he would least expect.®
Even apirate was aware of life's chancy path—

“Thelivesof men areat themercy of the denderest chances.
A whole destiny may be influenced by no more than the set of
thewind at agiven moment.”®

Those whose ships were driven by the wind knew how much their
destiny depended upon forces over which they had no control. Perhaps
we, in an age of power-driven vessels, have become complacent, and
think that we are now altogether mastersof our own fate. All who think so
cannot but hurt themselves.

One of the Royal Scenes displayed in the Royal Clock on the top
floor of the QueenVictoriaBuilding, in Sydney, is*King Canute Stopping

& Geoffrey Chaucer (1345-1400), Canterbury Tales—“TheMonk’sTale—‘Hercules';” tr. Nevill
Coghill; Penguin Classics, 1977; pg. 211. Inthe Tale, Hercules, the Greek hero renowned for his
“Twelve Labours,” was given a poisoned shirt by a woman. Rather than perish at a woman's
hand, hetook hisown life by “raking burning coal s upon himself until he died.” The Monk told
aseries of stories, al with the same moral: fortune and fame remain uncertain even for the best
and greatest of mortals.

®'Rafael Sabatini op. cit., Chapter One, “ The Blank Shot.”
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the Waves in 1033.”% Like the ancient monarch, those who are wise
understand that the shifting tides of life cannot be prevented. Canute knew
that he could not stop the foaming seafrom rushing upon him. Why then
did hetry?Wearied by theincessant flattery of hiscourtiers, theking told
them to carry histhrone down to the beach and placeit in the path of the
advancing waves. Asthewaters came toward him, the king ordered them
to recede again. Heedless of his royal command, the waves rolled on
relentlessy. He sat there calmly asthe searose around histhrone, until his
worried courtiers hastily rescued him.

Afterward, Canute admonished the assembled lords and ladies. He
bade them to remember thefutility of earthly glory, and that he was but a
man. Herebuked their empty flatteries, and told them to conduct themselves
with greater humility. Then, according to the ancient Chronicle, theking
took off his crown, placed it upon the head of a statue of the crucified
Christ, and never againworeit himself.

WHAT GoEes Out, CoMmEs Back!

Should we then be pessimistic, expecting the worst rather than the
best? How foolish! Remember that whichever way thetideflows, it must
sooner or later reverse itself! Divine providence does not aways topple
those who are standing tall. Indeed, the Lord just as often takes people
from alow estate and raises them to the most dizzying heights (Ec 4:13-
14). Thistoo was recognised by Chaucer; for after the Monk had told a
long series of gloomy stories about famous people whose lives were
overtaken by ruin, hiscompanions began to protest—

“Ho, my good sir, no more!” exclaimed the Knight.
“What you have said so far no doubt isright,

And morethanright, but still alittle grief

Will do for most of us, in my belief.

62 Beginning as king of the Danes, by the year 1016, when he was only 22 yearsold, Canute had
battled his way also to the crown of England. He spent the remainder of his life in England,
reigning over the entire land south of the Scottish border. For thefirst two years after hisEnglish
crowning he consolidated histhrone with great savagery, but then, with hiskingdom now secure,
his character underwent an astoni shing change. He became a devout, wise, temperate, and law-
abiding ruler, who displayed a high concept of the duties of amonarch. Herestored equal rights
to all citizens, vastly improved the administration of the realm, wasliberal to the churchesand
monasteries, and encouraged the conversion to Christianity of the people (many of whom were

still pagan).
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Asfor myself, | take great displeasure
In tales of those who once knew wealth and leisure
And then arefelled by some unlucky hit.
Butit'sajoy to hear the opposite,
For instance tales of men of low estate
Who climb aloft and growing fortunate
Remain securein their prosperity;
That isdelightful asit seemsto me
Andisaproper taletotell.”®

Similarly, Senecawrote—
Kings of the earth must bow to a higher kingdom.
Some, whom the rising sun sees highly exalted,
The same sun may seefallen at its departing.
No man should put histrust in the smile of fortune,
No man abandon hope in the time of trouble...
Under God'shand, life'scircleisever revolving,
The swift wheel turning.®

Good counsel! Neither put too much “trust in the smile of fortune’
nor ever “abandon hopein thetime of trouble!” Although today’sgreen
pastures may become tomorrow’s valley of death, yet the psalmist
expected to come safely through that valley. Nothing could still his
song: “God’'s goodness and mercy will follow me all the days of my
life”

Thereisnever an excuse for becoming negative, sour, parsimonious;
rather, we who believe should stay full of high expectations, both from
ourselves and from God. We may quote the pirate again—

“Fortune,” Captain Blood was wont to say, “detests a niggard. Her
favours are reserved for the man who knows how to spend nobly and to
stake boldly!"” %

& 1bid. pg. 231.

% From the play Thyestes, Act Three, thefinal Chorus; tr. by E. F. Watling, op. cit., pg. 71-72.
% The Fortunes of Captain Blood, by Rafael Sabatini; Pan Books, London, 1963; pg. 62; (Ep.
).
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REeLIEVING THE URGENT

Don't be controlled by theimportant or the urgent, or by anythingin
theworld, but only by the Father’s purpose. You cannot solve every person’s
problems, nor should you try to do so (cp. Lu 12:13-15). Consider al the
political, social, and cultural evils that Jesus could have addressed, but
which heresolutely ignored. Hisministry remained narrowly focussed, he
stuck to the programme of God for hislife. Scripture saysthat he had but
one commitment: “Herel am, just asitiswritten of meinthescroall. | have
come, O God, to do your will” (He 10:7). He said,

“| can do nothing by myself. | can do only what | see the

Father doing. Whatever the Father does, that is what the Son

does... | cannot act by myself... | do not seek to do my own will,

but only thewill of himwho sent me... | do not speak out of my

own authority, because the Father who sent me has told me

himself what to say and howto say it... Solong asdaylight lasts

I must continue to do the work of the One who sent me” (Jn

5:19, 30; 12:49; 9:4).

Jesus did only what the Father told him to do; he said only what the
Father told him to say. He said “yes’ to God, but “no” to everyone else.
Perhaps there is no more important word for some Christian leaders and
workersto learn, than how to say “No!” - winsomely, graciously, kindly,
sympathetically, but nonethelessfirmly, “No!” Otherswill insist that the
task isurgent, or necessary, or important, that thereisno-oneelsetodoit
except you, that untold harmwill follow if you don’t rush into the breach,
that you absolutely must say “ Yes!” But unlessthe burden isonethat God
himself hastold you carry, still you should say, “No!”

Between “yes’ and “no” lies a choice that will either put you on or
lead you off the path to successin fulfilling the Father’s purpose for your
life.
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CHAPTER NINE

THE “WRONG CALL” SYNDROME

Text: “Werecommend ourselves to you by our pure behaviour,
sound doctrine, patience and kindness, gifts of the Holy Spirit,
genuine love, proclamation of the truth, and by the power of God”
(2C06:6-7).

Seldom would avisiting preacher today be commended to acity in
theterms Paul used. Hisfocusdiffered from ours. WWemajor on achievement,
Paul preferred to look at character. I do not mean that what you do is
unimportant, but that great deeds mean nothing unlessthey arise out of a
great character (1 Co 13:1-3). Why do we so often get it so wrong? Perhaps
because we have misunderstood the nature of the ministry. This chapter
exploresfour expressions of thelocal pastor’srole, and the next looks at
the proper focusfor Christian leaders.

THE GIFTED PAsTOR

Somepastorsare highly gifted, vigorous, energetic, and their churches
inevitably grow. They are persuasive speakers, charismatic leaders, good
motivators, and display tough management qualities. Whatever career or
profession they may choose to embark upon, they are people born for
great success.

“Men of geniusdo not excel in any profession because they
labour init, but they labour in it because they excel” %

“Genius must be born, and never can be taught”®’

If I may use David’s“mighty men” as an anal ogy, then these pastors
would deserve to be ranked with “The Three” They would be the top
commandersand warriorsinthearmy of Isragl (1 Ch11:11). Sotoointhe
church, they areitsmost gifted leaders, with few peers. | havelittleto say
about them in thisbook, because they hardly need to betold how to fulfil

% William Hazlitt (1778-1830); Characteristics #416.
67 John Dryden (1631-1700).
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their ministry. Their innate sense of destiny will carry them on into
successful fulfilment of the Father’s purpose.

Such people should be honoured for thework they do, for the gift of
God that is in them, and for their importance in the expansion of the
kingdom. They need much prayer, for they are primetargetsfor theenemy’s
“fierydarts” Their triumphslift theentire church, their defeats bring shame
uponall.

Of them we may echo the eulogy of Sirach—

“Let us now sing the praise of famous men... for the Lord
ordained them to great glory, and from the beginning appointed
them to show his majesty. Some of them gained empires and
became renowned because of their astonishing exploits. Others
werefar-seeing men, shrewd and intelligent, whosewordswere
the oraclesof God intheland” (44:1-3).

THE CAPABLE PASTOR

These are leaders whose churches will grow if they augment their
abilitiesby gathering around them other well-gifted people (as Jesus said
therascally steward should have done, Mt 25:27). They too (likethefirst
group) have strong leadership and motivational qualities, but must
compensatefor the lack of certain skills.

The difference between these leaders and those in the first group is
the difference between genius and talent:

Talk not of genius baffled.
Geniusisthe master of man.
Genius doeswhat it must,
And talent doeswhat it can.®®

“Talent isthat which isin aman’s power; geniusisthat in
whose power aman is”®

| have often thought that of all possible states, this must be the most
painful. Thetalented are near enough to the brilliant to know the meaning

% From The Last Words of a Sensitive Poet, by Lord Lytton (1803-73). Within hislifetime Lytton
wasanimmensely popular novelist and poet. But toward the end of hislife herealised that he had
failed to reach the heights of literary achievement (especially in poetry) of which he had once
dreamed. He died with his noblest hopes disappointed

% James Russell Lowell (1819-1891).

*



iR "NEEN ks [T [ (] ||

THE" WRronG CALL” SYNDROME 63

of true excellence, and yet realise al so that they will never achieveit. They
are clever enough to know they are not clever enough! But people of
lesser skill, having little comprehension of what genius entails, also lack
any envy of it. Hereisaman who can hardly pick out asimple melody on
the piano. He may admire akeyboard virtuoso but will hardly feel stung
by the musical gulf that separatesthem. Hereisanother man whosetalent
is high, and who devotes endless hours to practice, yet dwaysfalls just
short of concert ability. What infinite anguish hewill suffer because of the
small gap that divides him from the genius!

“Mediocrity knows nothing higher than itself, but talent
instantly recognises genius’ °—and what pain that recognition
can cause!

Unfair asit may seem (and lifeisseldom fair) thetop group of pastors
will succeed amost despite themselves; they can hardly help but do
glorioudly; their triumph appears amost inevitable. But the second group,
the talented pastors, though they are highly skilled, must work harder to
achieve their gods. Even then they cannot equa the exploits of genius.
They areclever enough to stand among theleadersof David's* Thirty Mighty
Men,” but they cannot riseto the skill of “The Three” (1 Ch 11:20-21, 25).

Sirach would have put these skilled leadersin the second rank of his
“famousmen”’—

“There were those who guided the people by their shrewd
counsdl, who shared their degp knowledge of thenation’slaw, whose
teaching wasawaysguided by wisdom. Somead so composad lovely
music, whileotherswrote sacred poetry” (vs. 4-5).

THE CoMPETENT PASTOR

Here we meet |eaders who are well-gifted in two or three areas, but
have other traits of personality or temperament that tend to undermine
their efforts. Unlessthey learn how to isolate those traits, or compensate
for them in someway, they will never achievetheir full ministry-potential.
These leaders would be fit to join David's company of “Thirty Mighty

0 Sir Arthur Conan Doyle (1859-1930); The Valley of Fear.

" If you have seen thefilm “Amadeus’ you may understand what thismeans. Thefilm ostensibly
portraysthelife of Mozart; inreality, it deal swith the pain the talented suffer inthe presence of the
brilliant. Salieri (Mozart's adversary in the film) was the leading composer and musician in
Viennauntil Mozart arrived and utterly eclipsed him. Thefilm explores Salieri’sfailure to cope
with thisovershadowing. Hisdespair finally led him to incarceration in amental asylum.

*

*



iR "NEEN ks [T [ (] ||

64

BeTTER THAN REvivaL!

Men,” but not to command the company, nor can they ever riseto the level

of “The Three” (2 Sa23:24-38).

They would deserve Sirach’sthird-level encomium-—

“Some were endowed with wealth and strength, able to
securetheir homesin peace and prosperity; they won high praise
from their fellow citizens, and were held in honour by all who
knew them. Some of them have even |eft behind them aname;
they are not forgotten, but will belong remembered” (vs. 6-8).

THE AVERAGE PASTOR

Now we are among the majority of pastorsand local church leaders.
Hereiswhere most of us stand. Such leaderswould befit to rank with the
lesser officers, the small company commanders, of David’sarmy, but they
cannot aspireto “The Thirty” nor to“ The Three.” Let usnote at once that
average pastors build average churches; that is alaw of life. Does this
mean that such |eaders should be ashamed of lacking high skills? Nonsense!
Every army, as the military proverb hasit, runs on its sergeants! Notice
what honour such captainswere given in David's army. These men were

not to be despised, for they too were esteemed as—

“ powerful fighterswho hel ped himinwar; they werearchers
who could shoot arrowsand sling stoneswith either their right
hand or their left... they were tough and experienced warriors,
experts in handling either the shield or the spear, with the
courage and ferocity of lions, swift as a deer upon the
mountains... the least of them was equal to a hundred and the
greatest to athousand!” (1 Ch12:1-2, 8, 14).

Likewise, Sirachincludesthese among his*famousmen.” They may
be unsung by the world, and sometimes even by the church; yet they

deserveto be highly honoured—

“ Let usnow sing the prai ses of famous men... although some
of them are now forgotten. All memory of them died when they
died; they have become as if they had never been born... But
they too were godly men, whose deeds have not been forgotten,
because they | eft wealth behind themto be shared among their
descendants... Their offspring will go on increasing, and their
glorywill never perish. Their bodieslie peacefullyinthegrave,
but their fame cannot die, because the assembly isindebted to

*
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their wisdom, and the congregation will sing their praise!” (vs.
9-15)

SAFETY ON THE PLAIN

If you areamong thisaverage majority, you might rather beglad of it,
not disappointed nor frustrated. History abounds with examples of the
perilsthat confront men and women who possess exalted skill. Consider
Andreadel Sarto, an early 16th century Italian artist, whose talent was so
immense, and his style so impeccable, he was known as “the faultless
painter.” Yet because painting was so easy for him, hiswork lacked fire.
Robert Browning describes him in his dramatic monologue, Andrea del
Sarto, and causes the artist to speak enviously about less-gifted painters.
Sarto realised that the toiling artisan, though possessed only average skill,
would experience moreof the zest of lifethan the geniuswould ever enjoy—

There burnsatruer light in them,

Intheir vexed, beating, stuffed and stopped-up brain,
Heart, or whate' er el se, than goes on to prompt
Thislow-pulsed forthright craftsman’s hand of mine.
Their work drops groundward, but themselves, | know,
Reach many atime aheaven that’s shut to me...

Ah, but aman’sreach should exceed his grasp,

Or what'saheavenfor?al issilver-grey

Placid and perfect with my art - the worse! 2

2 Sub-titled “ The Faultless Painter.” Browning's poem is based upon a 1550 work, “Lives of the
Great Painters, Sculptors, and Architects,” by Georgio Vasari (1511-1574). In it Vasari writes:

“We have now come, after the lives of so many craftsmen who have been outstanding, some for
colouring, somefor drawing, and othersfor invention, to the most excellent Andreadel Sarto, in
whose single person nature and art showed all that painting can achieve by means of drawing,
colouring, and invention... (His) figures, despitetheir smplicity and purity, were well-conceived,
without errors, and in all respects utterly perfect... rareand truly inspired... (In his‘ Last Supper’

Sarto used) so good astyle that thiswork was held to be, asit certainly is, the most smooth, the
most vivaciousin colouring and drawing that he ever did, or rather, that anyone could do. For
apart from all therest, he gave such infinite grace, grandeur, and majesty to al thefiguresthat |

do not know how to praise his (painting) without saying too little, it being so fine that whoever
seesitisstupefied.” Yet in the end Vasari hasto say: “Andreadisplayed poor spiritintheactions
of hislife, and contented himself with very little... (although) inthe art of painting he (possessed)
enormoustalent.” (Livesof theArtistsin ThreeVolumes, by Georgio Vasari; tr. by George Bull;
Folio Society, London, 1993; Vol. 2, pg. 185, 213-214, 222.
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When you have lessyou try harder. Thereisanoble adventureto be
joined when “aman’sreach exceedshisgrasp.” Whilethetoil of ordinary
workmen often “drops groundward,” they themselves* reach many times
a heaven that’s shut” to the prodigy. They feel a passion, they know a
drive, they attempt amountain, they runfor aprize, which familiarity has
dulled for those who do everything easily. The same bag of money that
means nothing to amillionaire bringsinexpressiblejoy to apoor man.

“Yesterday | finished my tenth ballad. When | have done
about ascore | will seek apublisher. If | cannot find one, | will
earn, beg, or steal the money to get them printed. Then, if they
donot sall, | will hawk them from door to door. Oh, I’ [l succeed,
I know I’ succeed. And yet | don’t want an easy success; give
methejoy of thefight, thethrill of the adventure.” 3

God is debtor to no one. When he gives much of one thing he takes
away another. If therearejoysknown only by thewealthy, thereareequally
pleasuresthe poor alone experience. If thereisasorrow in poverty, there
isalsoasorrow inriches. If muchisgivento some, from them aso much
isrequired (Lu 12:48). No one has ever spoken with greater wisdom than
the man who said

“ Giveme neither poverty nor riches, but just thefood | need
each day. For if you give metoo much, | might turn my back on
you, saying, ‘Who is God anyway? And if you give me too
little, I might be tempted to grab what is not mine, and so
dishonour the name of my God” (Pr 30:8-9).

Preachers are just as much obligated to echo that wisdom as are the
members of their congregations. It does not mean that you should reject
high success, or great wealth, if they liein God’s purpose for you; but do
not lust after them. Accept without complaint the orderings of providence.
L et the Father’swill be done!

PerILs ON THE HEIGHTS

“Uneasy liesthe head that wearsacrown” wrote Shakespeare,™ and
that can beastruein church lifeasanywhere else. The higher you are, the

8 Robert Service (whom we met in the Syndrome One), op. cit. pg. 63. Writtenin Parisin May
1914. He did succeed quite well asawriter of popular verse; but he never gained the ankh of atrue

po&t.
" Henry 1V, Part Two, 11, i, 31.
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further there isto fall; the more you have, the more thereisto lose; the
loftier your renown, the deeper may beyour disgrace. Thus Senecawrote—

No state of life endures; pleasure and pain

Take each their turn; and pleasure’ sturnis shorter.
Time swiftly changes highest into lowest.

That king —who can give crowns away;

Before whose feet nations have bowed

Infearful homage...

Fearsfor hiscrown,

Anxiously scansthe signs of Fate,
Dreadstreacherous Time and the swift chance
That can make all things change...”™

Such sentiments were often expressed by Seneca in his various
writings, and they are well summarised in the words sung by the Chorus
near the end of hisplay, Octavia—

Happy lies poverty, content, unseen
Under her humble roof.

The high house shakes

More often to the winds of heaven
Or fallsto Fortune's stroke.™

And somewhereelsein hiswritings he saysthat “agreat fortuneisa
great dlavery.””

None of that, of course, is an excuse for cowardice or sloth, or for
failingto achieveal that God has given you to achieve; but it does say that
you have no cause either to envy the highly successful or to be discontent
with whatever level of accomplishment doesliewithin your grasp.

CHoices To MaAKE

Since they cannot reasonably hope to build or lead a large church,
average pastors havefive options—

s Op. cit. pg. 71-72.
% |bid. pg. 293.
" He spoke from experience, for he amassed an enormous fortune, and then lost it all!
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(1) Be content with an average church, whichin Australia (among
Pentecostals) is currently a congregation of about 100.7” Any shepherd
whotruly lovesand caresfor aflock of ahundred of God's sheep will find
more than enough joyful work to occupy a lifetime and bring a sweet
reward in the kingdom.

(2) Take a more limited rolein the church; that is, learn the art of
del egation, which meansyielding authority over variousareas of ministry
to others who are more skilled. Thus the “one-talent” man (already
mentioned above) could have fulfilled hislord's expectations ssimply by
calling on the expertise of the money-lenders (Mt 25:24-27). However,
many people do find delegation emotionally and temperamentally
impossible.” Intheir headsthey know what to do, but their hearts prevent
them! there is no point saying to them “Delegate! Delegate!” for they
simply cannot doit. For them it islike asking adevoted mother to delegate
thenurture and upbringing of her infant to astranger. Nothing will persuade
her to hand the child over! Such leaders must either go back to the first
choice, and content themselves with what they have, or consider one of
thethree choicesthat follow.

(3) Accept asubordinaterole, either in their own church or asa staff
member in alarger church. Sometimesthe best action apastor can taketo
promotelocal church growthissimply to remove himself or herself from
leadership. Having taken the church as far as he can, perhapsit is now
timefor himto inviteamoregifted leader to take hisplace? Therearea so
capabl e people who do not function well assenior pastors of achurch, but
will flourish asamember of the ministry team of alarger congregation.

(4) Step out of the ministry, for they may have mistakenly read acall
tolay serviceasafull-timecall. Or perhapsthey should moveto another
church in another city or suburb. Among the syndromes discussed in this
book | could have added The “ Dusty Shoe” Syndrome—that is, servants
of Christ who refuseto heed the Master’s advice and “ shake off the dust of
that place fromyour feet” (Lu 10:11). A pastor may fail in one place, yet
reap agreat harvest in another.

8 The average for al Protestant/Pentecostal congregations is below 50 at church on Sunday
morning.

" Note that delegation by itself is not enough; there must also be leadership. Leaders should
delegate, not to be released from leadership, but so that attention can be given to the broader
vision, and to motivating and disciplining the members of the staff. Many pastors delegatefalsely,
only so that they can be free to pursue their own interests.
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No one, however, can succeed anywhere until thefear of failure has
been overcome. If you don’t know how tofail, neither will you learn how
to succeed. After helping histeam to win three national basketball titles,
the USA champion Michael Jordan decided to shift from basketball to
baseball. When friends and advisersremonstrated with him hereplied, “I
amnot afraidtofail!” Hewasnot, of course, referring to failureasahuman
being, but only tofailurein one areaof professional achievement. Pastors,
too, must overcomethefear of failure, and if their ministry isnot working
bewilling to consider achange of place, or even of call.

(5) Repeat what he or she hasalready done, which for most will be
the best alternative. Have you gathered together a congregation of fifty,
and then plateaued? Well, launch out from that base to the next town or
suburband doit again! Instead of saying, “| have proved that | will never
build a congregation of ahundred,” say rather, “| have proved that | can
build acongregation of fifty!” And go and doit again, and again. You may
soon find that instead of one congregation of fifty you will have four or
five, and be ministering in fact to acouple of hundred people!

OBEDIENCE | s BETTER THAN SACRIFICE

L et merepeat herethisimportant principle: noneof usshould attempt
more than God has called usto do, but neither may we dareto do less!
The Father does not want sacrifice so much as obedience — yet that is
perhaps the hardest thing of all for usto accept!

“Trueisit that, in these days, man can do almost all things,
only not obey. Truelikewise that whoso cannot obey, cannot be
free, still lessbear rule; hethat istheinferior of nothing, can be
the superior of nothing, the equal of nothing.” &

8 Thomas Carlyle, op. cit., Book Three, Chapter Seven.
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CHAPTER TEN

THE “WRONG Focus’ SYNDROME

A Christian’s eye ought not to be fixed on this world, but only on
what the end of the day will show—

“The hero then will know how to wait, aswell asto make
haste. All good abideswith him who waiteth wisely; we shall
sooner overtake the dawn by remaining here than by hurrying
over the hillsto thewest. Be assured that every man’s success
IS in proportion to his average ability. The meadow flowers
spring and bloom wherethe waters annually deposit their dlime,
not where they reach in some freshet only. A man is not his
hope, nor hisdespair, nor yet his past deed. We know not yet
what we have done, still less what we are doing. Wait till
evening, and other parts of our day’swork will shine than we
had thought at noon, and we shall discover thereal purport of
our toil. Aswhen the farmer hasreached the end of the furrow
and looks back, he can tell best where the pressed earth shines
most.” 8!

Read again thetext that stands at the beginning of the previous chapter.
Did you notice how little of Paul’sministerial recommendation consisted
of achievement, and how much isfocussed on character? Whoyou areis
vastly more important to God than what you have done. You have full
control over who you are; you can influence only slightly what you do.
That is because so much of what you do rests upon factors you cannot
control —that is, who you are, where you were born, whereyou live, how
you wereraised, what opportunities come your way, and the like.

8 Thoreau, op. cit. pg. 104. Thoreau was himself an example of his philosophy. He turned his
back on afortune and choseinstead to livein humble circumstances so that he could better pursue
hiswriting goals. Hisfirst book, the one quoted from above, although it is now much admired,
was afailurein hislifetime. Out of aprint run of 1000 copies, 706 were returned to him by the
publisher. Thoreau noted in hisjournal: “1 now have alibrary of nearly nine hundred volumes,
over seven hundred of which | wrote myself.” His most famous work is Walden (1854), which
isrecognized asan American classic.

*



iR "NEEN ks [T [ (] ||

72 BeTTER THAN REVIVAL!

For exampl e, suppose wetakeagroup of average pastorsinAustralia
and measurethelevel of statistical successthey experience. Wethen goto
aland where the church is enjoying explosive growth, gather a similar
group of pastorsin that land, and measure how well they are doing. You
will no doubt find that the second group seems highly successful, while
thefirstisstruggling. Will you now say that the Australian pastors must be
deficient in faith, zeal, prayer, and skill? That would be absurd. Indeed,
take the two groups and oblige them to change countries, and you will
now find that those who were once successful are now struggling, while
those who were struggling are now successful! In other words, achieving
vigorous church growth depends at least as much upon outward
circumstances asit does upon spiritual dynamics.

So there is seldom any valid reason to suppose that one group of
Spirit-filled pastorsisless capable or spiritual than another. Thedifference
intheresultsachieved by each group isrelated mostly to*timeand chance’
(Ec9:11-12). For that reason, theworst of men have sometimes conquered
the earth; the best of men have sometimesfailed to make any mark. Hence
thethingsthat Paul felt are apastor’s chief crown are—

e providing an example of CONDUCT

- “*we recommend oursel vesto you by our pure behavior”
* holding to atrue CONFESS ON

- “werecommend ourselvesto you by our sound doctring”
e showing a gracious CHARACTER

- we recommend ourselves to you by our patience and
kKindness’

e endowed with the CHARISVIATA

- “werecommend ourselvesto you by the gifts of the Holy
* overflowing with real CONCERN

- “we recommend ourselvesto you by our genuine love”
e strongly and boldly CATECHISING

- “werecommend ourselvesto you by proclamation of the
truth”

e divinely CALLED and CAPABLE
- “we recommend ourselves to you by the power of God”

*
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Only inthelast item does Paul begin to think in thefamiliar modern
termsof “power.” Eventhen hefollowsit in the next breath with aparade
of suffering, misery, and hardship endured for the kingdom! (vs. 8-10;
11:23-28). In the end, it is not fame that counts, but name, which is a
principle that noble thinkers have always known—

“All thingsfadeinto thestoried past, andin alittlewhileare
shrouded in oblivion. Even to men whoseliveswere ablaze of
glory thiscomesto pass; asfor therest, the breath ishardly out
of them before, in Homer’'swords, they are ‘lost to sight alike
and hearsay. What, after all, isimmortal fame?An empty, hollow
thing. To what, then, must we aspire? This, and this alone: the
just thought, the unselfish act, thetonguethat offersno fal sehood,
the temper that greets each passing event as something
predestined, expected, and emanating from the One source and
origin.”&

Did Jesus not mean it when he said that the world will “know that we
are hisdiscipleswhen they see that welove one another?” Only inthiscan
we surpasstheworld, whichin matters of multitudesand wealthwill always
far surpassthe church! The best of minds have alwaysreckoned loveto be
theonly goal finally worth attaining. Oncetwo young loversmet among the
ruins of along-decayed castle. A poet saw them there, and measured their
love against the ancient kingdom, with itsforgotten splendour, itsbanished
might, its decayed riches, and he cameto an inescapable conclusion—

Oh, heart! oh, blood that freezes, blood that burns!
Earth’sreturns

For whole centuries of folly, noise, and sin!
Shut themin

With their triumphs, and their glories, and therest.
Loveisbest!®

Therefore be warned against the perilsthat are today besetting many
parts of the Pentecostal movement:

Once separated from theworld, now eager to reflect itslifestyle, to
chase after its material goals, to ape its concept of “success” But we are
called to pursue, happiness, but holiness (He 12:14).

82 The Emperor Marcus Aurelius, op. cit. Book Four, #33; pg. 71.
8 Robert Browning, Love Among the Ruins; final lines.
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Once scorned the yoke of legalism, now devising new sets of rules
and regulations about going, doing, eating, wearing, and behaving. But
the kingdom of God does not consist of such rules, but of righteousness,
peace, and joy in the Holy Spirit (Ro 14:17; Cl 2:16-23).

Once opposed to fixed creeds, now busy setting up and defending
theinfallibility of their own dogmas, the unyielding correctness of their
own cultural mores, the absolute truth of their own social taboos. But while
each church must be committed to sound doctrine, let usavoid the conceit
of claiming that our group alone possesses perfect truth, free of any error.

Onceembraced miraclesasthesign of anew era, now usethem as
crowd-catching gimmicks. But “falling under the power,” “ holy laughter,”
etc, were not the kind of miracles the apostles used to turn their world
upside-down. They depended rather upon true healings, deliverances,
and genuine acts of power.

Once rejoiced in personal liberty and church autonomy, now
building ever-bigger bureaucracies. The sodality of theearly church, which
functioned asaliving fellowship, aloving brotherhood, an open association,
has been changed into the modality of the modern church, withitsclosed
corporate structure, itshierarchies, itsstifling conformities.

Once majored on sound doctrine, now focussed on the pursuit of
personal happiness, statistical success, and organisational growth. But we
dare not tolerateintol erable deviations fromtruth just to catch a crowd.

Once saw worship as a sacrifice to offer, now a sensation to be
experienced, so that in many placesit has become shallow, undemanding,
anoisy revelry, rather than adedicated offering of one’swholelifeto God.
But we dare not accept any form of worship that is not an expression of
total surrender to the lordship of Christ, and a demonstration of a life
lived in full conformity to hiswill.

Oncefocussed externally on evangelism, now internally on structure
and conformity, and on buildings, programmes, and organi zation. But what
useisprideinour ever-finer buildings, and our ever-growing wealth, if it
reflects a luke-warm Christianity that provokes no opposition from the
world, nor shows any real separation fromit?

Once content with Holy Spirit baptism, now restlessly craving some
new stimulant; But if people weretruly baptised in the Spirit, and learning
how to live and walk in the Spirit, they would not be always itching for
somenew “ key” tovictoriouslifein Christ.

*
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Once built around prayer and Pentecostal evangelism, now
depending on programmes, promotions, and entertainment.

Instead of acry to maintain biblical standardsthereisageneral push
toward pastors who are friendly, sympathetic, faulty, ambivalent, one of
us, rather than self-controlled, courageous, imaginative, assured, strong.
Sadly, many congregations do prefer ashepherd who maintainsthe status
quo, rather than aleader who forces them, under the absol ute [ordship of
Christ, to break into new dimensions of faith, growth, discipleship, and
the genuinely supernatural.

Our goa should be that the faith of the people *“might not rest upon
human wisdom, but upon the power of God” (1 Co 2:5); instead it isoften
now thevery peopleof God whoinsist that their pastor (against theteaching
of Paul, 1 Co 2:1-4) should dangle in front of them “eloquent” sermons,
and “clever” programmes, and an enticing “vision” in place of the Cross
of Christ. They are not attracted to acrucified life, they do not really want
the power of God, but prefer exciting programmes and mere sensation
instead.

You should not pander to such fleshy demands, but set yourself to
obey only the Lord Christ.
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CHAPTER ELEVEN

THE “FooLisH HUNTER” SYNDROME

“Avoid as you would the plague aclergyman whoisaso a
man of business.” &

A pastor in western Wisconsin once asked me how he could revitalise
his church. | suggested three thingsthat surprised him (he was hoping for
some magical techniques):

—discipleagroup of leaders
—bathe hisministry in prayer
—reach out for miracles.

That seemsto me to be the biblical method; but many have instead
replaced charismatic power with clever programmes. Consequently | have
seen quite small churches dissipating their energies through a dozen or
more departments. No doubt programmes and projects have their place,
but there are two thingsto watch—

YourVIsiON

Each local church should be kept homogeneous, focussed on one
primegoal, for you cannot pursue contrary goals. Too much diversification
has proved ruinousto many previously successful enterprises.

Even more destructiveisan attempt to embrace goal sthat proveto be
mutually exclusive. Temper your zeal for complexity. Resist the urge to
multiply departments. You don’t have to do everything that can be done by
achurch, only what is right for your church to do. Be like a hunter, who
knows he cannot chase the entire herd, but must focus upon one prey—

“My child, do not take ontoo many projects; if youtry todo
too much you will simply bring yourself to grief. No matter
how hard you run, you will not catch up; and if you try to escape,
your burdenswill chaseyou relentlessly.

84 Jerome (circa 342-420); Letters#52.
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“Some peoplefrantically toil and struggle, only tofall ever
further behind, while others are dlow, always needing help, and
stay weak and poor. Yet the Lord may ook upon them pleasantly,
lift them out of their sorry plight, and to everyone's amazement
raise them to high honour!

“In the end, good fortune and bad, life and death, poverty
andriches, all comefrom the hand of theLord” (Sir 11:10-14).

“Thisleadsusback again to theimpossibility of the pastoral
role, given current expectations of clergy by laity and church
executives. It isno secret that of all occupations parish clergy
have among the highest incidences of physical and emotional
breakdowns...

“(Hereis) adtatistic that should be of no surprisetous: The
one profession that topsall other professionsin thiscountry (the
USA) for incidence of heart attacks, strokes, cancer, diabetes,
and al coholismisthe Jewish Rabbi... (Research) indicatesthat
one in every five clergy is severely burned out. A key
contributing factor isthe expectation that clergy be competent
inall areasof ministry. Itisn’t scriptural or even reasonable, yet
the expectation continues.” &

Unhappily, pastors themselves often create these ridiculous
expectations. They act asif they werethe possessors of al wisdom, ableto
do all the work of the ministry well, skilled in solving every problem,
gualified to meet every need, equal to every demand. Such inexcusable
hubris must seem preposterousto God, like the strutting arrogance of the
pompous Emperor of Lilliput -

“Golbasto Momaren Evlame Gurdilo Shefin Mully Ully
Gue, Most Might Emperor of Lilliput, Delight and terror of the
Universe, whose dominions extend five Thousand Blustrugs,
(about twelve milesin Circumference) to the extremities of the
Globe: Monarch of all Monarchs: Taller than the Sons of Men;
whose Feet press down to the Centre, and whose Head strikes
against the Sun: At whose Nod the Princes of the Earth shake
their Knees; pleasant asthe Spring, comfortable asthe Summer,
fruitful asAutumn, dreadful asWinter. Hismost sublime M gjesty

8 Personality Type and Religious Leadership, by Roy M. Oswald and Otto Kroeger; Alban
Institute, New York, 1988; pg. 37-38.
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proposeth to the Man-Mountain, lately arrived at our Celestial
Dominions, thefollowing Articles, which by asolemn Oath he
shall be obliged to perform... (then follow the Articles)...” %

A littlemorewillingnessto admit ignorance and inability would save
many apastor from collapse.

Y oUR PRIORITIES

Any church eager to follow the New Testament model must be
committed to a ministry attended by signs, wonders, and miracles (Mk
16:20; Ac 2:43; 5:12-16; Ro 15:18-19; 1 Co 2:4-5; 1 Th 1:4-5; He 2:4).
Thekingdom of darknessisasupernatural kingdom and nothing lessthan
a supernatural church can hope to overthrow it. A church that depends
primarily upon advertising, activities, associations, administrationsfor its
lifeand growth may achieve great statistical success, but it will poselittle
real threat to the devil. After all, Jesus did not say, “ Go into all theworld
and gather acrowd!” (which theworld can do better than we can anyway),
but “ Go into all theworld and make disciples!”

No doubt we should use every tool and resource available to usto
help usto fulfil thetask of the evangel, but they must always be subsidiary
to “a demonstration of the power of the Spirit” (1 Co 2:4).

However, don’t believe every “miracle” that comes along; ascribe a
divine origin only to what is endorsed in scripture. Despite the superior
attitude we are prone to adopt toward the gullible people of the middie
ages, or toward simple people of other culturesin our owntime, superstition
isrampant al so among western Pentecostals. Nothing has changed except
the nature of the “miracles’ that leave the unwary gaping. In the past the
credulous were impressed by the stigmata, levitations, sobbings,
apparitions of the Virgin, and the like.2” Now we are prone to be over-
awed by variousforms of religious catal epsy, prostrations, laughter, and

8 Gulliver’'s Travels, by Jonathan Swift (1667-1745); Oxford University Press, New York,
1977; pg. 29-30. The emperor promised to give Gulliver hisfreedom providing the Englishman
agreed to acertain set of conditions. The emperor’s proclamation of pardon and liberty began with
the words quoted above.

87 Such phenomena have been part of the religious experience of mysticsin all branches of the
church, and also in the great non-Christian religions. For example, one of the greatest of the
English Roman Catholic mysticswastheilliterate, but very intelligent, Margery Kempe (c. 1373
- ¢. 1440). Her experiences are described in her autobiography (which shedictated), The Book Of
Margery Kempe. In it she talks about falling into compulsive weepings, howlings, shoutings,
laughings, and the like. You will find a passage from it quoted in Part Two - Chapter One.

*
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other such phenomena — although they too were part of the mediaeval
religiousworld, and have often occurred over the centuriesin both Christian
and pagan settings. You should recognise that such phenomenaarelargely
conditioned by—

(2) Cultural Factors

For example, the* stigmata” are seldom seen now. They do not appeal
to modern western audiences, who would probably be horrified rather
than impressed by dripping blood. So a phenomenon that was greatly
renowned in the past, and is still renowned in some parts of theworld, is
most unlikely to be promoted in any western Pentecostal church. So out of
the vast array of possible religious or spiritual phenomena?® only those
that are socially acceptable arelikely to occur in any one place.

(2) Changing Definitions

For example, until recently, “ prostration” during evangelical revivals
signified a sense of guilt, deep conviction of sin, and tearful repentance.
Thus Spurgeon wrote (Treasury of David, on Ps 6:6-7)—

“May not thisexplain someof the convulsionsand hysterical
attacks which have been experienced under convictionsin the
revivalsin Ireland?Isit surprising that some should be smitten
to the earth, and begin to cry aloud, when we find that David
himself made hisbed to swim, and grew old while he was under
the heavy hand of God?’

As| have already suggested, the differences between those earlier
prostrations and some modern versions of the same experience probably
arise from cultural and/or environmental conditioning, from peer group
examples, and the like. On the whole, crowds will behave as they have
been taught to behave, whether consciously or unconsciously, and the
psychological pressure can become almost irresistible, both upon those
who have had no previous knowledge of the phenomenon and upon those
who try toresist it.

Nowadaystheideaof collapsing under awful conviction of sinrests
uncomfortably with our comfort-loving congregations! So we have re-
defined prostration to mean “falling under the power,” and given it the

8 Paul callsthem “ pneumatika,” and hopesthat Christianswill not remain ignorant about them,
but will learn how to distinguish between those that are truly the work of the Holy Spirit, those
that are demonic, and those that are simply acommon part of human religious experience (1 Co
12:1ff.)

*
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more exciting and appealing character of adivinely wrought act of joyous
blessing!

| do not mean that such phenomenaare wrong, or even undesirable,
just that we ought to be mature enough to recognise how deeply they
depend upon cultural environment, community expectations, and changing
expectations of what God should do among his people. If they serve a
useful purpose, if they bring grace into the lives of the people, if they
glorify Christ and help to build the church, then they may be allowed, if
not encouraged. But | et us keep our attention whereit should be, on Christ
and the Cross, not on some passing religious fad, some shifting wind of
spiritual experience.
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CHAPTER TWELVE

THE “DouBLE PoRrTION” SYNDROME

Many modern preachers have cried out to God for a repetition of
Elisha's “double portion” in their lives (2 Kg 2:9). And indeed, Elisha's
prayer was remarkably answered, for it has often been noticed that while
Elijah wrought seven miracles, Elisha performed just twice as many,
fourteen!

However, before rushing off to claim the samefor yourself, note—

(1) No later prophet either asked or expected to emulate Elisha. They
were al content to function within the parameters of the prophetic call
each one received from God (how different, for example, is the style of
Ezekiel tothat, say, of Isaiah).

(2) We havereceived from God amuch higher and greater gift thana
mere “double portion!” Paul characterised our state as “constantly
advancing fromgloryto glory!” Our problemisnot that we lack anything
we need to fulfil splendidly our missionary mandate, but that we do not
employ what the Lord has aready given us!®

CONCLUSION

During the second century the Roman Empire was governed by an
extraordinary succession of fine monarchs (Nerva, Trgjan, Hadrian,
Antoninus, Marcus Aurelius). Under their wise rule the 200 million
inhabitants of the empire enjoyed alevel of peace, happiness, and prosperity
beyond anything the ancient world had ever known. The last of them,
Marcus Aurelius, was the adopted son of Antoninus, to whom Marcus
gave perhaps the noblest character that ever one man has ascribed to
another.®

8 This paragraph nicely summarises the main thrust of the second part of this book, Models of
Revival.

% Some commentatorsthink that the man portrayed by Marcus may unconsciously moreresemble
the son than his adoptive father.

*
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Neither of the emperorshad any knowledge of thetrue God, yet they
displayed aquality of nobility, of graciousness, of adherenceto duty, that
any servant of Christ would surely be happy to attain. Here then is the
admonition Marcus wrote to himself to follow the example of hisroya
predecessor—

“Beinall thingsAntoninus disciple; remember hisingstence
on the control of conduct by reason; hiscalm composure on all
occasions, and hisown holiness; the serenity of hislook and the
sweetness of hismanner; his scorn of notoriety, and his zeal for
the mastery of thefacts; how he would never dismiss asubject
until he had looked thoroughly into it and understood it clearly;
how he would suffer unjust criticism without replying in kind,;
how he was never hasty, and no friend to tale-bearers; shrewd
in his judgments of men and manners, yet never censorious,
wholly freefrom nervousness, suspicion, and over-subtlety; how
easily satisfied he was in such matters as lodging, bed, dress,
medl's, and service; how industrious, and how patient; how, thanks
to his frugal diet, he could remain at work from morning till
night...; how firm and constant he wasin friendship, tolerating
the most outspoken opposition to his own opinions, and
welcoming any suggested amendments; what reverence,
untainted by the smallest trace of superstition, he showed to the
gods. Remember al this, so that when your own last hour comes
your conscience may be asclear ashis!”*

% Maxwell Staniforth, op. cit. Book 6, #30. The emperor did infact die quickly and peacefully in
histent, after contracting afever whileleading hisarmy in abattle against invaders. He was 60
years old, and had reigned 20 years, most of them spent in warfare defending the Roman
frontiers.

*
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CHAPTER ONE

SPIRITUAL AWAKENING

| NTRODUCTION

There aretwo common approachesto the theme of “revival” among
evangelical Christians, and also, unfortunately, among many charismatics.
| say “unfortunately” because neither of these approachesreflectsthe New
Testament model. Thisstudy will arguefor athird approach (see Chapter
Three), which, it will be claimed, does conform to the New Testament
pattern.

The subject is an important one, because one’s assumptions
concerning “revival” have a determinative effect upon many other areas
of personal and corporate life in the local church. Your views on revival
will shape your—

—approach to prayer

—where revival is defined as an unpredictable divine
visitation then prayer will be focussed on fervent pleading
for God to act; but where revival is seen as a product of
fulfilling the Great Commission then prayer will befocussed
on the Lord prospering the evangel.

—expectationsfrom God

—oneview leadsto afatalistic crying out to the L ord for showers
of mercy; the other leadsto abold seizure of al theresourcesthat
areavailablein Chrigt, thusensuring that hismissionary mandate
isfulfilled (Mt 28:19-20; Mk 16:15-20).

—ministry goals

—where revival is seen as amore or less arbitrary act by God,
ministry tends to be focussed on patiently keeping the church
together until God choosesto send a“revival;” but whererevival
ismeasured by successful evangelism and church planting, then
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ministry tends to be focussed upon confident outreach, with an
expectation of continuouslife and blessing.

—attitudestowardsyour self

—thefirst view tendsto create constant i ntrospection, based upon
abelief that “revival” cannot happen until the church becomes
“holy;” the other leadsto an acceptance of righteousnessin Christ,
and to confidence that God will usethe church asitis.

—concepts of the church

—thefirst view is prone to see the church as weak, helpless, and
unable to fulfil the demands of the evangel unless a “revival”
first happens; the other seesthe church, with all itsfaults, asfully
competent toriseupin Jesus nameand reap thewaiting harvest.

—concepts of theworld

—thefirst view tendstoward aghetto complex, where the church
ishuddled together against theworld, whichit seesonly interms
of enmity and corruption; the other looks upon the world more
positively, with strong confidence that brave preaching of the
gospel will attract afruitful response.

—ideason church polity

—the principles upon which the local church is based, its
organisational dynamics, its style and emphases, itsexpectations
and attitudes, will al be deeply influenced (whether consciously
or unconsciously) by its philosophy of revival.

Thereis, then, hardly any areaof personal or congregational lifethat
remains unaffected by the concept of revival held by the local church.
Which view should we adopt?| make no claim to infallibility, nor to final
authority; but you will at least find here some ideas that deserve to be
carefully considered.

L et me begin with thefirst of thetwo common modelsof revival, one
that is widely held among evangelical, charismatic, and Pentecostal
Christians. We could call it

(A) THE SPirITUAL AWAKENING M ODEL

In each of thethree Model s presented herel will follow thisstructure:
—adefinition of the model
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—adescription of the model

—the assumptions upon which the model is based
—objectionsagainst themodel (for thefirst two modelsonly)
—and then (for the third model only) an application of the model.

Accordingly, our study of the “spiritual awakening model” begins
with a—

(1) DeFINITION

Inthe* spiritual awakening” model “revival” isdefined asapowerful
and mostly sovereign work of God - a hurricane of the Holy Spirit that
sweeps across alocal community, or perhaps awhole state, and leads to
rapid growth in the church. Such heavenly visitations, it issaid, are mostly
determined by will and actionsof God, yet they can be promoted by fervent
and continuous prayer and fasting. However, thetime, manner, and place,
of the visitation cannot be known beforehand; so the church must wait
patiently for God to respond to the pleas of hispeople. That response may
come swiftly, or may be delayed for decades, or may not comeat all; for
“revival” isseen asan altogether sovereign act of God, who may send it or
not as he pleases.

(2) DESCRIPTION

When andif such “revivals’ occur, they have certain common factors—

(a) They tend to be centred on groups that adhere to acertain kind
of subjective piety, and are ignored or rejected by most people. The
reason issimple. Theintensereligious and/or spiritual experiences that
arecommonly part of such “visitations’ are unappealing to large segments
of society. For the same reason, they seldom touch established
denominations, which does not always mean that those denominations
are backslidden. In fact the lack of response by many groups and/or
congregationsto the“revival” may indicate nothing morethan apreference
for a calmer manner of relating to the gospel and to God. It is not
necessarily God, or even the work of God, that they are rejecting, but
rather the behaviour of those who are enjoying the“revival.” (Of course,
there are peopl e or groups who scorn “revivals,” or any unusual work of
the Spirit, just because they do lack any hunger for God and reject any
possibility of asupernatural visitation.)
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(b) “Revivals’ usually bring a rapid and massive, but often short-
term, ingathering of souls. They tend to haveashort life becausethe energy
of the“revival” may be dissipated by lack of restraint. The saintsbecome
worn-out from attending too many meetings, exhausted by theinordinate
length of the meetings, and drained emotionally by staying on aspiritual
“high” for an extended period. People cannot maintain a high level of
intense fervour for prolonged weeks and months.

(c) “Revivals’ are often accompanied by ardent behaviour, which
may be a source of asmuch harm asit is of much good - for impassioned
actionsattract some people and repel others. Some of the phenomenaoften
observed in such “awakenings’ arepublic confession of sin, loud outcries,
tears, convulsions, prostrations, uninhibited or uncontrollablelaughter, and
thelike. John Wesley, for example, first encouraged, but later discouraged
such phenomenain hismeetings. Herealised that whilethey helpedinitially
to attract the crowds and to give notoriety to hismeetings, their long-term
result was more negative than positive. He eventually took vigorous steps
to eliminate them, even to theextent (so | have read somewhere) of having
buckets of water thrown over people who fell into any kind of cataleptic
behaviour!

Such phenomena, of course, are by no meanslimited to Pentecostals,
they are part of the religious experience of mysticsin all branches of the
church, and also in the great non-Christian religions. For example, one of
the greatest of the English Roman Catholic mysticswastheilliterate, but
very intelligent, Margery Kempe (c. 1373 —c. 1440). Her experiencesare
described in her autobiography (which shedictated). Init shetalks about
falling into compulsive weepings, howlings, shoutings, laughings, and
thelike. Hereis one of many similar passages—

“Shetold him (her amanuensis) how sometimesthe Father
of Heaven conversed with her soul asplainly and ascertainly as
onefriend speaksto another through bodily speech. Sometimes
the Second Person in the Trinity, sometimes all Three Persons
inTrinity and one substance in Godhead, spoketo her soul, and
informed her in her faith and in hislove—how she should love
him, worship him, and dread him... Sometimes our L ady spoke
to her mind; sometimes St Peter, sometimes St Paul, sometimes

% There is further comment on these matters in my book “Equipped to Serve,” and also in the
lecture notes associated with it. The two following passages are al so taken from the same sources,
and from the study “The Glories of Glossolalia - Part Two.”
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St Katherine, or whatever saint in heaven she was devoted to,
appeared to her soul and taught her how she should love our
L ord, and how she should please him. These conversationswere
so sweet, so holy and so devout, that often this creature could
not bear it, but fell down and twisted and wrenched her body
about, and made remarkabl e faces and gestures, with vehement
sobbingsand great abundance of tears, sometimes saying ‘ Jesus,
mercy, and sometimes, ‘| die.” %

Did those experiences come from God?Werethey altogether acts of
the Holy Spirit? If so, why were apparitions of Mary and the Apostles
added to those of Christ? | do not doubt (after reading her book) that
Margery Kempe was awoman of deep devotion, sound theology (within
the Roman Cathalic tradition), and abounding lovefor Christ. So | cannot
denounce her prostrations as demonic; but neither can | attribute them
solely to God. Plainly, her experiences were amixture of the divine with
the human, and all of it shaped by the religious and cultural milieu in
which shelived and worshipped.

| have already mentioned this, but it will probably bear repetition,
that religious prostrations, and other such seizures, wereformerly associated
by both evangelical and Pentecostal Christians, not with blessing (asthey
tend to bein modern Pentecostal circles), but with deep conviction of sin!
| have read several accounts of past revivals, in which excited comment
wasmade on thesight of peoplefalling down, groaning and sobbing because
of thewrenching guilt they were suffering. Themain reason for our modern
changeinfocus seemsto be cultural rather than spiritual. Wetoday prefer
feelingsof joy to those of guilt! Visions of hell are no longer appropriate;
wefavour lovely vistas of heaven. | do not mean that the phenomenathat
are often associated with “revivals’ arefalse, or that God does not make
useof them; | mean only that we must admit the inescapabl e part playedin
them by personal and social influences.

(3) AssumPTIONS

Around the world, millions of Christians are praying for “revival.”
Why? Underlying their fervent pleasthereisamajor, and in my opinion
an ultimately devastating, assumption: without sucha* revival” thechurch
iscondemned to labour with small success.

% The Book of Margery Kempe, tr. by B. A. Windeatt; Penguin Books, 1988; pg. 75.
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That leads to a second assumption: the prime task of evangelical
Christiansis to pray unceasingly for “revival,” so that the church may
effectively fulfil itsmission.

As a consequence of those two assumptions, “histories of revival”
often devote much attention to tracking down the person(s) whose prayers
are assumed to have been the match that kindled thefires of heaven. Their
intercessions carved atunnel through which the Holy Spirit blew like a
gale upon the earth. However, on the idea of prayer as the main cause of
spiritua awakenings, | will risk theire of ahost of devout peopleby offering
thefollowing suggestions—

(a) No-one could sensibly deny that prayer has an important part to
play in the success of Christian ministry, nor should anyone wish to stop
prayer. By all means|et us ask the Lord to open the windows of heaven
and pour out more blessing than theland can contain!* What true Christian
would do other than rejoiceif the Lord should visit the nation and grant
the churchesan incredible harvest of souls?

(b) Nonetheless, | cannot forget all those passionate, |ong-continuing
prayer meetings that have not resulted in a“revival” —many of which |
have attended myself across some 42 yearsof ministry. Millions of people
have spent hundreds of hoursin prayer throughout their lifetime, crying
for revival, yet have died without seeing avisitation of God. Indeed on a
purely statistical basis*® theevidenceisstrongly against prayer having much
todowithadivinevigtation! The overwhelming evidenceof church history
isthat prayer (by itself) islargely ineffectivein producing arevival.

(c) Prayer, of course, hasavital part to play in bringing the saintsto
spiritua maturity andin keeping theloca church alivein godliness. Perhaps
more importantly, it also has astonishing power to influence the social
environment, hel ping to create the circumstancesin which the church can

% Note, however, the original setting of the “windows of heaven” idea. It comesfrom Malachi,
who attributesit, not to prayer, but to faithful tithing! (3:10-12) Why? No doubt because when the
Lord prospersthem, then the servants of God will have more than enough resourcesto do all that
God has commanded. They will be ableto propagate the law of the Lord to the ends of the earth.
The people of God, the farmers, workers, governors, etc, who give faithfully, will also find the
work of their hands prospered by the L ord so remarkably, that all will haveto acknowledge them
asblessed by God! At least that is how the promise wasintended to work under the old covenant.
It operatesalittle differently now, but the underlying principleis much the same.

% That is, match the countless thousands of prayer meetings (many of which were sustained
across severa decades) that have not produced arevival against thetiny handful that do appear to
have stirred aspiritual awakening.
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best fulfil its missionary mandate - see 1 Timothy 2:1-3. There (as| have
aready mentioned) Paul takes it for granted that prayer can change
government policy, thus creating an environment in which the church can
peaceably pursue its mission. Without quietness and peace the church
cannot effectively preach Christ nor plant new congregations. Note again
how Paul sees prayer more as helping the church to fulfil its missionary
mandate than asatrigger for adivinevisitation. Apparently prayer alone
cannot ordinarily change the hearts and minds of the millions outside the
church, nor dispose them to yield to the claims of Christ. Only when the
wider environment is conducive to a spiritual awakening is prayer likely
to beasignificant factor in promoting arevival.

We may say then that prayer undoubtedly helpsarevival along butis
not by itself the usual cause of afar-reaching visitation by God. Think
about the thousands of Pentecostalsfrom one end of Australiato the other
who for decades have prayed most earnestly for arevival. Yet after nearly
a century of ministry, we Pentecostals still number barely 1.5% of the
population, and we seem asfar away from seeing anation-wide“revival”
as ever our now-dead Pentecostal forefathers were. Did they not pray
fervently enough?Are our prayers also sadly deficient? | doubt it. Many
of them prayed asheartily, aspersistently, asfiercely, asany of thoseinthe
past whose prayers the historians have said were the seed of a great
“revival.”%

Should we then stop praying? Of course not! But how should we
pray? The answer to that question will be taken up when we look at the
third “model” of revival, below.

(4) OBJECTIONS

(A) LEssoNs From HisToRY

Thereismuch that ishighly commendableinthe spiritual awakening”
model of revival. Who among us would not be glad beyond measure if

% Note also: (despite the fervent prayers of those thousands of saints) church attendance in
Australiahasremained fairly stable since colonial times, at between 20-30% of the population. At
thetime of writing these notes (1994), some 45% attend church occasionally, and 24% regularly
(that is, more than once amonth), and 70% call themselves Christians. There are also encouraging
indications that the decline in church attendance characteristic of the past few years has been
arrested, and that most, if not all denominations, are either stablein their attendance or beginning
toincrease again.
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our nation were shaken by amighty “revival,” leading to packed churches,
righteous|egidation, the crushing of iniquity, and the exalting of holiness
throughout theland? May the Lord indeed do such agloriousand gracious
work acrossour nation! For such avisitation by God we should certainly
pray from timeto time, in real hope that the Lord will be graciousto us,
hear our cry, and sweep from coast to coast in ahurricane of blessing!

Nonetheless, there are a number of factors that make the “ spiritual
awakening model” unsuitable asamajor®” focusof Christian thinking and
praying. Therefore, in contrast with al that hasbeen written over theyears
initsfavour, let me suggest that—

(1) 1t does not conform either to the teaching or
example of theearly church.

There is smply no biblical warrant for the common evangelical
concept of “revival.” Theword isnot found inthe New Testament, it does
not reflect apostolic concepts, nor isany early prayer focussed uponit. On
the contrary, the apostles emphasised only Pentecostal evangelism and
church planting (see Part Two, Chapter Three).

(i) The mere fact that such “revivals’ have
occurredin history doesnot establish them astheideal model to follow.

God is often obliged to accommodate his actions to faulty
understanding and expectations among his people. Our aim should beto
conform, not to church history, but to the clearly defined New Testament
paradigm. There are, of course, many aspects of the government and
structure of the early church that remain uncertain; but on this matter at
least there can be no dispute: they “turned the world upside down” simply
by preaching Christ in the power of the Holy Spirit. What better example
can therebefor usto follow?

(i) History showsthat “revivals’ are not solely
theresult of somemysteriousdecision by God in responseto thefervent
prayersof thesaints.

Consider thefollowing—

a. Revivalsare not wholly supernatural effusions, givenin answer to
fervent intercession by the church, for if they were, they would surely
occur much more frequently. How many thousands (indeed millions) of

97 Please note the emphasis. | am not altogether rejecting the model, but simply decrying what
seems to me to be an undeserved emphasis upon it.
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Christians have cried out to God year after year for revival, yet in vain.
Decades, and generations, have passed by, and the longed-for revival has
not come. Why? Simply this: widespread spiritual awakenings seldom
occur, becausethey cannot be divorced from socia, cultural, political, and
situational influences.

[llustration: takeanimmensealy successful pastor away from
his huge church and locate him in another land. Will he
automatically achievethe samelevel of “success’ fromthe same
amount of toil, prayer, and faith? Perhaps. But heisjust aslikely
to experience scant result; indeed, violent persecution may
instead be the major harvest reaped! The very spiritual energy
that brought him honour and renown in one environment may
inanother bring him imprisonment or death. Hashethen failed?
Has God gone away from hisministry? Of course not. Nothing
has changed except the situation in which heisministering - but
that changes everything!

b. Notealso: intimesof revival, all religionstend to flourish (not just
the church). Why? Because social conditionsthat cause an awakening of
spiritual hunger, and that are congenial to preaching the gospel, arejust as
favourable for other major faiths. In such conditions, especialy in a
multicultural society, temple, mosque, synagogue, and church areall likely
toflourish together. If Christianshappento get therefirst, thenthe Christians
will enjoy what they are pleased to call a“revival;” but if (say) Buddhists
or Muslimsarethefirst to take advantage of the opportunity, thenthey are
the oneswho will reap the harvest.

Jesus himself taught this principle, which underlies his words in
Luke 10:2, 10-11. Heinsisted that it is foolish to spend time on rocky
soil when there arefertilefields waiting to be sown and reaped. See also
his saying in John 4:35, which again suggests the need to hasten into a
fieldwhenitis“whitened,” for if the church does not gather in the crop,
another will.

(8) AN I NADEQUATE UNDERSTANDING

The common manifestations of such “revivals’® arereflections of an
inadequate understanding of the gospel -

% That is, the kinds of intense emotional and physical reactions | have described above.

*
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(1) They display afailure to grasp the believer’s
righteousstandingin Christ, which leadsto alack of spiritual authority.
Without suchasenseof irresstible spiritua authority thetask of demolishing
the ramparts of darkness and building the kingdom of God becomes
impossible (cp. Je1:9-10, 17-19). Sadly, few Christians have grasped the
authority that belongsto themin Christ (Lu 10:19; Ph 4:13; Cl 1:10-13),
or know how to use that authority to good effect.

(if) They display afailureto grasp the baptismin
the Spirit, which leadsto alack of spiritual power.

Thuseverywherewe see churchesthat lack thetwo thingsmost necessary
for fulfilling the evangel: authority and power. Churches often try to satisfy
thislack by the substitute of “revival.” But it will not do. Heaven expectsusto
seizeall that belongsto usin Christ, and to fulfil the evangel with boldness.
Why should God do for us what we can do for ourselves? A farmer most
surely should pray for God's highest favour to rest upon hisfiglds, hiscrops,
hisherds, but he can hardly expect the Lord to do thework of thefarm!

We must find apoint of balance between the naturalism that banishes
God altogether, and the supernaturalism that banishes man altogether.
Whatever our own hand can achieve ought to be done by us—yet always
asking God to “prosper thework of our hands,” and alwaysleaving room
for himto do all that liesin heaven’s prerogative—

“Look upon uskindly, O Lord our God, and make the work

of our hands prosperous - Oh! do prosper the work of our

hands!” (Ps90:17; cp. also 1:3; 128:1-2).

Further, afocusupon “revival” may actualy bean excusefor throwing
upon God the blame for our own lack of bold action. But when people are
fully apprised of who they arein Christ, of wherethey stand in Christ, and
of what they possessin Christ, and when they are walking in the fullness
and power of Holy Spirit baptism, they do not feel any need of revival; quite
the contrary, they seethemselvesasalready enjoying continuousrevival!

(c) A SmaLL EFrFecT

Despite their spectacular nature, and the prominent place given to
themin someevangelical church histories, “revivals’ in general have had
asmall effect in comparison with what the larger church has achieved
(evenwithout Holy Spirit baptism) by patiently and methodically working
at the unexciting task of planting multitudes of local congregations.

*
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If you think about it, you will realise at oncethat acrossthe centuries
the overwhelming majority of Christians have been joined to the church
outside of times of “revival;” very few of the present number of
congregations and Christians world-wide were bornin “revival " ®

Or think about this. During the first centuries of Christianity, and
despite the steady growth of the church, Roman society actually
worsened,® until theempirefinally collapsed. The church cannot by itself
either change or save society. On the contrary, several of the emperors
(including some of the noblest of Rome's rulers) persecuted the church;
not because they were God-haters, but because they felt that Christianity
was undermining the cohesion and strength of the empire! They saw the
church as an enemy, not afriend.

Not even the late 4th century decree of Theodosiusthe Great, who
made Christianity the only lawful religion in the empire, could stave off
the utter ruin that barely a century later overwhelmed its western half.
The eastern half, too, though it was thoroughly Christian, eventually
collapsed under the battering of Islam. The Christian world was aghast,
pondering the tragic mysteries of divine providence. Why did God allow
another great religion to spring up? Why did he permit the slaughter of
multitudes of Christians? How could heaven stand idly by while Islam
took possession of vast territoriesthat had once been entirely Christian?
Since then all those lands have remained almost wholly Muslim.%2
Indeed, the church has never succeeded in taking back any territory that
Islam has conquered.

% Consider Australia again, which currently has some 10,000 Christian congregations (of all
persuasions), with about 1.5 million people at church on any given Sunday; yet Australia has
never had anation-wide“revival.” All those churches and all those people have comeinto being
simply asaresult of faithfully doing the work of the gospel year after year.

10 The value of the currency steadily decayed, ever more spectacular gladiatorial combatswere
staged with growing savagery, the formerly lai ssez-faire economy became increasingly feudal,
themoral decline continued, slavery remained deeply entrenched, the conspi cuous extravagance
and self-indulgence of the wealthy created deeper chasms of bitter resentment, and ever-widening
fractures appeared in the social and political structures of the empire.

101 North Africa, Egypt, Syria, Palestinge, and substantial portions of Asia Minor and Eastern
Europe.

102 Today, again, of course, Islam is by far the greatest threat confronting the church. Neither
materialism, secularism, nor communism, were ever a serious peril; but a resurgent Islam,
passionate, spiritually powerful, could well repeat history and carry multitudes of people away
fromthe cross of Christ and put them under the crescent moon of Allah. Will that happen?1 don't
know. Partly the answer liesin how well the church doesitswork; partly the answer liesin world
political changes and alliances; ultimately, the answer restsin the providence of God.

*
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Nonetheless, individual Christians must strive to be the “ salt of the
earth,” and the eventual influence of the church is always toward social
coherence, stability, justice, and godliness. In any case, whether or not the
church is enjoying a rich harvest, there is never sufficient reason for
Christiansto fall into thefault taken up in the next heading—

(p) AN UNHAPPY FATALISM

Perhaps the worst aspect of the “spiritual awakening” model isits
tendency toinduce afatalistic and defeati<t attitude. A focus upon “ revival”
seemsto induce the corollary, that unless God does open the windows of
heaven and pour down showersof blessing, the churchwill remain largely
helpless and incapabl e of reaping agreat harvest. Such an approach hardly
reflects the brave faith, the bold endeavour, and the unshakabl e sense of
triumph that moved the early church asit went out into theworld to fulfil
itsmissionary mandate.

CONCLUSION

Two positive things must be said about the “ spiritual awakening”
model—

(2) All Christians should desire avisitation of God, and should devote
at least some prayer to that goal, in good hope of agraciousresponsefrom
heaven. What could be more wonderful, more exciting, more glorious
than to see the land shaken by the power of God? | am a preacher, how
could | be other than delighted to see the preaching of the gospel prospering
asnever before?

(2) Nonetheless, the scarcity of biblical support for such a model,
and its often negative consequences, make it undesirable as our major
definition of “revival.” Some elements of the “ spiritual awakening” idea
we must keep; but we need to ook for another model of revival, onethat
better reflects apostolic doctrine and practice.
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CHAPTER TwoO

SURE HARVEST

| NTRODUCTION

Many of thethingssaid above are a so applicableto this* sure harvest
model,” so | will not repeat them. This model seems to me to reflect
biblical principles more closely, yet still falls short of atruly apostolic
focus.

(A) DEFINITION

Two assumptions underlie the “ sure harvest” model of revival—

(1) Thechurch hasamissionary mandate, and it should not sit around
praying and waiting for some arbitrary heavenly visitation, but should
earnestly dedicateitself to fulfilling that mandate to the ends of the earth,
and until the end of time.

(2) The New Testament uses* harvest” anal ogiesto describethe church
and its mission; therefore it may be assumed that where the “sowers’ of
the gospel “seed” act in harmony with the laws of the harvest an abundant
cropwill beinevitable (Mt 13:3-9, 18-23; Mk 4:26-29; etc.)

(B) DESCRIPTION

Adherentsto thismodel depend upon careful planning, organization,
and presentation, and not upon any extraordinary supernatural intervention
by God. Thusthey do not focus upon crying out for aheavenly visitation,
but rather for effective waysto present the gospel. their aimisto compel a
responsible assent by the sinner to the claims of Christ.

This model is best exemplified today in “the church growth
movement.” In the last century it was the major premise underlying the
ministry of the great revivalist Charles G. Finney.
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(C) AssUMPTIONS

Once again, the foundation upon which the “sure harvest” model is
built isthe assumption that so long as the church worksin harmony with
the laws of spiritual harvest it can be sure of success. Just as God has
promised that a farmer may be sure of his harvest if he does his work
properly (Ge 8:20-22), so thelaws of spiritual harvest are reckoned to be
fully reliable. Spiritua law, itissaid, isjust asinvariable and astrustworthy
asthelawsthat govern natural harvests.

Proponents of this model believe that men and women can be, and
will be, persuaded to accept Christ, if only the gospel ispresented to them
reasonably, and in amanner that utilisesall the valid tools of persuasion.
This does not mean that the influence of the Holy Spirit can beignored,;
rather that God may be trusted to respond to aworkman who isworking
well. Whether aman istoiling on afarm or in thefield of souls, he may
trust the spiritua principle—

“Put everything you do into the hands of God and your
planswill be successful” (Pr 16:3).

(D) OBJecTiONS

Like the former model, this one plainly embraces much that istrue;
yet as a prime focus of Christian thinking on the subject of “revival” it
seems deficient because—

(2) It tendsto ignorethefact that there aretimesof divinevisitation,
and that the church by diligent prayer sometimes can stimulate a
supernatural intervention in the affairs of the community —or even of the
nation. Although God cannot be compelled so to intervene, the church
must ever be aware of the possibility of a divine visitation and must
constantly pray for it.1®

(2) The “harvest” model ultimately reduces conversion to a human
response to a set of propositions; salvation becomes a consequence of a
cluster of planned stimuli. But note—

(&) The presentation of the gospel may include both of thosethings,
but it is also much, much more than a mere argument or a programmed

103 Think about the several prophecies that have been given over the past decades, predicting a
great revival inAustraliaand New Zealand. Time will tell how truly those oracles have spoken,
but they certainly encourage hope of apowerful move of God acrossthe land.

*
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stimulus. Sadly, people may hear the gospel in aperfect environment, and
may even fully accept the biblical message, yet still fail to be born again.
How can that be? For two reasons. First, because they |ove darkness more
than light (Jn 3:19), and so refuse to believe. Second, because of the
mysteriousaction of the Holy Spirit, who alone canimpart new life. Thus,
some peopl e with defective knowledge may be giventhat life, while others
with full knowledge may bedeniedit (cp. Jn 1:13; 3:8; 6:44; etc.) Indeed,
if 1 am the onewho persuadesand “converts’ someone, then he or shewill
probably soon be talked out of the faith again, and be gone. In the end,
only thosewho aretruly “born of the Spirit” can truly enter the church and
remain there (cp. Jn 3:5-8; Jn 6:44).

CONCLUSION

No doubt we should work inthe harvest field aswisdly and effectively
aswe can, making use of every useful tool and every available resource.
Thereisundoubtedly agenera presumption in scripturethat thosewho go
out into theworld “ bearing precious seed” will come back again rejoicing
in the harvest the Lord has given them (Ps 126:5,6). In that sense, the
“sure harvest” model echoes biblical principles, and is closer than the
“gpiritual awakening model” to the general tenor of scripture.

Yet thismode asofalsshort of atrueexpression of the New Testament
concept of “revival.” Sowemust turnto athird model, and in thiswe shall
find acompletely satisfying focusfor prayer and faith.
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CHAPTER THREE

PeENTECOSTAL EVANGELISM

| NTRODUCTION

Both scripture and history show that there certainly aretimesof divine
visitation, and there is no reason why God may not do again what he has
donein the past. Consider these examples, out of many that are scattered
across Christian history:

—thethree astonishing yearsof Jesus ministry

—thefirst few dramatic yearsin Jerusalem (Ac 2:43; 5:12-16)
—theworld-changing Reformation in the 16th century
—the explosive Wed eyan revival in the 18th century

—and other such times of powerful spiritual awvakening.

Yet we must acknowledgethat, onthewhole, thosetimeshaveresulted
from one or both of two major causes—

AN ESCHATOLOGICAL | NTERVENTION

That is, they were related in some way to a pre-ordained
development in the kingdom of God. For example, the time of Jesus’
ministry saw adivine visitation that wasthe presage of anew erainthe
unfolding of God's redemption plan for Israel and the nations (cp. Lu
19:41-44). Inasimilar way, the last days before the second coming of
Christ have been promised a great outpouring of the Holy Spirit (JI
2:28-31). Theoriginal Day of Pentecost, of course, led to thelaunching
of the church.

When thiseschatological element is present, the visitation will occur
independently of any prayer or labour by the church, for the outpouring of
the Spirit is part of the irresistible advance of God's programme for the
ages.



iR "NEEN ks [T [ (] ||

104 BeTTER THAN REVIVAL!

A SocioLocicAL ENVIRONMENT

By far the most common prerequisite for “revival” is a particular
combination of social, political, and cultura conditions, allied with divine
sovereignty. | think it could be shown, with very few exceptions, that
“revivals’ acrossthe span of church history have occurred within acertain
societal milieu, which has aroused a deep spiritual hunger in masses of
people. That milieu may arise out of war, radical cultural change, economic
depression, areaction against materialism, anxieties caused by the collapse
of familiar traditionsand structures, and thelike.

Two prime examples can be found in—

(1) THE 16TH CENTURY REFORMATION

Inthetime of Luther (1483-1546), thefeudal structuresof mediaeval
Europe had collapsed, a new middle-class was rapidly emerging, cities
and townswere gaining animportance and influencethey had never before
enjoyed, the old social fabric was shredded, and a new kind of society
was emerging. Added to all this social disturbance was the cultural
revolution that had begun a hundred years earlier, which we call the
Renai ssance. There was al so the enormousimpact of the recently invented
printing press. Thewhole of Europe was undergoing aferment of change
a all levels and in many areas, al of which opened the way for the
Reformersto preach their revolutionary gospel of grace and faith. So the
Protestant churches were born, and the western world was changed for
ever! A century or so earlier, or acentury or so later, the same preachers
would not have gained anywhere near the same response, nor made
anything like the sameimpact.

(2) THE 18TH CENTURY WESLEYAN REVIVALS

Britain was then in the throes of the Industrial Revolution, and
encumbered with a substantially lifelessAnglican Church. From being a
largely rural culture, Britain wasrapidly becoming industrialised and its
empire was expanding world-wide. Old verities had collapsed; startling,
radical, and disturbing changes were happening everywhere; people had
lost their familiar moorings and were ready to hear anew message of hope
and security. The Wesleys and Whitefield gave it to them. Vast crowds
flocked to the meetings of the revivalists, and hundreds of new religious
“societies” (which became Methodist churches) were established.

*
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A similar pattern can be observed in almost all therevival sthat have
broken out over thecenturies. That is, “revivals’ seldom occur apart from
asocial, religious, cultural, political, or economic setting that creates an
environment conducive to effective proclamation of the gospel. Without
such an environment, the most fervent and persistent prayerswill probably
remain ineffective.1®

The church should never lose hope of, nor stop praying for, such
times. Yet their uncertainty, their normal dependence upon factors over
which the church has no control, should preclude them from becoming a
major focus of prayer. They have been useful in the past, perhaps even
necessary, to replace the lack of aconstant pentecostal dynamic, but they
should no longer be necessary now that the full dimension of Pentecost
has been restored to the church.®

Unfortunately, many Pentecostalsand charismaticsare still carrying
with them the piety, the theology, the baggage, of their former churches,
with theresult they have not fully realised all that God has given themin
theHoly Spirit. They arestill controlled by the same presuppositionsand
motivations as those must be who are not baptised in the Spirit.

Nevertheless, the Pentecostal “revival” in our time has been the
greatest in the history of the church — an unparalleled explosion of soul-
winning and church-planting. More churches have been planted by the
Pentecostal s during the 20th century, and more peoplewon to Christ, than
has happened in any other century in church history.

Strangely, this astonishing harvest remainslargely ignored by other
evangelicals, becausethey often—

—reject pentecostal/charismatic theology,'® and therefore treat as
suspect whatever Pentecostals achieve, deeming it unworthy to stand
alongsidetheir own statistics; or they

104 For example, in 1517 Martin Luther nailed his famous “95 Theses” to the door of the castle
church in Wittenberg, and sparked off the Reformation. Yet only 100 years earlier the Czech
reformer John Huss, who preached the same ideas as L uther, had been burned at the stake. The
“fullness of time” had not yet come; the setting was not yet right for the Protestant Reformation
to grip the minds and hearts of the nations (cp. Ga 4:4).

105 An exception, of course (as | have mentioned above), exists in the case of a “revival” that
occurswithin an eschatol ogical context.

106 particularly thelinkage of glossolaliawith Holy Spirit baptism, and the doctrine of healingin
the atonement.

*
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—refuse to admit or face the growth statistics; preferring to emulate
the proverbia ostrich and bury their heads in the sands of deliberate
ignorance; or they

—reckon that the movement lacks the phenomena that many
evangdlicalssuppose arethe essential marksof agenuinerevival;'% or they

—renounce the movement for not changing society.

Themost seriousobjectionisthelast one. For example, | have severd
times heard something like this from evangelical friends (and enemies):
“If you Pentecostals have so much power, how come you have so little
impact on the larger community? Why are you not changing the world,
like Luther did at the time of the Refor mation?”

But that isan invalid complaint, for our situation ismorelike that of
thefirst century than the sixteenth. Consider this—

(1) at thetime of the Refor mation the church was deeply woven into
the social fabric - as the church went, so went the cities and the nation.
When aprince or monarch converted to the new Protestant faith, he could
(and did) oblige the entire population to convert also. Furthermore, the
whole of Europe (as described above) was ripe for revival when the
Reformersbegan their revolutionary ministry. By contrast,

(2) at thetime of the Early Church three centurieswereto passbefore
any significant change was effected in the patterns and lifestyle of the
Roman Empire. Indeed, the worst persecution the church ever had to face
occurred in the early 4th century under the emperor Diocletian, when
Christians still numbered probably lessthan half the population (of some
200 million). Only after the accession of Constantine the Great (in 310)
did the churchfinally achievelegal status. Then at last it had opportunity
to shape significantly Roman culture and the civil, social, religious, and
legal foundations of the empire.

Likewise, if Jesus tarries, it may well require another two or three
centuries before the impact of the Pentecostal revival of this century can
begin to show any considerabl e influence upon society.1%

107 See under the “ Spiritual Awakening Model.”

18 For exampl e consider this. After nearly 100 years of witnessin Australia, Pentecostalsin 1994
numbered barely 1.2% of the popul ation (some 200,000 peoplein about 2000 churches). Even if
we increased tenfold, to 12% of the population and 20,000 churches, we would still represent
only aminority group; yet our church attendance woul d then exceed that of any other denomination.
We have, | should think, at |east another 100 years of work ahead of us before we can hopeto be
anywhere near that happy result!

*

*
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Despitetheabove, let usrecognisethat changing society isincidental
totheprimary purpose of thegospel, whichisrather to* call out a people
for hisname” (Ac 15:14). Our aimisnot the creation of Christian nations,
but rather the building of the Christian church; the kingdom of God does
not consist of national governments but of aholy people, whether they be
few or many.

(A) DerINITION

While acknowledging that there is much truth in both of the former
models, welook for adynamic new approachtorevival. Itisamodel that
goesright back to the New Testament, and it can be defined as. evangelism
in the power of the Holy Spirit. Thismodel hastwo corollaries—

(1) Dependence upon the confirmatory effect of the
charismata—see Mk 16:15-20; Lu 24:49-50; Ac 2:1-4; 4:29-31; 6:8; 14:3;
R0 15:18-19; Ga 3:5; 1 Th 1.5; He 2:4; etc.

(2) spiritual authority based on the revelation of the
believer’'s status—that is, arevelation of the position every Christian has
as the righteousness of God in Christ, enthroned with Christ in the
heavenlies, possessing all the spiritual authority necessary to overcome
Satan and to fulfil the calling of God (Ep 1:16-23; Cl 1:9-14).

If either one of those dimensionsis missing, then the model will fail.

Some people, for example, understand the concept of spiritual
authority, but lacking Holy Spirit baptism are unableto make effective use
of it; while others, who have received Holy Spirit baptism are equally
ineffective, because they have not grasped the authority needed to utilise
the power of the Spirit.

(B) DESCRIPTION

The Acts of the Apostles provides the best demonstration of this
“Pentecostal evangelism model,” and surely represents the exampl e that
we should be striving to follow.

What isthat example?

Surely one of bold and successful mission, by Spirit-filled men and
women who know who they arein Christ, who utilisethefull potential of
the Holy Spirit, and through whom the charismata (1 Co 12:4-11) are
abundantly expressed.

*
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(C) AssUMPTIONS

(1) PrAYER

Thefirst assumptionisprayer, which must undergird and be threaded
through every aspect of the life and work of the church. However, the
dominant focusof that prayer should not beadlippery “reviva” that keeps
on hiding itself; nor should it be the hope of finding some magic “key”
that will enablethe church to* break through.” If such akey wereavailable,
why didn’t Jesus know about it (cp. Lu 10:13-16); why didn’t Paul, or
any other apostle, find it; and why is there no instruction about it in the
New Testament?

The main focus of prayer in the “ Pentecostal revival model” is not
that of crying out for some hoped for visitation, but rather that of the New
Testament, which had four important thrusts—

(a) Toward being filled with the Spirit — but note
that thisinfilling isapromiseto be appropriated by faith, not arandom act
of divine caprice; cp. Ac 2:38-39; 4:29-31; Ep 5:18-19.

(b) Toward gaining a revelation of the Word —
especialy of our position and spiritual authority in Christ; seeEp 1:16-19;
Cl 1:9-14; etc.

(c) Toward releasing the charismata — for they
alone can empower the church to do and be as Jesus himself would if he
were herein person.

(d) Toward creating a peaceful environment —in
obedience to the mandate given in 1 Timothy 2:1-4.

Thus equipped, the church becomestruly the“body of Christ,” taking
the place of Christ in each local community, doing the works of Christ
among the people (Jn 14:12-13), enabling the Lord to “confirm the
preaching of the word with signs and wonders’ (Mk 16:19-20).

Note the substantive difference between praying for an uncertain
outpouring of the Holy Spirit, which isthought not yet to have come (and
which may not come at all), and praying for a powerful release of what
one aready possesses. Thefirst has no scriptural warrant; the other fills
almost every page of the New Testament!
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(2) AcTion

The New Testament model is not passive, but active. It is hot one of
hel pless Christianswaiting anxiously for adivinevisitation, but of Spirit-
filled Christians moving out audaciously infull partnershipwith God. Itis
not ascene of ill-equipped people desperately longing for “revival,” but of
richly-armed warriors going out to overcome the world by the power of
theHoly Spirit.

The assumption in the New Testament isthat if the church can seize
the fullness of the Holy Spirit, display the charismata, and grasp the
revelation of its righteousness and authority in Christ, then all else will
follow asanatural consequence.

Note again Paul’s prayer in Ephesians 1:15-23. Here is an apostle
praying for alocal church; what will occupy hismind? Does he plead for
“revival,” for agreat visitation of God upon Ephesus, for aplentiful harvest
of souls, for the demonic forcesin Ephesusto be overthrown, or for any of
the other thingsthat continually (and mostly vainly) occupy the prayers of
multitudesof Christians?

No, hefocusesupon only onething: that they might gain arevelation
of who they were, and what God had given them, in Christ!1%®

(3) CommanDs

As a consequence of the above, the basic commands in the New
Testament may be summarised as—

—believethetruth (2 Th 2:13)
—befilled with the Spirit (Ep 5:18)
—stir upthe gift (2Ti 1:6; 1 Ti 4:14)
—utilisethe gifts (Ro 12:60)

—do thework (1 Co 15:58).

That work isprimarily to plant churches, for thereisno better tool of
evangelism than alocal church. No one hasyet found a better way towin
soulsor to change theworld than to plant first one church, then a score of
churches, then hundreds, then thousands.

10 Note: he had no need to ask God to give the Ephesians either Holy Spirit baptism, or the
charismata, for they were already in enjoyment of both those blessings (Ac 19:6; Ep 1:13).

*
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Notethat even aperson who isunableto grow any morethan asmall
congregation in one place, can yet multiply hisor her success by planting
several small churches, or by training othersto go out and plant churches.

Thereisenoughinthosefive commandstofill by themselvesalarge
book! Suffice it here to note that they do not include praying for some
elusive“revival” —aconcept that isaltogether lacking from the thinking of
the apostles!

CONCLUSION

Inthe " Pentecostal evangelism model” there are plainly elements of
both theformer models; that is

(@) Thereisasense of God promoting aspiritual awakening through
the preaching of the Word in the power of the Spirit, and of the Word
being supernaturally confirmed. But there is no sense of having to wait
until God deignsto pour out his Spirit in response to the constant pleading
of his people. The Day of Pentecost has happened; the Spirit is already
given; now we need only receive the gift of the Spirit and then begin to
live and work in the power of the Spirit. Those who keep on pleading for
“another Pentecost” are actually telling God that the first one was faulty,
which | for one do not believel

(b) Thereisa so asense of working according to aplan, with ageneral
expectation of aharvest But no sensethat the harvest isinevitable.

The New Testament paradigm isclear: in any given timeor placethe
church may experience either prosperity or persecution; it may reap avast
harvest, or no harvest; it may be received or rejected (cp. Mk 6:4-6a; Lu
10:10-12; 2 Ti 1:15; and note the wide diversity of results that Paul
experienced in different townsand cities- from outright rejection, to modest
response, to astoni shing success). Our task isnot to produce agiven result,
but to befaithful infulfilling thecall of God. Inthe end, the best definition
of revival liesinthat oneword: faithfulness.
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