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I NTRCDUCTORY

No one is ever really at ease in
facing what we call "life" and "death"
without a religious faith. The trouble
wi th many people today is that they have
not found a God big enough for nodern
needs. Wile their experience of life
has grown in a score of directions, and
their nental horizons have been expanded
to the point of bew | dernent by world
events and by scientific discoveries,
their ideas of God have remnai ned | argely
static. It is obviously inmpossible for
an adult to worship the conception of
God that exists in the mind of a child
of Sunday-school age, unless he is
prepared to deny his own experience of
life. If, by a great effort of will, he
does do this he will always be secretly
afraid | est sone new truth may expose
the juvenility of his faith. And it
wi |l always be by such an effort that he
ei t her worships or serves a God who is
really too small to command his adult
| oyalty and co-operation

It often appears to those outside
the Churches that this is precisely the
attitude of Christian people. If they
are not strenuously defending an
out grown conception of God, then they
are cherishing a hot house God who coul d
only exist between the pages of the
Bible or inside the four walls of a
Church. Therefore to joinin with the
wor ship of a Church would be to becone a
party to a piece of mass-hypocrisy and
to buy a sense of security at the price
of the sense of truth, and many nen of
goodwi I I will not consent to such a
transacti on.

It cannot be denied that there is a
l[ittle truth in this criticism There
are undoubtedly professing Christians
wi th childish conceptions of God which
could not stand up to the winds of rea
life for five mnutes. But Christians
are by no neans al ways unintelligent,
naive, or immture. Many of themhold a
faith in God that has been both purged
and devel oped by the strains and
perplexities of nmodern tinmes, as well as



by a small but by no neans negligible
direct experience of God H nself. They
have seen enough to know that God is

i measurably "bigger"” than our
forefathers imagi ned, and nodern
scientific discovery only confirns their
belief that man has only just begun to
conprehend the incredibly conpl ex Being
who is behind what we call "life."

Many nen and wonen today are
living, often with inner
di ssatisfaction, without any faith in
God at all. This is not because they
are particularly w cked or selfish or,
as the ol d-fashi oned woul d say,
"godl ess,” but because they have not
found with their adult mnds a God big
enough to "account for" life, big enough
to "fit in with" the new scientific age
bi g enough to command their hi ghest
adm ration and respect, and consequently
their willing co-operation

It is the purpose of this book to
attenpt two things: first to expose the
i nadequat e conceptions of God which
still linger unconsciously in many
m nds, and which prevent our catching a
glinpse of the true God; and secondly to
suggest ways in which we can find the
real God for ourselves. If it is true
that there is Soneone in charge of the
whol e nmystery of |life and death, we can
hardly expect to escape a sense of
futility and frustration until we begin
to see what He is |ike and what H s
pur poses are.

#
YOUR GOD IS TOO SMALL
PART ONE

DESTRUCTI VE

UNREAL GODS

ONE. RESI DENT PCLI CEMAN

To many peopl e, conscience is
al rost all that they have by way of
know edge of God. This still, small



voi ce which makes themfeel guilty and
unhappy before, during, or after

W ongdoi ng, is God speaking to them

It is this which, to sone extent at

| east, controls their conduct. It is
this which inpels themto shoul der the

i rksone duty and choose the harder path.

Now no serious advocate of a rea
adult religion would deny the function
of conscience, or deny that its voice
may at | east give sone inkling of the
noral order that |ies behind the obvious
world in which we live. Yet to nake
conscience into God is a highly
dangerous thing to do. For one thing,
as we shall see in a nonent, conscience
is by no means an infallible guide; and
for another it is extrenely unlikely
that we shall ever be noved to worship,
| ove, and serve a naggi ng i nner voice
that at worst spoils our pleasure and at
best keeps us rather negatively on the
path of virtue.

Consci ence can be so easily
perverted or norbidly developed in the
sensitive person, and so easily ignored
and silenced by the insensitive, that it
makes a very unsatisfactory god. For
while it is probably true that every
normal person has an enbryo noral sense
by which he can distinguish right from
wrong, the devel opnent, non-devel opnent,
or perversion of that sense is largely a
guestion of upbringing, training, and
pr opaganda.

As an exanmple of the first, we may
suppose a child to be brought up by

extremely strict vegetarian parents. |If
the child, now grown adol escent,
attenpts to eat neat, he will in all
probability suffer an extrenely bad
attack of "conscience.” If he is brought

up to regard certain legitimte

pl easures as "worldly" and
reprehensible, he will simlarly suffer
pangs of conscience if he seeks the
forbi dden springs of recreation. The
voice will no doubt sound I|ike the voice
of God; but it is only the voice of the
early upbringi ng which has conditioned
his noral sense

As an exanmpl e of the second
i nfl uence on the noral sense, we may



take a "sportsman" who has been trained
fromhis youth that it is "wong" to
shoot a sitting bird. Should he do so,
even accidentally, he will undoubtedly
feel a sense of shane and w ong- doi ng;

t hough to shoot a bird flying twenty
yards in front of the muzzle of his gun
wi || not produce any sense of guilt.

H s conscience has been artificially
trained, and it is thus that "taboos"
are mai ntai ned anong the civilized and
unci vilized alike.

Any sport, and indeed many
pr of essi ons, can provi de abundant
i nstances of the noral sense trained to
feel that certain things are "not done."
The feeling of guilt and failure
produced by doi ng the forbidden thing
may be quite false, and is in many cases
quite disproportionate to the actua
nmoral wong, if indeed there be any.

As an exanple of the third way in
whi ch the noral sense may be
conditioned, we may take the way in
whi ch public propaganda influenced those
of sensitive conscience during the | ast
world war. It was perfectly possible
for an extreme sense of guilt to be
aroused if paper were burned (because
propaganda had said that it should be
sal vaged), or if a journey by rail were
undertaken (did not propaganda shout on
every hand, "lIs your journey really
necessary?").

In Nazi Gernmany, of course,
propaganda as a weapon to pervert the
noral sense becane a fine art. It soon
seened, for exanple, a positive duty to
hate the Jews, and a good Nazi woul d
doubt| ess have suffered pangs of
conscience if he had been kind to one of
t he despi sed race

These exanpl es may be enough to
show t he unwi sdom of calling conscience
God. CQbviously this invaluable nora
sense can be rightly trained and even
rightly influenced by propaganda,
provi ded we can be sure what we nean by
right. But to define that word we need
to discover God -- for w thout God, no
one has any authority to advance in
support of his ideas of "right," except
his own noral sense. Unless there is a



God by whom "right" and "wong" can be
reliably assessed, noral judgnents can
be no nore than opinion, influenced by
upbringi ng. training, and propaganda.

In this country of Engl and,
centuries of Christian tradition have so
permeated our life that we forget how
our noral sense has been conditioned by
a dilute, but genuine, Christianity.

Qur attitude toward wonen and children
toward the weak and hel pl ess, or toward
animals, for instance, is not nearly so
"innate" as we think. It was a shock to
many nen of our arned forces who were
stationed abroad during the last war to
di scover how poor and blind was the
noral sense in these directions in
countries which had no Christian
tradition. No doubt many put this down
to the fact that the inhabitants of
these countries had the m sfortune not
to be English! It would be truer to say
that they had had the misfortune not to
have had their noral sense stinulated
and devel oped by Christian upbringing,
trai ning, and propaganda.

Many noralists, both Christian and
non- Chri stian, have pointed out the
decline in our noral sense observed in
recent years. It is at |east arguable
that this is alnost wholly due to the
decline in the first-hand absorption of
Christian ideals. True Christianity has
never had a serious rival in the
training of the noral sense which exists
in ordinary people.

Yet there are many, even anong
professing Christians, who are nade
m serabl e by a norbidly devel oped
consci ence, which they quite wongly
consider to be the voice of God. Many a
housewi fe overdrives herself to pl ease
sone inner voice that demands
perfection. The voice nay be her own
demands or the relics of chil dhood
training, but it certainly is not likely
to be the voice of the Power behind the
Uni ver se.

On the other hand, the m ddl e- aged
busi ness man who has | ong ago taught his
consci ence to cone to heel may persuade
hinself that he is a good-Iliving man
He may even say, with some pride, that



he woul d never do anything against his
conscience. But it is inpossible to
believe that the feeble voice of the
hal f-blind thing which he calls a
conscience is in any real sense the
voi ce of God.

Surely, neither the hectically
over -devel oped nor the fal sely-trained,
nor the noribund consci ence can ever be
regarded as God, or even part of H m
For if it is, God can be made to appear
to the sensitive an over-exacting
tyrant, and to the insensitive a
confortabl e accormpdati ng "Voice Wthin"
whi ch woul d never interfere with a man's
pl easure.

TWO. PARENTAL HANGOVER

Many psychol ogi sts assure us
that the trend of the whole of a man's
life is largely determ ned by his
attitude in early years toward his
parents. Many nornmal people, with happy
chi | dhoods behind them nmay scoff at
this, but nevertheless the clinics and
consul ti ng-roons of psychiatrists are
thronged with those whose inner |ives
were distorted in early chil dhood by
their relationship toward their parents.
Quite a lot of ordinary people, who
woul d never dream of turning to
psychi atry, neverthel ess have an
abnormal fear of authority, or of a
dom nating personality of either sex,
whi ch could without rmuch difficulty be
traced back to the tyranny of a parent.
Conversely there are many who woul d be
insulted by the nane "neurotic," but who
nevert hel ess are inperfectly adjusted to
life, and whose inner sense of
superiority makes themdifficult to work
or live with. It would again not be
difficult to trace in their history a
chi I dhood of spoiling and indul gence, in
which the child' s natural self-I|ove was
never checked or directed outward into
interest in other people. The child is
truly "the father of the man."

But what has this to do with an
i nadequat e conception of God? This, that
the early conception of God is al nost
i nvariably founded upon the child s idea
of his father. |If he is lucky enough to
have a good father this is all to the



good, provided of course that the
conception of God grows with the rest of
personality. But if the child is afraid
(or, worse still, afraid and feeling
guilty because he IS afraid) of his own
father, the chances are that his Father
in Heaven will appear to hima fearfu
Being. Again, if he is lucky, he wll
outgrow this conception, and indeed
differentiate between his early
"fearful" idea and his later mature
conception. But nmany are not able to
outgrow the sense of guilt and fear, and
in adult years are still obsessed with
it, although it has actually nothing to
do with their real relationship with the
l[iving God. It is nothing nore than a
parental hangover. Many priests and
mnisters with sonme know edge of

psychol ogy wi Il have net the person
abnormal ly afraid of God, and will have
been able to recogni ze the
psychol ogi cal , rather than the
religious, significance of the fear

Some of themw Il have had the joy of
seeing the religious faith bl ossom out
into joy and confidence, when the
psychol ogi cal di sharnony has been

anal yzed and resolved. To describe that
process woul d be outside the scope of
this book, but it is worth observing for
t he sake of those who may possibly
suffer froman irrational fear of, or
violent revolt from the idea of God
that the root of their trouble is
probably not their "sin" or their
"rebel | i ousness,"” but what they felt
toward their parents when they were very
young.

It is interesting, though rather
pathetic, to note here that the success
of a certain type of Christianity
depends al nost wholly on this sense of
guilt. For the "gospel™ will be
accepted only by those in whomthe sense
of guilt can be readily awakened or
stimul ated. | ndeed, mssioners of this
type of Christianity (flying
incidentally in the face of Christ's own
exanple) will go all out to induce and
foster "conviction of sin" in their
hearers. The results of such efforts
are usually small, a fact attributed by
the m ssioner to the hardness of the
hearts of his hearers. It is really due
to the healthy reaction against



artificial guilt-injection possessed by
all but those few whose unhappy
chi l dhood has left them peculiarly open
to this formof spiritual assault.

This, of course, is not to deny the
fact of human sin or the necessity of
di vine forgiveness. There is a rea
"conviction of sin" which is quite
different in quality fromthat produced
by hi gh-pressure evangelism These
matters nust be considered further in a
| ater chapter. Wat we are concerned in
establishing here is that the conception
of God which is based upon a
fear-relationship in childhood is not a
sati sfactory foundation for an adult
Christianity. Mich of the fear of God
whi ch characterized an earlier
generation was the fruit of fear of
parents, and it was not difficult to
arouse a sense of sinfulness or fear of
hell in those whose chil dhood was highly
colored by nmenories of guilt, shane, and
the fear of punishnent.

So firmy established in the m nds
of some non-Christian psychol ogists is
this connection between the father-inmage
of early childhood and the |ater
conception of God, that they will go so
far as to say that all religion is
regressive, that is, an attenpt to
return to the dependence of chil dhood by
clinging to the idea of a parent. It
can hardly be denied that this is true
in sone cases, but it is manifestly
nonsense in the case of sonme of the
greatest and maturest personalities that
the world has seen who have held a firm
belief in a Personal God. Mbdreover it
is the experience of Christians who have
been "psychoanal yzed" that, although the
process disentangles fromtheir faith
sonmething that is childish and even
sentinmental, yet there remains a hard
core of thoroughly satisfactory adult
convi ction and faith.

But surely, it may be objected,
Christ Hinself taught us to regard God
as a Father. Are we to reject H s own
anal ogy? O course not, so |long as we
renenber that it IS an anal ogy. When
Christ taught Hi s disciples to regard
God as their Father in Heaven He did not
mean that their idea of God nust



necessarily be based upon their ideas of
their own fathers. For all we know
there may have been many of Hi s hearers
whose fathers were unjust, tyrannical
stupi d, conceited, feckless, or
indulgent. It is the RELATI ONSHI P t hat
Christ is stressing. The intimate | ove
for, and interest in, his son possessed
by a good earthly father represents to
men a relationship that they can
understand, even if they thenselves are
fat herl ess! The same sort of

rel ationship, Christ is saying, can be
reliably reckoned upon by man in his
dealings with God.

There are Christians who do not
appear to understand this properly.
Because Christ said that nmen nust becone
"as little children" (i.e., repudiate
all the sham conproni se, and cynicism
of adul t hood) before they could play
their part in Hs Kingdomwith
sinmplicity and sincerity, some have
supposed that He places a prem um upon
human immaturity. It is ludicrous to
suppose that any sensible God can wi sh
adult nen and wonen to crawl about in
spiritual rompers in order to preserve a
rather sentinental Father-child
rel ati onship. Indeed, experience shows
that it is only the mature Christian man
who can begin to see a little of the
"size" of his Father. He may previously
have t hought that the conparison of the
rel ati onship between the toddler and his
grown-up father with his own
rel ati onship toward God was rather an
exaggeration of the gulf, in
intelligence at least. But in his
growing maturity he is likely to see
that Christ, in H s kindness of heart,
has certainly not exaggerated the
awe-inspiring disparity between man and
God.

To have a God, then, who is as
much, or nore, our superior than we are
the superior of an infant child crawing
on the hearthrug, is not to hold a
chil di sh concept of God, but rather the
reverse. It is only when we Iimt the
mnd s stirrings after its Maker by
i mposi ng upon it half-forgotten i mages
of our own earthly parents, that we grow
frustrated in spirit and wonder why for
us the springs of worship and | ove do



not flow W nust |eave behind
"parental hangover” if we are to find a
"bi g enough" Cod.

THREE. GRAND OLD MAN

It is said that sone Sunday-
school children were once asked to wite
down the ideas as to what God was |ike.
The answers, with few exceptions, began
something like this: "God is a very old
gentleman living in Heaven ..."! et her
this story is true or not, there is no
doubt that in many children's m nds God
is an "old" person. This is partly due,
of course, to the fact that a child's
superiors are always "old" to him and
God nust therefore be the "ol dest” of
all. Moreover, a child is so frequently
told that he will be able to do such-
and- such a thing or understand such-and-
such a matter "when he is older," that
it is only natural that the Source of
all strength and wi sdom nmust seemto him
very old indeed. 1In addition to this
his mnd has quite probably been filled
with stories of God's activities which
happened "long ago.” He is in
consequence quite likely to feel, and
even visualize, God as soneone very ol d.

It may be argued that there is no
particular harmin this. Since the
child must adapt hinmself to an adult
worl d, there can be nothing wong in his
concept of an "old" God. But there is
nevert hel ess a very real danger that the
child will inmagine this God not nerely
as "old," but as "old-fashioned"; and
may i ndeed be so inpressed with God's
actions in "tinmes of old" that he may
fail to grasp the idea of God operating
wi th uni npaired energy in the present
and | eading forward into a hopefu
future.

But even if it be admtted that to
visualize God as "old" will do a child
no harm the persistence of the idea of
chi  dhood beneath the surface of the
mnd may well make it difficult to
devel op and hol d an adequate idea of Cod
inlater years. |In order to test
whet her this "ol d-fashi oned" concept was
persisting in nodern young people, a
si nmpl e psychol ogi cal test was recently



applied to a m xed group of ol der

adol escents. They were asked to answer,
wi t hout reflection, the question: "Do
you think God understands radar?" In
nearly every case the reply was "No,"
foll owed of course by a |augh, as the
conscious mnd realized the absurdity of
the answer. But, sinple as this test
was, it was quite enough to show that AT
THE BACK OF THEIR M NDS t hese youngsters
hel d an idea of God quite inadequate for
nodern days. Subsequent discussion
showed plainly that while "they had not
really thought nuch about it," they had
freely to admt that the idea of Cod,
absorbed sonme years before, existed in
quite a separate conpartnment fromtheir
noder n experi ence, know edge, and

outl ook. It was as though they were
revering the menory of a Gand A d Man,
who was a great power in H s day, but
who coul d not possibly be expected to
keep pace with nodern progress!

There are probably many people
today with a simlar "split" in their
ment al conceptions. The "Gand Ad Man"
is treated with reverence and respect --
| ook what a help He was to our
forefathers! -- but He can hardly be
expected to cope with the conplexities
and problens of life today! If the
absurdity of this "split" makes us
| augh, so nuch the better.

There is nuch in our Churches and
religious teaching generally that tends
to encourage the "ol d-fashi oned"
concept. The Bible is read in beautiful
but ol d-fashi oned | anguage, as a rule.
Qur services are often entirely
conducted in a form of |anguage that no
one uses today. W address God in our
prayers in the archaic second person
singular -- and these prayers thensel ves
often give the inpression of being cast
inaformthat the Gand AOd Man can
bot h understand and approve. Qur hymms,
wi th some notabl e exceptions, often
express a Victorian and very rarely a
"bi g enough" idea of God. To appreciate
their true value they should be read
aloud in cold blood and di ssociated from
the well loved tunes. At baptism
mat ri nony, and burial, we continue to
use | anguage whi ch ordi nary peopl e can
hardl y understand, but which they fee



vaguely is ol d-fashioned and out of
touch with their actual lives. They
respect the Gand A d Man and Hi s
peculiarities, but they feel no
inclination to worship Hmas the living
God.

Sernons and addresses again and
again are stuffed with religious jargon
and technical ternms which strike no
answering chord in the nodern heart. It
is no doubt a joy to the preacher to
know that he is not only serving the
same CGod as the saints of the past, but
even using the tine-honored phrases
whi ch meant so nmuch to them But to his
nodern hearers (if they can be got
within earshot!) he will only seemto be
inlove with the past. H's words may
have beauty and dignity, but it is the
beauty and dignity of a past age; and
his message often appears to be wholly
irrelevant to the issues of today.

VWher e peopl e have been
"condi tioned" by a Christian upbringing,
the worship of the average Church may to
some extent satisfy. 1In all probability
they are, through |long practice,
"transl ating"” as they go along. But to
t he average young person of today,
brought up w thout such background,
conventional Christian worship wll
appear reactionary and ol d-fashi oned,
and such ideas of God as may be
stimulated in his mind will be of the
Grand-d d-Man type. Hi s pressing,
t hough inarticulate, need is not for the
God of the ancient Hebrews, nor the God
of the early Church, nor the God of
Vi ctorian Engl and, but the God of the
Atonmic Age -- the God of Energy and
W sdom and Love TODAY.

Cl ever people often scathingly
criticize the youth of today for having
"no historic sense.” But surely that is
hardly to be wondered at. So great and
far-reachi ng have been the changes in
nodern |life that the young man of today
cannot see any but the sl enderest
connection between what appears to him
the slow sinple and secure life of a
bygone generation and the highly-conpl ex
fast-moving life of the world today.

The historic sense is often the fruit of
maturity, and while an experienced



Christian may be glad to think that he

i s worshi pping the same God as did
Abraham Mses, David, and the saints of
the Christian Church, the young nman of
today, even if he knows who Abraham
Moses, and David were, will be quite
unnoved by the historical connection

H s clamant need for an adequate God of
Today; the historic sense may well cone
| ater.

It will be necessary, as we shal
see in a later chapter, to | ook back
into human history at the actual events
whi ch are the foundation of the
Christian view of God. But it will be
just as necessary to return, arnmed with
the essential historical facts, to the
nmodern world. No figure in history,
however splendid and nenorabl e, can
possi bl e satisfy the mnd which is
seeking the living contenporary God.

FOUR. MEEK- AND-M LD

It is a thousand pities that
the word "child" has so few words that
rhyme with it appropriate for a hym.
But for this paucity of |anguage we
m ght have been spared the coupl et that
hundreds of thousands must have | earned
in their chil dhood:

CGentl e Jesus, neek and mld
Look upon a little child.

But perhaps it was not the
stringencies of verse-nmaking that |ed
the witer to apply the word "m|d" to
Jesus Christ, for here it is in another
children's hyctm and this tine at the
begi nning of the line:

Christian children all nust be
M 1d, obedient, good as He.

Wy "MLD'? O all the epithets
that could be applied to Christ, this
seens one of the |east appropriate. For
what does "mld," as applied to a
person, conjure up to our mnds? Surely
a picture of soneone who woul dn't say
"boo" to the proverbial goose; soneone
who would | et sleeping dogs lie and
avoi d troubl e wherever possible; soneone
of a placid tenperanment who is alnost a



stranger to the passions of red-bl ooded
humani ty; soneone who is a bit of a
nonentity, both uninspired and

uni nspi ri ng.

This word "m | d" is apparently
deliberately used to describe a man who
did not hesitate to chall enge and expose
t he hypocrisies of the religious people
of his day: a man who had such
"personality"” that He wal ked unscat hed
t hrough a nmurderous crowd; a man so far
frombeing a nonentity that He was
regarded by the authorities as a public
danger; a man who could be noved to
vi ol ent anger by shanel ess exploitation
or by snmug conpl acent orthodoxy; a man
of such courage that He deliberately
wal ked to what He knew woul d nean deat h,
despite the earnest pleas of
wel | -neaning friends! MId!l What a word
to use for a personality whose chal |l enge
and strange attractiveness ni neteen
centuries have by no neans exhaust ed.
Jesus Christ might well be called
"meek," in the sense of being selfless
and hunble and utterly devoted to what
He considered right, whatever the
personal cost; but "mld," never!

Yet it is this fatal conbination of
"meek and m |l d" which has been so often
and is even now, applied to Hm W can
hardly be surprised if children fee
fairly soon that they have outgrown the
"tender Shepherd" and find their heroes
el sewhere.

But if the inpression of a soft and
sentinental Jesus has been made
(supported, alas, all to often by sugary
hymms and pretty religious pictures),
the harmis not over when the adol escent
rejects the soft and chil dish
conception. There will probably |inger
at the back of his mnd an idea that
Christ and the Christian religion is a
soft and sentinental thing which has
nothing to do with the workaday worl d.
For there is no doubt that this
particul ar "inadequate god," the mld
and soft and sentinental, still exists
in many adult mnds. |ndeed the very
word "Jesus" conjures up to many people
a certain enbarrassi ng sweet tenderness
(which incidentally could easily be put
inits proper place by an intelligent



adult reading of the CGospels). The
appeal of this sickly-sweet figure, or
of those whose nethods are founded on
such a concept, is rightly regarded by
normal people as "bel ow the belt." But
in fact there is no connection between
what has been rudely called the

"creepi ng-Jesus” nethod and the life and
character of the real Christ. The rea
beauty, | ove, and tenderness of Christ's
character are not, of course, being

deni ed or minimzed, but when one
characteristic is caricatured at the
expense of all the others, we get a
grotesque distortion which can only
appeal to the norbidly sentinental

The danger of the "neek-and-mld"
idea is two-fold. First, since
Christians believe that the character of
Christ is an accurate depiction in tine
and space of the character of the
Eternal Deity, it is apt to lead to a
conception of God that is woolly and
sentinmental. W shall have nore to say
of this in a later chapter, and we wll
nmerely point out here the inpossibility
of a mature adult's feeling constrained
to worship a god whose enotiona
equi prent is | ess devel oped than his
own. The second danger is that since it
is axiomatic with Christians that Cod is
love, this nost terrible and beautiful
of all the virtues becones debased and
cheapened.

It would seemthat the
"meek-and-m | d" conception of the Deity
could be readily seen through, yet
experi ence shows that it is operating
beneat h the conscious | evel of nmany
Christian mnds, particularly in those
whose chil dhood has been col ored by a
sentinental attitude toward "the Lord
Jesus." Such people find their actions,
and even their thoughts, inhibited by a
fal se consideration of what is "loving."
They can neither use their critica
faculties nor speak the plain truth nor
meet their fellows "naturally" for fear
they sin against the nmeek-and-nild god.
To non-Christians they thus appear
unreal or even as hypocrites, while the
"l ove" they attenpt to exhibit toward
others is all too often a pathetic
travesty of the real thing. For, like
ot her sentinentalists, the neek-and-mld



god is in reality cruel; and those whose
lives have been governed by himfrom
early chil dhood have never been all owed
to develop their real selves. Forced to
be "loving," they have never been free
to | ove.

There is a further offshoot of the
wor ship of this fal se god which nmust be
nmentioned. It is the sentinmenta
Christian ideal of "saintliness." W
hear, or read, of soneone who was "a
real saint: he never saw any harmin
anyone and never spoke a word agai nst

anyone all his life." If this really is
a Christian saintliness, then Jesus
Christ was no saint. It is true that He

taught men not to sit in judgnent upon
one anot her, but He never suggested that
they should turn a blind eye to evil or
pretend that other people were
faultless. He Hi nself indul ged no
roseate visions of human nature: He
"knew what was in nman," as St.John
tersely puts it. Nor can we inmagine H m
ei t her using or advocating the

i nvariabl e use of "loving" words. To
speak the truth was obviously to H m
nore inportant than to nake H s hearers
confortabl e: though, equally obviously,
H s genuine | ove for men gave H mtact,
wi sdom and synmpathy. He was Love in
action, but He was not neek and mld

FI VE. ABSOLUTE PERFECTI ON

O all the false gods there is
probably no greater nuisance in the
spiritual world than the "god of one
hundred per cent." For he is plausible.
It can so easily be argued that since
God is Perfection, and since He asks the
conplete loyalty of Hs creatures, then
t he best way of serving, pleasing, and
wor shipping Hmis to set up absolute
one- hundr ed- per-cent standards and see
toit that we obey them After all, did
not Christ say, "Be ye perfect"?

Thi s one- hundr ed- per-cent standard
is a real nenace to Christians of
various school s of thought, and has |ed
quite a nunber of sensitive,
consci enti ous people to what is
popul arly called a "nervous breakdown."
And it has taken the joy and spontaneity
out of the Christian lives of nmany nore



who dimy realize that what was neant to
be a life of "perfect freedont has
beconme an anxi ous sl avery.

It is probably only people of
certai n backgrounds and tenperanments who
will find the "one-hundred-per-cent god"
aterrible tyrant. A young athletic
extrovert may talk glibly enough of
bei ng "one-hundr ed- per-cent pure,
honest, |oving, and unselfish." But
bei ng what he is, he hasn't the faintest
conception of what "one hundred per
cent" neans. He has neither the nenta
equi prent nor the imaginati on to begin
to grasp what perfection really is. He
is not the type to anal yze his own
nmotives, or build up an artificial
consci ence to supervise his own actions,
or be confronted by a terrifying nenta
pi cture of what one-hundred- per-cent
perfection literally neans in relation
to his owmn life and effort. What HE
means by "one-hundred- per-cent pure,
honest, etc." is just as pure and honest
as he sincerely knows how And that is
a very different matter.

But the conscientious, sensitive,
i magi nati ve person who i s sonewhat
| acking in self-confidence and inclined
to introspection, will find one hundred-
per-cent perfection truly terrifying.
The nmore he thinks of it as God's
demand, the nore guilty and nmiserable he
wi || become, and he cannot see any way
out of his inpasse. |If he reduces the
one hundred per cent, he is betraying
his own spiritual vision, and the very
God who mi ght have hel ped himis the
Aut hor (so he imagines) of the terrific
demands! No wonder he often "breaks
down." The tragedy is often that the
"one- hundr ed- per-cent god" is introduced
into the life of the sensitive by the
conparatively insensitive, who literally
cannot imagi ne the harmthey are doing.

VWat is the way out? The words of
Christ, "Learn of Me," provide the best
clue. Sonme of our nodern enthusiastic
Christians of the hearty type tend to
regard Christianity as a perfornance.

But it still is, as it was originally, a
way of living, and in no sense a
performance acted for the benefit of the
surrounding world. To "learn" inplies



grow h; inplies the making and
correcting of mstakes; inplies a steady

upward progress toward an ideal. The
"perfection” to which Christ commands
men to progress is this ideal. The

nmoder n hi gh-pressure Christian of
certain circles would like to inpose
perfection of one hundred per cent as a
set of rules to be imedi ately enforced,
i nstead of as a shining ideal to be
faithfully pursued. His short cut, in
ef fect, makes the unimagi native

sati sfied before he ought to be and
drives the inmaginative to despair. Such
a distortion of Christian truth could
not possible originate fromthe One who
said H s "yoke was easy"” and Hi s "burden
l[ight," nor by Hs follower St. Paul, who
decl ared after many years' experience
that he "pressed toward the mark not as
t hough he had already attained or were
al ready perfect."”

Yet even to people who have not
been driven to distraction by
"one- hundred-per-cent” Christianity, the
same fantasy of perfection may be
masquerading in their mnds as God.
Because it is a fantasy, it produces
paral ysis and a sense of frustration
The true ideal, as we shall see later
stinmul ates, encourages, and produces
i keness to itself.

If we believe in God, we nust
naturally believe that He is Perfection
But we nust not think, to speak
colloquially, that He cannot therefore
be interested in anything I ess than
perfection. (If that were so, the human
race woul d be in poor case!)

Christians may truthfully say that
it is God's "anbition" to possess the
whol ehearted | ove and loyalty of His
children, but to imagine that He will
have no dealings with themuntil they
are prepared to give H m perfect
devotion is just another nanifestation
of the 'god of one hundred per cent."
After all, who, apart fromthe very snug
and conpl acent, would claimthat they
were whol ly "surrendered" or "converted"
to |l ove? And who woul d deny the father's
interest in the prodigal son when his
Spiritual Index was at a very low figure
i ndeed?



God is truly Perfection, but He is
no Perfectionist, and one hundred per
cent is not God.

SI X. Heavenly Bosom

The critics of the Christian
religion have often contended that a
religious faith is a form of
psychol ogi cal "escapism"™ A man, they
say, finding the problenms and denmands of
adult life too much for himw Il attenpt
to return to the confort and dependence
of childhood by picturing for hinself a
| oving parent, whomhe calls God. It
nmust be admitted that there is a good
deal of anmmunition ready to hand for
such an attack, and the first verse of a
wel | - known and wel | -1 oved hym provi des
an obvi ous exanple --

Jesu, Lover of ny soul
Let me to Thy bosomfly,
VWile the nearer waters roll

VWile the tenpest still is high:
H de ne, O ny Savior, hide,
Till the stormof life be past;

Safe into the haven guide,
O receive ny soul at |ast.

Here, if the words are taken at
their face value, is sheer escapism a
deliberate desire to be hidden safe away
until the stormand stress of life is
over, and no explai ning away by | overs
of the hym can alter its plain sense.

It can hardly be denied that if this is
true Christianity, then the charge of
"escapism" of enotional immturity and
childi sh regression, nmust be frankly
conceded. But although this "God of
escape” is quite comon the true
Christian course is set in a very
different direction. No one would
accuse its Founder of immaturity in

i nsi ght, thought, teaching, or conduct,
and the history of the Christian Church
provi des thousands of exanples of timd
hal f - devel oped personalities who have
not only found in their faith what the
psychol ogi sts call integration, but have
coped with difficulties and dangers in a
way that makes any gi be of "escapisnt
plainly ridicul ous.

Yet is there in Christianity a



legitimate el ement of what the inimcal
m ght call escapisnf®?

The authentic Christian tradition
and particularly the biographies of
t hose who m ght be considered in the
front rank of Christian "saints," show
t hat throughout the ages heroic nen and
worren have found in God their "refuge"
as well as their "strength." It would be
absurd to think that people of such
spiritual stature were all under the
i nfl uence of a childish regression, and
we are forced to ook farther for the
expl anat i on.

It has been well said by severa
noder n psychol ogists that it is not the
outward storns and stresses of life that
defeat and disrupt personality, but its
inner conflicts and mseries. If a man
is happy and stable at heart, he can
normal |y cope, even with zest, with
difficulties that lie outside his
personality. For exanple, a man who is
happily married and can return daily to
a happy home is not likely to be
defeated by outward trials and strains.
But the sane man could quite easily go
to pieces and find |ife altogether too
much for himif his marriage, for
i nstance, were to collapse -- if in fact
the center of his operations were
destroyed.

Now Christians naintain that it is
precisely this secure center which faith
in God provides. The genuine Christian
can and does venture out into all Kkinds
of exacting and even peril ous
activities, but all the tine he knows
that he has a conpletely stable and
unchangi ng center of operations to which
he can return for strength, refreshnent,
and recuperation. In that sense he does
"escape" to God, though he does not
avoid the duties or burdens of life.

H s very "escape"” fits himfor the
day-to-day engagenent with life's
strains and difficulties.

But having said this -- for it nust
be said -- about the legitimate
periodical retirement of the Christian
into conscious contact with his God, |et
us return to the inadequate idea of God
which is all too commopn with certain



people -- the god in whose bosom we can
hide "till the stormof |life be past.™

Those who are actual ly, though
unconsci ously, looking for a father- or
not her - substitute can, by constant
practice, readily inmagine just such a
conveni ent and confortable god. They
may call him"Jesus" and even wite nice
little hytms about him but he is not
the Jesus of the CGospels, who certainly
woul d have di scouraged any senti nenta
flying to H's bosomand often told nen
to go out and do nmost difficult and
arduous things. H s understanding and
synpat hy were always at the di sposal of
t hose who needed Hm yet the genera
i npression of His personality in the
Cospels is of One who was | eadi ng nmen on
to fuller understanding and maturity.

So far from encouraging themto escape
life He cane to bring, in Hs own words,
"life nore abundant,” and in the end He
left Hs followers to carry out a task
that m ght have daunted the stoutest
heart. Oiiginal Christianity had
certainly no taint of escapism

But those who try to maintain this
particul ar i nadequate god today by
perpetuating the confortable protection
of early childhood do, probably,
unknowi ngly, a good deal of harm Here
are exanpl es.

1. They prevent thenselves from
growi ng up. So long as they inagine
that God is saying "Cone unto Me" when
He is really saying "Go out in My Nane,"
they are preventing thensel ves from ever
putting on spiritual nuscle, or
devel opi ng the right sort of
i ndependence -- quite apart fromthe
fact that they achieve very little for
the cause to which they believe they are
devot ed.

2. By infecting others with the
"to- Thy-bosomfly" type of piety, they
may easily encourage those with a
tendency that way to remain childish and
evade responsibility.

3. By providing the critics with
living exanpl es of "escapisnm they are
responsi ble for a m srepresentation of
t he genui ne Faith, which repels the



psychol ogi cal ly mature who, naturally
enough, have no wish to enbrace a
sentinental Jesus.

4. By "retiring hurt" instead of
fighting on, they prevent the
i nplications of the Christian nmessage
fromtouching whole tracts of human life
and activity which badly need redeem ng
The |l ate Oswal d Chanbers once asserted
that "the Christian has no right to lurk
in the bosom of Jesus because his
t hi nki ng gi ves hi ma headache" -- which
sunms up this aspect of the matter very
neatly.

A gibe that was | eveled at the
early Church was that Christians were
nearly all drawn fromthe crimnal or
debased sl ave classes. The answer to
the anount of truth contained in that
thrust is that those who knew t hey were
si nners, and those who knew how hard
life could be, were naturally nore
likely to respond to a gospel offering a
solution to the sinful and oppressed,

t han t hose who thought they were "good"
and were confortably protected agai nst
many of life's cruelties. But the
Christians did not remain crimnals
after their conversion, and many of the
spi nel ess sl aves becane capabl e and
responsi bl e servants.

Today the gibe is that the nessage
of Christianity attracts only the
psychol ogically i mmature. Even if that
charge were true, the answer to it would
be that those who know that they are at
si xes and sevens with thenselves are
nore likely to respond to a gospe
of feri ng psychol ogi cal integration
(anobng ot her things), than those who
feel perfectly conpetent and well
adjusted. Nevertheless, the true
Christian does not | ong REMAIN eit her
immature or in internal conflict. It is
only if he becomes "fixed" with the
i nadequat e god of escape that he
exhibits the pathetic figure of the
habi t ual bosomfl yer.

SEVEN. QGOD- | N- A- BOX
The man who is outside al

organi zed Christianity may have, and
often does have, a certain reverence for



God, and a certain genuine respect for
Jesus Christ (though he has probably
rarely considered Hmand H s clains
with his adult mind). But what sticks
in his throat about the Christianity of
the Churches is not nmerely their
differences in denom nation, but the
spirit of "churchiness" which seens to
pervade themall. They seemto himto
have captured and taned and trained to
their own liking Sonething that is
really far too big ever to be forced
into little man-nade boxes with neat

| abel s upon them He may never think of
putting it into words, but this is what
he thinks and feels.

"I'f," the Churches appear to be
saying to him "you will junp through
our particular hoop or sign on our
particul ar dotted line, then we wll
i ntroduce you to God. But if not, then
there's no God for you." This seens to
himto be nonsense, and nasty arrogant
nonsense at that. "If there's a Cod at
all,” he feels rather angrily, "then
He's here in the hone and in the street,
here in the pub and in the workshop
And if it's true that He's interested in
me and wants nme to | ove and serve H m
then He's available for ne and every
other Tom Dick, or Harry, who wants
Hm wthout any interference fromthe
professionals. If God is God, He's BIG
and generous and magni ficent, and
can't see that anybody can say they've
made a 'corner' in God, or shut H mup
in their particular box."

O course, it is easy to leap to
t he defense of the Churches, and poi nt
out that every cause nmust be organi zed
if it is to be effective, that every
soci ety nust have its rules, that Christ
H nsel f founded a Church, and so on
But if the Churches give the outsider
the inpression that God works al npst
excl usi vely through the machinery they
have erected and, what is worse, damms
all other machi nery which does not bear
their | abel, then they cannot be
surprised if he finds their version of
God cranped and i nadequate and refuses
to "join their union."

There are doubtl ess many reasons
for the degeneration of Christianity



i nto churchi ness, and the narrow ng of
the Gospel for all mankind into a set of
approved beliefs; but the chief cause
must be the worship of an inadequate
god, a cranped and regul ated god who is
"a good churchman" according to the
formul as of the worshipper. For actua
behavior infallibly betrays the rea

obj ect of a man's worship.

Al'l Christians, whatever their
Church, would of course instantly
repudi ate the idea that their god was a
super -exanpl e of their own denom nation
and it is not suggested that the worship
i s conscious. Nevertheless, beneath the
conscious critical level of the mnd it
is perfectly possible for the
Angl o-Cat holic, for exanple, to conceive
God as particularly pleased with
Angl o- Cat hol i ci sm doubt ful about
Evangelicalism and frankly displ eased
by all fornms of Nonconformity. The
Roman Cat holic who asserts positively
that ordination in the Anglican Church
is "invalid,” and that no "grace" is
recei vabl e through the Anglican
sacranments, is plainly worshipping a god
who is a Roman Cat holic, and who
operates reluctantly, if at all, through
non- Roman channels. The ultra-|ow
Churchman on the other hand nust admt,
if he is honest, that the god whom he
wor shi ps di sapproves nost strongly of
vestnents, incense, and candl es on the
altar. The tragedy of these exanples,
whi ch coul d be reproduced _ad_nauseam_
any day of the week, is not difference
of opinion, which will probably be with
us till the Day of Judgnent, but the
out rageous folly and damabl e sin of
trying to regard God as the Party Leader
of a particular point of view

The t houghtful man outside the
Churches is not offended so nuch by the
DI FFERENCES of denomi nations. To him
in his happy ignorance, these are nerely
t he normal psychol ogi cal variations of
human taste and tenperanent being
expressed in the religious sphere. Wat
he cannot stomach is the exclusive claim
made by each to be the "right one."™ H's
judgrment is rightly enpirical -- did not
Christ say, "By their fruits ye shal
know thent? If he were to observe that
t he Church which nakes the bol dest and



nost exclusive claimto be constituted
and mai ntai ned according to Al m ghty
CGod' s own i deas was obviously producing
the finest Christian character
obviously wi el ding the highest Christian
i nfl uence, and obviously nost filled by
the living Spirit of God -- he could
per haps forgi ve the exclusive claim
BUT HE FINDS NOTHI NG OF THE KIND. No
denom nati on has a nonopoly of God's
grace, and note has an exclusive recipe
for producing Christian character. It
is quite plain to be the disinterested
observer that the real God takes no
noti ce whatever of the boxes; "the
Spirit bloweth where it listeth” and is
subj ect to no regulation of man

Mor eover, our thoughtful observer
who is outside the Churches has done a
good deal of thinking on his own. The
di scoveri es of nodern physical and
bi ol ogi cal science, of astronony, and of
psychol ogy, have profoundly influenced
his conception of the "size" of God. |If
there be a M nd behind the i mense
conpl exities of the phenonena that man
can observe, then it is that of a Being
trenmendous in H's power and wi sdom it
is enphatically not that of alittle
god. It is perfectly conceivable that
such a Being has a noral purpose which
i s being worked out on the stage of this
small planet. It is even possible to
bel i eve that such a God deliberately
reduced Hinself to the stature of
humanity in order to visit the earth in
Person, as all Christians affirm But
the sort of thing which outrages reason
and sets sanity rocking on her seat is
to be told that such a God can only
operate where there is an unbroken
successi on of bishops!

The "outsider” who knows not hing of
the m xture of tradition, conviction
honest difference, and hidden
resentnment, that lies behind the
di visions of the Christian Churches sees
clearly the advantage of a united
Christian front and cannot see why the
Churches cannot "get together." The
problemis doubtless conplicated, for
there are many honest differences held
with equal sincerity, but it is only
made | NSOLUBLE because the different
denom nations are (possibly



unconsci ously) imagining God to be Roman
or Anglican or Baptist or Methodist or
Presbyterian or what have you. |If they
could see beyond their little inadequate
god, and glinpse the reality of Cod,
they mght even laugh a little and
perhaps weep a little. The result would
be a unity that actually does transcend
di fferences, instead of ignoring them
with public politeness and private

cont enpt .

El GHT. MANAG NG DI RECTOR

There is a conception of God
whi ch seens at first sight to be very
lofty and spl endi d, but which proves
par adoxi cal | y enough on exam nation to
be yet another of the "too small" ideas.
It is to think that the God who is
responsi ble for the terrifying
vast nesses of the Universe cannot
possi bly be interested in the |lives of
the m nute specks of consci ousness which
exi st on this insignificant planet.

To have even the begi nnings of an
appreci ation of the greatness of the
Power controlling the incredible System
that science is beginning to reveal to
us is a staggering but salutary
experience. W may feel, since God is
so huge and our whol e sphere of life
(let alone an individual man) is so
m nute by conparison, that we cannot
conceive H s taking the detailed
interest in a single human life that the
prot agoni sts of the Christian religion
affirm To those, and they are not a
few, who are secretly w shing for
rel ease fromnoral responsibility (and
whose every argunent about religion is
colored by the desire), this may be a
great relief -- the sort of relief that
a school boy might find in realizing that
in a school of a thousand boys his
peccadi |l oes are very unlikely to be
noti ced by the Headnmaster. To others
t he thought of their insignificance may
be desolating -- they feel not so nuch
set free as cast adrift.

But whatever a nman's reaction may
be to the idea of the terrific "size" of
God, the point to note is that his
coment is this: "I CANNOT | MAG NE such
a tremendous CGod being interested in



me," and so on. He "cannot inmagi ne"

whi ch nmeans sinply that his mnd is

i ncapabl e of retaining the ideas of
terrifying vastness and of mnute
attention to mcroscopic detail at the
same time. But it in no way proves that
God is incapable of fulfilling both

i deas (and a great many nore).

Behind this inability to conceive
such a CGod there probably lies the old
unconsci ous, but very common, cause of
"i nadequat e gods" -- the tendency to
build up a mental picture of God from
our knowl edge and experience of man. W
know, for instance, that if a man is in
charge of fifty other nen he can fairly
easily make hinself famliar with the
hi story, character, abilities, and
peculiarities, of each man. If he is in
change of five hundred he may still take
a personal interest in each one; but it
is alnost inpossible for himto know and
retain in his nmenory personal details of
the individual. |If he is in charge of
five thousand nen he may in general be
wi se and benevol ent; but he cannot,

i ndeed he does not attenpt to, know his
men as individuals. The higher he is,
the fewer his individual contacts.
Because in our nodern world we are
tendi ng nore and nore to see nen amassed
in large nunbers, for various purposes,
we are forced to realize that the

i ndi vidual care of the "one in charge"
must grow | ess and less. This
realization has perneated our
unconsci ous mnds, and we find it al nost
i nevitably suggested to us that the

H ghest of All nust have the fewest
contacts with the individual. Indeed if
He is Infinitely Hi gh the idea of
contact with an infinitesiml individua
becones | aughabl e.

BUT ONLY | F WVE ARE MODELLI NG GOD
UPON VWHAT VIE KNOW OF MAN. That is why
it is contended here that what at first
sight appears to be al nbst a
super - adequate idea of God is, in
reality, inadequate -- it is based on
too tiny a foundation. Man may be nmade
in the imge of God; but it is not
sufficient to conceive God as not hi ng
nore than an infinitely magnified man

There are, for exanple, those who



are considerably worried by the thought
of God sinultaneously hearing and
answering the prayers and aspirations of
people all over the world. That may be
because their nmental picture is of a

har assed t el ephone operator answering
callers at a switchboard of superhuman
size. It is really better to say
frankly, "I can't inmagine howit can be
done" (which is the literal truth), than
to confuse the mnd with the picture of
an enl arged man perform ng the

i mpossi bl e.

Al the "lofty" concepts of the
greatness of CGod need to be carefully
wat ched | est they turn out to be nere
magni fi cati ons of certain human
characteristics. W may, for instance,
admre the ascetic ultra-spiritual type
whi ch appears to have "a m nd above"
food, sexual attraction, and nateri al
confort, for exanple. But if in formng
a picture of the Holiness of God we are
sinmply enlarging this spirituality and
asceticismto the "Nth" degree, we are
forced to some peculiar conclusions.
Thus we may find ourselves readily able
to imagine God's interest in babies (for
are they not "little bits of Heaven"?),
yet unable to imagine H s approval, |et
al one design, of the acts which led to
their conception!

Simlarly it is natural and right,
of course, that the worship we offer to
God in public should be of the highest
possi ble quality. But that nust not
|l ead us to conceive a nusically "Third-
Programme" god who prefers the exquisite
rendering of a cynical professiona
choir to the ragged bawl i ng of sincere
but untutored hearts.

To hold a conception of God as a
mere magni fi ed human being is to run the
risk of thinking of Hmas sinply the
Conmander - i n- Chi ef who cannot possibly
spare the time to attend to the details
of Hs subordinates' lives. Yet to have
a god who is so far beyond personality
and so far renoved fromthe human
context in which we al one can appreciate
"values," is to have a god who is a nere
bunch of perfect qualities -- which
means an | dea and nothing nore. W need
a God with the capacity to hold, so to



speak, both Big and Small in Hs Mnd at
the sanme tinme. This, the Christian
religion holds, is the true and

sati sfying conception of God reveal ed by
Jesus Christ, and we will study it
further in a later chapter.

NI NE.  SECOND- HAND GOD

Most people, naturally, have a
sonmewhat restricted view of life, and
they rely to a far larger extent than
they realize on the vicarious experience
of life to be found in books, filnms, and
pl ays. Few of us, for exanple, have
known at all intimately a detective, a
dress-designer, a circus-proprietor, a
pugilist, or a Harley Street specialist.
Yet a skilful witer can nake us fee
that we have entered the very hearts and
lives of these, and nany ot her, people.
Al most without question we add what we
have read or seen to the sumtotal of
what we call our "experience." The
process is alnost entirely autonmatic,
and probably nost of us would be greatly
shocked if it could suddenly be reveal ed
to us how small a proportion of our
accunul ated "know edge of the world" is
due to first-hand observati on and
experi ence.

The significance of this second-
hand knowl edge of life to the subject we
are considering is this: the conception
of the Character of God which slowy
forns in our minds is largely nmade be
the concl usi ons we draw fromthe
"provi dences" and "judgnents" of life.
W envi sage "God" very largely fromthe
way in which He appears to deal with (or
not to deal with) Hs creatures. |If,

t herefore, our know edge of life is
(unknown to us in all probability)
faulty or biased or sentinmental, we are
quite likely to find ourselves with a
second- hand god who is quite different
fromthe real one.

There are three main ways in which
fiction (in which termwe include books,
films, and plays) can mislead us, and in
consequence profoundly affect the idea
we unconsciously hold of God and Hi s
operation in human life.

1. The tacit ignoring of God and



all "Religious" issues.

A vast anount of fiction presents life
as though there were no God at all, and
men and wonen had no religious side to
their personalities whatever. W may
for instance neet, in fiction, charm ng
peopl e who exhibit the nost delightfu
qualities, surnount incredible
difficulties with heart-stirring
courage, nake the nost noble sacrifices
and achi eve the utnost happi ness and
serenity -- all without the slightest
reference to God. The reader is al nost
bound to reflect that all the fuss
Christianity nmakes about "seeking God' s
strength” and so on is nmuch ado about
not hi ng.

Conversely, we not infrequently
read of evil characters who, for al
their lust, cruelty, meanness, or pride,
never seemto suffer the faintest tw nge
of conscience. There appears to be no
spiritual force at work pointing out to
them at vul nerable nonents, a better
way of living; and repentance is
unt hi nkable. The reader is again,
unconsciously, likely to conclude that
God does nothing to influence "bad"
characters.

Thi s by-pass which neatly avoids
God and the religious side of life is
not characteristic perhaps of the very
best fiction, but it is extremely
common. In films in particular, with a
few not abl e exceptions, "providence" is
subj ect to al nost cast-iron conventions.
These include the socially desirable
"crinme- does-not-pay" ethic, and the
i nevitabl e happy ending. But any
resenbl ance between the celluloid
provi dence and the real actions of CGod
in human affairs is purely coincidental

In actual life, as any parson worth
his salt well knows, ordinary people do
at times consider God and spiritua
i ssues. The evil, and even the
carel ess, are occasionally touched by
their consciences. Moreover, the
tensions and crises which are the breath
of life tothe fiction-witer are the
very things which frequently stinulate
the latent spiritual or religious sense.
It is an extraordi nary phenonmenon that



the nodern witer who has, Heaven knows,
few reticences and who i s sonetines

al rost norbidly anal ytical of his
characters' actions, should so
frequently use the by-pass road round

t he whol e sphere of a man's rel ations
with his God.

2. The WIIlful Msrepresentation
of Religion.

It can of course be argued that it is no
part of the duty of a witer of fiction
to provide Christian propaganda -- and
that is perfectly true. But it is

equal ly no part of his work, which is
"to hold up a mirror to life," to give
the inpression that Christianity and the
Church are no nore than a subject for
ridicule. 1t may of course be great fun
for him-- he may be working off a
chi | dhood grudge agai nst an Evangelica
aunt -- to represent clergynen as comc
bi goted, or childishly ignorant of life,
and Christians as smug hypocrites. He
may even feel that there is nore
dramatic value in the rector who is a
donmestic tyrant or the nonconform st
deacon who is a secret sadist than in
the genuine articles. But he is not, in
so doing, being fair to the actual facts
of life, even though his witing may
prove highly gratifying to the reader
who is only too ready to wel conme this
endor senent of his own feeling that
"religion is all rot anyway."

Again, this criticismcannot fairly
be | eveled at the best fiction, but it
is extremely conmon in the popul ar type,
and slowy but surely affects the
conception of religion and of God in the
m nds of many readers.

3. The Mani pul ati on of Providence

The author of fiction (and this is not
the |l east of the attractions of

aut horship) is in the position of a god
to his own creatures. He can nove in a
nysterious way, or an outrageous way, ofr
an unjust way, his wonders to perform
and no one can say himnay. |If he works
skillfully (as, for instance, did Thonas
Hardy) he may strongly infect his reader
with, for exanple, the sense of a
bitterly jesting Fate in place of God.



He can comuni cate heartbreak by the

si mpl est of mani pul ati ons, because he is
hi nsel f provi dence, BUT HE | S NOT
THEREBY PROVI DI NG ANY EVI DENCE OF THE
WORKI NGS OF REAL LI FE

The whol e tragedy of King Lear
m ght be said to depend on Shakespeare's
mani pul ati on of the character of
Cordelia. Because she is unable to see
(though every schoolgirl in the pit can
see) the probably consequence of her
bl unt "Not hi ng", the tragedy is
| aunched. But it would be a profound
m st ake to confuse the organized
di sasters of even the greatest witer of
tragedy with the conpl ex circunstances
and factors which attend the sufferings
of real life.

Concl usions as to the nature of
Life and God can only in very rare
i nstances be inferred fromthe
artificial evidence of fiction. W need
therefore to be constantly on our guard
agai nst the "Second-hand god" -- the
ki nd of god which the continua
absorption of fictional ideas nourishes
at the back of our minds. One tiny
slice of real life, observed at first
hand, provides better grounds for our
concl usions than the whole fairy world
of fiction.

TEN. PERENNI AL GRI EVANCE

To sone peopl e the nental
i mge of God is a kind of blur of
di sappoi ntnment. "Here," they say
resentfully and usually with nore than a
trace of self-pity, "is One whom I
trusted, but He SET ME DOM." The rest
of their lives is consequently shadowed
by this I etdown. Thenceforth there can
be no mention of God, Church, religion
or even parson, wthout starting the
whol e process of association with its
nmel ancholy conclusion: God is a
Di sappoi nt nent .

Sonme, of course, rather enjoy this
never-failing well of grievance. The
years by no nmeans dimthe tragic details
of the Prayer that was Unanswered or the
Di saster that was Undeserved. To recal
God' s unfaithful ness appears to give



t hem t he sane ghoulish pl easure that
others find in recounting the grisly
details of their "operation.” Qhers
find, of course, that a God who has

H nself failed is the best possible
excuse for those who do not wish to be
i nvolved in any noral effort or nora
responsibility. Any suggestion of
obeying or follow ng God can be nore
than countered by another glance at the
perenni al Gievance.

Such a god is, of course, in the
hi ghest degree inadequate. It is
i npossi bl e for people who have persuaded
t hensel ves that CGod has failed, to
worship or serve Hmin any but a
grudgi ng and perfunctory spirit. \What
has usual |y happened to such people is
that they have set up in their mnds
what they think God ought or ought not
to do, and when He apparently fails to
toe their particular line they feel a
sense of grievance. Yet it is surely
nore sensible, as well as nore fitting,
for us human beings to find out, as far
as we can, the ways in which God works.
W have to discover as far as we can the
[imts He has set Hinself for the
pur poses of this Geat Experimnent that
we call Life -- and then do our best to
align ourselves with the principles and
co-operate with the purposes that we
have certainly had no say in deciding,
but whi ch neverthel ess in our highest
nmonents we know are good. God will
i nevitably appear to di sappoint the man
who is attenpting to use HHmas a
conveni ence, a prop, or a confort, for
his own plans. God has never been known
to di sappoint the man who is sincerely
wanting to co-operate with H's own
pur poses.

It nust be freely admitted that, in
this experinental world, to which God
has given the risky privil ege of
free will, there are inevitably "ills
and accidents.” Moreover, the cunul ative
effect over the centuries of mllions of
i ndi vidual s' choosing to pl ease
t hensel ves rather than the Desi gner of
"the whol e show' has infected the whole
pl anet. That is what the theol ogi ans
mean when they call this a "sinful™”
world. This naturally means that, so
far as this world is concerned, the



tough, insensitive, and selfish, wll
frequently appear to get away with it,
while the weak and sensitive will often
suffer. Once we adnmit the possibilities
of free-will we can see that injustices
and grievances are inevitable. (As
Christ once said: "It nust needs be that
of fences cone.") W may not agree with
the risk that God took in giving Man the
power to choose -- we mght even have
preferred God to make a race of robots
who were unfailingly good and cheerfu
and kind. But it is not in the |east a
guestion of what God COULD HAVE DONE,

but a question of what HE HAS DONE. W
have to accept the Schene of Things as
it is, and if we nust blanme soneone, it
is surely fairer to blane Man who has
chosen wrongly and produced a world
awy.

The people who feel that God is a
Di sappoi nt nent have not understood the
terns on which we inhabit this planet.
They are wanting a world in which good
is rewarded and evil is punished -- as
in a well-run kindergarten. They want
to see the good man prosper invariably,
and the evil man suffer invariably, here
and now. There is, of course, nothing
wong with their sense of justice. But
t hey m sunderstand the conditions of
this present tenmporary life in which God
wi thhol ds His Hand, in order, so to
speak, to allow roomfor H's plan of
free will to work itself out. Justice
will be fully vindicated when the
curtain falls on the present stage, the
house lights go on, and we go out into
the Real World.

There will always be tinmes when
fromour present limted point of view
we cannot see the wood for the trees.

@ aring injustice and pointless tragedy
wi Il sometinmes be quite beyond our
control and our understanding. W can
of course, postulate an inmaginary CGod
with | ess good sense, |ove and justice

t han we have ourselves, and we may find
a perverse pleasure in blamng Hm But
that road | eads nowhere. You cannot

wor shi p a Di sappoi nt ment .

ELEVEN. PALE GALI LEAN

If they were conpletely



honest, many people would have to adm t
that God is to theman alnost entirely

negative force in their lives. It is
not merely that He provides that "gentle
voi ce we hear ... which checks each

fault," but that H s whole Nature seens
to deny, to cranp, and inhibit their
own. Though such peopl e woul d never
admt it, they are living endorsenents
of Swi nburne's bitter |ines:

Thou hast conquered, O pale Glilean
The worl d has grown grey from Thy
br eat h.

Conpared with their non-Christian
contenporaries, their lives seemto have
less Iife and color, less spontaneity
and | ess confidence. Their god
surrounds themw th prohibitions but he
does not supply themwith vitality and
courage. They may live under the shadow
of his hand but it nakes them stunted,
pal e and weak. Although the thought
woul d appear bl asphenmous to his
devotees, such a god is quite literally
a blight upon hurman life, and no one can
be surprised that he fails to attract
the loyalty of those with spirit,

i ndependence, and a keen enjoynent of
the color and richness of life.

The words witten above are a plain
exposure of a false god, but of course
t he unhappy worshi ppers never see their
bondage as clearly as that or they would
break away. They are bound to their
negative god by upbringing, by the
traditions of a Church or party, by the
mani pul ation of isolated texts of
Scripture or by a norbid conscience. At
| ast they actually feel that it is wong
to be thensel ves, wong to be free,
wrong to enjoy beauty, wong to expand
and devel op. Unless they have their
god's perm ssion they can do not hing.
Disaster will infallibly bring themto
heel , sooner or later, should they
venture beyond the confines of "his plan
for them"

Such peopl e, naturally enough, can
only by strenuous efforts maintain their
narrow | oyalty. They do not get the
chance to admre and | ove and worship in
wor dl ess | ongi ng One who is
overwhel m ngly splendid and beauti ful



and | ovable. At best they can only I ove
and worshi p because their god is a
jealous god, and it is his will and
commandnent that they should. Their
lives are cranped and narrow and

j oyl ess, because their god is the sane.

There nust be conpensations in the
wor shi p of such a god, and they are
usual ly these.

1. The belief that the joy and
freedom of those who do NOT subscribe to
t he worship of the negative god is just
an illusion. Negative god worshippers
of ten sustain thensel ves by inmagi ni ng
and el aborating upon the inner strains
and conflicts of those who do not know
their god. 1In fact, the strains and
conflicts of ordinary life are quite
rightly felt by sensible people to be
preferable to the intol erable and never-
endi ng strain of worshipping a god who
drains life of all its vitality and
col or.

2. There is a certain spiritually
masochi stic joy in being crushed by the
j uggernaut of a negative god. This is
perfectly brought out in a hymm which is
still sung in certain circles:

Ch to be nothing, nothing, Only to
lie at Hs feet, A broken and enptied
vessel For the Master's use made neet.

The sense of hunor is, of course,
suspended by the negative god, or his
devot ees woul d be bound to see the
absurdity of anyone's anbition being to
be "nothing," a "broken" and, not
unnaturally, "enptied" vessel |ying at
God's feet! Better still, the New
Testanment (a book full of freedom and
joy, courage and vitality) mght be
searched in vain to supply any

endor senent what soever of the above
truly dreadful verse and the conception
of God it typifies. |If ever a book
taught men to be "somet hing, sonething,"”
to stand and do battle, to be far nore
full of joy and daring and life than
they ever were w thout god -- that book
is the New Testanent!

3. The conforting idea of being
"sonet hi ng special." Wrshippers of the



negative god often confort thensel ves by
feeling that what is good enough for
"the world" is not good enough for them
t he chosen, the unique. Even though
this neans a |ife denuded of the
beauties of art, of normal pleasures and
recreation, a life cranped in all normal
means of expression -- that is a smal
price to pay for being the separate, the
uni que.

This pathetic idea of being
"somet hing special”™ is clung to with
desperation, so that we find worshippers
of the negative god who know in their
secret hearts that their |ives cannot
really exhibit any superior qualities to
those of their "worldly" or "worldly
Christian” friends, clinging tightly to
their rules of "separateness"” -- so that
they may at | east feel that they are
mar ked out as the especial favorites of
t hei r god!

Al this is very unattractive and
unpl easant, but it is quite combn anong
religious people. The question for them
is: dare they defy and break away from
this imaginary god with the perpetua
frown and find the One who is the great
Positive, who gives life, courage and
joy, and wants H's sons and daughters to
stand on their own feet?

TWELVE. PROQIECTED | MAGE

Just as the cinema apparat us
projects onto the screen a |l arge i mage
froma picture about the size of a
post age stanp, so the human m nd has a
tendency to "project” on to other people
i deas and enotions that really exist in
itself. The guilty man, for exanple,
will project on to other people
suspi ci on and di sapproval, even though
they are conpletely ignorant of his
guilt. This, of course, is an everyday
psychol ogi cal phenonenon.

W tend to do the sanme thing in our
ment al conception of God. (As has
al ready been pointed out there are sone
who would go so far as to say the whole
idea of God is sinply a "projection” in
adult life of the childish desire for a
Father's protection; but this we cannot
accept for the reasons given above.) A



harsh and puritanical society wll
project its dom nant qualities and
probably postulate a hard and
puritanical god. A |lax and easy-going
society will probably produce a god with
about as nuch noral authority as Father
Chri st nas.

The sane tendency is observable in
i ndi vi dual cases. W have al ready noted
in "CGod-in-a-box" how a certain type of
keen Churchman, for exanple, tends to
produce a god of Inpeccable
Chur chmanshi p. But, of course, the
i nclination goes farther than this, and
there is always a danger of inmagining a
God with noral qualities |ike our own,
vastly magnified and purified of course,
and WTH THE SAVE BLIND SPOTS. Thus the
god whom we i magi ne may have his face
set agai nst drunkenness (an evil which
t hough it does not tenpt us, fills us
wi th horror and indignation), may turn a
blind eye to our business nethods
because he feels, as we do, that
"busi ness is business"!

Qovi ously, unless the conception of
CGod is sonething higher than a
Magni fi cation of our own Good Qualities,
our service and worship will be no nore
and no less than the service and worship
of ourselves. Such a god may be a prop
to our self-esteembut is, naturally,
i ncapabl e of assisting us to win a noral
victory and will be found in tine of
serious need to fade disconcertingly
away.

Moreover, we are so made that we
cannot really be satisfied with a nere
projection. Even Narcissus nust at
times have grown tired of admring his
own reflection! The very fact that in
choosing a friend or a life-partner nen
frequently choose sonmeone very different
fromthensel ves is enough to show t hat
they are not only and forever seeking
an echo of their own personalities. |If
we are to be noved to real worship and
stirred to give ourselves, it nust be by
Sonmet hing not nerely infinitely higher
but Somet hing "other" than oursel ves.

The Christian answer to this need
we shall consider |later on, and we w ||
do no nore than point out here that the



god who is wholly, or even partially, a
mere projection of ourselves is quite

i nadequate for life's demands and can
never arouse in us true worship or
service. Indeed he is as real a danger
as the pool becane at |ast to Narcissus.

THI RTEEN.  ASSORTED

The foregoi ng round dozen do
not by any means exhaust the little gods
whi ch infest human minds. Too nuch
space woul d be occupied by fully
describing themall, but a brief
description of a few nore may suffice to
expose their falsity.

@D IN A HURRY

If there is one thing which should be
quite plain to those who accept the
revelation of God in Nature and the
Bible, it is that He is never in a
hurry. Long preparation, carefu

pl anni ng, and sl ow grow h, would seemto
be | eadi ng characteristics of spiritua
life. Yet there are many peopl e whose
religious tenpo is feverish. Wth a
fine disregard for its context they
flourish |like a banner the text, "The

Ki ng's business requireth haste," and
proceed to drive thenselves and their
followers nearly mad with tension and
anxi ety! "Consider," cries the

passi onat e advocate of foreign nissions,
"that every second, thousands of pagan
soul s pass into a Christless eternity."
"Evangelize to a finish in this
generation!" cries the enthusiastic
young convert at his m ssionary neeting.

It is refreshing, and salutary, to
study the poise and qui etness of Christ.
H s task and responsibility m ght well
have driven a man out of his mnd. But
He was never in a hurry, never inpressed
by nunbers, never a slave of the clock
He was acting, He said, as He observed
God to act -- never in a hurry.

GOD FOR THE ELITE

It is characteristic of human beings to
create and revere a "privileged class,"”
and sonme nodern Christians regard the
nmystic as being sonehow spiritually a



cut above his fellows. Odinary forns
of worship and prayer may suffice for
the ordi nary man, but for the one who
has direct apprehension of God -- he is
literally in a class by hinself. You
cannot expect a man to attend Evensong
in his parish church when there are
visions waiting for himin his study!

The New Test anent does not
subscribe to this flattering view of
those with a gift for nystic vision. It
i s always downright and practical. It
is by their fruits that nmen shall be
known: God is no respecter of persons:
true religion is expressed by such
hundrum t hings as visiting those in
troubl e and steadfastly naintaining
faith despite exterior circunstances.

It is not, of course, that the New
Testanment considers it a bad thing for a
man to have a vision of God, but there

i s a whol esone insistence on such a

vi sion bei ng worked out in | ove and
servi ce.

It should be noted, at |east by
t hose who accept Christ's claimto be
God, that He by no neans fits into the
picture of the "mystic saint." Those who
are fascinated by the supposed
superiority of the nystic soul m ght
profitably conpile a list of its
characteristics and place them side by
side with those of Christ. The result
woul d probably expose a surprising
concl usi on.

There is, in fact, no provision for
a "privileged class" in genuine
Christianity. "It shall not be so anong
you," said Christ to His early
followers, "all ye are brethren.”

G0D OF BETHEL

There are quiet a nunber of religious
peopl e who might fairly be said, if the
truth were told, to be nore at honme with
Jehovah than with Jesus Christ. The dd
Testanment, again if the truth were told,
means nore to themthan the New.

These are the people who see
religion as a contract: they obey
certain rules and God will faithfully
| ook after themand their interests.



These are people who wite to the papers
and say "if only" the nation would obey
the Ten Conmandnents then God woul d
grant victory, or rain, or fine weather,
or whatever the need of the nonent may
be. They like everything cut-and-dried
and even the Cospel is reduced to a
formula; so that if you sign on the
dotted line, so to speak, you are al
right for Heaven! They prefer the letter
to the spirit and definite conmmandnents
to vague principles. They nore usually
refer to "the Lord" than to "God."

Such peopl e have not appreci ated
the revol utionary character of God's
i nvasion of the world in Christ, though
they would be horrified if it were
suggested that they have not yet
accepted the inport of His
pronouncenent: "It hath been said of old
time ... BUT | SAY UNTO YQU."

But their Ad Testanent God will
not suffice for the hunger of nodern
man, however they may wing their hands
at the "unbelief" of today. God is not
a God of the dead, but of the |iving.

GOD W THOUT GCDHEAD

Thi s conception is one of the nopst
"enl i ghtened"” and "nmodern." God is

conpl etely de-personalized and becones
the Utimte Bundle of H ghest Val ues.
Such an idea is usually held by those
who | ead sheltered |ives and who have
little experience of the crude stuff of
ordinary human life. It is manifestly

i npossi bl e for any except the nost
intellectual to hold in his mnd (let

al one worship and serve) a God who is no
nore than what we think to be the

hi ghest values raised to the Nt h degree.

GODS BY ANY OTHER NAME

Man has rightly been defined as a
"wor shi pping animal ." If for sonme reason
he has no God he will unquestionably

wor shi p SOVETHI NG Common nodern
substitutes are the follow ng: the

State, success, efficiency, npney,

"gl anour," power, even security. Nobody,
of course, calls them"God"; but they
have the influence and comrand t he
devoti on which should belong to the rea



God. It is only when a man finds CGod
that he is able to see how his

wor shi ppi ng instinct has been distorted
and m sdirected.

TRANSI TI ONAL NOTE

Bef ore proceeding to the second part of
this work, the author feels that a short
word of explanation is due.

It is not our intention to build up
nmerely a bigger and better god, who may
be just as much an artificiality as any
of the unattractive gal axy we have
di scarded. What we are going to try to
do is to open the wi ndows of the m nd
and spirit -- to put it crudely, to
enl arge the aperture through which the
l[ight of the true God may shine. If a
man lives in a |ightproof room the sun
may shine in dazzling splendor and the
man hinmself will know nothing of it. He
may |ight hinself a candle or he may
bore a hole in his prison. In the first
case, he can never have nore than an
artificial glimer, and in the second he
will get only a tiny glinpse of real
daylight. Some of the gods we have
consi dered are nothing nore than
artificial; sone of them are inadequate
pi nhol e glinpses of the true Light.

VWhat we are going to try to do, then, is
not to light fresh candles, but to take
down the shutters. There is no reason
why we should be content with the candle
or the pinhole if alittle determ ned
thinking and a little sincere action
will renove the shutters.

PART TWD CONSTRUCTI VE

AN ADEQUATE GOD

ONE. GOD UNFCCUSED

It may seemto sonme that a
great deal of tinme has been spent in
"clearing the ground"; but it is
absol utely necessary. W shall never
want to serve God in our real and secret
hearts if He | oons in our subconscious
mnd as an arbitrary Dictator or a
Spoi | -sport, or as one who takes
advantage of Hi s position to make us



poor nortals feel guilty and afraid. W
have not only to be inpressed by the
"size" and unlimted power of God, we
have to be noved to genuine admiration
respect, and affection, if we are ever
to worship H m

First, however, let us fling w de
t he doors and wi ndows of our m nds and
make sone attenpt to appreciate the
"size" of God. He nust not be [imted
to religious matters or even to the
"religious"” interpretation of life. He
nmust not be confined to one particular
section of time nor must we imagi ne H m
as the local god of this planet or even
only of the Universe that astrononica
survey has so far discovered. It is
not, of course, physical size that we
are trying to establish in our m nds.
(Physical size is not inportant. By any
reasonabl e schene of val ues a human
being is of vastly greater worth than a
mountain ten mllion tines his physica
size.) It is rather to see the i nmensely
broad sweep of the Creator's activity,
t he astoni shing conplexity of H's nenta
processes whi ch science | aboriously
uncovers, the vast sea of what we can
only call "God" in a small corner of
which man |ives and noves and has his
bei ng.

To nmeditate on this broadness and
vastness will do much to expose the
i nadequate little gods, but if we stop
there we may get no farther than sensing
a vague "unfocused" God, a
de- personal i zed " Somnet hi ng" which is
after a while peculiarly unsatisfying.

There are those who woul d nmake this
"Somet hi ng" the God of the future.
Bui l ding up a nmental concept from known
val ues |i ke Goodness, Truth, and Beauty,
t hey woul d have us hold in our mnds and
worship in our hearts the Source of
Supreme Values. Such a God is not a
Person in any sense, and though such an
i dea seens to satisfy some of the npst
intellectual of our tinme, it does not,
and probably will never, satisfy the
ordinary man. It certainly does not
appear to supply a Gospel to redeemthe
despairs and futilities of life, nor
does it in practice appear to provide a
spear head agai nst ol d-establ i shed



evils. To worship, to love, and to
serve, inplies for nost of us a Person
wi th whom we can establish sone personal
rel ati onshi p, although one cannot hel p
pointing out that one great attraction
of a non-personal God is that no claim
can be nmade upon us! He (or It) may be
used as nuch or as little as we |ike!

Thus we can see the dil enma, though
of t en unconsci ous, of many nodern peopl e
out side organi zed religion. |If they use
their m nds and i magi nati ons, they
cannot help seeing that if there is a
Supreme Being, He must be infinitely
vaster than our forefathers
conceptions. The nore they know, the
nore science reveals to them the w der
grow the nental horizons and the nore
i nadequate grow the old little gods.

And yet this vastness seens to

de- personalize God nore and nore, unti
he becones a vague unfocused
Abstracti on.

In the face of this dilenmmma, nmany
abandon the idea of knowing God, and pin
their hopes and apply their energies to
the "progress" of the human race. In
despair at ever coming to ternms with
"eternal" values, they get a certain
anmount of satisfaction in inproving the
"here and now," concerning thensel ves
wi th present values of which they are
reasonably sure.

Yet, in fact, unless we can relate
this activity to God, i.e., to Sonething
beyond tinme and space, it is a
singularly fatuous thing to do, and we
only need a few |l ogical steps to
appreciate it. Let us adnmit for the
nmonent that we ARE meki ng progress, that
the human race for all its devastating
wars is becoming slowy and surely nore
and nore healthy, wealthy and w se.
Suppose that this process,
not wi t hst andi ng set - backs, continues for
t housands, even millions of years.
Presumably, then, at sone tine in the
very renote future the human bei ngs then
living on this planet will have
conquered Nature by scientific
know edge, wi Il have resol ved al
tensi ons and mal adj ust nents of persona
rel ati onshi ps by vastly inproved
psychol ogi cal methods, and will be



living lives of al nbst unbelievabl e
heal th and happi ness and sati sfaction
That, we may fairly say, is the aimof
those who freely give their energies to
t he progress of the human race, and who
exhort us to "live for posterity." But
what then? This planet eventually, as
far as our know edge goes, either wll
beconme to cold to support life (even by
artificial means), or will be destroyed
by collision with sone other heavenly
body. That neans that the total result
of human progress, of every effort and
aspiration and ideal wll be

anni hilation in the deathly cold of
inter-stellar space. And there is
not hi ng nore to cone.

Yet this -- human progress -- is to
many the greatest value for which to
live. O course if they stop short of
the final scene, they may persuade
t hensel ves that the eventual happiness
of our descendants a mllion years hence
is awrthy ideal for which to Iive and
die. But if the end is NOTH NG SHEER
NON- EXI STENCE, surely no reasonabl e
person can regard it as an ideal to
command the whole loyalty of an adult
m nd and heart.

TW. A CLUE TO REALITY

The di scovery of the enornous
energy rel eased by nucl ear fission and
t he unforgettabl e denonstrati ons of the
destructive power of the "atom bonb"
have done us a service in our quest for
Reality that perhaps we hardly realize.
They have denonstrated before the whol e
world that what we call "matter” is in
fact destructible. Those things that we
fornerly regarded as al nost
i nperishabl e, such as arnorplate and
concrete, could, under certain
conditions, be dissipated into vapor
| ess substantial than the snoke froma
cigarette. Indeed, since the whole
stuff of our planet, animte and
i nani mate, i s conmposed of variously
arranged atons, it is by no neans
unt hi nkabl e that some experinent or
del i berate act mght result in a
chai n-reaction, exploding, so to speak
every atomof which this world is
conposed. \Whether we like it or not, we
[ ive now under the shadow of such



uni versal disintegration. This can
hardly do other than set our mnds to
val ue far nore highly than ever before
the "spiritual" values. By these we
mean the qualities of spirit, of

personal ity, which are recogni zabl e and
assessabl e, but are incapable either of
scientific weighing and neasuring -- and
i ncapabl e of physical destruction. In
the light of the probably ultimte fate
of the planet and of the present (far
nore inpressive) threat to human life,
we are driven to reconsider whether
after all there is reality beyond the
physi cal, neasurable reality. W begin
to wonder whether the whole position is
not now t he reverse of what nmen once

t hought. They used to talk of the
"spiritual" values as shadowy and
unsubstantial, and the physical as solid
and "real” and reliable. They are

begi nning to see that the opposite may
well be true. W can certainly see

evi dence of the universa

destructibility of matter: perhaps it is
after all true that "reality" lies in
anot her real maltogether, and that its
val ues are not unsubstantial after all

This, of course, is far nore
readi ly believed by sone tenperanents
than by others. The poets, artists, and
phi | osophers, as well as a great many
ot her undi sti ngui shed peopl e, of nmany
ages, have probably been nore or |ess
acutely conscious that the "spiritual"
is of vastly greater inportance than the
material. To all of them speaking
broadly, this present physical life is
the visible and tangi bl e stage or
battlefield of spiritual forces.
Uni versal val ues, such as truth
goodness, and beauty, were often
considered to exist apart from as well
as being exhibited in, the life of this
world. To sone of themthis present
life is merely the prelude, l|ived under
difficulty and handicap, to a free
unfettered life of the spirit. The
latter is reality -- the forner is an
i nportant but transitory incident.

This age-long intuition is now
bei ng forced upon humanity as a strong
and wor kabl e hypot hesis by the
t hreatened disintegration of the nmerely
physical. And there is enough inward



assent to it in the hearts of npbst nen
to give themat any rate one powerfu
clue to reality. It makes the idea of
CGod far nore sensible and far nore
desirabl e.

After all, if it should be true
that the nature of reality is spiritua
and it is only quite tenporarily and
incidentally involved in matter, it is
not unreasonable to want to know
somet hing of the Spiritual Being behind
the Scheme of Things. And on those
uni magi nati ve people to whomthe
spiritual has always sounded fancifu
and unreal, it is slowy dawning that
t he physical world which is so real and
tangible to themis nost unconfortably
unreliable. A man used to be able to
reckon on a good nunber of years of
active material life, which were a nost
efficient buffer between himand the
naked spiritual realities which in his
nore vul nerabl e monents he suspect ed
m ght be true. Now his buffer of
mat eri al things has been shown to be far
from dependable. At any nonent he m ght
be pitchforked into the world of the
spirit. His anchors are slipping, and
if he feels the need of anchorage (and
who, at heart, does not?) he nust find
it inthe world of the spirit -- he nust
find Cod. NOTE. It nust not be
supposed that what we call spiritua
(and which is at present invisible) is

less "solid" than matter. It may well
prove, since it is indestructible, to be
in a sense, MORE solid. It is only our

pecul i ar way of | ooking at things which
makes a man's nuscles, for exanple,
appear nore solid than his "spiritual”
assets of personality. This idea of the
real world being nore "solid" is nost
ably and ingeni ously worked out by Dr.

C. S Lewis in his fantasy of Heaven
and Hell: THE GREAT DI VORCE.

THREE. FURTHER CLUES TO REALITY

In all probability everyone is
sensitive to beauty, although obviously
sone are far nore so than others. Yet
experi ence shows that even those who are
apparently nost prosaic are touched,
even to their own surprise, by certain
forns of beauty. The Iine along which
thi s hal f-nel ancholy, hal f-nmagic touch



may come varies enornmously with
different people. For sone it is the
appeal i ng grace of chil dhood, for sone
the surge and thunder of the sea, for
some the dazzling spl endor of nountain
peak, for sone the song of birds in
spring, for sone the snell of wood-snoke
or of frosty autumm eveni ngs, for sone
-- but the list is endless. Al poetry
and nusic, and art of every true sort,
bears witness to man's continual falling
in love with beauty, and his desperate
attenpt to induce beauty to live with
hi m and enrich his common life.

True beauty al ways seens to bear
with it a note of gentle sadness,
sonmetines very poignant; and it may well
puzzl e us why this should be so. |If the
beautiful is so desirable and so wel cone
it should surely bring unqualified joy.
There is rarely accompanyi ng sadness in
other earthly joys. |In the enjoynent of
a hearty neal, in the successful solving
of a difficult problem or in the
fulfillment of creative activity, there
is joy, but no nelancholy. It is
possi bl e that beauty is a hint of the
real and true and pernmanent, so that we
feel w thout conscious process of
thought: "This is what |ife should be,
or what it ISinreality.” And therefore
to conpare THAT with our ordinary
everyday experience with all its
i nperfection and ugliness gives rise to
t he poignant pain? O is it, as sone
hol d, fancifully perhaps, a kind of
nostal gia -- what Wrdsworth woul d cal
an "intimation of imortality.” Is it
the eternal spirit in a man renenbering
here in his house of clay the shining
joys of his real Hone?

No one, of course, can say. But
t he appeal of beauty which is universal
however distorted or debased it may have
beconme, cannot be lightly dismssed. It
is a pointer to sonething, and it
certainly points to sonething beyond the
present limtations of time and space.
We can at any rate say that beauty
arouses a hunger and a | onging which is
never satisfied (and sone woul d say
never can be satisfied) in this world.

The second clue to the nature of
reality is what we can only call by the



slightly forbidding title of "goodness."
Di sabusi ng our m nds of self-conscious
ri ght eousness, goody-goodyness and nere
absence of evil, there is sonething
unavoi dably attractive about the good.
However far fromthe ideal our own
practice may be, we have an automatic
respect for such things as honesty,
sincerity, faithful ness,
incorruptibility, kindness, justice, and
respect for other people. |ndeed, we
hardly saw the significance of our
acknow edgenment of the worth of these
things until they were directly
chal | enged by the | ate Nazi regine.

Even now a great many peopl e have hardly
grasped the significance of the fact
that we, in common with mllions of

ot hers, denounced the treachery,
brutality, lies, and cynical denial of
tradi tional noral values, as "evil
things."” Unless our feeling for goodness
is acluetoultimte Reality the nopst
we can do is to say that we personally
di slike the characteristics of the Nazi
phil osophy. Unless there is sone noral
standard to which we are (unconsci ously)
referring the question, it can be no
nore than nere difference of opinion

The Nazi had a perfect right to say that
he disliked our noral values, and who is
to say whether he or we were in the
right? To reply that nethods of
treachery, brutality, and i nhumanity,

of fend the universal conscience of
mankind is to establish nore firmy the
point we are trying to make. VWHY is
there this alnost universal noral sense?
Wiy do we consider that "good" is a
better thing than "evil"? Surely this
recogni tion of good, so deeply rooted
and so universal, is another far from
negligible pointer to Reality.

Bot h beauty and goodness, then (no
doubt in different ways), exert an
ef fect upon man whi ch cannot be
explained in terns of the world that we
know, and to this we may add his search
for truth. He is not only wanting to
know facts, though the carefu
di spassi onate amassi ng of ascert ai ned
facts is surely one of his nost
adm rable activities, but he also wants
to find some nmeaning to the puzzle of
life. Scientific research, philosophy
and religion, all in their different



ways attest this reaching out of man to
grasp nore and nore truth. And yet --
why shoul d he? Why shoul d he not rest
content with what he has and what he
knows? Why can he not accept death and
evil and di sease wi thout worrying about
t hen? Why does he, in all ages and in
all countries, reach out to find
Sonet hi ng -- sonet hing which will

har moni ze and expl ain and conpl ete
life's bew | dering phenonmena? Here, too,
is surely a pointer. Arguing, as we
must, from what we know to what we don't
know, we may fairly say that as food is
t he answer to hunger, water the answer
to thirst, and a nate to sexual desire
this universal hunger for Truth is
unlikely to be without its answer and
fulfillment, however hard to find it may
be.

FOUR. IS THERE A FOCUSED GCD?

Beauty, Goodness, and Truth,
wher ever they occur, are certainly
clues; but they seemto be |ike caneras
focused "to infinity" -- we cannot tel
how far and how great is the Reality to
whi ch they are pointing.

Now al t hough everyone knows what is
meant by Beauty, Goodness, and Truth, it
is inmpossible to visualize them as
absol ute values. W can visualize a
beautiful thing, but not beauty; a good
man, but not goodness; a true fact, but
not truth. Yet once we have a beauti ful
thing held in our minds it is
conparatively easy to fill the mnd with
ot her beauties; once we consider a truly
good man, we can expand and devel op his
qualities until we begin to get sone
i dea of goodness; while if we are once
convinced of a certain fact
(particularly if we have discovered it
oursel ves), we can at once think of a
world of truths -- we begin to visualize
the absolute quality of Truth.

W see beauty, then, when it is
first focused for us in a beautiful
t hi ng; goodness when it is focused in a
good man; truth when it is focused in a
fact of which we are sure. Absolute
val ues may exi st as nmental concepts for
t he trai ned phil osopher; but the
ordi nary man must see his val ues focused



in people or things that he knows before
he can grasp them

Let us now make a further step
The mystic clains to be able to grasp
somet hing of God in the Absolute. But
the nmystic is even nore uncomon than
t he phil osopher, and any attenpt by the
ordinary man to "imagi ne" God results in
not hi ng but the "vague obl ong bl ur"
conpl ai ned of by those nodern peopl e who
make the attenpt. Yet if a man can see
God focused and be convinced that he is
seei ng CGod, scal ed-down but authentic,
he can, as in the case of Beauty, Truth,
and Goodness, add all the other inklings
and i nmpressions that he has of the
maj esty, magnificence, and order of the
Infinite Being, and "see Cod."

But can he so see God "focused"?
There nust be nore than el usive sparks
and flashes of the divine -- there nust
be a flame burning steadily so that its
I ight can be exam ned and properly
assessed.

It is a fascinating problemfor us
human bei ngs to consi der how t he Eterna
Being -- wishing to show men H's own
Character focused, Hi s own Thought
expressed, and H s own Purpose
denonstrated -- could introduce Hi nself
into the stream of human history without
di sturbing or disrupting it. There mnust
obvi ously be an al nost unbelievabl e
"scal i ng-down" of the "size" of God to
match the life of the planet. There
must be a conpl ete acceptance of the
space- and-time limtations of this
present life. The thing nust be done
properly -- it nust not, for exanple, be
merely an act put on for man's benefit.
If it is to be done at all, God nust BE
man. There could be no convinci ng
focusing of real God in sone strange
sem -di vi ne creature who enjoys
supernatural advantages. Nor, though it
is plain that many nmen have been
"inspired" to utter truth, to create
beauty and to denonstrate goodness,
could it suffice for a unique and
aut hentic focusing to depend on one
"super-inspired" man. For conplete
dependability, for universal appeal, for
a personally guaranteed authenticity to
which all other truth is to be related



God nust do it Hinself.

Suppose, then, that God does slip
into the streamof history and is born
as Baby _A . A wll, as far as the
l[imtations of time, space, and
ci rcunstance all ow, grow up as Cod
"focused” in humanity, speaking a
| anguage, expressing thoughts, and
denonstrating life in terns that nen can
understand. Having once accepted _A' s_
claimto be God expressing Hinself in
human ternms, nmen will have a great dea
by which to live

First, they will know now for
certain what sort of "character" the
eternal God possesses. For He is
certain to informthemthat the man who
observes H mis observing Cod.

Secondl y, the facts about man and Cod,

t he perenni al anxieties about such
things as pain and sin and death, the
di m hopes of a nore permanent world to
follow this one -- these and scores of
ot her clamant questions will now have a
fixed reference point, by which they can
be adjusted if not settled. Thirdly,
man will be able to gain at first hand
information as to "what life is al
about" and as to how he can co-operate
with the Plan and the Power behind tine
and space. Fourthly, if they are

convi nced, as we are assum ng, that the
one before themis really CGod-becomne-
man, they will be able to observe
somet hi ng absol utely unique in the
history of the world: God Hi nself coping
with life on the very ternms that He has
i nposed upon Hi's creatures. They wll
be seeing God not seated high on a
throne, but down in the battlefield of
life.

_A, _ of course, having genuinely
entered the space-tine world and having
become a human being, nust enter at sone
particular time and nust live in sone
particular locality. He will thus, as
far as sone incidentals and externals
are concerned, be to sone extent nol ded,
nodified, and limted. He cannot,
therefore, be a FULL expression of God
-- there is neither tinme nor space
enough for that. But within the limt
he sets hinself, he will be a perfectly
genui ne and adequate focusing of the



nature of God. He will not only be

i nformati on and exanple, but the
aperture through which nmen may see nore
and nore of God. If nmen are once

convi nced of the genui neness of his
extraordinary claim they will probably
find that God is, so to speak, visible
t hrough an _A -shaped aperture.

Know edge, experience, and appreciation
may all expand enornously as the years
pass, but that will not mean that nen
"grow out of" God. For _A wll have
supplied by his denonstration in tinme
and space one sure Fact, around which
everything el se of Truth, Goodness, and
Beauty, may be appropriately and
satisfactorily crystallized.

FIVE. |F GOD WERE FOCUSED (1)

If A, then, does enter the
life of this planet, there will be
certai n phenonmena whi ch woul d appear to
be inevitable, unless (on a possibility
we are not considering) the normal rules
of life are tenporarily suspended

In the first place, it is unlikely
that _A wll be recognized as God in
any real sense, at any rate for sone
time. Men would al nost certainly judge
any all eged personal appearance of God
inlife by two criteria. First, they
woul d probably expect sonme definitely
num nous quality to be invariably
present. They woul d expect to fee
frightened or to see an aura of
divinity, or w tness supernormal powers.
In other words, they would not expect
God REALLY to be man, but only to be
pretending to be one -- and that is not
the sane thing at all. God pretending
to be man could, for exanple, achieve
all kinds of superhuman feats in the
nmoral, nental, spiritual, or even
physical realm That m ght inpress, but
it would | eave a man where he was
before; he would be no nearer
UNDERSTANDI NG or knowi ng God. He m ght
be dazzl ed, but he would renain
unillum nated. Secondly, nen would
al nrost certainly, if the first
possibility did not occur, expect to see
a "holy-man" of the super-nystic type,
someone whose wi sdomis too profound for
wor ds and whose eyes are too intent upon
heavenly realities to be _au fait_ with



t he conmonpl ace world. If _A then is
reveal ed as a perfectly adjusted,

whol esone, sane, and non-fanatical man
his claimto be God (which he nust make
i n due course, unless sonmeone suddenly
grasps the truth) will be | ooked upon as
fantastic and bl asphenous. |If _A makes
hi s appearance anmpong t hose who have so
exalted their conception of God that for
H mever to wear the soiled robe of
sinful humanity is an unthinkable
degradati on of his Godhead, the task for
_A will be imeasurably harder. But if
he appears anong those who have al ways

t hought that there was some hint of Cod
in the character of man, then sone at

| east may well see what is happening.

It woul d be those who depreciate or even
despise humanity in order to exalt their
i dea of God who would in all probability
be conpletely blind to _A's_ identity.

Yet there will be, naturally,
somet hing about _A in addition to a
wel | - bal anced and whol esone personality.
There will, for instance, be a certain
tone of authority -- the quiet assurance
of the expert speaking on his own
subj ect -- when he speaks of the basic
facts of life, of man, and of God.
Unl ess their inklings and intuitions are
all wong, men will find, probably not
wi t hout enotion, that in _A's_ teaching
is the quiet |ogical assenbly of all the
i sol ated flashes of insight that they

have ever experienced. "What this man
is saying," sonme of themat |east are
bound to feel, "is true. This is

reality. This is what we have al ways
hoped God would be like, and this is
what we have always felt that life
should be Iike." For unless this is a
conpletely insane world or a hopel essly
evil one, _A's_ words nust strike an
answering chord in the hearts of nmany
ordi nary peopl e.

It will not of course be only A's_
words that tell. [If he is to enjoy no
supernatural advantages, he will get his
share of trouble and tenptation, trial
and di sappoi ntnent, and his reactions to
these, as well as to every other part of
life, pleasant or unpleasant, wll
produce a certain definite inpression.
He will be revealing a character.

Wet her his friends and observers



realize it at the tinme or not, he wll
be showi ng them not only the character
of the Invisible God focused and
functioning in ordi nary human

ci rcunst ances, but an exanpl e of perfect
humanity. Wsat actually happens to him
wi Il of course depend on when and where
God decides on this insertion of Hinself
into history, but in a sense it would

al ways be the sanme, for the Character
expressed in human terns will be the
same and the Exanple will always follow
the sane pattern. This is an inportant
point, for it makes the denonstration
provided that there is an accurate
record of it available, of universa

val ue. The personal invasion need not
be continually repeated.

W& may reasonably surm se that, the
worl d being what it is, there will be
ot her reactions than the gl ad
recognition of _A's_ teaching as true.
For in practice nmen do not by any neans
al ways "l ove the hi ghest when they see
it,"” and truth is not always a wel cone
visitor. W could probably therefore
credibly forecast a good deal of
opposition and nisrepresentation. These
t hi ngs we should certainly ook for in
_A's_visit:

1. Challenge to current nora
val ues, and possibly even sonme downri ght
reversal s of conventional judgnment. The
| ove of noney or position, the lust for
success, and the desire to keep al
unpl easant matters safely out of sight,
warp the world' s judgnent probably nore
than it knows. _A's_ values are
therefore likely to be found nore than a
trifle disconcerting, though probably
they will be dismssed as "fine ideals
but wholly inpracticable.”

2. A disturbing probing into
noti ve rather than neasurable
performance. _A _ seeing life fromthe
true instead of the conventional point
of view, will seemto have disconcerting
insight into what is normally conceal ed.
This will make himenenies as well as
friends.

3. An insistence on real human
val ues, and particularly on |ove of the
right kind. _A wll naturally see



t hrough the gl anours and cl ever ness t hat
fog many people's judgnment, and will put
his finger on the real problemof the
world, i.e., that there is not enough
love to go round. Most love is either
turned in on itself or restricted to a
smal |l selected circle. _A wll point
out that Life, Reality, God, and even
consi deration of their own safety,
demand that nmen should learn to extend
the circle of their |ove and
understanding. He will be certain to
insist that [ove toward God does not
exi st without love to fell ow humanity.

4. An endorsenent of humanity's
own groping toward truth. For exanple
true love and sel f-sacrifice have al ways
been t he nost deeply novi ng human
characteristics. _A wll probably show
that this is because those who truly
| ove and those who give thensel ves for
others are nore nearly reflecting the
character of God than anyone el se.

5. W& may reasonably expect _A's_
endor senent al so of our appreciation of
the | oveliness of nature, of the
touchi ng grace of chil dhood and of the
whol esonme beauty of famly life. Hs
ideals will certainly be higher than the
finest of ours, but they will not be
fantastic or so wholly different from
what we al ready know, as to be
unacceptable. The probabl e reaction of
the honest man to A 's_ revel ation of
the real truth will be: "This rings
true. This is what in nmy secret heart |
have al ways known to be right and real."

6. W& need not expect that _A _
like sone religious reforners of
history, will go about denouncing nen as
"m serable sinners.” Indeed there would
be no need of that. Insincerity always
feel s unconfortable in the presence of
sincerity, unreality in the presence of
reality and selfishness in the presence
of Love. We may expect then that in the
presence of a norally conplete man, a
good deal of spiritual disconfort wll
be spontaneously aroused, sonetines
dully and sonetinmes acutely. Some nen
woul d be stinmulated to an intense hunger
for whol eness, but some woul d be angered
and resentful and determined either to
get out of range of the cause of their



di sconfort or to get rid of it.

7. Then we nmight expect that there
will be a conflict with the
conventionally religious. _A is nore
likely to have trouble here than
anywhere, for he will be right up
agai nst fal se gods, self-righteousness,

" _quid_pro_quo_" religion, and
particularly those who have divorced
religious life fromreal living, and are
now only "playing a part" instead of
living life on the human | evel.

8. W could certainly expect a
call to all who will listen, to
re-center their lives on the real Cod,
i nstead of on things or on thensel ves.
Men, especially worldly-mnded nen, will
probably conclude that _A is now
calling them "m serabl e sinners"” and
telling themto "repent.” In fact he
will be alnost inploring themto "Il ook
at life differently” -- as he knows it
really is -- with God the center and al
el se derived fromH m

SIX. |F GOD WERE FOCUSED (11)

Al this, and a great dea
nore than we can vaguel y i magi ne, woul d
certainly meet _A and, if he is, as we
have supposed, really human, woul d be
heart-breaki ng. For he would be in the
position of a man seeing the truth and
yet largely unable to nmake ot her nen see
it. He would see themblind on their
God-ward side and drifting farther and
farther away fromreality. To a
sensitive man, this would prove an
agony: naturally we cannot imagi ne what
it would nmean to God-becone- nman

We can imagine _A then as a fully
human figure, not floating ethereally in
a nystical atnosphere, but with his feet
solidly on the earth. His
foursquareness to life, his joy in
beauty and all good things, his
spont aneous | ove of men and wonen, will
no doubt shock some nen as nuch as his
new vi ewpoi nt, standards, and val ues.
They coul d perhaps tolerate a saintly
other-worldly figure, who never sees any
harmin anyone, claimng to be God in
human form but for a real nman, who
seens to be the enbodi nent of all that



is truly human, as well as being quite
plainly _en_rapport_ with the hidden
meaning of life, to claimto be God is a
very shocki ng thing. Eyes that
penetrate life's little disguises, a
tongue that expresses truth in a
peculiarly undiluted and nmenorable form
a personality without the slightest fear
and yet quite obviously filled with the
hi ghest kind of |ove -- these are

form dable things to neet, even for the
best of nen.

The worl d frequently conspires to
muzzl e or destroy its truest seers. The
way of the prophet and refornmer has
usual |y been hard and not infrequently
fatal. There is no reason to suppose
that any different fate will be the | ot
of _A (always assum ng, of course, that
he has bound hinself not to accept
celestial intervention). |ndeed, just
because this is It, real Truth, rea
Goodness, real Beauty, real God focused
in human form it is not unreasonable to
i magi ne that all the truth-hating and
self-loving spiritual powers will join
forces against this unwel cone intruder
M srepresentation, slander, the
dead- wei ght of age-long custom and

authority, false propaganda -- all these
weapons wi || be used against _A. _ He
will, if he proves, as he nust,
unrepentant and incorruptible, suffer
the full inpact of evil. He wll

probably get inprisoned, he nmay even get
sentenced to death on sone fantastic
charge. If this happened, it would, of
course, be an ironical situation w thout
parallel in the history of the world!
God pl ans and engi neers a Personal visit
to Hs own world, and the reaction of
the world is to get rid of Hm

O course this is only one side of
the picture. There would probably be
many who saw what _A was driving at,
and who were deeply stirred by his
personality and life. There would
probably be not a few who would little
by little see that his fantastic claim
to be God mght well be true. However
| ong or short his career as a teacher of
Truth m ght be, sonething of what he
said and did would be nenorized or
conmmitted to witing, and even if he
were hustled off to a concentration



canp, or judicially nurdered, the truth
woul d remain. Probably a few who really
did see the significance of the human
being with whomthey had |ived and

wor ked and tal ked, and who grasped the
enornous val ue of his teaching to

manki nd, would attenpt to tell the
worl d. But wthout being unduly
cynical, we mght reasonably concl ude
that a world which would not accept the
| eadership of God when it was right
before their faces in an understandabl e
form would not, except for a smal
mnority, take very seriously the clains
of a handful of devotees of a nman who
was dead.

SEVEN. HAS _A_ ARRI VED?

Quite a nunber of people in
all parts of the world have cone to the
concl usion that the hypothetical _A has
appeared in history -- that _A in fact
equal s the man Jesus, who was born in
Pal esti ne some nineteen centuries ago.
Most of the possibilities that we have
suggested m ght occur if God were to
enter this world humanly, and
historically were, they feel reasonably
certain, fulfilled in the life and
teaching of Jesus. And there were sone
remar kabl e addi ti onal features which
could hardly have been surm sed, and
which we will consider in due course

It is, of course, a very big step
intellectually (and enptionally and
nmorally as well, it will be found) to
accept this fanous figure of history as
t he desi gned focusing of God in human
life. It is not made any easier by the
clinging mass of sentinentality,
superstitious reverence, and traditiona
associ ati ons which surround Hm It is
enphatically not an easy matter for the
honest nodern mind to pierce the
accretions and irrelevancies and see the
Person, the Character -- particularly as
t he records, though they have been
exam ned far nore closely than any ot her
hi stori c docunents, are undeni ably
meager. Further, many people who have a
vague chil dish affection for a
hal f - renenbered Jesus, have never used
their adult critical faculties on the
matter at all. They hardly seemto see
t he paranount inportance of Hs claimto



be God. Yet if for one nonment we

i magine the claimto be true, the nmnd
al nost reels at its significance. It
can only nean that here is Truth, here
is the Character of God, the true Design
for life, the authentic Yardstick of

val ues, the reliable confirm ng or
correcting of all gropings and inklings
about Beauty, Truth, and Goodness, about
this world and the next. Life can never
be wholly dark or wholly futile if once
the key to its meaning is in our hands.

Al t hough an honest adult study of
the avail able records is essential, to
decide that Jesus really was the
enbodi nent of God in a human being is
not a nerely intellectual decision. CQur
unconscious mnds will sense (even if
t he conscious m nd does not) that to
accept such a uni que Fact cannot but
affect the whole of our life. W may
wi th conpl ete detachnment study and form
a judgrment upon a RELIA ON, but we
cannot maintain our detachnent if the
subj ect of our inquiry proves to be CGod
H nself. This is, of course, why nmany
ot herwi se honest intellectual people
wi Il construct a neat by-pass around the
claimof Jesus to be God. Being people
of insight and imagi nati on, they know
perfectly well that once to accept such
a claimas fact would nean a
readj ust ment of their own purposes and
val ues and affections which they may
have no wish to make. To call Jesus the
greatest Figure in History or the finest
Moral Teacher the world has ever seen
conmits no one to anything. But once to
allow the startled mnd to accept as
fact that this man is really focused- God
may commit anyone to anything! There is
every excuse for blundering in the dark
but in the light there is no cover from
reality. It is because we strongly
sense this, and not nerely because we
feel that the evidence is ancient and
scanty, that we shrink fromconmmtting
ourselves to such a far-reaching belief
as that Jesus Christ was really CGod.

But of course we are not entirely
at the nercy of our own disinclination
to commt ourselves! W want to satisfy
our cravings for reality, we want to
know t he meaning of life and to have
spiritual fundamental s upon which we may



build a faith by which to live. W
want, in short, to know God. Jesus
Chri st gave three remarkabl e indications
by which nmen coul d KNOW (not by
scientific "proof," but by an inward
conviction that is perfectly valid to
himin whomit arises) that H s claim
and H's revelation are true. They are
contained in three sayings of H s which
are all well known to anyone even
noderately fanmliar with the Gospels:

(a) If any man will do his (i.e.
God's) will, he shall know of
the doctrine, whether it be of
God or whether | speak of
nysel f. (John 7:17)

(b) He that hath seen nme hath seen
the Father. (John 14:9)

(c) I amthe way, the truth, and
the Iife: no man coneth unto
the Father, but by ne. (John
14: 6)

These three sayings, especially the
|ast two, are intolerably arrogant if
they come froma purely human nore
teacher, but they nust inevitably be
said by _A or Jesus Christ if He is
really God. Let us consider their
signi ficance

(a) Jesus says, in effect, that
there will be no inward endorsenent of
the truth of the way of living he puts
forward as the right one until a man is
prepared to do the will, i.e.,
co-operate with the purpose, of Cod.
This at once rules out arnthair critics
of Christianity and any dilettante
appraisal of its nerits. "You can't
know, " says Christ, "until you are
willing to do."

It is plain fromthe Gospel s that
Christ regarded the sel f-1oving,
sel f-regarding, self-seeking spirit as
the direct antithesis of real I|iving.
H's two fundanmental rules for life were
that the "l ove-energy," instead of being
turned in on itself, should go out first
to God and then to other people. "If
any man will cone after ne," he said,
"let himdeny hinmself (i.e. deny his
tendency to | ove hinself) and take up



his cross (i.e. bear the painful cost
of that denial) and follow ne (i.e.

live positively according to the
principles that | teach and
denonstrate).” Now the nonent a man does
this, even tenporarily and tentatively,
he finds hinmself in touch with sonething
nore REAL than he has known before.
There is a sense that he is touching a
deep and powerful streamthat runs right
through life. |In other words, the
nmonent he begins really to |l ove, he
finds hinself in touch with the |ife of
God. (And, of course, if God IS | ove
this is only to be expected.) He now
KNOAS beyond any doubting that this is
real, happy, constructive living. He
knows now that the teaching of Christ is
not a nmerely human code of behavior, but
part of the stuff of reality. He may
deliberately seek this way of living, he
may touch it by accident or even by
force of necessity (as for instance when
a selfish husband is shaken out of his
sel fi shness by having to mnister to a
sick wife): and of course he may rel apse
into his fornmer way of self-loving. But
all the time he was approximting to the
[iving purpose of God he KNEWthat this
was real life. This, of course, may
baffl e and even infuriate the detached
critic, but it is a pragmatic, universa
test whose validity cannot fairly be
deni ed.

(b) Christ unquestionably clainms to
present accurately and authentically the
Character of God. As we have seen
above, he cannot present the WHOLE of
God, but he can present in human form a
Character that may be under stood,
adm red, |oved, respected -- or even
feared and hat ed.

Those who accept this claimfind
that he is the aperture through which
the i mensity and magnificence of God
can be begun to be seen. Nothing that
sci ence reveals, nothing that all the
conpl exity of nodern thought can demand
inits conception of God, either
outstrips or outnodes the Character that
has been revealed. It would indeed be a
m st ake to suppose that the eternal God
is no "bigger" than Jesus of Nazareth,
limted as He was by tine and space and
circunstance. But the biggest, w dest,



and hi ghest ideas of God that m nd can
concei ve arrange thensel ves w t hout

di ssonance or incongruity around the
Character Jesus reveal ed.

Agai n we have no scientific "proof”
of this. But whereas those who reject
the claimof Jesus have to manufacture,
and strenuously uphold by continua
nmental effort, a nebul ous CGod of
ultimate val ues, those who accept the
claimfind, possibly to their surprise,
that without effort CGod becones real and
"knowabl e. "

(c) If Jesus Christ was God He nust
say that He is the way, the truth and
the Iife, or words of equival ent
meani ng, and we find He adds as a matter
of unalterable fact that no one cones
into contact with God except through
Hm This is the third enpirical test.
Do people in fact know God except
through Christ? It is certainly possible
that some stunmble on Christ's way of
living, even on Christ's Spirit, wthout
realizing quite where they are. But it
is very significant that those who
reject Christ's claimas fantastic, or
even ignore it, DO NOI KNOW GOD; wher eas
many sinple people with little theol ogy
or philosophy do find that they "know
CGod" when they give their confidence to
the Character that they can trust and
love. It is at |least possible that a
good deal of the scoffing of the
superior intellectual at "sinple faith"
springs froma certain envy. The
detached intellectual who will not
commt hinmself knows in his secret heart
t hat he does not know God, indeed may be
amllionmles fromHmfor all he
knows. Yet the man who has accepted the
claimof the "focused God" finds Cod a
living reality, and argument and scorn
will, naturally, alike |eave himcold.

It is therefore clear that to
accept the claimof Christ after proper
and careful thought is not entirely a
leap into the dark. For the very
decision will, as thousands have proved,
carry with it an incontrovertible inner
endorsenent that is worth any anmpount of
ar gunent .

EIGHT. LIFE S BASIC PRINCI PLES (1)



It is by no neans easy to nake
an accurate summary of the Character and
Truth reveal ed by Jesus Christ, even if
we do not omit those parts of the
records which we personally think
di stasteful or discordant. In this
"Christian" country, we nearly all have
some pre-conceived, even though vague,

i dea of the Christ-character, and we
need to be on our guard agai nst "readi ng
back"™ into Hi s deeds and words what is
already in our mnds about Hm Men
have taned and nodified and "expl ai ned"
so nmuch of H's nessage that a great dea
of its edge has been blunted. Nor does
our reverence for the superb literary
quality of the famliar Authorized
Versi on do anything but hinder. Truth

t hat shoul d be regarded as FACT cones to
be regarded as "a beautiful thought": at
best it is "a religious truth" rather
than a reliable and workabl e fact on
which to act and build. A "fact" of
psychol ogi cal research or of nedica
science for exanple is accepted by the
m nd as being nore "true" than a
statenent of Christ. Yet if Christ was
God, it should be the other way round.

It may help, therefore, to re-state
the basic principles of Jesus Christ in
somewhat unfamiliar form

The truth taught by Jesus Christ is
the right way to live. It is not
primarily a religion, not even the best
religion, but God Hinself explaining in
terns that nen can readily grasp how
life is meant to be lived. Naturally,
since there is a God and life is H's
i dea, and since "religion" is by
definition what connects man and Cod,
there will be a religious flavor to the
matter, but we shall fall into a
famliar error if we fail to see that
Christ is giving direction to the whole
of Iife, and is not Hnself, as we so
often are, dividing off a particular
section and calling it "religious."

If we accept Christ's claimto be
God, we have a right to expect that
certain basic facts will be told us on
H's authority. So that at any rate it
beconmes possible for us to be
intelligent and willing co-operators



wi th that whol e Scherme of Thi ngs which
we call Life. Here then are our basic
requi renents, put into the form of

si nmpl e questi ons:

1. VWHAT SORT OF PERSON | S GOD?

Christ's answer is quite unequivocal

He is "the Father." Wen we hear this
famliar truth, we nearly always read
back into God's Character what we know
of fatherhood. This is understandable
enough, but it reverses the actua

truth. |If God is "the Father," in

Nat ure and Character and Operation, then
we derive (if we are parents) our
characteristics fromHm W are
reproduci ng, no doubt on a m croscopic
scale and in a thoroughly faulty manner
somet hing of the Character of God. |If
once we accept it as true that the whole
Power behind this astonishing Universe
is of that kind of character that Chri st
could only describe as "Father," the
whole of life is transfigured. If we
are really seeing in human rel ati onshi ps
fragmentary and faulty but rea
reflections of the Nature of Cod, a
flood of light is inmediately rel eased
upon all the Iife that we can see.
Peopl e and our relationships with them
at once becone of trenmendous inportance.
Much of life is seen to be nerely its
setting, its stage, its "props" -- the
BUSI NESS of it is on the real mof
personality: it is people not things
that matter. 1t is thus quite

i npossible to divorce Christianity from
life. Those who attenpted to divorce
the religion of their day fromordinary
life were called by Christ,

"play-actors" (hypocrites), i.e. they
were acting a part and not really living
at all.

2. WHAT IS THE PURPCSE OF LI FE?

Christ did not give an answer to this
guestion in its nodern cynical form
which inplies, "Is it worth living at
all?" but He did answer those who wanted
to know what to do with the vitality,
affections, and talents, with which they
were endowed. He al so answered those
who already saw intuitively that this
present life was transitory and

i nconpl ete and wanted to know how to be



i ncorporated into the main tineless
Streamof Life itself. The questions
are really much the sane. In both
cases, nen wanted to know how they coul d
be at one with Life's real purpose. And
of course they still do. He said that
there were really two main principles of
living on which all true norality and

wi sdom mi ght be said to depend. The
first was to |love God with the whol e of
a man's personality, and the second to
love his fellow nen as nuch and in the
same way as he naturally | oved hinself.
If these two principles were obeyed,
Christ said that a man would be in
harmony with the Purpose of Life, which
transcends tine.

These two principles, one of which
deals with the Invisible and Unchangi ng,
the other with the visible and vari abl e,
cover the total relationships of a man's
life. Christ made themintensely
practical and indissolubly connected.
The expression of love for God did not
lie in formal piety nor in nystica
contenpl ati on, but in obedience to what
He believed to be the will of God, which
very often neant, in fact, the succoring
and service of other nmen. A man could
not be "friends with" God on any ot her
terns than conpl ete obedience to Hm
and that included being "friends w th"
his fellow nen. Christ stated
enphatically that it was quite
i npossible in the nature of things for a
man to be at peace with God and at
variance with his neighbor. This
di squieting fact is often hushed up, but
it is undeniable that Christ said it,
and the truth of it is enshrined (or
shoul d we say nore properly enbal med) in
the petition for forgiveness in the
all-too-famliar "Lord s Prayer."

The purpose of Life would seemto
be the gradual wi nning of nen to a
willing loyalty to these two principles,
the establishing of the Rule of God.
Christ labeled the first one "prinmary
and nost inportant,” probably because
unl ess principles and values are first
est abl i shed by I oving the true Cod,
there will not be "enough love to go
round.” The world would go on loving its
own sel ected circle, despising,
exploiting or hating those outside it



unl ess their hearts were first attuned
to "the Father." Those who have exalted
the second principle to the neglect of
the first have again and agai n proved
the wi sdom of Christ's choice of their
order.

NINE. LIFE S BASIC PRINCIPLES (I11)
3. WHAT I'S REALLY WRONG W TH THE WORLD?

This is an extrenely inportant
question if only because it is asked so
often and answered in so many different
ways. Christ answered it, not directly,
but quite plainly by inplication. It is
here, in diagnosis, that it is perhaps
nmost inportant of all to realize the
par amount authority of what Christ said.
None of us thinks or speaks or feels
wi t hout bias, and all of us are prone to
fit facts to a theory. Christ had no
bi as and no theory; He cane to give us
the facts, and they are quite plainly,
that this "power-to-love"” which He
recommended shoul d be expended on God
and ot her people, has been turned in on
itself. The basic problens of happiness
are not intellectual, but enotional. It
is "out of the heart,"” according to
Christ, that there proceed all those
t hi ngs which spoil relationshi ps whet her
bet ween i ndi vi dual s or between groups of
peopl e.

It is obvious, if we accept
Christ's two great principles, that
"sin" will liein the refusal to follow
them To Christ, the nost serious sin
was not the misdirection of the
| ove- energy, which mght be due to
i gnorance or nere carel essness, but the
del i berate refusal to allowit to flow
out either to God or to other people.
This accounts for some of Hi s surprising
reversal s of conventional nora
judgrment. It was pride and self-
ri ght eousness and the exploitation of
others which called forth H s greatest
anger. Self-love in fact He saw as the
archeneny. It was this which nust be
recogni zed and deliberately killed if a
man were to follow H s way of
constructive | ove.

A few nmonents' thought will show us
how true was His insight. Wile there



is no "sin" that we can nanme which does
not spring fromlove of self, yet the
sins which do nost damage and cause nost
suffering are those which have the

hi ghest content of self-Iove.

Christ's tinme, in the
ci rcunst ances, was short and He wasted
none of it in dealing with nere
synptons. It was with the notive and
attitude of the heart, i.e. the
enoti onal center, that He was concer ned.
It was this that He called on nen to
change, for it is plain that once the
i nner affections are aligned with God,
the outward expression of the l[ife wll
| ook after itself.

4. WHAT SORT OF PEOCPLE DOES GOD | NTEND
MEN TO BE?

To this question, Christ gave an
explicit answer which, if considered
seriously, is a real shock to the mnd
He gave a conplete reversal of
conventional values and anbitions,

t hough many people m ss this undoubted
fact because of the poetic form and
archai c | anguage of what are now cal |l ed
the "Beatitudes."” This revolutionary
character becones apparent at once,
however, if we substitute the word
"happy" for the word "bl essed" (which is
perfectly fair), and if we paraphrase
the fam liar cadences of the Authorized
Version and put the thoughts nore into
the formin which we normally accept
facts and definitions. W may further
throw their real character into relief
by contrasting each "beatitude" with the
normal view of the man of the world

t hroughout the centuries. W can do it
i ke this:

Most peopl e t hi nk:

Happy are the pushers: for they get
on in the world.

Happy are the hard-boiled: for they
never let life hurt them

Happy are they who conplain: for they
get their own way in the end.

Happy are the blase: for they never
worry over their sins.



Happy are the slave drivers: for they
get results.

Happy are the know edgeabl e nen of
the world: for they know their way
around.

Happy are the troubl emakers: for
peopl e have to take notice of them

Jesus Christ said:

Happy are those who realize their
spiritual poverty: they have already
entered the ki ngdom of Reality.

Happy are they who bear their share of
the world's pain: in the long run
they will know nore happi ness than
t hose who avoid it.

Happy are those who accept life and
their owmn limtations: they will find
nmore in life than anybody.

Happy are those who long to be truly
"good"; they will fully realize their
anbi ti on.

Happy are those who are ready to nake
al  owances and to forgive: they wll
know the | ove of God.

Happy are those who are real in their
t houghts and feelings: in the end
they will see the ultimate Reality,
God.

Happy are those who help others to live
together: they will be known to be
doi ng God' s work.

It is quite plain that Christ is
setting up ideals of different quality
fromthose commonly accepted. He is
outlining the sort of human
characteristics which may fairly be said
to be co-operating with the purpose of
Life, and He is by inplication exposing
t he conventional node of living which is
at heart based on self-love and |l eads to
al | kinds of unhappi ness.

It should be noticed that this
"reci pe" for happy and constructive
living is of universal application. It



cuts across differences of tenperanent
and variations in capacity. It outlines
the kind of character which is possible
for ANY man, gifted or relatively

ungi fted, strong or weak, clever or slow
in the uptake. Once nore we find Chri st
placing H's finger not upon the
external s, but upon the vital interna
attitude.

It should al so be noted that
al t hough we have called Hi s definitions
"revolutionary," they are not fantastic.
I ndeed a great many people woul d
probably realize that in followi ng them
men woul d becone their real selves and
not the greedy, conpetitive, self-Iloving
characters that cause so many of the
world's troubles. Christ is restoring
the true order, which man can recogni ze
as true, He is not inposing a set of
arbitrary regul ati ons.

5. WHAT ARE WE TO MAKE OF PAI N AND
DI SEASE, | NJUSTI CE AND EVIL?

We find Christ accepting these things,
whi ch many peopl e advance as the
greatest hindrance to religious faith,
as part of the stuff of life. He did
not pretend that they do not exist: He
coped with them personally by restoring,
wher ever possible, the true order of

heal th, sanity, and constructive
goodness. He made no prom se that those
who followed Hmin Hi s plan of
re-establishing life on its proper basic
principles would enjoy special imunity
frompain and sorrow -- nor did He

hi nsel f experience such i munity. He
di d, however, prom se enough joy and
courage, enough |ove and confidence in
CGod to enable those who went H s way to
do far nore than survive. Because they
woul d be in harmony with the very Life
and Spirit of God, they would be able to
defeat evil. They would be able to take
the initiative and destroy evil wth
good.

Al t hough Christ gave no explicit
expl anati on of the existence of pain and
evil in the world, He gave certain
inmplied facts which are well worth our
serious consideration.

(a) The "breaking of the rules"



means suffering. The operation of
self-1ove on a huge scal e, which nmeans a
whol esal e breaking of H's two
fundanental rules for human |ife, cannot
but mean a highly conpl ex and wi despread
"infection" of suffering. Men are not
isolated units, and their every action
in sone degree affects other people.

The multiplication of the effects of
countl ess acts by mllions of
self-centered, instead of God-centered,

i ndi vidual s may reasonably be thought to
be destroying the world. The only way
of being rescued fromthe vicious
sin-suffering-death circle in which the
world is involved is for nen to
re-center their lives on God. This they
can do by deliberately giving their
confidence to the Character which Christ
exhibited in person and thereby seeing
that real living, in harnony with God,
lies in following Hmand H's basic
princi pl es.

There is thus no easy answer to the
evil and suffering problemand no easy
road to its solution. But Christ
tackled the matter radically and
realistically by w nning the allegiance
of a few nen and wonen to a new way of
living. Most people, he said, were
drifting along the broad road of
conventional standards which has in it
the threat of destruction. The narrow
road of follow ng the basic rules which
because it is in harnony with God, is
not affected by what we call death, was
being foll owed by conparatively few
H s plan of rescue (or salvation, to use
a much msused word) had to begin with a
tiny mnority. They were to be the
spear head of good agai nst evil.

(b) Christ definitely spoke of a

power of spiritual evil, and, using the
| anguage of Hi s contenporaries, He
called this power "Satan," "the Devil,k"

or "the Evil One." Now whatever nystery
i es behind the existence of such an
evil spiritual power -- whether we
accept a MItonic idea of a fallen
angel i c power or whether we conceive the
evil spirit in the world as arising out
of the cunul ative effects of centuries
of selfish living -- there can be no

bl i nking the fact that Christ spoke, and
acted, on the assunption that there is a



power of evil operating in the world.
If we accept as fact Hs claimto be
God, this must make us think seriously.

W& are so accustoned by nodern
t hought to regard evil as "error," as
the "growi ng pains" of civilization, or
sinmply as an inexplicable problem that
once nore the mnd does not readily
accept what is in effect God' s own
explanation -- that there is a spirit of
evil operating in the world. W find
Christ speaking quite plainly of this
spirit as responsible for disease and
insanity as well as being the
unrem tting eneny of those who want to
follow the new, true order

Modern man has a lust for full
expl anati on and habitually considers
hinself in no way norally bound unl ess
he is in full possession of all the
facts. Hence, of course, the preval ence
of non-conmttal agnosticism Yet it
woul d seem that Christ, God-becone-Man
did not give men a full explanation of
the origin and operation of the evil
forces in this world. (It is perfectly
possi ble that in our present space-tine
exi stence, we could not conprehend it,
anyway.) But He did recognize evil as

evil, not as a nere absence of good: He
did, wherever He found it possible,
destroy evil. He did indicate the |ines

al ong which evil could be defeated and
He did talk of the positive resources
whi ch woul d be necessary for such
defeat, and these we nust consider a
little later.

TEN. FURTHER BASI C QUESTI ONS

WHAT IS THE TRUTH ABOUT SI N AND
FORG VENESS?

Sooner or later this question
in sone formor other must be asked and
answered. For the problem of inperfect
man's safe approach to the Mra
Perfection of God is the business of
every religion worthy of the name.
Because nost people in this nodern age
have al nost no sense of CGod, there is
al so al nost no sense of "sin" -- for in
human experience there is a significant
connection between the two. Were the
sense of God becones sonething like a



reality, there springs up, sooner or
|ater, a sense of guilt and failure.
This is equally true of the nost
primtive as well as of the nost highly
devel oped religions of mankind. And
where there is this sense of sin, there
is a deeply rooted conviction that
"sonet hi ng ought to be done about it.
Ani mal , even human, sacrifices,
propitiatory offerings of various kinds
and acts of cerenonial cleansing -- al
testify to the desire to "do sonet hi ng"
to bridge the noral gulf between the
hol i ness of God and the sinful ness of
nman.

A great deal of sentinental (i.e.
unreal ) stuff has been spoken and
witten about the matter of sin and
forgiveness, and we nust therefore clear
our mnds a little nore before we see
the significance of what Christ had to
say about this very inportant subject.
Let us start, then, by nmaking these
observati ons.

1. VE ARE NOT CONCERNED W TH
"ARTI FIC AL" QU LT OR SIN

In the first part of this book, we

consi dered how consci ence coul d nmake a
man feel guilty sinply because certain
standards and taboos had been
established in his mnd and he had
failed to "toe the line.” Al religions,
Christianity unfortunately not excepted,
tend to excite in certain people this
artificial sense of guilt, which may
have little or no connection with a
man' s actual standing before Cod.
Probably Pharisai sm which Chri st
attacked with bitter scorn, represents
this tendency at its highest, but it is
a mstake to think that Pharisaism

di sappeared after the death of Christ.
The danger of such a system and the
reason why Christ attacked it so
violently, is that its values are
artificial. The proud and correct fee
"right with God" just when they are not,
and the sensitive hunble man feels

hopel ess and over burdened FOR THE WRONG
REASONS. (Christ's little canmeo of the
Phari see and the tax-collector at their
prayers is an unforgettable comentary
on this point.)



2. WV ARE NOT CONCERNED W TH MERE
COVPARI SON W TH PERFECTI ON.

W& have al ready spoken in the first part
of this book of the dangers of

wor shi ppi ng "one hundred per cent" as
God. A great deal of the sense of sin
and shane and guilt induced in certain
types of people is sinply due to their
(i magi nary) conparison of their human
standards with what they conceive to be
the Divine Standards. O course they
feel failures! You have only to raise
the standard, and go on raising it, to
make anyone feel a hopel ess bl undering
idiot. This may be what we are in
conparison with the wi sdom of God, but,
to put it at its crudest, it would be an
extraordi narily ungentlemanly thing for
Hmmerely to keep raising the standard!
After all, it is a foregone concl usion
that no man can conpete with his
Creator, and there is neither sense nor
justice in thinking that the Creator
intends His creatures to fee
permanently inferior and humliated
conpared with H nsel f! Yet this

conpari son, cloaked and disguised, is
often made in a certain type of sernon
and a certain type of religious book

But the feeling of hopel essness and

i nadequacy it engenders is quite wongly
taken to be "conviction of sin.”

3. WE ARE NOT CONCERNED W TH MERE
HUM LI ATl ON.

Quite a lot of people, if

psychol ogically tested, would react with
resentnment to the words "sin," "guilt,"
"di sobedi ence,” "punishnment,"” and so on
This is by no neans necessarily because
their adult lives are so proud and

conpl acent that they resent criticism
but because there still exists in their
m nds a tender, touchy area connected
with the m sdeneanors of chil dhood.

Unl ess they were exceptionally lucky it
is quite probably that, though they have
| ong ago forgotten the circunstances,
they still half-consciously renmenber the
shane, rage, inpotence, and huniliation
of childish naughtiness and its

puni shrent. It was not without strain
and conflict that they won free from
adult dom nation, and it FEELS to them
like a voluntary resunption of the



hum i ati ons of childhood to confess

t hensel ves "guilty sinners.” For a
little boy to be snmacked on his behind
may be of little significance, but for
an adult man to be beaten is an
unspeakabl e degradation. It is of
course not really a renascence of this
childish guilt and humliation that the
reput abl e evangel i st seeks to arouse,
but he may seemto be doing so. To have
a real sense of sin is by no neans the
same thing as being hunli ated.

The true adult sense of sin, guilt,
and shanme, which contact with the rea
God appears invariably to arouse (though
by no neans al ways at once), seens to
cone along at |east four different
lines, which we will attenpt to
illustrate.

(a) W will suppose that a man who
is rather proud of his ability to knock
off a quick effective little painting
di scovers a bit of canvas fastened to a
wal .  For his own pleasure and the
appreciation of his friends he rapidly
paints in a bright, effective and
anusing little picture. Stepping back
to see his own handiwork better, he
suddenly di scovers that he has painted
his Iittle bit of nonsense on the corner
of a vast painting of superb quality, so
huge that he had not realized its extent
or even that there was a picture there
at all. Hs feelings are rather |ike
what a man feels when he suddenly sees
the vast sweep of God's design in life,
and observes the cheap and di scordant
little effort his owm living so far
represents when seen agai nst that
background. That is real conviction of
sin.

(b) To illustrate the second way in
which a real sense of sin may cone, we
will use a story which we believe is
true, though it has not been possible to
check its source. A young man of the
"incorrigible" variety grows up
wor k-shy, and by a certain native
qui ckness of wit nanages for years to
escape serious trouble. His favorite
saying is: "I live ny owmn life, and
don't care tuppence for anybody."
Eventual Iy, however, his self-confidence
overreaches itself and he is convicted



of serious crinme and goes to prison for
three years. Wile in prison, he is
hard and quite unrepentant. "What | did
with ny life," he says defiantly, "is
nobody el se's business. | shan't nake
the sane mistake twice."” In due course
he | eaves prison and, since he has
nowhere el se to go, decides to spend a
few nights at hone while he "l ooks
around." He hasn't seen his nother since
he saw her, plunp, rosy, and tearful

out of the corner of his eye, at his
trial. But when the door of his hone is
opened to himby a worn, grey-haired old
woman, he does not see at once what has
happened. For a second or two he sinmply
stares, then he cries, "Ch, nother, what
HAVE | DONE TO YOQU?" and bursts into the
tears that neither punishnment nor prison
had ever wung from him

This story is sinply an
illustration of how a man may suddenly
realize the hurt he does to others by
his own self-centeredness. It does not,
unfortunately, often happen that a man
sees as vividly as in that story the
consequences of his wong actions. But
when he does he may experience a genuine
conviction of sin. Wuen Saul Kane in
Masefield' s _Everlasting Mercy_ had his
eyes opened, he suddenly saw "the harm|
done in being ne." That is just it.

VWhen a man sees not nerely that his life
is out of harnony with God's purpose,

but realizes that that disharnmony has
injured and infected the lives of other
peopl e, he begins to feel a "sinner" in
ear nest .

(c) To illustrate the next point we
must tell a sinple story which will no
doubt make the sophisticated smle. Two
young nmen of the same age choose
di vergent paths. A is determned to
squeeze all the pleasure and enjoynent
out of I[ife that he can. B is equally
determined to "get on." Despite the
gi bes of his friend, he attends "evening
cl asses"” and works hard in his spare
time at his chosen subject. We will
suppose that the friends go separate
ways and do not neet for several years.
VWen they do, B has unquestionably "got
on" and has a responsible well-paid
position. A has advanced very little.
H s reaction on seeing B again may quite



possi bly be just unreasonabl e envy, but
equal ly possibly A may say to hinsel f:
"What a fool |'ve been" Wat
opportunities I threw away. B is JUST
THE SORT OF MAN | COULD HAVE BEEN "

This naive little tale illustrates
quite well how a genui ne "conviction of
sin" may arise. A man who has lived
selfishly and carel essly neets someone
who has plainly found happi ness and
satisfaction in co-operating with what
he can see of God's purpose. The fornmer
may pass the whole thing off as a joke.
"OfF course, old so-and-so al ways was a
bit religious"” -- but he may quite
possi bly see in the other nman THE SORT
OF PERSON HE HI MSELF M GHT HAVE BEEN
The standards he nocked and the God he
kept at armis |length have produced in
the other man sonething he really very
badly wants. If his reflection is,
"What a fool |'ve been," he, too, is
begi nning to get a genuine sense of sin.

(d) The fourth road al ong which the
"conviction of sin" may come is rather
harder to explain. It is really the
di scovery of the enornous and inpl acabl e
strength of real goodness and real | ove.
The insincere man hates and fears the
real truth: the sexually irresponsible
man affects to be cynical about real and
enduri ng passion, but secretly he hates
and fears it: the egocentric man hates
and fears the incal cul able force of the
personality selflessly devoted to a
cause. In short, self-centered and evil
peopl e really FEAR the good. They
express their fear by nockery, cynicism
and, when circunstances allow, by active
per secuti on.

Now when this sense of the strength
of goodness and | ove touches a man
whet her it be by soneone else's life, by
somet hing he reads or sees, or by an
i nner touch in his soul, he is really
convicted of sin. He knows that sooner
or later the game is up -- the Nature of
Life is Good and not Evil. He suddenly
sees that the goodness and | ove he has
despi sed as weakness are in reality
incredibly strong. Peter once felt this
about Christ and in a nonent of panic
cried out: "Depart fromnme, for I ama
sinful man, O Lord!" Sone people, of



course, succeed in keeping the fear of
goodness (which is really the fear of
CGod) at a safe distance all their lives,
but they live in continual danger of
reality breaking in. And when it does,
there will be a strong sense of sin.

ELEVEN. CHRI ST AND THE QUESTION OF SIN

There are, of course, several
ot her genui ne ways in which a nman feels
a noral failure before God. But however
he may arrive at the point of
realization he will, sooner or |ater
realize what may be descri bed as the
bankruptcy of his position. He sees,
for instance, that his |life has done
harmto others, that he has spoiled the
Desi gn, that he has played the fool wth
a good deal of his life. He realizes,
dimMy perhaps, that he has offended
agai nst the Order of Things. Yet there
is nothing very much he can do about it.
He can be sorry, and he can apol ogi ze.
He can resolve to do better in future
But if his sense of sin is nore than
superficial, he will feel two things.
First that sone _rapprochenent _ must be
made between his sinful self and the
noral perfection of God (and here he may
feel a passing synpathy with the al nost
uni versal idea of sacrifice found in
primtive religions). Secondly, he wll
need sone assuring that he can be, and
is, accepted into fellowship with God.
He wants, desperately sometines, to be
in harnmony with the neani ng and purpose
of life, and yet he feels helpless to
"make the atonenment™ that he senses is
necessary.

To anyone therefore who takes the
uni que claimof Christ seriously, it is
of the very greatest interest and
significance to observe how He dealt
with the question of sin and man's
reconciliation with God. The foll ow ng
facts emerge fromthe records:

(1) Christ very rarely called nen
"sinners" and as far as we know never
attenpted deliberately to make them fee
sinners, except in the case of the
entrenched sel f-righteous, where He used
the assault and battery of scathing
denunci ation. (This, we may surmse, is



an instance of what He saw to be a
desperate ill requiring a desperate
renedy.) Some evangelists, whose chief
weapon is the production of a sense of
sin, would find thensel ves
extraordinarily short of ammunition if
they were obliged to use nothing but the
recorded words of Christ. This is not,
of course, to say that the life and
words of Christ did not produce that
genui ne sense of guilt and failure which
is outlined above, but it is undeniable
that He did not set out to inpress a
sense of sin on Hi s hearers.

(2) W find Christ unequivocally
claimng the right "to forgive sins,"
but the grounds on which the sin of man
can be forgiven are not, in the recorded
words of Christ, the conventional ones
presupposed by many Christians. W find
in Christ an intimte connecti on between
the forgi veness of sins and the
exi stence of love in a man's heart.
"Forgive us our trespasses as we forgive
them that trespass against us" is so
famliar in our ears that we hardly
grasp the fact that Christ joined
fellowship with God and fell owship with
ot her human bei ngs i ndi ssol ubly.

"Except ye fromyour hearts forgive
everyone his trespasses,” He is reported
to have said after a particularly
telling parable, "neither will ny
heavenly Father forgive you your
trespasses.” Moreover, on one occasion
he said of a wonan who was apparently
somet hing of a notoriety that "her sins,
VWH CH ARE MANY, are forgiven: for she
[oved nmuch.” It seens to nme consonant
with Christ's teaching to hold that |ove
is a prerequisite of forgiveness, and
take Hi s consequent little story to the
Phari see to be anot her of those apparent
"non sequiturs” of which the reply to

t he question "Who is ny neighbor?" is a
cl assi c exanpl e.

On the other hand, it would seem
that there is a possibility of a man's
putting hinself outside forgi veness by
the "sin against the Holy Spirit." This,
froman exam nati on of the context,
woul d appear to be a conbi nation of
refusing to recognize truth and refusing
to allow the heart to love others. If
God H nself is both Truth and Love, it



woul d be | ogical to suppose that a
del i berate refusal to recognize or
harbor truth and love would result in an
attitude that makes reconciliation with
CGod i mpossi bl e.

Now if it is true that God is both
Truth and Love, it will readily be seen
that the greatest sins will be
unreality, hypocrisy, deceit, lying, or
what ever el se we choose to call sins
agai nst truth, and self-1ove, which
makes fellowship with other people and
their proper treatnent inpossible.

For gi veness nmust then consist in a
restoration to Reality, i.e. Truth and
Love.

(3) W& nust now ask whether Chri st
had anything to say about the clanant
guestion of "atonement" mentioned above.
He certainly hinted at it. He spoke of
giving his life as "a ransom for nany,"
and at the [ast nmeal which He shared
with Hs followers He spoke of breaking
H s own body and shedding H s own bl ood
"for the rem ssion of sins.”

Now it is surely possible that to
this question of atonenent (as to the
qguestion of surviving death) Christ,
whom we are considering as God in human
form could give the best and nost
conpl ete answer by actual denonstration
He personally, being both God and Man
effected the reconciliation that man
al one was powerl ess to make.

There are i nnunerabl e theories
centering around the death of Christ as
t he atonenent for the world's sins, and
many of them frankly do not comend
t hensel ves to the honest nodern nind
May we suggest the follow ng way of
| ooking at the matter

W have al ready spoken of the
vi cious sin-suffering-death circle in
which the world is involved, and of the
i ndi vidual man's hel pl essness to free
hinself fromthe entangl enent of his own
wr ong- doi ng, | et alone cleanse hinsel f
fromthe cumul ative infection of the
worl d's selfish living

Suppose now t hat God, who has
beconme human and represents in one



person both Hi s own Godhood and
Humanity, allows Hinsel f, though
personally guiltless, to be involved in
t he conpl ex. God, now, who made the

i nexorabl e rules of cause and effect,

del i berately exposes Hinself to the
consequences of the world's self-Iove
and sin. Because He is God, to do such
a thing once in time is indicative of an
eternal attitude, and we view the
Character of God in an entirely
different light if we see H m not
abrogating justice, not issuing a
mandat e of reversal of natural |aw and
order, but overcom ng a repugnance which
we cannot begin to imagine by letting

H nsel f BE Representative Man and
suffering in H's owmn Person the | ogica
and inevitable suffering and death which
the world has earned. The Mira
Perfection which a man quite rightly
dreads, has deliberately consented to
becone under the limtations of

humanity, the focal point of the assault
of evil. W cannot inmagine what this
woul d invol ve, but even to begin to
think that it might be true takes the
breat h away.

Christians believe that this act of
reconciliation was the inner neani ng
behind the rather sordid historical fact
of Christ's death. The unreality, the
pseudo-religion, the bitter hatred, the
greed and jeal ousy that |ay behind the
judicial murder of Christ were the nere
SETTI NG  The FACT woul d have been the
sane wherever and whenever Chri st
appeared: evil would clash with
I ncarnate Good, and whether it was a
cross, a hangman's rope, a guillotine,
or a gas chanber, Christ would choose to
accept death for humanity's sake.

TWELVE.  SATI SFACTORY RECONCI LI ATI ON

We shall attenpt here no
theories of atonenent, but sinply record
that it is a matter of indisputable fact
that when a man sees that God took the
initiative in establishing a
_rapprochenent _ between H nsel f and Man
and underwent the (for H n
i ndescri babl e ignom ny of death, his
attitude toward God is fromthen on
prof oundly changed. The inarticul ate
but incurable sense that "sonething



ought to be done about it," to which we
referred above, is al nbst mracul ously
set at rest. Though it may defeat his
reason to define exactly what has been
done, a man knows that the "sonething"
has been done. The idea of God, which
was al nost certainly a disconfort and
possi bly a threat, however reason m ght
argue the point, is entirely changed.
The former inevitable Judge is seen to
be Lover and Rescuer, and if the
revision of ideas is at all sudden there
is bound to be a considerabl e enotiona
rel ease.

To assent nentally to the
suggestion that "Jesus died for ne
unhappily only too easy for certain
types of mnd. But really to believe
that God Hinself cut the knot of man's
ent angl erent by a personal and
unbel i evably costly act is a much deeper
affair. The bigger the concept of Cod,
the nore the mind staggers at the
t hought, but once it is accepted as
true, it is not too much to say that the
whol e personality is reoriented. For
nost men in whoma noral sense is
operating at all, are, unconsciously
perhaps, trying to "put up a case" to
justify their own conduct. The effort
may only rarely reach the conscious
level of the mind, but it is there, and
the real "conviction of sin" which we
defi ned above, however much it may be
held at armis length, is always in the
offing. To realize that the effort to
justify oneself, the hopeless effort to
repay the overdraft, can safely be
abandoned, is an unspeakable relief. It
was all based on a false idea, that the
central confidence of |ife should be in
the self. It is a blowto the face of
pride and a wench to the habits of the
mnd to transfer that central confidence
to the One Real Perfect Man, who was,
and is, also God. But if the
change-over is effected, the relief and
rel ease are enornous, and energy
fornmerly repressed is set free. This is
what the New Testanent neans by being
saved by faith in Christ.

is

This is, of course, far from being
nmere theory. People in all ages, of al
nati ons, and of widely differing
tenper aments, have reacted in much the



same way to Christ's Act of
Reconciliation. |Indeed so great is the
wei ght of evidence that it would be
sensible to admt that, if we cannot
under st and what happened and are at a
loss to explain it, there is a nystery
here beyond our powers of definition

We nmight even have the humility to say
t hat God- become-man di d sonet hi ng

i ncal cul abl e, the greatness of which we
can only appreciate in a very limted
degree.

But, though we may well be awed, we
need not cease to use our mnds, and we
cannot but admire the superb
psychol ogi cal accuracy with which this
Act was designed to touch the characters
of men. Those who already to sone
extent live in love and truth will see
the force and point of the Act al nost
intuitively. Those who are set, however
secretly, in pride and self-1ove, wll
see nothing to marvel at and little to
admre -- though the Act may haunt them
strangely as though it were the key to
some long forgotten door into life's
real neaning. It is those who realize
their spiritual poverty who find in
Christ's Act the way into fellowship
with God: it is the "rich" who are
"turned enpty away."

Nevert hel ess, although we have here
a touchstone to reveal existing
character, we have a great deal nore
than that. Should the proud and
self-1oving man once see that God is
LI KE THAT, there may be, and sonetinmes
is, arevolution in his whole scale of
val ues. Should the careless-living man
once see that this Act is a
crystallizing in time of what is always

happening -- that every kind of sin,
i ncluding apathy, is at heart seeking to
destroy God -- he too may see life with

very different eyes. God may thunder

H s commands from Mount Sinai and nen
may fear, yet remmin at heart exactly as
they were before. But let a nan once
see his God down in the arena as a Man
suffering, tenpted, sweating, and

agoni zed -- finally dying a crimnal's
death, he is a hard man indeed who is
untouched. For Christ's claimto be not
only God but Representative Man has had
an al nost incredible nmagnetic power.



Over nineteen centuries have passed
since that judicial murder in that
turbulent little country of Pal estine,
yet still men see the Death as a
personal matter. It seens to be
designed to neet their own

hal f - consci ous needs. "The Son of Cod
who | oved ME and gave Hi nself for ME "
wote St. Paul, as though for the
nonent the Act affected himal one; but

t he words have been echoed unpronpted by
an i nposi ng nunber since his day. So

wi de has been the acceptance of this
reconciliation that we sinply cannot
easily dismss it, particularly as the
only possible alternative way of thought
is a sinple denial of the inpasse which
is a"fact" to every spiritually
sensitive person.

THI RTEEN. DEMONSTRATI ON W TH THE ENEMY

W have nentioned above that
Jesus Christ did not, as far as we know,
say a great deal about the question of
sin and its forgi veness, but gave a
conpl ete and satisfactory answer by
personal denonstration. The sane thing
is true of Hs reply to the other
guesti on which has always been in nen's
mnds: "Is there life after death?" For
al though in H's recorded teaching the
exi stence of a real world, unaffected by
time and space, is assuned, the conplete
and satisfactory answer to the question
of whet her a human being could survive
t he uni versal experience of death was
gi ven by personal denonstration. An
observed historical fact, as in the case
of the Act of Reconciliation, provided
the nost effective reply to mankind's
guesti oni ng.

It is, of course, inpossible to
exaggerate the inportance of the
historicity of what is comonly known as
the Resurrection. |If, after all Hs
clains and prom ses, Christ had died and
merely lived on as a fragrant nenory, He
could only be revered as an extrenely
good but profoundly m staken man. Hi s
clainms to be God, His clains to be
H nself the very principle of Life,
woul d be nere self-delusion. Hi's
aut horitative pronouncenents on the
nature of God and Man and Life would be
at once suspect. Wy should He be right



about the lesser things if He was proved
conpletely wong in the greater?

It is perfectly natural therefore
that both Christians and anti-Christians
shoul d regard the question of whether
the Resurrection really took place as
t he fundanental issue on which the whole
Christian claimreally depends.

Argunent on both sides has been

conti nuous and vehenent for centuries,
and it is not very likely that at this
di stance fromthe event any fresh

evi dence, or even fresh opinion, wll
energe. It does not seemto be a matter
that can be finally settled by the nost
careful study or the nost ingenious
argunent. The very lack of
chronol ogi cal arrangenent and carefu

mut ual endorsenent that characterizes
the stories of the Resurrection appears
to one side as evidence of their

sl i pshod and even inaginative nature,
while to the other the sanme things seem
to be the ingenuousness of those who
were so convinced of what they had seen
that they had no need to build up a

f ool proof body of evidence. Again, the
fact that the recorded appearances were
made only to those who were "on Jesus
side" is enough for one group to
conclude that they are of purely

subj ective value, while for the other it
is plain proof that only those who are
at heart reconciled to God can even see
the reality of Life once it is detached
fromthe present space-tinme linitations.

We do not propose, therefore, to
attenpt to marshal the argunents on one
side or the other, but nerely to ask
t hree questions which nust in fairness
be answered if the historical fact of
the Resurrection is rejected.

1. VWHAT CHANGED THE EARLY DI SCI PLES?

No fair reading of the records can deny
that al nmost all the disciples of Jesus
deserted Hmat the disaster of the
Crucifixion, and that afterwards, with
their Leader dead and their hopes at
zero, they were living in considerable
personal apprehension. Yet within a
very short tine we find them quite a
consi derabl e body of nmen, filled with an
extraordi nary courage and spiritua



vitality, defying the power of both
pagan and Jewi sh authorities. They are
procl ai m ng openly that they had

t hensel ves seen Jesus alive, not once,
but several tines, after His public
execution, and calling all nmen to share
their belief that this Man was indeed
God. Nor was this a short-lived spurt
of defiant courage, but a steady flanme
of conviction which baffled,

enbarrassed, and infuriated the
authorities for years as the novenent
began to spread throughout the

t hen- known world. It is surely
straining credulity to bursting point to
believe that this dramatic and sustai ned
change of attitude was founded on

hal | uci nati on, hysteria, or an ingenious
swindle. W may thoroughly di sapprove
of the Christian faith, but it is

i npossible to deny that the early
Christians quite definitely believed
that they had seen, touched, handl ed,
and conversed with Christ after He had
been crucified, taken down, and laid in
a rock-hewn vault seal ed and guarded by
Rorman sol di ers.

2. | F THE RESURRECTI ON DI D NOT HAPPEN
WHO WAS CHRI ST?

Many peopl e, who have not read the
Cospel s since chil dhood, imagi ne that
they can quite easily detach the
"mracul ous"” elenment of the Resurrection

and still retain Christ as an ldeal, as
t he best Mdral Teacher the world has
ever known -- and all the rest. But the

Cospels, all four of them bristle with
supernatural clains on the part of
Christ, and unless each man is going to
constitute hinmself a judge of what
Christ said and what He did not say
(which is not far fromevery man bei ng
his own evangelist), it is inpossible to
avoi d the conclusion that He believed

H nself to be God and spoke therefore
with quite unique authority. Nowif He
bel i eved thus and spoke thus and fail ed
to rise fromthe dead, He was, w thout
guestion, a lunatic. He was quite
plainly a young idealist suffering from
_folie de grandeur_ on the biggest
possi bl e scal e, and cannot on that
account be regarded as the Wrld's

G eatest Teacher. No Mahonet or Buddha
or other great teacher ever cane within



m | es of maki ng such a shocki ng boast
about hinmself. Famliarity has blinded
many people to the outrageousness of
Christ's claimand traditional reverence
inhibits them from properly assessing
it. If He did not in fact rise, H's
claimwas false, and He was a very
danger ous personality indeed.

3.  WHY ARE SO MANY CHRI STI ANS SURE THAT
CHRI ST NOT' ONLY ROSE, BUT IS ALIVE
TODAY?

Though this question may enrage the
critic, it is a fair one. The common
experience of Christians of all kinds of
tenperanments and of a great many
nationalities for nineteen centuries
cannot be airily dismssed. Men and
worren by the thousands today are

convi nced that the One whomthey serve
is not a heroic figure of the past, but
a living Personality with spiritua
resources upon which they can draw. A
man may find difficulty in witing a
poem but if he cries, "Onh, WIIliam
Shakespeare, help nme!" nothi ng whatever
happens. A man may be terribly afraid,
but if he cries, "Ch, Horatio Nel son
help nel™ there is no sort of reply.

But if he is at the end of his nora
resources or cannot by effort of wll
nmuster up sufficient positive |ove and
goodness and he cries, "Ch, Christ, help
me! " sonet hi ng happens at once. The
sense of spiritual reinforcenent, of
drawing spiritual vitality froma living
source, is so marked that Christians
cannot hel p bei ng convinced that their
Hero is far nore than an outstandi ng
figure of the past.

The fact that this conviction only
cones to those who have centered their
i nner confidence on Jesus Christ seens
torob it of all validity in the eyes of
the hostile critic. Yet if, by an
effort of imagination such a critic
woul d concede for a nonment that the
clainms of Christ were true, he nust
admt that the phenonenon is |ogical
If Christ revealed the true way of
living and of fered human bei ngs the
possibility of being in harnmony with the
Life of God (i.e. "eternal life"), it
nmust foll ow that anyone living in any
other way is by that continued action



i ncapabl e of appreciating the quality of
real living unless and until he "takes
the plunge" intoit. A nmn my wite
and argue and even wite poens about
human | ove, but he does not KNOWI ove
until he is init, and even then his
know edge of it only grows as he

di scards his self-1ove and accepts the
pai ns and responsibilities as well as
the joys of |oving soneone el se.

"I'f any man wi |l KNOW whet her ny
teaching is human or divine truth," said
Christ, "let himDOthe will of God."
Those who accept this penetrating
chal | enge are convinced that Christ is
alive.

FOURTEEN. THE ABCLI TI ON OF DEATH

The "focused" God, Jesus
Christ, revealed to man not nerely
adequat e wor ki ng-i nstructions for
meeting life happily and constructively,
but al so the neans by which he could be
linked with the tineless Life of God.
"Heaven" is not, so to speak, the reward
for "being a good boy" (though many
peopl e seemto think so), but is the
continuati on and expansion of a quality
of life which begins when a man's
central confidence is transferred from
hi nsel f to God-becone-man. This "faith"
[ inks himhere and nowwith truth and
love, and it is significant that Jesus
Christ on nore than one occasion is
reported to have spoken of "eterna
life" as being entered into NOW though
plainly to extend without [imtation
after the present incident that we call
life. The man who believes in the
authenticity of Hi s nessage and puts his
confidence in it already possesses the
quality of "eternal life" (John 3:36,
5:24; 6:47, etc.) He conmes to bring nen
not merely "life," but life of a deeper
and nore enduring quality (John 10: 10,
10: 28; 17:8, etc.).

If we accept this we shall not be
too surprised to find Christ teaching an
ast oni shi ng thi ng about physical death:
not merely that it is an experience
robbed of its terror, but that as an
experience | T DOES NOT EXI ST AT ALL.

For some reason or other Christ's words
(whi ch Heaven knows are taken literally



enough when nen are trying to prove a
poi nt about pacifismor divorce, for
exanple) are taken with nore than a

pi nch of salt when He tal ks about the
common experience of death as it affects
the man whose basic trust is in Hinself:
"If a man keep ny saying HE SHALL NEVER
SEE DEATH' (John 8:51); "Whosoever
liveth and believeth on Me SHALL NEVER
DIE" (John 11:26). It is inpossible to
avoi d the concl usion that the neaning
that Christ intended to convey was that
death was a conpletely negligible
experience to the man who had al ready
begun to live life of the eterna
quality.

"Jesus Christ hath abolished
death,"” wote Paul many years ago, but
t here have been very few since his day
who appear to have believed it. The
power of the dark old god, rooted no
doubt in instinctive fear, is hard to
shake, and a great nany Christian
witers, though possessing the brightest
hopes of "Life Hereafter" cannot, it
seens, accept the abolition of death.
"The valley of the shadow," "Death's
gl oony portal,” "the bitter pains of
death,"” and a thousand ot her expressions
all bear witness to the fact that a vast
nunber of Christians do not really
bel i eve what Christ said. Probably the
greatest offender is John Bunyan,
witing in his PILGRIM S PROGRESS of the
icy river through which the pilgrins
nmust pass before they reach the
Celestial Cty. Thousands, possibly
mllions, nust have been influenced in
their inpressionable years by readi ng
PILGRIM S PROGRESS. Yet the "icy river"
is entirely a product of Bunyan's own
fears, and the New Testanment will be
searched in vain for the slightest
endorsenent of his idea. To "sleep in
Christ,” "to depart and be with
Christ,” "to fall asleep"” -- these are
t he expressions the New Testanent uses.
It is hightine the "icy river," "the
gl oony portal,” "the bitter pains," and
all the rest of the nelancholy inmages
were brought face to face with the fact:
"Jesus Christ hath abolished death."

The fact seens to many to be too
good to be true. But if it does seem
so, it is because we have not really



accepted the revol utionary character of
God' s personal entry into the world.
Once it dawns upon us that God
(incredible as it may well sound) has
actually identified H nself with Mn,
that He has taken the initiative in
effecting the necessary Reconciliation
of Man with Hi nself, and has shown the
way by which little human personalities
can begin to enbark on that i mense
adventure of Living of which God is the
Center, death -- the discarding of a
tenmporary machi ne adapted only for a
tenporary stage -- nmay begin to seem
negligi bl e.

W& have so far spoken only of
"death" as it affects the nman whose
i nner confidence is in Christ, H's
Character, Hs Values, and above all Hs
claimto be the expressed character of
the I nexpressible God. There is no
brightly cheerful note in either the
Cospel s or the rest of the New Testament
for those whose real inward trust is in
their own capabilities or in the schenes
and val ues of the present world-system
It is (as St. Paul insists alnost _ad
nauseam) only "IN' Christ, "IN the
Representati ve Man who was al so Cod,
that death can be safely ignored and
"Heaven" confidently wel comed. W have
no reason to suppose that death is
anyt hi ng but a disaster to those who
have no grip on the tineless Life of
God.

FI FTEEN. THEORY | NTO PRACTI CE

If a man accepts the fact that
the Character of God is focused in
Christ, if he accepts as true the Act of
Reconci liation and the Denonstration
with Death; and if he hinmself is willing
to abandon sel f-centered |iving and

follow the way of real |iving which
Christ both denonstrated and taught, he
is still not out of the wood. For he

finds that apart from exceptional effort
or spasnodic resolution, he is not
spiritually robust enough to live life
on the new level. He sinply has not got
it inhimto live for long as a pioneer
of the new humanity. He can see that it
is right, and he can desire, even
passionately, to follow the new way, but
in actual practice he does not achieve



this new quality of living. He may

bl ame his own past, he may bl anme the
ever-present effect of the God-ignoring
world in which he has to live, he may
even reach the nel ancholy concl usi on
that it is all a beautiful theory but
that it cannot be worked in practice.

This very natural inpasse was, of
course, anticipated by Christ. He knew
very well, for exanple, that the
followers of His own day would very
qui ckly col | apse when the support and
inspiration of H's own personality were
renoved by death. He therefore prom sed
thema new Spirit who should provide
themw th all the courage, nora
rei nforcenent, |ove, patience, endurance
and other qualities which they would
need. A fair reading of the New
Testament witings apart fromthe four
Cospel s shows plainly enough that this
prom se was i nplenmented. Odinary
peopl e were not only "converted" from
their previous self-loving attitude, but
received sufficient spiritual vitality
to cause no little stir among the world
in which they lived. It is a mstake to
think that in general the receiving of
this gift led to excitable
denonstration. Its normal function was
to produce in human life the qualities
whi ch Paul catalogs in Galatians 5:
| ove, joy, peace, patience, Kkindness,
generosity, fidelity, adaptability, and
self-control. These are in fact the
very qualities which nen so easily "run
short of," and which, taken together
conpri se a character corresponding to
the Representative Man, Christ H nself.

It is this invasion of human life
by sonething (or Someone) from outside
whi ch the nodern mind finds difficult to
accept. W are all "conditioned" by the
noder n out | ook, which regards the whol e
of life as a closed system A great
many things may happen inside that
system but it is unthinkable that the
whol e huge cause-and-effect process
should in any way be interfered with
from "outside."

But when we suppose, even only for
t he sake of argunent, that the teaching
of Christ is true -- that this little
life is acted agai nst an i nmeasurabl e



back-cloth of tineless existence -- it
does not appear in the | east inpossible
that under certain conditions of harnony
between TH S faulty exi stence and THAT
Perfection of Life, contact m ght be
established. The result would be, to
us, in the literal sense, supernatural

I ndeed, we have already seen that a man
may, even accidentally, come upon

somet hing of beauty, truth, goodness, or
love, and find the "other end" is
connected with the Permanent. At such
times the closed-systemidea is quite

pl ai nl y i nadequat e.

Now we may wi sh, especially if we
are nore than a little tired of the
cl osed-systemidea and faintly but
definitely conscious of the Real Wbrld,
that these invasions mght be nore
frequent or nore denonstrable.
Neverthel ess, this nuch we do know, and
can reasonably expect, that if a man
honestly wants to foll ow t he way of
Christ and, as it were, opens his own
personality to God, he will w thout any
doubt receive sonmething of the Spirit of
God. As his own capacity grows and as
hi s own channel of conmunicati on w dens
he will receive nore. John goes so far
as to call this the receiving of God's
own heredity (1John 3:9). This does
not, of course, turn a nman into a
spiritualist medium The man's own rea
self is purified and hei ghtened, and
t hough he will come to bear a strong
famly likeness to Christ, he will,
par adoxi cal | y enough, be nore "hinsel f"
t han he was before.

W may here point out the great
difference that has cone to exi st
between the Christianity of the early
days and that of today. To us it has
beconme a perfornmance, a keeping of
rules, while to the nen of those days it
was, plainly, an invasion of their lives
by a new quality of life altogether
The difference is due surely to the fact
that we are so very slow (even though we
realize our inpotence) to discard the
cl osed-systemidea. W have so little
of what the New Testanent calls "faith."”
And since it is fairly obvious that
"faith" is the first requisite in making
contact between this and the Pernmanent
Worl d, we can scarcely wonder at the



enornous difference in quality between
first-century and twentieth-century
Christianity.

Wt hout a power from outside, the
teaching of Christ remains a beautiful
i dea, tantalizing but unattainable.
Wth the cl osed-system sooner or |ater
you have to say: "You can't change hunman
nature.” ldeals fail for very spiritua
poverty, and cynici smand despair take
their place.

But the fact of Christ's comng is
itself a shattering denial of the
cl osed- system i dea whi ch dom nat es our
thinking. And what else is H s
continual advice to "have faith in God"
but a call to refuse, despite al
appear ances, to be taken in by the
cl osed-system type of thinking? "Ask and
ye shall receive, seek and ye shal
find, knock and it shall be opened unto
you" -- what are these fanous words but
an invitation to reach out for the
Permanent and the Real ? If we want to
co-operate, the Spirit is imediately
avail able. "If ye then, for all your
evil, know how to give good gifts unto
your children, how much nore shall your
heavenly Father give the Holy Spirit to
them that ask Hi nP"

SI XTEEN.  SUMVARY

It is perhaps possible nowto
make a summary of the basic truths of
our existence on this planet (and
beyond) which can be honestly comended
to meet both the facts of the situation
as we can observe them and the deep
needs of the human spirit.

We can never have too big a
conception of God, and the nore
scientific know edge (in whatever field)
advances, the greater beconmes our idea
of Hi s vast and conplicated wi sdom
Yet, unless we are to renain befogged
and bewi | dered and give up all hope of
ever knowi ng God as a Person, we have to
accept Hi s own planned focusing of
H nself into a human being, Jesus
Chri st.

If we accept this as fact, as THE
Fact of history, it becomes possible to



find a satisfactory and conprehensive
answer to a great many probl ens, and,
what is equally inportant, a reasonable
"shel f" on which the unsol ved
perplexities may be left with every
confi dence.

The "way in" to this faith is
partly intellectual and partly a matter
of noral commitnent. The di agnosis of
the worl d's sickness (and, therefore, of
t he individual s who conprise the worl d)
is that the power to | ove has been
wongly directed. It has either been
turned in upon itself or given to the
wrong things. The outward synptons, and
the results, of this msdirection are
pl ai nly obvious (at |east in other
people) in what we call "sin" or
"sel fishness." The drastic "conversion"
whi ch God- becone-Man called for is the
reversal of the wong attitude, the
del i berate giving of the whole power to
love, first to God, and then to other
people. Wthout this reversal He spoke
quite bluntly of a world dooned to
destruction. Were it genuinely takes
pl ace He spoke plainly of nen being able
to "know' CGod, to begin in a new quality
of living which physical death is
powerl ess to touch. The three problens
which this raises, (a) the question of
_rapprochenent _ between the norally
infected man and the Goodness of God
which is automatically fatal to evil,
(b) the question as to whether life
really does continue after physica
death, and (c) the question as to how
men, even if they wish to live life on
the new |l evel, can find the power to do
so -- Christ solved by three
denonstrations, as we have seen above.

So far we nmove intellectually, but
we nust repeat what was said in a
previous chapter, that the truth of this
extra-human solution to the world's
i npasse only cones alive when it is
acted upon. The arnthair critic nust
| eave his armchair if he is to join the
nunber of those who becone convi nced
that here is Truth.

It appears that the strategy of
Christ was to win the loyalty of the few
who woul d honestly respond to the new
way of living. They would be the



pi oneers of the new order, the spearhead
of advance agai nst the massed i gnorance,
sel fi shness, evil, "play-acting," and
apathy of the mpjority of the human
race. The goal which was set before
them for which they were to work and
pray -- and if need be, suffer and die
-- was the building of a new Ki ngdom of

i nner supreme loyalty, the Ki ngdom of
God. This was to transcend every

barrier of race and frontier and -- and
this is inportant -- of time and space
as wel |.

The "Church," which becane the nane
of the spearhead, has been, and is, open
to a good deal of criticism but it has
made a great deal of hard-won progress.
It is at any rate trying to carry out
the divine plan, and in so far as it is
wor king along the lines of real Truth
and real Love it cannot, of course, fai
-- any nore than God can cease to exist.

In the optimistic m d-periods
bet ween world wars sonme Christians talk
brightly of "the earth being filled with
t he Know edge of the Lord as the waters
cover the sea" and of "the Kingdons of
this world becom ng the Ki ngdom of our
God and of His Christ" -- as though the
wor | d-wi de acceptance of the reign of
God were just round the corner. This
is, of course, nonsense. Those who
respond to the Truth have al ways been a
mnority, and when God visited the earth
in Person the response, even to H m was
not very large. Indeed it would appear
that Christ (knowing how firmy evil and
sel fishness are entrenched and how hard
it is for nen to break away fromtheir
own self-love) did not anticipate a
full-scal e establishing of God' s Ki ngdom
on this planet even by the time when a
halt was called to the experinment which
we call Life (e.g. see Luke 18:8)

The foll ower of the new way is
therefore called to do all he can to
spread "the good news of the Kingdom"
but to realize at all times that the
success or failure of the Kingdom can
never be judged by sinple reference to
statistics of "Christians" at any
particular time. The Kingdomis rooted
in Real Life (what we sonetines cal
"eternity"), and as tine goes on the



nunber of those, belonging to it and
taking part in its activities, but who
have passed FROM t he space-and-tine
set-up, will naturally exceed nore and
nore the nunber of active nenbers

exi sting at any particular nmonment in the
present world.

Critics often conplain that if the
world is inits present state after
ni neteen centuries of Christianity, then
it cannot be a very good religion. They

make two ridicul ous mstakes. In the
first place Christianity -- the rea
thing -- has never been accepted on a

| arge scal e and has therefore never been
in a position to control "the state of
the world,"” though its influence has
been far fromnegligible. And in the
second pl ace they m sunderstand the

nature of Christianity. It is not to be
judged by its success or failure to
reformthe world which rejects it. |If

it failed WHERE I T | S ACCEPTED t here

m ght be grounds for conplaint, but it
does not so fail. It is a revelation of
the true way of living, the way to know
CGod, the way to live life of eternal
quality, and is not to be regarded as a
handy social instrument for reducing
juvenile delinquency or the divorce
rate. Any "religion,"” provided it can
be accepted by the majority of people,
can exert that sort of restrictive
pressure. The religion of Jesus Chri st
changes people (if they are willing to
pay the price of being changed) so that
they quite naturally and normally live
as "sons and daughters of God," and of
course they exert an excellent influence
on the community. But if rea
Christianity fails, it fails for the
sane reasons that Christ failed -- and
any condemmation rightly falls on the
worl d which rejects both Hmand it.

[End of etext of YOUR GOD IS TOO SMALL,
by J. B. Phillips.]



